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COBPEMEHHbBIN N3PAIID,

uiu 70 Jger cnyers

BBenenune

TocynapctBo M3paune — unn, B TOCIOBHOM NEPEBOJIE C UBPUTA,
«l'ocymapcTBo U3pamia» — no UCTOPUYECKUM MEpPKaM OTHOCHUTENb-
HO MOJIOZIO: IEKJIapallks O er0 He3aBUCUMOCTH Obljia MPOBO3IIIAllIeHA
14 mas 1948 roma. Ho 1 60NBIIMHCTBO CYIICCTBYIOMNUX B HACTOSIIICE
BpeMsi B MUPE CTpaH BO3HUKIIM CpaBHUTEIbHO HepaBHO. J{axxe CCCP
npocyiectBoBasl HeMHoruM Oonee 70 set. Tak uro 70 jet — He Tak
y’K 1 Mano. bonee Toro, momnsITKa OTCUUTHIBATh UcTOpUio M3panns
OT JIaThl ero (PaKTUYECKOTO CO3/aHusl Oblia Obl OIMOKOM — KaK B UCTO-
pUYECKOM, TaK M B KyJIBTYpOJIOrHUecKoM Itane. Kak u3BecTHo, BO3-
HUKHOBEHHIO €ro MPEIIeCTBOBAIN PAa3HOOOpa3HbIe COOBITHS, CITy-
YUBIIMECS HAMHOI'O pPaHbLIE.

Peur uper He TONMBKO O Tpareauu XOJOKOCTAa U MOJUTHYECKOU
0opbr0e BOKPYI cO37aHMs €BpPEHCKOro rocymapcrsa mociie Bropoii
MHPOBOW BOWHBI, HE TOJIBKO O Pa3HbIX BOJIHAX TaK HAa3bIBAEMOU anuu
(penarpuaryu/ uMMurpaiuu konna XIX — nepBoit mosoBuHb XX B.)
u Ooyee paHHWX dTalax eBpPeWCKOW MCTOPHH, KOTAA OTJENbHbIE He-
MHOTOUYHCJICHHBIE TPYNIbl €BPEEB U3 Pa3HbIX CTpaH MPHUE3KAIU
B Open Mcpasns/Ilanectuny, no kpaiiHell Mepe, 4aCTHYHO, OCTaBa-

SCb TaM KHUTh U 06p33y51 MIOCJIC JOJIIOro MCTOPUYICCKOIO MEpCphiBa



BBenenne

OCHOBY €BpelicKoil oO0muHbl. He MeHee BaKHBIM ISl OCMBICIICHUS
co3manmst V3pansis SBIsSeTCS TOHUMaHue OOIIEeH CTPYKTYPHI €Bpeii-
CKOM KyJBTYpbl U HYICHCKOM PETUTHO3HOU TpagulUU, B KOTOPOU
Open Ucpasns/3emis M3pauns 3anumana u B OOJIBIIMHCTBE CIIydaeB
MIPO/IOJIKAET 3aHUMAaTh LIEHTPAJIbHOE MECTO.

Coznanue ['ocynapctBa M3panib, oqHaKo, HE BCETNIa M HE BCEMU
BOCIIPUHUMAJIOCH W BOCTIPHHUMAETCS B Ka4e€CTBE «BOILIOUICHUS
YassHUM eBpeiickoro Hapoaa». HeoqHo3HauHO, a MTHOTIA U OTPUIIATEITb-
HO K BO3HUKHOBEHHIO CBETCKOIO rOCYJapCTBa OTHOCSITCSI B MEPBYIO
oyepenb B OPTOAOKCAIBHBIX eBpeiickux kpyrax. Eme Oonee Hera-
TUBHO BOCIIPHHUMAIOT 3TOT (akT B OOJILIIMHCTBE UCIAMCKHX CTPaH.
Tem He meHee cosnanue M3pawmst, O0e3yClIOBHO, CIEIYET CUUTAThH
BOXHEHUIITUM TOJIMTHYECKUM W KYJIBTYPHBIM COOBITHEM, TOBIIHSB-
UM Ha CymbOBI €BpPEHCKOro Hapoma, HApOIOB Bcero bimkHero
Bocroka 1 Ha MeXTyHapOIHYIO 0OCTaHOBKY KaK B ’TOM PETHOHE, TaK
U, B HECKOJIBKHX CYIIIECTBEHHBIX CMBICIIaX, BO BCEM MUDE.

«CoBpemennsblit M3pauib» — Tak Mbl, Oyaylue peaakTopsl, onpe-
JeTUITY JUTst ce0si TeMy 9Tol KHHTH. [ToHauairy onpe ey BecbManpu-
OMM3UTENHHO, TOCKOJIBKY COZIEp’KaHHe €€ 0CTaBaJI0Ch OTHOCUTEIHHO
TyMaHHBIM. B nTOre 3aronoBok ee ocTancs NpexHUM, HECMOTPS Ha TO,
YTO Ha3BaHUs INIAB MHOTOKPATHO MEHSUTUCH. boubInyto yacTs mpoo-
JIeM, ¢ KOTOPBIMH HaM PEACTOSUIO CTONKHYTBCS B IIpoliecce padoThl
HaJl KHUTOMW, Ha TOM Ha4aJbHOM JTarle MbI IPECTABISUTN ce0e JIHIIb
CMYTHO, a HEKOTOpbIE M3 HUX OKa3aJHCh JUIs HAC €1Ba JIU HE MOJ-
HON HEOKHUJAHHOCThIO. HO MMEHHO C 3TMX MMMAaHEHTHBIX CIIOXK-
HOCTEM, BO3HUKIIUX B MPOIECCE PEIIEHUs MOCTABIEHHOW 3ajauu,
HaMm OBl XOTEJOCh HadaTh 3Ty KHUTY, TOCKOJIbKY BO MHOTOM HWMEH-
HO B ATHX CYLUIHOCTHBIX HMMaHEHTHBIX CJIIO)KHOCTSAX BbICBEUMBAETCA

AQHAJIMTUYECKUH M MCTOPUYECKHH 00bEM HE TOJNBKO TEX MPOOIeM,
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Baenenne

C KOTOPBIMH IPHIIIOCH UMETH JIEJI0 aBTOPaM dTOU KHUTH, HO U CMBIC-
JIOBOW 00BEM BCETO TOTO TIOJIS TTPOOJIEM W BOIIPOCOB, JIYYIIIE TTOHATH
KOTOpHIE, KaK MBI HaJleeMcs, 3Ta KHHATA TTO3BOJINT. PazymeeTcs, 0co3-
HaTh — HE 3HAYUT pa3peliuTb. MHOTHE U3 BOIIPOCOB, MOCTABIECHHbIE
ABTOpPaMHU IJ1aB, BOLICAIINX B 3Ty KHUTY, OCTAJIUCh YACTUYHO OTKPHI-
TBIMH, ¥ JaJICKO HE CO BCEMHU UX BBIBOJAMHU MBI, KaK PEAAKTOPHI, CO-
riacHbl. Ho, Kak HaM Ka)keTcs, MIMEHHO 3Ta OTKPBITOCTh, OOpallieH-
Hasi K CaMOH OTKPBITOCTH TOTO MPOOIEMHOTO TIOJs, O KOTOPOM HIET
peub, U SABISETCS HauOoJIee HAYYHO YECTHBIM ITOXOJIOM K ITOCTaB-
JICHHOH HaMH 3ajaJe.

[IpoGnemHO B 3TOM TONE enBa I He Bce. «BenukoOpuranusy,
«Dpannusa»y wm gaxe «CILIA» sgBrnsroTcs Ha3BaHUSAMH CTpaH,
«3pamnpy XKe, Kak yXe TOBOPHUIOCH, TAKMM Ha3BaHWEM HE SIBIIS-
ercs. «M3paminb» — 3TO NMPHUBBIYHBIA, XOTSI M3HAYaJIbHO, BEPOSTHO,
MMITPOBU3UPOBAaHHBINA TiepeBo]] HazBaHus «locymapctBo Uspawmmsy,
B KOTOPOM C TpaMMaTHYECKOH TOUYKU 3PEHUSl CYIIECTBUTEIHLHOE
«TOCYIapCTBOY SIBISICTCSI OCHOBHBIM, a «M3pamiib» — TOMOJTHEHUEM,
YTOUHSIONTUM TPUHAICKHOCTh Tocyaaperpa. [Ipu atom, HecMOTps
Ha TOMYCpKUBAHUE camMoro (akTa HAIWYIUS TOCYIApCTBEHHOCTH,
XapakTep TrocyaapcTBa 0003HaUYeH B ATOM HA3BaHWU B MaKCHMallb-
HO TYMaHHBIX T€PMHHAX: HE MOHAPXHS WM pecityOnnka, He Qere-
pamus win koHbenepanus. OTCyTCTBUE KOHCTUTYIIMH, B KOTOPOH
XapakTep ToCyIapCTBEHHOTO YCTPOWMCTBA HIIM €T0 OCHOBOIOJIATA0-
I[1E MPUHIIMITBI U ICHHOCTH MOTJIN OBITh paciiupoBaHbl, 3Ty ThIBa-
€T CUTYaIIHIO e1Ie O0JIbIe, HECMOTPSI Ha TO, YTO BO MHOTHIX BOITPOCaX
KOHCTHUTYIIMIO 3aMEHSITH (2 B 4eM-TO 3aMEHSIFOT 1 10 cuXx 1op) [lexnapa-
LIS HE3aBUCUMOCTH U TaK Ha3bIBaeMble OCHOBHBIC 3aKOHBL. Ho maske
9Ta, Ka3aJloCh Obl, OTHOCUTEBHO (pOpMajbHasi CMBICIOBas JIAKyHA

Ha MPaKTHUKE cCo3daBajla W IMPOAOLKACT CO34aBaTb 3HAYUTCIBHOC
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BBenenne

MPOCTPAHCTBO HE TOJNBKO IS TEOPETHYECKUX M TPAKTUYECKUX
CIIOPOB O JKEJIATEIbHOM HIIM IPEIIONaracMoM TOCYIapCTBEHHOM
YCTPONCTBE, HO U ISl pa3jInUHbIX BUAOB ropasao Oojee npobiema-
TUYHOHN KyJIBTYPHO-TIOJIUTUYECKON AEATENBHOCTH — OT IOPUANYECKO-
r0 aKTHBH3Ma M OI0POKPAaTHUECKUX TAOMPUHTOB A0 COBPEMEHHOH 1O~
93UH U TEOKPATHYECKOTO (haHTa3HPOBAHHMSI.

Ecnn 0003HaueHne CTPaHbl KaK «TOCYIapCTBaY SIBIISETCS HCTOUHH-
KOM TIpOOJIEM | CIIOPOB, UX 00BEM BCe JKe HE UICT HU B KaKOE CpaBHE-
HHUE ¢ TeM 00beMOM pobiieM, BOIIPOCOB U COMHEHMH, TEM HAKaJIOM
CIIOPOB M CTPAcCTeH, KOTOphIE MOPOKAAeT OOO3HAYCHHE TOCyHap-
ctBa Kak «locymapcrBa M3panmns». ['paMmaTnueckass KOHCTPYKIHS,
COeUHSIOIIas 00a CJI0Ba, — 3TO TaK HA3bIBAEMBbII «CMUXYT», UCTIOIb-
3yeMBbIM JJII MHOXECTBA Pa3IMYHBIX LEJEH, HO B MEPBYI OYepenb
Ui 0003Ha4eHus (aKTa WM OTHOLICHHUS NpUHAUIeKHOCTH. [laxke
€CJIN Cy3UTh BO3MOXKHOCTH €€ IEePEBO/Ia HCKIIOYUTEIBHO 10 0003Ha-
YCeHUS! MPUHAIIICKHOCTH (BONPEKH €BPEHCKON TepMEHEBTHUYECKOU
TpaJulii, OOBIYHO TPOTHUBSIICHCS CYKCHUIO CMBICIOB M HCKIIIO-
YEHWIO BO3MOXKHBIX 3HAYEHMI), 3TO Ha3BaHHWE OCTABISET MECTO
JUTSI MHOJKECTBA HE TOJIBKO CYIIITHOCTHO Pa3iWYHBIX, HO 1 BO MHOTOM
B3aMMOUCKJIIOYAIOIIUX HHTeprpeTanui. VCKIounB W3HaYaIbHBIN
oulnelickuii cMbICT — yKa3zaHue Ha SlakoBa, OopoBmierocs ¢ borom
npu [lenusne u nomyuusmero ums Mzpanis, Hanbonee 04eBUIHBIM
CMBICIIOM OKa3biBaeTcsl «M3panibpy B KauecTBe «CblHOBEN M3panisny
(«6neit Micpasnby), unu Hapona M3paniesa.

Ho 0 xakoM «CBIHOBCTBE» UAET WM MOXKET UATH PeUb — O MeTa-
(dope 15 IpeAroIaraeMpIx JalbHUX HOTOMKOB «I10 KPOBHY HJIH O Chl-
HOBBSIX «B Jqyxe»? Ecim o0 eIuHCTBE «I0 KpOBW», TO HE BO3Bpa-
LIAET JIM 3TO Ha3BaHHE K MEPBOOBITHBIM TOTEMHUYECKUM BEPOBaHUIM

B MPOUCXOXKIACHUE TOIO WJIM MHOIO INICMCHHU OT CAUHOIO MpCIKa,
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Baenenne

YeloBeKa WM XUBOTHOr0? Y He NMPUBOAMT JM B UTOTE «IIPHHITHUIT
KpOBM» K TIOHUMaHHIO OOITHOCTH JIIOAEH TO ITHHYECKOMY/paco-
BoMy Tipu3HaKy? Ecnm ke pedb WUaeT o JyXOBHOW NpPEeeMCTBEHHO-
CTH, TO KTO 0OnajgaeT GpakTHIEeCKUM MPABOM OIPEAEIUTH 3TOT TyX?
Kuura wnm conuanbuas ctpykrypa? Maer nu peds o mpeeMcTBeHHO-
CTH PEJIMTMO3HOM nin cBeTckoi? Kakyro poib B 3TOH IMpeeMCTBEH-
HOCTH UTPAET WJIH JIOJDKHO UTPaTh KyIbTypHOE equHCcTBO? Eciu pedn
WJIeT, KaK IIacUT HanOoJiee MPUBBIYHOE TOIIKOBAHNE, O KTOCY/IapCTBE
€BPEICKOro Hapo/ay, TO KaK MOCTYIHUTh C TeM (PaKTOM, YTO OOJIbIIIas
4acTh €BPEEB B 9TOM IOCYJapCTBE HE KMBET, a 3HAUNUTENIbHAsl 4acTh
eBpeeB Kak B MUpE, TaKk U B caMoM V3pausie sIBISIOTCS NPUHIIMITU-
QIBHBIMU MPOTUBHUKAMHU €TI0 TMOJMTUKH, 2 HEKOTOpPBIE — U CaMOro
(hakta ero cymectBoBaHHsS? B KakoM CMBICTIE CIEmIyeT MOHUMAThH
CJIOBO «HApPO» MPHU €ro YHOTPEOIICHUH 3a CTOJNICTUS A0 TOSBICHHS
0oJiee 4eM COMHUTEIILHOTO TIOHATHUS «HAIUS B JIGKCUKOHE €BPOTICH-
CKHX s13bIKOB? M erie 6osiee COMHUTENBHOTO, HO YTBEPIUBILETOCS
B [TOCTCOBETCKUX HAyYHBIX U3BICKAHUIX HOHATHS «3THOCH? O Kakoi
UMEHHO (hopMe «IPUHAIICKHOCTHY TocyaapcTBa W3pawnro uaer
pedb M O KaKUX KOHKPETHBIX COIMANBHBIX CTPATETUSIX pean3aiuu
9TOM MIPUHAIICKHOCTH?

Bech 3T0T orpoMHBIIA KITyOOK TTPOOIeM OKa3hIBAETCS Oy TAHHBIM
PEIUTHO3HBIMH CIIOPAMH U TATaXUYECKUMHU MTOCTAHOBICHUSIMH, 3aKO-
HOJATENFHBIMHI PELICHUSIMA U OIOPOKPATHYECKUMHU TO3aKOHHBIMH
akTamu. B pe3ysbrare He TOJIBKO — O YeM MUCaIOCh MHOTO H, BEpPOSIT-
HO, JIa’kKe CITUIIKOM MHOTO — MTPOOJIEMBI PETUTHO3HOCTH, HAIIMOHAIb-
HOCTH, 3THUYHOCTH, WJIEHTHYHOCTH M KOJJIEKTUBHBIX MHQOIOTHIMA
OKa3bIBAIOTCA B M3paniie neperieTeHHBIME | €/Ba JI He Oe3HaIexK-
HO 3allyTaHHbIMH, HO M T€PMEHEBTHKA OKa3bIBACTCS HEOTHCIMMOM

oT monuTuku. He CICayceT 3a0BIBaTh U O TOM, YTO 3HAYUTCIIbHYIO
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4acTh HaceleHus M3pausis COCTaBIAIOT JIIOJU, B CBOEM COOCTBEH-
HOM IIPEICTABJIEHUH, B IPEACTaBICHUN APYT Opyra UM BCEBO3MOXK-
HBIX PEJINTHO3HBIX U OIOPOKPATHYECKUX MHCTAHLUI eBpesiMU HE SIB-
nstrommecs (B UX 4ucie apadbl, Jpy3bl, YEPKEChl, apMsHE U ApYTHue,
a Tak)Ke HeeBpeHCKUe WIEeHbl ceMell HMMUTPAHTOB-EBPEEB U NMOTOM-
KM CMEIIaHHBIX OPaKoB, KOTOpPbIE €BPEIMU HE CUUTAIOTCSI, COIIACHO
JIOBOJIBHO TTO3/IHUM YCTAHOBJICHUSIM HyJan3Ma), U 1715l O4€Hb MHOTHX
13 HUX NPOOJIEMBbl PEUTHO3HOCTH, STHUYHOCTU M HACHTUYHOCTH
SBJSIFOTCS. HE MEHEe 3allyTaHHBIMH M HPOTUBOPECUMBBIMH, YeM MJIS
eBpelickoro OonpmnHcTBa. Emne Oosee 3amyTaHHOH 3Ta cHTya-
LU OKa3bIBACTCS, €CIIM YUeCTh TOT (DaKT, YTO 3TH HEpa3pelleHHbIC
1, BEPOSTHO, Hepa3pelInMbIe POOJIEMBI JIEKAT B OCHOBaHUH rOCyaap-
CTBa, XOTS OBI B OOIIMX YePTax CJEIYIOIIEro B pyciieé COBPEMEHHOM
OepanbHON 1eMOKPAaTUH M BO MHOTOM HaXOASLIETOCs Ha IIEPEAHEM
Kpae COBPEMEHHBIX HayYHBIX U TEXHOJIOTMYECKHUX TOCTHUKEHHH.

B pesynerare co3maercs cuTyanus, IpH KOTOPOH caM BBIOOD
aHaJM3UPyeMOi poOJIeMbl U METOJIOB €€ ONMUCAHMS JaKe TP TIa-
TEJILHOM CJIEZIOBAHUM HOPMaM 513bIKa COBPEMEHHON aHAJIUTUYECKON
COLIMOJIOTHH W KYJIBTYpPOJIOTHH OKa3bIBAETCS TEPMEHEBTHUECKHM
U IOJUTHYECKUM BBIOOPOM, a MCCIENOBATENbCKas M aHaJIUTH4e-
ckast paboTa, 32 HEOOIBIIMMH HCKIIOUECHUSMHU, HAUMHACT BKIIIOYATh
B ce0s1 2JIEMEHTBI MOMBITOK HAWTH pa3In4yHbIe POPMBI KOMIIPOMHUCCA
He TOJIKO MEX/y CYLUTHOCTHO PA3JIMYHBIMU MOHITUAMHU, HO U MEXTY
Pa3IMYHBIMUA KOHIENTYaIbHBIMU cdepamu. BaXHO TOMYEpPKHYTH:
peub UIET HE TOJIBKO O TEOPETUUECKON MIIM METOA0IOTMUECKOH Mpo-
OreMe mccieqoBareseii, Ho U 0 mpobjeMe, BRITEKAOIIEH U3 TIPHPO-
IBl CAMOT0 M3y4aeMoro o0bekTa. TakoBO COLMOKYJIBTYPHOE Cyllie-
cTBoBaHue M3pausns B nienoM. Peds ueT o cioxkHoM, pa3HOPOIHOM,

4acTo (parMeHTUPOBAHHOM OOIIECTBE, Ybe CYIISCTBOBAHUE B €r0
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HbIHEITHEeH (hopMe OKa3bIBACTCS BO3MOMKHBIM Ojiarojaps Haxoxjie-
HHUIO OOBIYHO BPEMEHHBIX M HEYCTOMYHMBBIX KOMIIPOMHCCOB MEXIY
Pa3ITMYHBIMU TPYNITAMH ¥ MHPOBO33PEHYECKUMH CUCTEMaMH, 4acTO
HECOBMECTHMBIMHU B CBOMX OCHOBAHHUSX, HO B OOJIBLIMHCTBE CIIyyacB
HaXOAALUIMMHU TPAKTHYECKUE CTPATETHH OTHOCHUTENBHO YCIHEIIHOTO
COCYIIIECTBOBAHMUS U B3aMMOJeiicTBU. boiee Toro: mpu riyOMHHBIX
MHUPOBO33PEHUECKUX PA3IIMUUSIX YIUBUTEIBHBIM SIBIISICTCS HE HAJIH-
9qHe TOJMTHIECKUX MPOTUBOPEUHH, a, HA00OPOT, MEHTaIbHAS OJIH-
30CTh Pa3HbBIX U, Ha MEPBBII B3IV, TOTHOCTHIO IIPOTHBOIIOIOKHBIX
TpyII.

Bropoe coBo, BKIIOYEHHOE HAMH B 3ar0JIOBOK KHUTH, — «COBpE-
MEHHBII» Ha MPaKTHKE 0Ka3ajoCh HE MEHee 3HAYMMBIM U €/Ba JIH
MeHee MpoOIeMaTniHbIM, YeM yKa3aHue Ha M3pauib Kak OCHOBHYIO
TeMy KHHUTH. [I3HaduaIbHO HAM XOTEJIOCh IIPEICTABUTH KaK MOXKHO 00-
Jiee LeNIbHYI0, 00bEMHYIO ¥ ICUEPITBIBAIOIIYI0 KAPTHHY CErOHSIIIHE-
ro Wzpauns. Henb3s cka3arb, 4YTO TaKMX OMMCAHUI HE CyLIECTBYET.
WX MOJKHO HalTH B Iy TEBOAMTEISX, Ta3€TaX, NPOMaraHuCTCKUX Ma-
Tepuaax, npeIHa3HaueHHbBIX ISl TOTEHIMAIBHBIX «PEeTaTpUaHTOBY,
B TYPUCTCKHX OJIOTax U ICCEHCTHKE HEIaBHUX SMUTPAHTOB — MHAYE
TOBOPSI, B Pa3JINYHBIX KAHPAX COBPEMEHHOTO (hOJIBKIIOpA H MOJIHUTH-
4eckoi mpomaranasl. YTo ke KacaeTcs HaydHOH JHTepaTryphl, TYT
JIe7I0 OOCTOUT 3HAYUTEIBHO CIIOXKHEE, U, KaK U B TPEABIIYLIEM CIIy-
Yae, 9Ta CUTyalusi 00bACHSIETCS He CITy4allHbIMU (DaKTOpaMH WK He-
JIOCTAaTOYHO CEpPhE3HBIM M TIYOOKHM TIPOAYMBIBAHHEM TPOOIIeM
y4eHBIMH, a (hakTopamu, HE MPOCTO MIMMAHCHTHBIMHU ITOCTaBICHHOMN
3aj1ade, HO BO MHOTOM CYITHOCTHBIMH JIUISI €€ TOHMMaHHSI.

B3risin Ha n3y4aemblit OOBEKT B HACTOSIIIEM BPEMEHH, «CETOIHS)
U «ceiuac » BCTYNaeT B IPOTUBOPEYHE C TOM MOTPEOHOCTHIO B OTCTpa-

HCHHOM B3IJIAA€, B KPUTUYCCKOM PACCTOAHUU, KOTOPAs HEN30€KHO
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BO3HHKAET TPH TIOIBITKE OCMBICIUTH OOBEKT Kak eAnHoe 1enoe. Bamsin
«CETOHS» — 3TO B3MIAM BOMM3H, IPU KOTOPOM OTHAEIHHBIE ACTIEKTHI
[IEJIOTO OKAa3bIBAIOTCS BUIUMBIMH 3HAYMTENFHO OOJiee OTYETIHBO,
4yeMm caMo Iienoe. boree TOro: mMoHATHE «COBPEMEHHOCTH» IPEATO-
JIaraeT TaKXKe B3NS Ha TPOIILIOe — TPAJAMIIUIO, KITFOUYEBBIC COOBITHS
HUCTOPHUH, POJIb OTJAEIbHBIX JIMYHOCTEN U COLMOKYJIBTYPHBIX IPYIII —
CKBO3b MPU3MY CETOJHALIHUX KOHUEMINUM, HAyYHBIX MTOAXOJI0B U IO-
JIUTUYECKUX mpuctpactuil. [losToMy Ha mnepBbIA B3MISA TMOIXOJ,
BBIOpaHHBIN HAMU JUIS 3TOW KHUTH, MOXKET IMOKa3aTbCs YPE3MEPHO
(hparMeHTapHBIM, 8 MHOTHE ITIaBbI €€ — 00paIIeHHBIMU K YaCTHBIM ITPO-
O1eMaM, BO3MOXKHO, JlasKe CIHMILIKOM YacTHBIM. M Bce e 9To He Tak.
HecmoTpst Ha HEM30€KHOCTh M3YyUYEHHS] COBPEMEHHOH HM3parIbCKOM
COLIMOKYJBTYPHOH peabHOCTH METOAAMH, Kak ObI CKa3aii (puiiosor,
«OJIM3KOTO YTCHHUS», MBI CTapaJINCh BRIOUPATH MPOOIEMBI, HOCSIITHE,
TaK CKa3aTh, CHHEKIOXMYECKHUI XapaKTep — BBIOMpPATh TO YaCTHOE,
B KOTOPOM OTYETIIMBO Pa3IMIMMbI KOHTYpHI ooiiero. Ho u 3To Bee xe
He TIaBHOe. B KHHre parMeHTapHOCTh «BHUMATEIBHOTO YTCHHS
OTJIENIbHBIX ACIIEKTOB COBPEMEHHOMN U3PaMJIbCKON PEaTbHOCTH 0CO3-
HAaHHO IIPOTHUBOIIOCTABJICHA TEM MI/I(I)OJIOFI/I‘ICCKI/IM u (bOHI)KHOpHBIM
00001IIeHISIM, KOTOPBIMH, K COXKaJICHUIO, M3panib Tak 9acTo 00Cyx-
naroT. McueprbiBaer i 3Ta KHHUTa MMOCTABICHHYIO €10 3a/1a4y pas-
roBopa 00 Uzpamne «ceronus»? Pazymeercs, net. Ho, mo kpaiinei
Mepe, HaM XOTEeJI0Ch BECTH 3TOT pa3roBOp B TEPMUHAX, CYILIECTBEHHO
OTIIMYAIOIUXCA OT MMPUBBIYHBIX KJIMIIC.

B cuny xak OOIIHOCTH My[€0-XpUCTHAHCKOW IMBUJIM3AINH, TaK
Y aKTUBHOW BKJIFOYEHHOCTH V3pamis B COBpeMEHHOE TIOOabHOE
MTOJIUTHYECKOE MPOCTPAHCTBO MTOYTH JIF00O0H HAOIF0IaTeNlh COBPEMEH-
HOUM M3pauIbCKOM pealbHOCTU, HaxoAsmuiics B Poccun, a yxx TemM

Oonee B l3pamie, Oka3bIBaeTCS «BOBJICUCHHBIM HAOJIIOIATEIIEMY,
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XOTs1 B OOJILIIMHCTBE CIIy4aeB — HE B CTPOTOM CMBbICIIE (DaKTHYECKOH
MIOBCETHEBHOH BOBJICYEHHOCTH B aHAJIM3UPYEMBIC SBICHHS WIH IIPO-
neccel. Peub MIeT o BOBIEYEHHOCTH CKOpee AK3MCTCHIHAIbHON;
00IyMBIBaHUE KaK BOIPOCOB, KaCAIOIIMXCsl cOBpeMeHHoro M3paws
B IIEJIOM, TaK U OTACJIBHBIX COLHMOKYJIBTYPHBIX (DCHOMEHOB IOY-
TH HEM30€KHO 3aCTaBIsICT 3aHITh IMO3MILUI0, OTPE(ICKCUPOBAH-
HYIO WJIM K€ OCTAOLIYIOCS 3a TpeJeaMi OCO3HAHHOU peQIeKCHH.
ITosTOMy, HECMOTpsl Ha BCEe HAIIM YCWJIMS, HAIpaBJIeHHBIE Ha TO,
9TOOBI B IVIaBaX 3TOW KHUTH (DAKTOIOTMYECcKasi COCTABIISIONIAst ObLIa
MaKCUMaJIbHO Ha/IS)KHOM, aHATUTHYECKasi — MAKCUMAaJIbHO HEHTpasb-
HOM, a CyObeKTHBHAS M OLICHOYHAsI CBEACHBI K MUHIMYMY, MbI [TOCTE-
IMEHHO IMPUIIN K BBIBOAY, YTO Tpe6OBaHI/Ie HX TMOJIHOTO pa3aCICHUA
Ha JIAaHHOM JTaIe MOMPOCTy HEeBO3MOXHO. Boiiee Toro, Kak u B mpe-
JBITYIIMX CIyYasX, «IK3UCTEHINAIbHAS BOBICYCHHOCTH» H3PaH-
JIeBE/ICHNs] HE SIBISIETCSl KOHTHHITCHTHOM, HE MPEICTaBIsieT COOOM,
TaK CKa3aTh, MOOOYHBIH IIYM, KOTOPBIH MOXKHO OBbLIO ObI HEHTpau-
30BaTh, IPUIOKKUB Oosbie ycuaus. Hao6opor: oHa — onHa U3 cymi-
HOCTHBIX XapaKTCPUCTUK caMon JUCHUIIJIIMHBI B €€ COBpeMeHHOﬁ
(hopme. D10 Tem Gojee Tak, €CI MOMHATH O CBO€OOpPA3HOM Xapak-
Tepe POCCHICKOTO M3pAWJICBECHUS, HE 10 KOHIAa M30aBUBILETOCS
OT «POIHMMBIX IISTEH» COBETCKOTO IPOILIOTO (BKIIFOYAs IMEYabHO
H3BECTHYIO 00pHOYy C CHOHM3MOM B €r0 CHEIU(UIECKOM COBETCKOM
MOHMMaHKH), & B HACTOSAIIIEE BPEMsI COCPEIOTOUMBILETOCS Ha TTOJIH-
TOJIOTHYECKUX UccienoBanusx. Ho eciin HelTpann3oBaTh 3Ty BOBIIE-
YEHHOCTh HEBO3MOXKHO, TO IIOMHHTH O HEH, YNTast pa3IMIHbIC TJIaBbI
JTON KHHUI'H, HEOOXOINMO.

Eme omHO 3amedaHHMe KacaeTcsi METOHOJIOTMYECKOro acIleKTa
U cTpareruii oObsicHEeHHs. Y IVIaB 3TOW KHUTU HET €IUHOH METO/0-

JIOTHH, TaK K€ KaK HeT U €IMHON aKCHOJIOrHH; 0oJiee TOro, METOMIBI
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Pa3IM4YHbIX IJIaB 4aCTO ITPOTHBOIIOJIOXKHBI. OZIHaKO p€ub HC HUACT
0 METONIOJIOTHIECKOM JKJIEKTH3Me. boree momyBeka Ha3al, MbITasCh
MPOyMaTh BOBMOXKHOCTH ¥ TPAHUIIBI IPUMEHEHHUSI MOJeNH «0a3u-
ca M HaJICTPOWKM» K SMIIMPHUYECKUM COLHUAIBHBIM M KYJIBTYPHBIM
sapieHusM, Jlym AnbTioccep Mpeaioxui BOCIIONIB30BaThbesl (peid-
JIOBCKHUM TOHSATHEM «OBepAeTepMUHAIU. VIHaue ToBopsi, COIacHO
AnpTIOCCEDY, JIFO00€ COIMOKYJIETYPHOE SIBJICHHE, HE OTHOCSIIEeCs
K HamOojee 0a3MCHBIM OOIIECTBEHHBIM MPOIECCaM, IETSPMHUHHUPO-
BaHO OoJiee 4eM OHUM (PaKTOpOM, 1 3TH (DaKTOPBI MOTYT OTHOCHUTHCS
K MPUHIMUIHAIBHO pa3HbIM chepam. He BoaBaschk B criopsl 0 cocTosi-
TEJIBHOCTHU U TPaHULIaX TPUMEHEHUS aIbTIOCCEPOBCKON MOJIENH, Clle-
JyeT CKa3aTh, YTO OHA CIIOCOOHA MPOSICHUTH OY€Hb MHOTOE HE TOJIb-
KO B CTPYKTYp€ 3TOH KHHUTH, HO U B CAMUX OCHOBAaX reT€pOTreHHOM,
a MHOT/Ia U YPE3BbIUaHO PA3HOPOIHON U3PAUIIBCKON COITMOKYIBTYP-
HOH peabHOCTH.

Tak, HampuMep, €ciu TpaHulbl OJIMKHEBOCTOYHBIX T'OCYIApCTB
6I:I.J'II/I B OCHOBHOM ITPOYCPUCHBI HAa KapTC C MMOMOIIbIO JIMHEUKH U Ka-
paHjama, He MEHee 3Hauumas OOIIMHHAS W PEIIUTHO3HAs CTPYK-
Typa perumoHa (GopMHpOBajIach Ha TPOTHKEHWH CTOJNETHH, €CIu
He ThIcsyeneTnil. To ke camoe KacaeTcsi M CTPYKTYyphl COOCTBEH-
HO «eBpeiickoro» obmiectBa. EnBa mu BO3MOXHO MOHSTH U3PaMIIb-
CKYIO0 COLHMANIbHYIO, KYJABTYPHYIO MJIH MOJIMTHYECKYIO PEajbHOCTD,
OCHOBBIBASICH TOJILKO Ha OJHOM U3 (aKTOPOB W MTHOPUPYS APYTOM.
AHaJIOrMYHBIM 00pa3oM OOJIBIIMHCTBO SBJICHUN U MPOIIECCOB, O KO-
TOPBIX MOW/IET PEYb B 3TOU KHUTE, SIBIISIOTCS PE3yIHTAaTOM MHOJKECTBA
MIPUYUH U KOPPEIMPOBAHBI CO MHOKECTBOM Pa3HOPOIHBIX, B3AUMHO
HE KOHTPYJHTHBIX, a YaCTO ¥ MPOTHUBOTIOIOKHO HAIIPABIEHHBIX (aK-
TOPOB M MIPOLIECCOB — COLMANIBHBIX, KYJIBTYPHBIX, PEITUTHO3HBIX, TICH-

XOJIOTHYECKUX U NMOJUTUYECKHUX. [[03TOMY, € OTHOI CTOPOHBI, OJHO
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1 TO XK€ SBJICHUE MOXKET IMOSBIBITHCS B KOHTEKCTAX CaMBIX Pa3HBIX
TEeM, a C IPyTroi — OffHA M Ta YKe IPUIMHA MOXKET JIe)KaTh B OCHOBAHHUH
SIBJICHUM, HAa TIEPBBIA B3IVIS YPE3BbIUAMHO Pa3HbIX. YUUTHIBAsl TOT
(bakt, 4TO peub UIET O CTpaHe C HEOONBIIONW TEPPUTOPHUEH U TPaIH-
LIMOHHO OBICTPHIMH CTPATETHSAMH Tiepeadr HH(GOpMaIuu, 3Ta JBOM-
CTBEHHOCTB CO3JIa€T HECKOJIBKO MapajioKCaibHbIi 3D (eKT BBICOKOM
IJIOTHOCTH YPE3BBIUAHHO TETEPOTCHHOTO COIMOKYIBTYPHOTO TIPO-
cTpaHcTBa. BeposaTHo, 1MomoOHOEe MOXHO CKa3aTh O OOIBIIMHCTBE
cTpaH, HO B M3paune 3ToT 3pPeKT «KOHACHCHPOBAHHOW TeTepOTeH-
HOCTH», OBEpPACTEPMUHUPOBAHHONW MHOXKECTBOM Pa3HOPOIHBIX (ak-
TOPOB, OILYTUM O0COOEHHO OCTPO.

N3yuenuro M3pawiss — ero BHYTPEHHEM W BHEIIHEH IOJIUTH-
KH, YKOHOMHKH, COITHOKYJIBTYPHBIX MPOOJIEM W MHOTOTO JIPYTOro —
ITOCBSIIIIEHO OOJIBIIIOE YMCIIO paboT, HAIMCAHHBIX C CAMBIX Pa3HBIX,
BpeMEHaMH TOJISAPHBIX TMO3UIUH (0T KpaifHe JIeBBIX 10 KpaifHe Tpa-
BbiX). M3paumneBenenme (Israeli Studies) mHOTHA paccMarpuBaroT
KaK CaMOCTOSITENIbHBIA KOMIUIEKC AUCHUTUINH, UHOTIA — KAaK 4acTh Hy-
naviku (Jewish Studies), 0 ueM CBUETEIBLCTBYIOT IPOTPAMMBI MEX/TY-
HapOJHBIX KOHTpeccoB W KoH(pepeHimii. B Poccuiickoit deneparuun
n3yderne V3panist coKkycHpoBaHO B OCHOBHOM Ha HCCIIEIOBAHUSX
B 00JIaCTH BHEIIHEH TMOIUTHKH, MAIIECTHHO-U3PAWIBCKOTO KOH(IHK-
Ta, SKOHOMHUKHU M 3JIEKTOPAIbHBIX MPEANOYTCHUN. AKaIeMHUYECKUX
paloT, MOCBSIICHHBIX COLUAILHBIM MPOOIEMaM, PEITUTUH, STHUYHO-
CTH, UJICHTUYHOCTH, BOTIPOCAM KYJIETYPBI U UCKYCCTBA, CPAaBHUTECIb-
HO Mano. [laxke cynpOBl OBIBIIMX COBETCKUX 3MHUTPAHTOB, YEXaBIINX
B M3pawiib B pazHoe BpeMs, MOYTH HE HAIUIA OTPAXKEHUSI B POCCHI-
CKOM H3pawjieBe/IeHnu. MexXIy TeM W3y4eHHE 3THUX BOIMPOCOB IPE-
CTaBJISICT HE TOJBKO OOJBIION aKaJeMUYECKHii, HO B psJic ClydacB

1 3HAUUTEIIbHBIA NPAKTUYECKUI UHTEPEC, B TOM uucie i Poccun.

19



BBenenne

W3pauns — cBoero pona madoparopusi, B KOTOpOi ¢ 0co00il HATIs-
HOCTBIO ITPOSIBIISIFOTCSI MHOTHE DKOHOMHYECKHE, COLTMAIIBHBIC U KYyIIb-
TypHBIE TPOOIEMBI, BEIXOIIINE JAJIECKO 32 €r0 MPEAEbl, IPOTEKAIOT
THUYECKHE U PEIUTHO3HBIE POLECCHI, TPOUCXOAT Pa3HOOOpa3HbIe
MEXKYJBTYpHbIE B3auMojeiicTBus. 1 onbiT M3pamis — kak MosIoxKu-
TEJbHBIHN, TaK U OTPHUIIATENIbHBIN — MOXET ObITH MoJyie3eH Poccuiickoit
denepaluu.

Ho ne tonbko 70 neT cyliecTBOBaHHSA €BPEUCKOro ToCyapcTBa
MOCITYKMJIM «OTIIPABHOW TOUYKON» ISl «COOMPAHUs» STOH KOJUICK-
TUBHOH MoHorpaduu. 2020 rox cTam CBOEro poaa «roOMICHHON
Jartoi» — TpUALATHICTHEM Hadana «OONBbIIOW anuuy — MacCOBOH
SMHUTpAIlUd COBETCKHX, a 3aT€M YKe OBIBIIMX COBETCKHX EBpEEB,
3HAYNUTENbHAS YacTh KOTOPBIX HampaBmiach B M3pamib. DTOT MOTOK
HN3MEHMJI COLMOAEMOrpaUuecKyt0 CTPYKTYPY M 3THOKYJBTYPHBIH
o0k l'ocynapcrsa U3paninp, a Takxke eBPEHCKOTO HACEJICHUS CTPaH
ncxoja, B ToM uucie U Poccun. Apantanusi pyccKOsI3bIYHBIX HMMHU-
rpanToB B M3pause, nx cBs3u co CTpaHaMu MCX0/1a, CO3[aHUE TPaHC-
HAI[MOHAJIBHOTO COOOIIECTBA, KOHCTPYHPOBAHNE HOBBIX HACHTUYHO-
CTEH M KOJJIEKTUBHON MaMATH — 3TH U JAPYTHE BOMPOCH HYKAAIOTCS
B JaJbHENIIEM U3YUYE€HHH U IIIyOOKOM OCMBICJICHHU.

Bce 310 moOyauio Hac, peaakToOpOB 3TOH KHUTU — BELyILIEro Ha-
y4HOro corpynHuka Mucrutyra BocrokoBenenuss PAH E. Hocenxko-
Teitn u 3aBemyromero kadeapoil MBPUTCKOW M CPaBHUTEIBHOM
suteparypbl Xaidckoro ynusepcurera [|. CobosieBa BBICTYIHUTH
MHULMATOpaMU IIOATOTOBKU H3AaHUs, IMOCBSILEHHOIO IHpolieMaM
SI3bIKA, PENIUTHH, KyIbTypbl, KOHCTPYHPOBAaHUS UCTOPHUYECKON MaMs-
TH U uaeHTH4YHOcTel B M3panne. Ilpennaraemas unraTensM KHHUra
M3Ha4aJbHO 33/JyMbIBajach KaK COBMECTHBIH POCCHIHCKO-U3pauiIb-

CKHI Haqumﬁ IMPOCKT, OAHAKO B XOAC €ro OCylIe€CTBJICHNA BbIACHU-
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JIOCh, 4TO B POCCHM OTHOCHTENIEHO HEMHOTO CIIEIIHAINCTOB, KOTOPHIE
MOIJIM ObI IPUHATH B HEM ydacTue. [lo3Tomy MHOrue ee 1y1aBbl Hanu-
canbl aBropamu u3 U3pawmns, CIIIA u ABcTpanuu — Kak pyccKo-, Tak
W aHIJIO- U MBPHUTOSA3BIYHBIMU. Takum 00pazoM, 3Ta KOJUIEKTUBHAS
MOHOTpa(usi cTaa CBOEro pojia MI0A0M MEXITyHapOIHOTO HAyYHOTO
COTpyIHHYECTBA. B HE#l y4acTBYIOT JIOH, CTOAIINE HA PA3INIHBIX
HCCIIEIOBATENLCKIX M MOMUTUYCSCKHUX TTO3UIHSX, U, YIUTBIBas Oolee
o0mue cooOpaxeHusi, 0 KOTOPBIX MIJIa Peub BBIIIE, PEIKOJIIETHS CO-
4JIa BO3MO)KHBIM ITO3BOJINTH BBICKA3aTh CBOM B3INISAIbI BCEM aBTOpaM,
4acTo HE pa3/eliss X TOUKH 3peHus. Tak, B KHUTe MOXKHO BCTPETHUTH
TEPMUHBI «KMMMUTPAHTBD) U «PENaTPUAHTB», YTO OTpa)kaeT pa3iny-
HBIE TIO/IXO/IbI K TIEpeCceNICHHIO eBpeeB U uX pojacTBeHHUKOB n3 CCCP
U IOCTCOBETCKUX cTpaH B HM3pawib. B psne ciydaeB peub HaeT
0 «HeeBpesx» B M3pauie u uxX MHTErpauuu B OOLIECTBO; IIPU BCEH
PaCIUIBIBYaTOCTH M HAyYHOH HEKOPPEKTHOCTU TOr0 TEPMHUHA OH OT-
pakaeT psii mpodieM ATHOLEHTPUUECKOTO TOCYAapcTBa, B KOTOPOM
K TOMY K€ 3HaYUTEJIbHA POJIb PEIUTHH.

[Ipu BceM pa3HOOOpazum TeM, 3aTPOHYTHIX B ATOW KOJUIEKTHBHOMN
MOHOTpa(ru, B HEH MOXKHO BBIJIEINTH JABa OONBIINX pazzaena. [1eporii
IIOCBSILEH BOIIPOCAM, KOTOPbIE 0OBIYHO BOCHPHUHUMAIOTCS B Ka4ECTBE
«OOIIEN3panIbCKUX»: UACHTUYHOCTH U KOJUICKTUBHOM MaMsTH, SI3bl-
KaM M PelWUIHH, MEeXKYJIBTYpHBIM B3aUMOAEHCTBUAM. B rmaBe, Hanu-
canHoii I Llykepmanom (ABcrpanus) u I. Xonuman (M3pauins), pac-
CMaTpHBAIOTCSI B3AaUMOCBSI3U MEXIY OHONCHCKUM UBPUTOM, HJIUILIEM
1 COBPEMEHHBIM HUBPHTOM, a TAK)KE B3aUMOIEHCTBUSA COBPEMEHHOIO
HBPHTA U PEITUTUH B KOHTEKCTE KOHCTPYHUPOBAHUSA IPa’KJAHCKON NCH-
THyHOCTH B M3paunne Ha nporsbkeHnn XX — Hadana XXI B.

B omnpenenennoii mepe mpopoipkasi mpoOieMaTHKy, MOTHATYIO

B mepBoil mmaBe »tou kHurH, A. Ilomsa (Poccus) paccmarpuBaet
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npenonaBanue uBpura B CCCP u coBpemennoit Poccun. OcHoBHOM
TE3UC aBTOPA 3aKJIF0YAETCS] B TOM, 4YTO IOA «IIPENOJaBaHUEM UBpU-
Tay IMOAPa3yMEBAIOTCS HECKOJIBKO CMEXHBIX MpoueccoB. M3ydaror-
Csl pa3Hbl€ U3BOJIBI SI3bIKA, B PA3HBIX ayJUTOPUAX U C Pa3HOH LIENBIO:
OT JIEKJIapalliy CBOEH 3THOKYJIBTYPHOH NMPHUHAIEKHOCTH /10 yMe-
HUS [IePEeXBaThIBATH COOOIICHHUSI H3PAMIIBCKON apMHUH, OT MOATOTOB-
KH K perniarpuanyu B M3pamibs 10 BO3MOKHOCTH MPOYnTaTh bubmuro
B opurusaiue. A. IlonsH aHanu3upyeT OCHOBHBIC HICOIOTHUECKHUE
MOAXO/BI K IPENOAABAaHHUIO UBPUTA U UX IPAKTHYECKHUE TOCIEACTBUS,
paccMaTpuBaeT NEPCIEKTUBBI UBPUTA B KaYECTBE SI3bIKA €BpPEHCKOM
KyJIBTYpBI B cOBpeMeHHoH Poccun.

. Mapssicuc (Poccus) aHanuzupyeT poib KyJIbTYphl B CO3JaHUU
VHHOBAllMOHHOW SKOHOMUKM M3paumnst — cTpaHbl, CTaBIIed OAHUM
13 CaMbIX SIPKUX NPUMEPOB YCIIEIIHOIO HOCTPOEHUS TaKOH HKOHO-
MHUKH. ABTOp paccMaTpuBaeT UCTOKU U OCOOCHHOCTH COBPEMEHHOM
KYJBTYPbI H3ParIbCKUX MHHOBAIHH.

B mnaBe, narnmcannori A. ®enpaman (M3pawmib), paccMarpuBaroT-
Csl HOBBIE DPEIUTMO3HbIE MPAKTHKH, MOJYYMBIINE paclpOCTpaHEHHE
B COBpeMEHHOM l3pawnse n cBAI3aHHBIE, TPEKAE BCETO, C HAICKIAMH
Ha YJIy4lLIEHHE 370pOBbs, OBBILICHUE OJaroCOCTOSHUS U T.11. 0€3 Cy-
LIECTBEHHBIX 3aTpaT WK U3MEHEHHs o0pasa *u3HH. ABTOp oOparia-
€T BHUMaHHE Ha TO, YTO HEKOTOPBIE JINJIEPB] PETUTHO3HBIX JBHKEHUH,
He 0(hOPMIICHHBIX MHCTUTYLIMOHAJIBHO, YMEIIO TOJb3YIOTCSI TOIOOHBI-
MH CUTYallUsIMU Pajid YCHJIEHUS] COOCTBEHHOTO TMOJUTUYECKOTO BIIHS-
HUS ¥ NOJIy4YeHus (GMHAHCOBBIX BbIrozA. HasbiBas MX «PeIUIHO3HBIMU
HpeIIPUHUMATEISIMI, UCCIIEN0BATeIbHULIA OTMEYAET, YTO OHHM KOH-
TPOJIMPYIOT Pa3iIM4HbIC MMOYUTAEMbIC M3PAMILCKUMHU €BpPESIMH MecTa
(TpOOHUILIBI MyAPELIOB M 3aKOHOYYHUTEINEH U Ap.), Ipeasaras, TakuM 00-

pa3oM, BEPAIIUM B Uy/I€Ca JIFOASAM JICTKUE ITYTH PEHICHUA UX HpOGJIeM.
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ABTOpHUTETHBIN U3paniabckuii corponor C. Jlucuna, 4pn paboTs
XOpOIIIO M3BECTHHI U B Poccuu, aHanm3upyeT BOZMOKHYIO KOppesi-
M0 KOHTAKTOB M3PanIbCKUX €BPEEB M apaboB B COIMAIBHBIX CETIX
C COLMAaJbHOM OUCTAaHIMEH MEXAy 3TUMH rpynnamu. Mccienosa-
TEJIbHHMIIA IPUXOAUT K BBIBOY, UTO YaCTOTA OH-JIAHH KOHTAKTOB MO-
JKET MOJIOKUTENIbHO TIOBJIHATH Ha COKpAIlleHHe COLMaIbHON AUCTaH-
LMY MEXKAY eBpesMHU U apadamH, a BIUSHUE MOJTUTHYECKHUX B3IIAI0B
Ha COIMAIBHYIO JUCTAHIMIO YaCTHYHO OIOCPENYeTCS KOHTaKTaMH
B COIMANILHBIX CETSAX M MOXKET MMETh Pellaroliee 3HaueHue JIIs Tpe-
JOTBPAILEHUS dCKaIaliy KOH(DINKTa MKy 3TUMU TPYIIaMH.

Bropoii pazgen KHUTH BKIIIOYAET B Ce0sl TEKCTBI O Pa3IMUHBIX
acreKTax aJanTaldi ¥ UHTErPallii PyCCKOSA3BIYHBIX UMMUTPAHTOB
B M3panse u ux cBA3X ¢ OBIBIIMMHU COOTEUECTBEHHUKAMH, a TaKKe
0 KyJIbType U TpaHC(OPMALIUU X UICHTUIHOCTH.

JI. Pemennuk (M3pawns) u A. [lpammikas (M3panns) orMedaror,
410 OOJBUIMHCTBO OBIBIIMX COBETCKHX E€BPEEB, WICHOB MX CEMEH,
a Tak)Ke MOTOMKOB CMEIIaHHBIX OpaxkoB mpuObUM B M3pauis, rae
peNurusi UrpaeT 3HAYMUTEIBHYIO pOJb BO MHOTHX cepax >KH3HH,
Oymyun 50O arencraMu, JMOO JIFIOAbMHU CBETCKUMHU. OCHOBEIBA-
sICh Ha pe3ylbTaTax OMpoca, MPOBEICHHOTO Cpend MMMHTPAHTOB
1990-x, aBTOpBI AENalT BBIBOJ, YTO 3a IOl )KM3HU B HOBOM CTpa-
HE OOJNBUIMHCTBO PECIOHICHTOB MPUOOMIMINCE K CHMBOJIMYC-
CKUM M TPAKTUYECKHM aCIeKTaM €BPEHCKHX TPaaMLUH, MPHHATHIX
B M3pamne (0TMEUaloT OCHOBHBIE PETUTHO3HBIC MIPA3IHUKHN), B TOM
YUCJIe B THOPUIHBIX (PyCCKO-U3paMIbCKUX) (popmMax, MHOTHE WHTE-
pecyroTcs eBpeicKoii ucTopuelt  KynbTypoi. ITH (OpMBI TOBEIEHUS
JI. Pemennuk u A. [lpammikas pacieHUBAIOT KaK MPOSBICHUE CO-
LUATBHON aJlanTallii U CTPEMIICHUS BKIFOUUTHCS B IIPHHUMAIOIICE

00IIEeCTBO, & HE KaK MPU3HAK YCUJICHHS PEITUTHO3HOCTU. B3risiibl ke
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PECIIOHJICHTOB Ha OTHOIIECHHUS PENIMTHH M Tocynapctsa B M3zpamie,
10 MHEHHUIO aBTOPOB, OTPa)Kar0T OCOOEHHOCTH MX JINYHOTO CTaTyca
B €BPEHCKOM COOOIIECTBE U Pa3INYAIOTCs y «rajJaXHueCKUuX» eBPEeB,
MIOTOMKOB CMEIIaHHBIX OPaKOB U «HEEBPEEBY.

Otyactu mpomoimkas 3ty Temy, A. Xackun (M3pamip) nena-
€T TOIBITKY PacCMOTPETh BBI3BIBAIOILYI0 MHOTO CIIOPOB IMpOOIeMy
amanTanuu B M3panse Tex pycCKOSI3bIYHBIX HMMHUTPAHTOB, KOTOPBIE
HE CYMTAIOTCSI €BPESIMU COIIACHO YCTaHOBJICHHSM COBPEMEHHO-
ro Wyfam3Ma U M3pamIbCKOMY 3aKOHOAATelIbCcTBY. OHA OCTPO CTOUT
B CTpaHe, I7Ie PEJIUTHs HE OTAEIEHA OT TOCYlapCcTBa U PEINTHO3HbIE
WHCTUTYTHI, B TIEPBYIO OYEpeAb OPTONOKCAIbHbIE, UTPAIOT 3HAYH-
TEJNBHYIO POJib B KHM3HU oOmecTBa. [logoOHas cutyauus He pas ja-
Baja v JIaeT MOBOJ| yIpeKaTh M3panib B OTCYTCTBUH WU HEZOCTATKE
JIeMOKpPAaTHH, XOTs crieuduKa eBpeiicTBa Kak 3THOKOH(eCCHOHAIIb-
HOTO cO00IIeCTBa OOBSICHAET HEKOTOPbIE CIIOPHBIE MOMEHTBI. ABTOD
oOparmiaeT ocoboe BHUMaHUE Ha TOJIOKECHUE TEX, KTO ONpeaeseTcs
UM KaK «PyCCKOSI3bIYHBIC HEEBPEH» U KTO MPHUOBLI B CTPaHy B paMKax
MaccoBoil ummurpanuu u3 osBiIiero CCCP B xonme XX — Hauane
XXI B., aHAIM3UPYET HEKOTOPBIE ACIEKTHI X COLMAIBHON UHTETpa-
iy 1 (HOPMHUPOBAHMS HACHTHUYHOCTH, B TOM YHCIE B PE3yJIbTaTe
MIPOXOXKICHUS europa (00psaa 0OpaleHns B UyIanusM).

OnmMH W3 BaKHBIX ACMEKTOB JKU3HM HOBONPHOBIBIIMX B W3pau-
JIe — X CBSI3U CO cTpaHaMu ucxona. [aBa, HanucanHas E. SIlkumoBoi
(Poccwust), mocBsiieHa pacCMOTPEHUIO OOLIMHHBIX CTPYKTYP BBIXO[-
ues u3 crpad banrtuu B M3panne, aHaau3y AeATEIbHOCTH KIIOUEBBIX
opraHuzanuii espeeB JlatBuu, JIMTBBI U1 DCTOHUM, OCHOBHBIM dTamam
nx (GOpMHUPOBaHHUS. ABTOP TAKXKE HCCIETyeT MPOOJIEMbl, KOTOPbIE BbI-
XOALBI U3 9THX CTPaH CYMTAIOT BaKHBIMHU B OTHOIIEHUsX ¢ [Ipuba-

TUiCKUMU peciyOiimkamu. Oco0oe BHUMAaHUE YJICHSACTCS BOIPOCY
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COXpaHEHUs JBOWHOTO I'pakJaHCTBa, YTO, TI0 MHEHHUIO aBTOpA, SIBIIS-
€TCS 2JIEMEHTOM TIPOSIBIICHUS UX TBOWHON JIOSIIBHOCTH B OTHOIICHUH
Wzpanns v cTpaH ucxona.

E. Hocenxo-IlItetin (Poccust) oOpamiaercss K MoYTH HE U3y4eH-
HOW B POCCHICKON Hayke mpoOiieMe COLMOKYJIBTYPHOU alamnTaiuu
B M3pawiie moaeil ¢ OrpaHUYEHHbIMHU BO3MOYKHOCTSIMHU 3/10POBBS
(OB3). ABrop TUpWBOIUT OOIIMPHBIA CTATHCTUYECKUI MaTepual
OTHOCHTETHFHO TMOJIOKEHUS TaKWX JIFofIel B 3TOM cTpaHe. Onmpasch
Ha cCOOCTBEHHBIN IMOJIEBOM Marepual (yCTHbIE HCTOPUH JIOEH ¢ Ha-
PYLICHUSIMH 3pEHUS), MCCIEIOBaTeNbHUIA aHATHU3UPYET OCHOBHBIC
poOIeMBI TPYAOYCTPOUCTBA PYCCKOS3BIYHBIX MMMUTPAHTOB C HAapy-
LIeHUSAMH 3peHus B M3panse — npoOieMbl, KOTOphIe 10 KOHIIA HE pe-
IIEHBI BO BCEM MHUPE, BKITIOYAs CTPaHbI «ri1o0anpHoro CeBepay.

I'maBa, manmucannas JI. Jlamesckoii (M3pawmib, CILIIA), oOpamena
K TBOPYECTBY M3PAMIBCKUX XYIOKHHUKOB — BBIXOJIEB M3 OBIBIIETO
CCCP. B 2011 r. naTepo u3 HUX 00bEAMHUINCH B TPYIITY MO Ha3Ba-
nueM «Hoselit bapOu3on», 1 aBTOp paccMaTprBaeT OCHOBHBIE TAIIbI
(hopMupoBaHUsI STOH I'PYMIIbI, & TAKKE 0COOEHHOCTH MCKYCCTBA Xy-
JIO)KHUKOB, €€ COCTAaBIISIFOIINX, U UX CBSA3U C COBETCKOW, POCCUMCKON
U U3PanIHCKOM )KMBOIUCHIO.

Hexoropsie mpoMexyTOYHBIE UTOTH TOJBEACHBI B 3aKIIOUEHUH,
HaIMCaHHOM COCTaBUTEISIMU M COPETAKTOPAMH 3TOW KHUTH.

Ienuc Cobones, Enena Hocenxo-IlImeiin






Chapter 1
Language, Religion and Nationhood in 20th-Century Israel

Yacrts 1. A3bIKkH,
COLMAJIbHBbIE MPAKTUKH,

MEKKYJIbTYPHbIC B3aUMOAeiCTBUS

I'maBa 1
Language, Religion and Nationhood
in 20th-Century Israel’
A3bIk, pesurus U rpa:xxaancTso B Uspauie
B XX B.”

The emergence of Israeli, misleadingly
known as ‘Modern Hebrew’

Hebrew was spoken after the so-called conquest of Canaan

(c. thirteenth century BC). Following a gradual decline it ceased
to be spoken by the second century AD. The Bar-Kokhba Revolt

against the Romans in Judaea in AD 132-5 marks the symbolic

end of the period of spoken Hebrew. For more than 1700 years

thereafter, Hebrew was comatose, a sleeping beauty. It served as

a liturgical and literary language, and occasionally a lingua franca

for Jews of the Diaspora, but not as a mother tongue.

The formation of the revival language known as ‘Israeli Hebrew’

(henceforth Israeli, see Zuckermann, 1999, 2005a-b) was facilitated
at the end of the nineteenth century by Eliezer Ben-Yehuda (1858-1922,

* Ghil‘ad Zuckermann and Gitit Holzman
** Tunao Llyxepman, I'umum Xonyman
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the most famous Hebrew revivalist), school teachers, authors, and other
intellectuals to further the Zionist cause. Earlier, during the Haskalah
(enlightenment) period of the 1770s — 1880s, writers such as Méndele
Moykher-Sforim (originally Shalom Abramowitsch) produced works and
neologisms that eventually contributed to Israeli. However, it was not until
the beginning of the twentieth century that the language was first spoken.

During the past century, Israeli has become the official language
of Israel, acting as the primary mode of communication throughout
all state and local institutions and in all domains of public and private
life. Israeli is currently one of the 1+0.5+0.5 official languages
of the State of Israel (established in 1948), with Arabic and English
being de facto but not de jure official languages. Israeli is spoken
to varying degrees of fluency by more than 9 million Israeli citizens;
it is a mother tongue for most Israeli Jews (whose total number
is approximately 6.75 million), and a second language for Israeli
Muslims (Arabic-speakers), Christians (e.g. Russian and Arabic-
speakers), Druze (Arabic-speakers), among others.

A language is a col-lect-ion, an abstract ensemble of lects. It is more
like a species than an organism (Zuckermann, 2020). ‘Linguistic change
is inadvertent, a consequence of ‘imperfect replication’ in the interactions
of individual speakers as they adapt their communicative strategies to
one another or to new needs’ (Mufwene 2001, 11). Still, linguists attempt
to generalize about communal languages, and, in fact, the genetic
classification of Israeli has preoccupied scholars since the beginning
of the twentieth century. The still regnant traditional view suggests that
it is Semitic: (Biblical/Mishnaic) Hebrew revived (e.g. Rabin, 1974).
Educators, scholars and politicians have propagated this view.

Horvath and Wexler (1997) do propose a linguistic programme

that reacts against revivalism. Considering Israeli as Indo-European,
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they argue that it is Yiddish relexified (Yiddish with Hebrew vocabu-
lary). However, our own hypothesis — which is neither anti-revivalist
nor mono-parental — rejects relexification and suggests a new theo-
ry of Israeli genesis: hybridization. Wexler (1990) defines the pro-
cess by which ‘the German and Slavic vocabulary of Yiddish was
replaced by Hebrew components’ (according to Wexler, ultimately
leading to the creation of Israeli, our term) as relexification (ibid.,
4). Horvath & Wexler (1997) claim that an Israeli-speaker actually
speaks Yiddish but instead of using Yiddish words, they use Hebrew
words. Their reasoning is that almost all creators of Israeli were
native Yiddish-speakers (many of them also spoke Russian or Polish).
Wexler and Horvath’s relexification — as opposed to traditional relex-
ification — can also import grammatical features, which is how they
explain the Semitic verbal conjugation system of Israeli.

Already in 1928, Gotthelf Bergstrasser (1928, 47) referred to the
language that he heard in Israel as follows: ein Hebréisch, das in
Wirklichkeit eine europdische Sprache in durchsichtiger hebrdischer
Verkleidung ist, mit gemeineuropéischen Ziigen und einzelsprachli-
chen Besonderheiten, aber nur ganz &uf3erlich hebrdischem Character.

A Hebrew, which in reality is a European language in transparent
Hebrew disguise, with Standard Average European characteristics
and peculiarities of specific European languages, but only totally
external Hebrew character.

Our multi-parental perspective allows a novel approach to
analysing the grammar of Israeli. It challenges the four existing
‘Modern Hebrew’ grammars published in English: Berman and
Bolozky (1978), Glinert (1989), Schwarzwald (2001), and Coffin and
Bolozky (2005).
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The Stammbaum Model vs our Congruence
Principle Approach

The Stammbaum (family tree) model insists that every language
has only one parent. The reality of linguistic genesis, however, is far
more complex. It might well be the case that ‘each language has a sin-
gle parent’ ‘in the normal course of linguistic evolution’ (Dixon 1997,
11-13) but not in the case of a new hybrid language resulting from
‘semi-engineering’. Thus, the comparative historical methodology,
which we often rely on cannot explain the intricate genesis of Israeli.
However, an important principle which casts light on the complex
genesis of Israeli is the Congruence Principle (cf. Zuckermann, 2003,
2009, 2020):

The more contributing languages a features exists in,
the more likely it is to persist in the emerging tongue

(inadvertently, regardless of whether or not the revivalists want that).

The formation of Israeli was not the result of language contact
between Hebrew and a prestigious, powerful superstratum such
as English. Rather, Israeli had two primary contributors: Yiddish
and Hebrew. Had the revivalists of Israeli been Arabic-speaking
Jews (e.g. from Morocco), Israeli would have been a totally different
language — both genetically and typologically, it would have been
much more Semitic. The impact of the founder population on Israeli
is incomparable with that of later immigrants.

Harrison et al. discuss the ‘Founder Effect’ in biology and
human evolution, and Mufwene applies it to linguistics. We propose

the following Founder Principle in the context of Israeli:

30



Chapter 1
Language, Religion and Nationhood in 20th-Century Israel

Yiddish is a primary contributor to Israeli because it was the mother
tongue of the vast majority of revivalists and first pioneers in Eretz
Yisrael (‘Land of Israel’, Palestine) at the critical period of the beginning
of Israeli.

The Founder Principle works because by the time later immigrants
came to Israel, Israeli had already consolidated the fundamental parts
of its grammar. Thus, Moroccan Jews arriving in Israel in the 1950s
had to learn a fully-fledged language. Initially, they developed their
own variety of Israeli but ultimately the influence of their mother

tongue was relatively negligible.

A new approach to the genesis of Israeli

The ultimate question is whether or not it is possible to bring
an unspoken language back to life — without the occurrence of cross-
fertilization with the revivalists’ mother tongue (s). The advantage
of our balanced, multiple causation approach is that it recognizes
within Israeli the continuity not only of liturgical Hebrew, but also
of the mother tongue (s) of the founder generation (mostly Yiddish).
Such shift in perspective facilitates a new era in Israeli linguistics.
As a result, existing publications will have to be re-examined and
revised as they have assumed that Israeli is the same as Hebrew. Israeli
should be linguistically categorized along with other revival languages
rather than as a member of the Semitic language family. The syncretic
nature of Israeli has important theoretical implications for historical
linguistics, sociolinguistics, language contact, language planning
and engineering, revival/survival, linguistic genetics and typology,
creolistics, and mixed languages. We argue that genetic affiliation —

at least in the case of semi-engineered (‘semi-’ because the impact
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of the revivalists’ mother tongues was often subconscious), ‘non-
genetic’ languages (cf. Thomason and Kaufman, Language contact) —
is not discrete but, rather, a continuous line. Thus, for example,
a language can be 40% Hebrew, 40% Yiddish, 10% Polish, 10%
Russian, 10% English, 7% Arabic, 5% German, 5% Judaeo-Spanish,
and so forth. At this point, the Congruence Principle comes in useful.
By acknowledging the possibility of overlapping, multiple contri-
butors, it weakens the Family Tree model in historical linguistics, which
might imply that every language has only one parent. The Congruence
Principle casts light on the complex genesis of Israeli, and explains
why the sum of the figures above can — and usually does — amount
to more than 100%. One of the practical implications of this paper is
that universities, as well as primary and secondary schools, should
employ a clear-cut distinction between Israeli and Hebrew. Studying
Yiddish should be an available option, if not a requirement, for students
of Israeli linguistics. As it stands, languages such as Aramaic and
Akkadian are obligatory, whereas Yiddish, whose impact on Israeli
was far more significant, is overlooked. Indeed, when one revives
a language, one should expect to end up with a hybrid.

There are people who believe that language consists only
of ‘nouns and sounds’ (see Wertheim, Ideologies, for an account of
such perceptions in the Tatar language). Form — rather than pattern —is
more visible and thus more accessible to the unsophisticated language
analyst. Zuckermann (2009, 2020) shows that the (often invisible)
productivity, semantics, and mindset of the allegedly ‘completely
Hebrew’ verb-template system of Israeli actually reflects European
languages.

But our work is not restricted to typology; it also aims to com-

prehensively rewrite the history of the genesis of Israel’s main
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language. There has never been any serious research analysing
unedited diaries, personal letters, and session protocols of first kib-
butzim and moshavim (different types of Jewish Israeli communi-
ties). Such research could give us a crucial, albeit indirect (recordings
would have been much better) testimony about the revivalists’ lan-
guage, the input on which the first native Israeli speakers based their

new language. Or (2016) is a good start though.

The multifaceted function of the
Hebrew vocabulary within Israeli

The basic vocabulary of Israeli is indeed mainly Semitic.
However, whilst contemporary Israecli draws heavily on ancient
Hebrew, it most commonly imposes modern meaning over Biblical
words. One of the problems facing those attempting to reclaim
Hebrew as the national language of the envisioned State of Israel
was that of Hebrew lexical voids. The revivalists attempted to
use mainly internal sources of lexical enrichment were faced
with a paucity of roots. They changed the meanings of obsolete
Hebrew terms to fit the modern world. This infusion often entailed
the secularization of religious terms. This linguistic phenomenon
reflects continuous tension between religious tradition and secular
culture in modern Israel.

Yadin and Zuckermann (2010) demonstrate the success of Zionism
in deifying the Israeli State by shrewdly employing divine Hebrew
terms and turning them into signifiers for nationalist referents.
For example, Biblical Hebrew mishkdn meant both ‘dwelling-place’
and ‘Tabernacle of the Congregation’ (where Moses kept the Ark in

the wilderness) and ‘inner sanctum’ (known as ‘ohel mo ‘ed). Israeli
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mishkan haknéset, however, refers to ‘the Knesset (Israeli Parliament)
building.” Translating mishkdan haknéset as ‘The Knesset Building’
(as on the official Knesset website) is lacking. The word mishkan is
loaded with holiness and evokes sanctity (cf. sanctuary), as if Members
of Knesset (cf. MPs) were, at the very least, angels or seraphim.
Another example, not mentioned by Yadin and Zuckermann (2010),
is mékhes: Whereas in the Hebrew Bible mékhes was a tribute
to God (e.g. Numbers 31:37), in Israeli it is ‘customs’ paid to the State.
Biblical Hebrew millu’im refers to ‘the days following the dedication
of the Tabernacle but prior to the priests’ inauguration’ — see Leviticus
8:33: «You shall not go outside the entrance of the Tent of Meeting
for seven days, until the day that your period of ordination millu im
is completed». The term also appears as modifying the sacrifices
offered as part of the inauguration ritual: «the ram of ordination
millu’im» (Leviticus 8:22) and «the bread that is in the basket
of ordination» (Leviticus 8:31). The precise meaning of millu’im
in this context is a matter of controversy among Bible scholars,
but the root m.l.” means ‘fill’ and it is this meaning that generates
the Israeli appropriation of the word to refer to ‘supplemental/reserve
military service’. Thus, one’s days of miluim are no longer served
at the Tabernacle but in reserve duty.

Mishkan, mékhes and millu’im are but three examples of secu-
larization manifested as superseding/supersession. For example,
priestly service gives way to reserve duty (miluim). Though the
modern concepts replace the ancient, they do so as heirs that
are still somehow anchored in the Old Testament, or at least as
‘natural’ or ‘organic’ outgrowths of earlier Jewish strata. This sense
of anatural —almostinevitable — developmentis itself an expression

of the ideological hegemony of Zionism. But for Israeli speakers
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the radical nature of the semantic change is no longer visible.
The new meanings do not represent an antagonistic or revolutionary
break with their ancient predecessors. The potentially problematic
return to the religious strata of Hebrew is overcome by assimilating
the pre-modern meanings into Israeli, subsuming the earlier under
the later. The State is the new God!

In line with the prediction made by the Kabbalah-scholar
Gershom Scholem in a letter to Franz Rosenzweig (cf. 1990), some
ultra-orthodox Jews have tried to launch a ‘lexical vendetta’: using
secularized Biblical — as well as Mishnaic and Kabbalistic — terms
like ‘dormant agents’, as a shortcut to religious concepts, thus
trying to convince secular Jews to go back to their religious roots
(Zuckermann, 2020).

The religious stance of Hebrew in
Jewish and Israeli culture

Hebrew has been traditionally perceived as a sacred tongue,
being the language of the Torah, of the prophets, and indeed
of God himself, serving as his means of creating the universe and
communicating with his creatures. The seemingly secular Israeli
culture has allegedly detached itself from this concept, using Hebrew
lexis in mundane context. However, it seems that the religious genes
still function within this culture, preventing scholars and laymen alike
to acknowledge the Semito-European hybrid character of Israeli.

The Zionist movement was supposedly a secular, anti-religious
movement. Nevertheless, looking at the unique position of Hebrew
language within Zionism, it seems it has actually shifted from

worship of one God to worshiping the concept of one language.
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Holzman (2016) explained that there are several religious elements
in the way Israeli scholars and laymen alike consider Hebrew:

(1) Hebrew and Israeli are considered to be one and the same.
Scholars persistently ignore fundamental differences between
Hebrew and Israeli even when their own studies reflect the major
gap between these languages, asserting they must be considered as
one language (cf. Ben-Hayyim 1992, Rabin 1999) This is equivalent
to the monotheistic belief in one single Deity.

(2) Israelis are taught by the education system as well as by official
media that they better adhere to Hebrew grammatical rules. Irrational,
ideological enforcement of Hebrew grammar on Israeli language
is equivalent to ideological enforcement of religious commandments
(mitzvoth) on Jewish people by religious leadership;

(3) Academics and political figures have established the Academy
of the Hebrew Language, an authoritative institution aims at setting
bindings rules for the oral and written Hebrew language. This is
equivalent to the concept that Jews are supposed to be controlled by
authoritative religious administration;

(4) The revival of Hebrew is often depicted as a miracle by scholars,
linguists and even by the Academy of the Hebrew Language (cf.
Karmi, One Language, 268-277). This is equivalent to Biblical belief
in divine miracles. The fact of the matter is that all those depicting
Hebrew revival as a miracle are driven to do so as they refrain of
acknowledging reality, namely it is not Hebrew that was revived and

is in daily use, but rather the beautiful hybrid, Israeli.
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The Mutual Intelligibility Assumption vs our ‘Translate
the Bible to Israeli’ Approach

These semi-conscious religious assumptions results in a harmful
myth, namely The Mutual Intelligibility Assumption. The Mutual
Intelligibility Myth posits that Israeli is Hebrew because an Israeli
speaker can understand Biblical Hebrew. The reason Israelis can be
expected to understand the Book of Isaiah — albeit with difficulties —
is because they study the Hebrew Bible at school for eleven years,
rather than because it is familiar to them from their daily conversation.
But the truth is that Israelis read the Hebrew Bible as if it were Israeli,
and thus often misunderstand it. There are hundreds of examples
of Hebrew-Israeli faux amis (false friends), Hebrew words that are
frequently misunderstood by Israeli speakers, and we must keep
in mind that the Bible contains only 8000 different words (Cohen,
2008).

Let us look at some examples:

* 27-701 (pronounced in Israeli as khasdr lev) (a few references
in the book of Proverbs) is ‘stupid’, not ‘cruel’ — since in He-
brew the heart is where thoughts are placed, not feelings. ‘Cruel’
is how Israeli speakers would understand it.

* V7 (pronounced in Israeli as ded) (e.g. Isaiah 11:9) is objec-
tive, not subjective knowledge, the latter sense being how Israeli
speakers would understand it.

* 2°102 (pronounced in Israeli as botnim) (Genesis 43:11) is
a type of fruit, but certainly not the Israeli ‘peanuts’.

* 9%% (pronounced in Israeli as #s/il) (Judges 7:13) is ‘bread’
rather than ‘sound’, the latter sense being how Israeli speakers

would understand it.
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* NM0Y (pronounced in Israeli as pésakh) (e.g. Exodus 12:11)
is ¢ [divine] protection’ rather than ‘pass over’ (see Passover),
as misunderstood by Rashi.

The available examples of misunderstanding the Hebrew Bible by
Israelis are not only lexical: Generally speaking, Israelis are usually
incapable of recognizing moods and aspects of Biblical Hebrew.
The Hebrew Bible should be — and has been — translated into [sraeli —
see Tanakh Ram (Ahuvia, Tanakh Ram). Israeli children are told
that the Old Testament was written in their mother tongue. In other
words, in Israeli primary schools, Hebrew and the mother tongue
are, axiomatically, the very same. Thus, one cannot expect Israelis
to easily accept the idea that the two languages might be genetically
different. In English terms, it is as if someone were trying to tell
a native English-speaker that their mother tongue is not the same
as Shakespeare’s. Between Shakespeare and the current native
speaker of English there has been a continuous chain of native
speakers. Between the biblical Isaiah and contemporary Israelis there
has been no such chain: Jews have had many mother tongues other
than Hebrew.

It appears as though Eliezer Ben-Yehuda would have liked to have
cancelled the heritage of the Diaspora and would have been most
content had Israelis spoken Biblical Hebrew. Had Hebrew revival
could have actually taken place, it speakers would have spoken
ancient Hebrew, thus bypassing more than 2000 years of natural

development.
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Crucial Importance of Observing
the Gap between Hebrew and Israeli

In the public debate in Israel on the status of the territories
captured by the Israel Defence Forces in 1967, it is frequently claimed
that the state’s claim to them is based on the biblical description
of the connection of the Jews to these lands. Examination of what
the Bible says regarding that famous divine promise leads to surpris-
ing conclusions as to what degree, if any, the text can establish
a connection between the political entity called «the people of Israel»
and the geographic region known as «the Land of Israel.»

The issue of the borders of the Promised Land and the essence
of the divine promise is examined in depth by Nili Wazana in her
2008 book All the Boundaries of the Land. Her research shows that
in the Bible there are various descriptions of these borders, which
are unclear and sometimes contradictory. Wazana states that efforts
to delineate the actual borders of the land run into unsolvable
problems, and any attempt to draw a detailed map based on them
reveals that they are not real border descriptions at all. Wazana calls
our attention to the various descriptions of the Promised Land that
mention monumental geographical elements — seas, mountains, large
rivers and deserts. These sites were not selected due to their specific
locations like the border with Egypt, Lebanon or Mesopotamia. On the
contrary, they are mentioned because in the ancient world these were
perceived as «representing the cosmos and defining its boundaries,»
beyond which lie untamed areas that are mysterious, chaotic
and dangerous. In other words, unlike Star Trek’s Captain Kirk, who
sails among the stars and strives «to boldly go where no man has

gone before,» the essence of the divine promise is to give certainty
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and assurance to people that they are safely within the boundaries
of the known universe, which is familiar, orderly, civilized and pro-
tected. Wazana shows that the expressions describing the Promised
Land are no more than a reflection of the borders of the empire
of the Assyrian kings. Ancient documents delineating these borders
also mention seas, rivers, mountains and deserts, mostly the same
sites noted in the biblical text, and their purpose is to glorify the kings
and confirm the claim that their domain is congruent to the borders
of Terra Cognita — the known world — of ancient times.

The reason that the borders in the divine promise are mistakenly
read as real borders is the distance between the language of the Bible
and the language spoken today in Israel. The demarcation of the borders
of the Promised Land is a spatial merism, an expression that describes
a whole by referring to its poles. When it is written, «In the beginning
God created Heaven and Earth,» this doesn’t refer to the creation
of the skies and the land alone, but to the entirety of the universe located
between these two extremes.

Accordingly, the mention of liminal sites like mountains, seas
and rivers in the borders of the divine promise means that the whole
populated land was given to the people of Israel. Indeed, reading
biblical language through the prism of Israeli Hebrew and in accordance
with the contemporary reality blocks our understanding of the position
expressed in the Bible regarding the pivotal relationship between
the people of Israel and the Land of Israel. In fact, the Bible recognizes
the legitimate existence of the Jewish people outside the country’s
borders. On the other hand, the Bible accepts the fact that the Land
of Israel is populated by various peoples, and recognizes the rights
of the Philistines, the Moabites, the Ammonites and others to live in the

area alongside Israel and to maintain sovereign, independent regimes.
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After a short and stormy visit to the Land of Israel, Rabbi Nahman
of Bratslav would say, «Everywhere I go, I am going to the Land
of Israel.» It was his poetic way of expressing the fact that the
connection between the Jewish people and the Land of Israel isn’t
dependent on being in any defined geographic location, and certainly

not on applying Israeli sovereignty to it.

Hebrew and Yiddish, Revival and Survival

Any credible answer to the enigma of Israeli requires an exhaustive
study of the manifold influence of Yiddish. At the beginning
of the twentieth century, Yiddish and Hebrew were rivals to become
the language of the future Jewish State. At first sight, it appears that
Hebrew has won and that, after the Holocaust, Yiddish was destined
to be spoken almost exclusively by ultra-Orthodox Jews and some
eccentric academics. Yet, closer scrutiny challenges this perception.
The victorious Hebrew may, after all, be partly Yiddish at heart.
In other words, Yiddish survives beneath Israeli phonetics, phonology,
discourse, syntax, semantics, lexis, and even morphology, although
traditional and institutional linguists have been most reluctant
to admit it.

Israeli scholars and public figures are trying to impose Hebrew
grammar on Israelis’ speech thus ignoring the fact that Israeli has
its own grammar, which is very different from that of Hebrew.

The linguist Menahem Zevi Kaddari has criticized young Israeli
author Etgar Keret for using a ‘thin language’ — as opposed to Shmuel
Yosef Agnon. Kaddari compares Keret to Agnon as if they wrote in two
different registers of the same language. But whilst Agnon attempts

to write in (Mishnaic) Hebrew, which is obviously not his mother
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tongue (Yiddish), Keret writes authentically in his native Israeli.
Israelis are not less intelligent than their ancestors. Their language
is not thin and their vocabulary not poor, just different. Educators
imposing Hebrew grammar on Israelis’ speech ignore the fact
that Israeli has its own internal logic.

We propose that the language spoken in Israel today is a beautiful
hybrid, marvellously demonstrating multiple causation throughout
its genetics and typology. Whatever we choose to call it — Israeli,
Reclaimed Hebrew, (Spoken) Israeli Hebrew, Modern Hebrew,
Contemporary Hebrew, Hebrew, Jewish etc. —we should acknowledge
and celebrate its complexity.

We cannot argue that every revived language must be hybridic.
But given that the Hebrew revivalists, who wished to speak pure
Hebrew, failed in their purism, it is simply hard to imagine more
successful revival attempts. It would be hard to compete with the Hebrew
revival for the following two components: (1) the remarkable strength
of the revivalists’ motivation, zealousness, Hebrew consciousness, and
centuries of ‘next year in Jerusalem’ ideology, and (2) the extensive
documentation of Hebrew (as opposed to, say, ‘sleeping’ (i.e. ‘dead’)
Australian Aboriginal languages). At the very least, this should
make linguists refrain from referring to Israeli as a case of complete
language revival. We believe that Israeli does include numerous
Hebrew elements resulting from a conscious revival but also numerous
pervasive linguistic features deriving from a subconscious survival
of the revivalists’ mother tongues, e.g. Yiddish. Looking at it positive-
ly, from a Jungian psychological perspective, we see this conscious
cum subconscious process resulting in hybrid vigour.

This paper contributes towards recognizing that the revival of a

no-longer spoken language is unlikely without cross-fertilization from
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the revivalists” mother tongue (s) and towards understanding Israeli as
a hybridic language. In Israeli the impact of Yiddish and other Euro-
pean languages is apparent in al/l the components of the language but
usually in patterns rather than in forms. Moreover, Israeli demon-
strates a split between morphology and phonology. Whereas most
Israeli morphological forms, e.g. discontinuously-conjugated verbs,
are Hebrew, the phonetics and phonology of Israeli — including the
pronunciation of these Hebrew forms — are European (Zuckermann,
2005a, 2020).

The Hebrew revivalists’ attempt to deny their European roots,
negate diasporism and avoid hybridity — has failed. Thus, the study
of Israeli offers a perspicacious insight into the dynamics between
language and culture in general, and in particular into the role
of language as a source of collective self-perception. We maintain
that Israeli is a Eurasian (Semito-European) hybrid language: both
Afro-Asiatic and Indo-European. Whatever we choose to call it,
we should acknowledge its complexity. When one revives a language,
one should expect to end up with a hybrid.

One of the surreal observations of this paper is that revival of one
language does not necessarily result in the death of another, but rather
in its survival. Although it might initially appear that the victory
of ‘Hebrew’ over Yiddish (as the national language of the Jewish
people) condemned Yiddish to be spoken almost exclusively by
Orthodox Jews, this paper suggests that much of the victorious
‘Hebrew’ is indeed Yiddish.
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I'naBa 2
IIpenogaBanue u nzyuyenue uspura B CCCP
U coBpemeHHoii Poccuu™
Teaching and Learning Hebrew in the USSR
and Contemporary Russia®

B coBpemenHnoii Poccum mpu JTOBOIBHO HHU3KOM YPOBHE aH-
THUCEMUTH3Ma €CTh OINpPENCIICHHBI HHTEpEC M K EBPEUCTBY, U K
W3zpammo, ofHako 00 W3paMIbCKON UCTOPUU U KYJIBTYPE POCCHICKOES
OO0IIIECTBO 3HAET CPaBHHUTENILHO Mayno. Ha pycckuii s3bIK TiepeBe-
JICHBI TTPOU3BENICHNUS IBYX-TPEX JIECATKOB M3PAMIBCKUX IMHUcCATeeH
(]_H.I71. ArHoH, A. O3, 3. Kumon, b. Tammy3, A. Anmensdenbn,
A.bB. Ueromya, JI. Illaxap, [. I'poccman, M. [lanes, I. Anbmarop,
9. Keper, O. Kacrens-biym, 1. Baym, U. Kamup, C. lumo u ap.),
WHOTJa OPraHU3YIOTCSl MOKa3bl M3PAWIbCKUX (PUIBMOB U MYIBTHU-
IUTUKAIMK (C TIEPEBONIOM), BBICTYIUICHHUS HW3PAWIBCKUX MY3bIKaH-

TOB M CIICKTAKJIM HM3PAHUJIbCKUX TE€AaTpPOB, OAHAKO HEJIB3s CKa3arb,

* Anexcanopa onsn
** Alexandra Polyan

! Uccnenosanue BRIMONHEHO TIpH HOIEpkKe PoccHiickoro HaydHOro (oH-
na (mpoekt Ne 19-18-00429, 11513 PAH). Asrop Gnaromaput E.D. Hocenxo-
[IITelin 3a BCECTOPOHHIOIO MOMOIIb B HANMCAHUU 3TO I1aBbl; M. A. UneHosa,
C.T. Mapwmxckoro, JI. M. [peiiepa, P. 3acnascku, 3. I'eitzensa u b. Jluncku,
COTIACHBIINXCS 1aTh aBTOPY UHTEpBBIO, C. b. SIMnonbckyto, I00e3HO mpe-
JIOCTaBUBIIIYIO aBTOPY TEKCT CBOCH HEOITyOITMKOBAHHOW MarucTepCKOM Jrc-
ceprauuu, I11. Pe3nuka, E.I'. Ileckuna u B. A. JIpiMinna — 3a KOHCYAbTallUN
n 6ubmmorpadpuueckue pekomerganuu. M. A. Unenos u B. A. JIpiMmmi Tak-
ke JTF00E3HO COTIACHIIMCH IIPOYECTh YEPHOBUK TaHHOH IIaBBI, aBTOP OJaro-
JApPUT UX 38 KPUTUKY U PEKOMEHAAIINH.
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YTO JIUTEpaTypa, KHHeMaTorpad M Apyrue rpanu KyasTypsl M3panns
MIOMYJISIPHBI ¥ XOpOIIO M3BeCTHBI B Poccuu. bonee Toro, 3TH TeMel
OCTAIOTCS MaprHHAIBHBIMA M JUI1 POCCHUICKHX HCCIIEIOBaTeIe:
PETYIAPHO BBIXOIAT paboThl 00 SKOHOMUKE M3pauiisi 1 OTHOILEHHUAX
W3pawnd ¢ ipyrumMu cTpaHaMu, HO HE O KyJbType.

Ucknrouennem Ha 001ieM QoHe 0Ka3bIBACTCSl U3yUCHUE HBPUTA.
B atoT nponiecc O6b111 BOBICUCHBI AecATKA Thicsd sronelt B CCCP —
U OH IIPOJIOJIKAET OCTABAThCs MOMYISIPHBIM B IMOCTCOBETCKOM Poc-
CHuH.

Ha camom pene mox «u3ydeHHEM HMBPHUTa» MOApPa3yMeEBarOTCA
HECKOJIBKO pPa3HBbIX MPOIIECCOB, YTO MBI U IUIAHUPYEM IOKa3aTh.
Peur upmer o pasHBIX TpyIIax H3Y4YAIOIHUX, KOTOpPbIE CTaBHIIH
nepes; co00i COBEpIIEHHO pa3HbIe IIENH, U O Pa3HBIX IpeIMeTax
H3Y4YCHHUS.

Tpaguuus u3ydeHuss cCOBpeMEHHOTo MBpHuTa B Poccum Hacun-
THIBACT, BUAMMO, UyTh OoJiee cTa JeT: B Hayane XX BeKa MOsIBHU-
JIUCH TEpBbIe YUeOHUKH COBPEMEHHOTO (MO0 TOTAAIIHUM MEpKam)
WBPUTA, KOTOPBIA TOJBKO BXOJUJI B OOMXOJl B KAYECTBE Pa3roBoOp-
Horo s3blka B [lamecTwHe, W Havajach CHeNHaIbHAs S3BIKOBAS
MOATrOTOBKA JIIONEH, *kenaromux yexars B [lanectuny. Tpaguuus
M3Y4YeHHUs JpeBHEeBpeiickoro (OMONEHCKOro HWBpUTA) — Cylle-
CTBEHHO cTapuie. Ba)kHO OTMETHUTH, UTO peyb UJAET, B CYIIHOCTH,
0 JBYX TpPaJAMLIMAX: O TPAJULHUM H3Y4YEHUs JAPEBHEEBPEHCKOIro
sI3bIKa B €BpeicKoil cpene (B xeaepax, MENINBaX, MO3Ke — B Taj-
MYA-TOpax W €BPEUCKUX TUMHA3UIX CUCTeMBI « TapOyT», B eBpeii-
ckux aerckux cagax) u BHe ee. C XVIII Beka npeBHeeBpeHcKUiA
SI3BIK MPEIOJIaBaJICsl B YHUBEPCUTETAaX U AKaJeMHUHU HayK (B pam-
Kax U3y4eHUs: OnOIenCTUKH, TeOPACTHKN U CEMUTOJIOTHH), & TaK-

K€ — KaK sA3bIK BeTxoro 3aBeTa — B IMpaBOC/IaBHBIX CEMUHAPUAX
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(moagpobuee cm.: Kucnosa, 2009). B coBerckoe Bpems, B 1930-¢
IT., BCE OTH TPAIUINH TIPEPBATUCE> (HOIBIIE BCETo — 10 1949 1. —
reOpancTHKa mperno/aBaiach B JIeHHHTpaJCKOM TOCy1apCTBEHHOM
YHUBEpPCHUTETE, TJIe CYIIeCTBOBaja Kadeapa aCCHPUOIOTUU U Te-
OpancTuku’), OTHAKO MO3KE BO3OOHOBHIIUCH.

JlanHas 11aBa MOCBSIEHA UCTOPUHU U UACOJIOTHH TpernoaBaHus
uBputa B CCCP u Poccuu ¢ 1960-x rT. mo Hacrosiee Bpems.

Tema npenogaBanrms uBputa B CCCP 3aTponyTa B 0OJIBIITOM KOJH-
YeCTBE OMYOJMKOBAHHBIX BOCITOMUHAHHUI OBIBITUX TpeIoaBareiei
atoro s3bika (FO. Komapogsckoro, D. XonmMsHckoro, B. dynpmaxra,
3. MoruseBepa), uX y4eHUKOB (Hampumep, cOopHuUK «B oTkazey,
1984) wnu wieHOB WX ceMel (HampuMmep, O4eHb HWH(POPMATHBHBI
BocniomuHanus JI. @. [Ipectunoit-lanupo — nouepu @.JI. [llanupo,
COCTaBUTENSI EAMHCTBEHHOTO CJIOBaps WBpPUTA, OIyOIMKOBAaHHOTO
B CCCP). [Togbopka BOCTIOMHHAHHIA T€X, KTO YYWII U TIPENOIaBall UB-
put B CCCP, nomeliieHa B nociaecioBuu k BocnomunanusMm JI. @. Tpe-

ctunoi-Ilamupo — «CroBapb 3ampeleHHoro si3blka». AHTPOMOIIO-

> B mepBble MOCIEPEBOIONUOHHBIC TO/bI BHIOOP sI3bIKA MPENOAaBaHUs
U sI3bIKa KaK MpeaMeTa U3yYeHHs B €BPEHCKUX LIKOJaX OCTaBajICsl TUCKYC-
CHOHHBIM. B KOHIIE KOHIIOB UBPUT OBLT BRITCCHEH — KaK SI3BIK KIICPHUKAJIOB,
YyXKIbIA HAapOAHBIM MaccaM M COBETCKOH BJIAacTH, U OCHOBHBIM SI3bIKOM
eBPEHCKUX IIIKOJT — BIUIOTH JIO MX 3aKpbITHg B 1938 r. — Obu1 waum. OjHa-
ko Ha pyoexe 1910-20-x IT. HEMaJIO MIKOJI, TETCKUX CalOB U IPYTUX JCT-
CKHX 00pa30BaTEIbHBIX YUPEKICHUI MPErogaBall Ha UBPUTE — WA BBO-
JAITA UBPUT B Ka4eCTBE OTHCIHHOTO mpenMeta. [lompoOHee 0 «I3BIKOBOM
BOIIPOCE» U O MPENOoJaBaHUK UBPUTA JIETSIM B PAHHECOBETCKUHN MEPUOJ] CM.:
(Greenbaum, 1978; Yuctskos, 2011a; Yuctsxos, 20116).

3 EAMHCTBEHHOE UCKITIOUEHUE COCTaBisieT [ py3ust: B TOMIHMCCKOM ToCyaap-
CTBEHHOM YHHBEPCHUTETE MpEnojaBaHUe CEMUTOJOIMH, BUAUMO, HE Ipe-
peiBasiock. B 1945 1. Oputa ocHOBaHa Kadeapa CEMUTONOTHH (3aBemyro-
muit — I B. Lleperenn), nesTenbHOCTh KOTOPOM HE MPEKpaIlagach B OBl
CTAJIMHCKOTO aHTHCEMHUTH3Ma. B Hacrosmiee Bpems Kadeapa Ha3bIBaeTCS
OrtaeneHueM Mylauki U apaMEeUCTUKH.
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THYECKOE HCCIIEAOBaHNE TMpPerojaBareieil HeJleTalbHBIX YIbIIaHOB
Kak cOOOIIECTBa MIPEACTABIAET COOON MMOYTH UCUEPIIBIBAIOILAsS Mark-
crepckas aucceprauus C.b. Smnonbckoil «/BrkeHHE 1O U3YUYEHUIO
uBputa B Poccun Bo Bropo#t nonosune XX B.» (CIIO, 2010), x co-
KaJICHUIo, He omyOnukoBaHHas1. [IpenogaBanne uBpura B 1990-¢ rr.
OCBEILICHO B MPOTpaMMHBIX cOOpHHKaX «VIBpUT: U3ydeHHEe U Mpero-
JlaBaHHE», U31aBaeMbIX B MOCKBE Ipynmnoi mpernojgaBareieii uBpura
U AesiTenel eBpeckux opranuzanuid. Kpome Toro, Mbl B3sIM HECKOJTb-

KO MHTEPBbIO y OBIBIINMX U JEHCTBYIOIIMX IPETOAaBaTesici UBPUTA.

Kparkas xpoHosnorusi co0bITHIi:

1955 . — Ha kadenpe apabckoit (uonorun Boctounoro ¢axyiib-
tera JII'Y OTKphIBaeTCA OTJEIICHWE CEMUTOJIOTHHM, TJE MPEnojacTcs,
Cpeau IMPOYEro, IPEBHEEBPEUCKUN SA3bIK. PYKOBOIUTENL OTHENECHUS —
npodeccop U. H. Buraukos, npemnogasarens uBpura — [ M. [myckuHa.
C 1961 . no 2010-x rr. mpenogaBaia ero yuenuna I. M. Jlemunona,
¢ 1974 1. — ee yuenuna JI. B. Mansiruna.

1958 1. — Hauao MpemnoJaBaHusl UBPUTA B KAYECTBE BTOPOTO CO-
BPEMEHHOTO $3bIKa Ha Kadenpe apadckoil ¢umonornn WHCTHTYTA
BOCTOUHBIX s13bIKOB (¢ 1972 1. — MCAA) MI'Y, mpenogaBarenu —
@.JI. Hlammpo, A. . PyObunmreiin.

1958 1. — mepBbie apecTsl 3a npenonaBanue usputa (b. T'onba-
LITEWH U ero yuuTens). B nanpHeiimeM npumepHo Ha 20 et npakTu-
Ka apecToB MPEKPaTUIaCh.

1963 1. — BeIXOIUT B cBeT «MBpUT-pycckmii cmoBapsy D. JI. Ilamm-
PO € TpaMMaTHYECKUM OYE€pPKOM UBpHUTA, HanucaHHbiM b. M. I'panne.
[IepBoHauanbHO CJOBAPH IUIAHUPOBAIOCH BBIMYCTUTH B 1957 .,

HO U31aHNEC HCCKOJILKO pa3 OTKJIaJAbIBaJIOCh.
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1964 r. — orkpbiBaeTcs o(uUIlHANIbHAS COBETCKAs PaJdOCTAHIIUS
«Mup 1 mporpeccy ¢ BEIIaHUEM Ha HECKOJIBKUX SI3bIKAX, B T. Y. HA UB-
pute («/luBpeii mamom Be-KuaMa»).

Havano 1960-x rr. — Havyamo HEO(PHUIMAIBLHOIO MperoaBa-
Hus uBpuTa B MockBe (npenoaaBarenu — K. Mankun, A. Jlekatos,
W. MuHnn).

Cepenuna 1960-x rT. — B MOCKBe HOSBIISIOTCS TIEPBbIE «YibIIa-
HBD» (4aCTHbBIE KPYXKKH I10 U3yYCHHIO UBPUTA), Y UCTOKOB KOTOPBIX
crosi1 Mome ITanxan.

1971 . — M. Ilanxan ye3xaer B M3pamib, 0fHaKo 4acTHOE Ipe-
MoJjaBaHNe MBPUTA HA 3TOM He mpekpamaercs. [1osBiastoTcs HOBbIE
YUHTENs], TIOCTOSHHO OTKPBIBAIOTCS TPYIIIBI, MPOBOAATCS CEMHHA-
pel B MockBe u apyrux roponax. HeodwurmansHoe mpernonaBaHue
HBPUTA OXBATHIBAJIO 3HAYUTEIBLHO OOJIbILIEE KOJIMYECTBO YUEHHUKOB,
4eM IIperofaBaHie UBPUTA B By3aX, U MPOAOIIKAIIO YAEPKUBAThH TO
MIEPBEHCTBO BIUIOTH A0 Hauyana 1990-x rr.

Hauano 1970-x rr. — HaunHaeTcs npenojgasanue uspura 8 MMIMO
(aprHe — MI'TIMO) u B BoeHHOM MHCTUTYTE MHOCTPAHHBIX S3BIKOB
(uprHEe — BoenHsbIi yHuBepcuTeT MuH#nCcTEpcTBa 000pOHEBI PD).

1972-73 1. — mosiBeHue B MocKBe NEPBBIX «IUO0YpOB» — Be-
YepoB Pa3roBOPHOIO MBpHUTA (CHJIAMH HEO(DHIMAIBHBIX MPEnoja-
Barene).

1974 . — nepBbIit HaOoOp cryneHTOB-reOpancToB B UCAA MI'Y
(MBpUT M3y4aeTcs Kak OCHOBHOM COBPEMEHHBIH BOCTOUHBIN S3bBIK).

1980 r. — mepBhIe TTOCITE 20-TTeTHETO TIepephIBa apEeCTHI 3a MPETIO-
naBanne uBputa (JI. BomsBoBckwid, FO. Komaposckmii (apecToBaH,
HO He ObLT cynuM), mo3nHee — A. Marapuk, U. beryn).

1988 . — ocHoBaH «Uryn fa-MopuM» — accolanys yuuTenen uB-

puta (npencenarenu — JI. P. Toponeuxwuii, 3. I'eiizens, A. JleBur).
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1989 r. — ocuoBan IletepOyprcknii eBpeHCKHUN YHHUBEPCHTET
(uwtHE — [leTepOypreKuii HHCTUTYT HYIAuKH).

1991 1. — OTKpBIBAIOTCSI HOBBIE BY3bl C MPENOAABAHUEM HBPHUTA!
locynapcTBenHas eBpeiickas akageMusi iMeHH MaiiMoHHa (TI03Ke —
locynapcTBeHHas knaccuueckasi akageMusi M. MaiiMOHHA, HbIHE —
yacTh Poccuiickoro rocymapcTBeHHoOro yHuBepcurera uMm. Kocoirnna;
nekaH ¢uionorndeckoro daxynsrera — npod. M. A. Unenos), Eppeii-
CKHIl YHUBEpCUTET B MOCKBeE (TT03ke — BhIcas ryMaHuTapHast Ikosia
nmM. Jlyonosa, 3akpeiT B 2007 r., pextop — ipod. A. FO. Munurapes).

1992 r. — uBpuT HaunHaet npenonaasarbes B PI'TY Ha nporpaMme
«Project Judaicay.

Hauano 1990-x rr. — co3nanue ynbrnaHoB «COXHyTa», MEPBBIX
eBpelickux mKo B ropogax Poccun u ctpan CHI.

1997 r. — co3nanue llenTpa nynanku U eBperucKor ITUBUIN3ALUN
B UCAA MI'V (c 2005 1. — xadeapa uyauku; 3aBeAyOIHi — Ipod.
A.b. KoBenbman).

2000 1. — co3nanue Llentpa OubIeHCcTHKY, TeOPAUCTUKH U Hy/a-
nku Ha punocodpekom dakynprere CIIOIY (¢ 2011 . — xadenpa es-
petickoit kyneTypsl MHCTHTYTA prmocodpuu CIIOITY, 3aBemyromuii —
pod. W. P. TanTneBcKwmiA).

2011 1. — co3nanue kadenpsl cemuronoruu u redbpanctuxu CII0IY

(3aBemyrommii — mpod. C. M. Skepcon).

HUnaeoorust npenoaaBanusi UBpUTa U €€ 3BOJIOIUSA

3a MMperogaBaHUuCM TOT'O WJIM MHOI'O A3bIKa CTOUT OIPEACIICHHAsA
pedexcns u koHnIenTyatu3anus. OCO3HaHHO WIIN HET OPraHU3aTOPbI
3aHATUI J1€7al0T MOIBITKY OTBETUTh Ha Psii BOOpOocoB. Kakoil s3bIK

u3ydaeTcsl — KUBOU uin MepTBbIM? KakoBa 1enb n3ydeHus s3blka —
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MPOYECTh CBSIIEHHBIN TEKCT B OPUTHHAJIE, TOTYYHTh KITFOU K KYJIBTY-
pe ¥ penuruy, MOTyduTh «BXOJHOW OWJIET» B OMpeeNeHHoe 0o01e-
CTBO, HAYYUTHCSI TOBOPUTH HA SI3BIKE M TEM CaMBIM OOJETYHTH cede
KOMMYHHKAIIHIO 110 Tipuesie B M3pamins? Kakum HaBbIkam Tpearo-
JIAraeTCsl HAYYHUTh: IOHUMATh Ha CITyX, TOBOPUTh, YUTATh, COCTABIIATh
cobcTBeHHbIe TeKCTh? Kakaast u3 Tpaauuuii n3yueHus UBpUTa OTBE-
gaja Ha 3TH BOIPOCH MTO-CBOEMY, T. €. HCXOAMJIa U3 0co00T0 Habopa
MPEANOCHUIOK. JTO, B CBOIO OYEPE/b, OMPEENSIO BHIOOP METOIUK
MperoiaBaHus ¥ y4eOHBIX mocoOuii. bonee Toro — BiusIO Ha BEIOOD
MPENnoAaBaeMoro N3Bo/a A3bIka U Ha MOAOOP YUECHUKOB.

B eBpeiickoil cpene Moaxoasl K MPEnoAaBaHUIO MBPUTA U y4eO-
Hble METOAMKH ObUTM c(HOPMHUPOBaHBl PA3THYHBIMH TEUCHUSMH
€BPEICKON MBICIIH.

TpamumoHHOE TIperogaBanue (B Xeaepax W HEIINBax) Ipeciie-
JTOBAJIO II€Th HAYYUTh YUYCHUKOB YHTATh KIIACCHYECKUE TEKCTHI H XO-
POLIO 3HATH OCHOBHBIE M3 HUX. SI3BIK HE OBLT CAMOLEIBIO 3TOTO MPO-
Hecca: OH U3y4alicsi IOCTOJIBKY, TOCKOJIbKY Ha HeM ObLIM HallUCaHBI
CBSIIIIEHHBIE TEKCTHI. B KOPIyC 3TUX TEKCTOB BXOJIUIIN KaK OOLITHPHEIE
¢parmentsl bubmmn (Tanaxa), Tak u Oosee MO3HUE TEKCTHI (OTPHIB-
Kk Mumsael U Tanmyna, HEKOTOpBIE KiIacCHYecKue KOMMEHTapHH,
MUIOTHI). B TekcTax MHOTHX MOJHUTB OHMOJIEHCKHE CTUXU COBMeEIIa-
10TCs ¢ OoJiee IO3AHUMH OTpBIBKaMH. Takum oOpa3om, TpaauLUOH-
HOe 00pa30BaHUE YUHJIO eBPEHUCKUX JICTCH YNTATh HA UBPUTE PA3HBIX
W3BOJIOB. 32 TaKUM SI3bIKOM — MBPUTOM Pa3HBIX BPEMEH — 3aKperu-
JIOCh Ha3BaHUE <JIAINOH Ta-KOIEID»/«JICIIOH Ta-Kojemn» (B aIke-
HA3CKOM TPOW3HOIICHUH <JIOIIH a-KOWAEND WU <JIOIIH KOWIEID»,
«JTOITH KeWen», «JIOCH (a-) Keimec» WIn «JTymH (a-) Koimen») —
‘cBATON sA3bIK . «JIOIIH KOMJEI» BOCIPUHUMAIICS KaK CaKpalbHbII

SA3BIK, HAa HEM YYWIHUCH 4YUTAThb, B T.4Y. BCIYX M HAHU3yCTb — HO HE
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nucarh (00yueHHe ObUIO YCTHBIM, . MHOTHE BBITYCKHHKH XEICpPOB
JlaXkKe HEe BJIaJICTT HABBIKOM IMHCHMAa) M HE TOBOPUTH. IBpUT He OBII
HU POJHBIM SI3BIKOM YYAIUXCs, HA Pa3TOBOPHBIM SI3BIKOM, U 00yde-
HUE NPOUCXOJWIO IyTEM IEPEBOJIA: YUTAJICS CTUX Ha «JIOLIH KOH-
JICIID» — U TIOCJIOBHO TiepeBovIIcs Ha uauil. O0Cyk/IeHHE U TOJTKOBa-
HHE MIPOUCXONNIIO Ha uauiie. I [pumeyarensHo, 4TO B TPAAUIIMOHHON
cpene MANIITY TPEAIUCHIBAIACH POJIH JIUIIH YCTHOTO S3BIKA: HA HEM
TOBOPHIIN, HO YUTATh CIIECAOBAJIO HA «JIOITH KOHICTID».

Crout cuenarp elie OJHy OTOBOPKY, KacarolIylocs Ioja YYeHH-
koB. TpajauimoHHOE eBpelickoe oOpazoBaHue (Xenepsl, a TeM OoJee
WENIMBBI) OBUIO PAaCCYUTAHO HA MAaJBYMKOB, MOCKOJIBKY PEIUTHS
BO3jIarajga Ha MYX4YUH Topaso OoJibllle OOS3aHHOCTEH, CBSI3aHHBIX
C MOJMTBAMM M 3HaHUEM KJIACCHUYCCKUX TEKCTOB, YEM Ha KCHIIUH.
J1eBOUKHM HEPEIKO MOJIMIIHCH HA POXHOM SI3BIKEC — HJIMINE — M YaIre
BCErO HE yMEJIHM YUTaTh Ha «JIOIIH Kokaeun (Ooiee TOro, MHOTAA
OHH OCTaBaJIMCh HETPAaMOTHBIMU B puHLuIe). [loatomy nureparypa
Ha UIUIIE JOITOE BPEMs CUUTATIACh IPOCTOHAPOIHBIM U «KCHCKUM
YTEHUEM: MYXKYMHE MOJIarajioCch YMTATh Ha «JIOMmIH Kouaemnn. CBoe-
obpasHas acconuanus UBPHUTA C MYKCKAM OOIIECTBOM, a MIIUIIA —
C JKEHCKMM Oblia iepecMoTpena Ha pyodeke XIX n XX Bexos.

Wneonorus eBpelickoro npocsenieHus, nosisupiasics B X VIII seke,
CTPEMHUIIACh CO3/aTh HOBYI €BPEHCKYIO KYIBTYpY, MPUOIKEHHYIO
K eBporieiickuM o0pasiam. [lountanue aHTHYHOCTH U HACTOPOIKEHHO-
HETaTMBHOE OTHOIIEHUE K CPEIHEBEKOBBIO, CBOMCTBEHHBIC €BPOIICH-
CKHM KJTACCHIIM3MY H ITPOCBEIICHHUIO, OKa3aJIUCh CO3BYYHBI COOCTBCH-
HBIM HJeSM €BPEHCKUX MPOCBETUTENEH — U B pe3yibrare copMu-
poBaach MPOCBETUTEIHCKAS SI3BIKOBAS MTOJUTHKA, KOTOPYIO MOXKHO
OmHCcaTh CIEAYIUM 00pazoMm. MBpUT mnpu3HaBajcs HE TOIBKO

CaKpaJbHbIM, HO W MHJACAJIBHBIM A3BIKOM, MW CO34aBaTb HOBYIO
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MIPOCBETUTENBCKYIO KYJIBTYpPY CJIeI0BaJI0 HMEHHO Ha HeM. [Ipocse-
TUTEJIM PATOBAIM 3a TO, YTOOBI €BPEU OBJIAJEBAIN €BPOIECHCKUMU
SA3bIKaMU (IIPEkKAE BCEro — O(UUMANBHBIM SI3BIKOM TOTO rocynap-
CTBa, TA€ OHM JKMBYT), HO BHYTPH €BPEHCKOH Cpeabl paccMarpu-
BaJIM UMEHHO MBPUT KaK IMPOBOJHHUK MOJEPHM3AIMU U MPOCBElIe-
Hus. IMEHHO U3 TeKCTOB Ha UBPUTE €BPEU JIOJIKHBI OBbIJIN y3HABATh
KaK O TIPOCBETUTEIHCKHUX UJESAX, TAK U O HOBUHKAX HAYKH M TEXHUKH
(mompoduee cM.: Shavit, 1993). 13 a361k0BOM CHCTEMBI, «OTOOPCH-
HOI» IPOCBETUTEIISIMHU, TIOJIHOCTBIO UCKITIOUAJICS UL, IHTepecHo,
YTO B €r0 KPUTUKE MPOCBETUTENIN NPUOErany Kak K HCTOPUKO-KYJIb-
TYPHBIM apryMeHTaM (MJIHII — HEe TOCYAapCTBEHHBIN S3BbIK, HA HEM
HE CYyIIECTBYET APEBHMUX CBSIIEHHBIX TEKCTOB, OH aCCOLIMHUPYETCA
C KYJIIBTYPHOU U30JISIIACH, KOTOPYI0 HEOOXOAMMO TIPEOI0NIETh), TaK
U K apryMeHTaM JIMHI'BUCTUYECKOro Xapakrepa. Manim, xommnuis-
TUBHBIN A3bIK (mpuMepHO 70% cnoB uauma — repmanusmsl, 20 % —
re0pan3mbl, okoo 10% — cnaBIHU3MBL; TpaMMaTHKa HIUILIA TAKKeE
nMeeT THOPUIHBIN XapakTep), pasuTeIbHO OTIMYAICS OT IMpPOCBe-
TUTENBCKOTO SI3IKOBOTO HJeana («4HCTOro, 0ECIPUMECHOTO» SI3bI-
Ka), OH KazaJicid MPOCBETUTEISIM UCTIOPYCHHBIM HEMEIIKUM — U TI0-
TOMY OHM IIPU3bIBAJIM €BPEEB CO BPEMEHEM OTKAa3aThCs OT MIUIIA.
B 3anmagHoii EBpone nepexox eBpeeB B ObITY Ha MECTHBIE TOCYAAP-
CTBEHHBIE SI3BIKM OCYIIECTBMIICSH, a B Bocrounoil EBpone nmpocse-
TUTEJSAM MPUILIOCH CYIIECTBEHHO CMATYUTH CBOI aHTHUHAMILIUCT-
CKYI0 PUTOPUKY — M B KOHIIE€ KOHIIOB B BocTtouHoii EBpone numMeHHO
WAMII CTaJI SI3bIKOM BBIPAXKEHUS IPOCBETUTENIBCKUX UACH.
[IpocBeruTenbekas SA3bIKOBasl MOJUTHKA IIEPECMOTpENia U BOC-
MpUATHE SI3bIKA KaK TakoBOro. IIpocBeTuTenu pasaesnniav U3BOJIBI
UBpPUTA — MPOTHBOINOCTABMIM OWONEHCKUIl WUBpUT Oosee MO3.-

HUM CTagudM pPa3sBUTUA A3bIKa — U 00BABUIIN nacaJibHbIM UMCHHO
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oubielickuii uBpUT. M3ydyeHne s3biKa MPeCTaBIsIIO0 cOO0U U3yyde-
HHE TIPEK]Ie BCEro OMOIECKUX TEKCTOB (0oyee O3 THUX TEKCTOB —
TOXeE, HO HE C TOUKH 3PEHMS S3bIKA), IPH ATOM OTIEJIBHO U3ydajach
rpaMMmarvka (eBporneiickoe IpoCBeIIeHne CPAaBHUBAIO POJIb IpaM-
MaTHKH B A3BIKE C POJIBIO 3aKOHA B yesoBedeckoM obmectse). [Ipo-
CBEIICHUE MOOUIPSIIO U COYMHEHUE COOCTBEHHBIX TEKCTOB, B T. 4.
JTUTEPATyPHBIX.

Wnero nopoxaeHus COOCTBEHHBIX TEKCTOB «HACJIEAYET» Clle-
IyIOIas WACOJIOTHA, BBIPOCIIAS M3 E€BPEHCKOIO NPOCBEIICHUS, —
reOpan3M (IBHKEHHUE 3a CO31aHHE COBPEMEHHOM KyJIbTYphl Ha UBPU-
TE ¥ 3a MpeBpallleHHe UBPUTA B Pa3TOBOPHBIN S3bIK). BriocneacTeun
MHOTHE redpancTbl MPUMKHYT K CHOHUCTCKOMY JIBUKEHHIO — U B pe-
3yAbTaTe «BO3POXKACHHBI» MBPHUT CTAHET TOCYJapCTBEHHBIM S3bBI-
KoM M3pawmiisi, ofHaKo MOHa4ady 3TO ObUIM HE COBMNAAAIOLIME (XOT
U mepecekaronyecs) MHoxxecTBa. Co3laHne COBPEMEHHOM KyIbTYpBbI
Ha UBPUTE U BO3BpAIllEHHE UBPUTA B PA3TOBOPHBIN y3yC MPOUCXOIHU-
10 He Tonbko B [lanectune/Wspaune, Ho u B Poccuiickoii ummnepuu,
a moxxe — B ['epmanun u B CILIA, a cpenu CHOHUCTOB cHUiIbHA ObLIa
JTAJIEKO HE TOJIBKO re0pancTcKas HAeOoNOTHs.

[lenarornueckue NPUHUMIBI IeOPauCTOB (POPMUPOBAIUCH I10[]
CWJIbHBIM BIMSIHUEM eBporeickux neparoruueckux naei XIX Bexa,
U TVIaBHBIM HaYMHAHHMEM CTajla CUCTEMa JETCKUX CaJl0B C Iperno-
naBaHueM Ha uBpHuTe (HaumHas ¢ 1910-x rr). B manHom ciyuae
unen O. Opebens (1782-1852), Hemerkoro rmeaarora, co3jaare-
751 AETCKUX CaJoB U OOy4arolMX WUIPYLIEK, OKa3aJIUCh HEOKUIAH-
HBIM 00pa3oM CO3BYYHBI HJ€€ HWYIEHCKOro OOTOCIOBHA O TOM,
YTO Jylla JIO0ro eBpes MOHUMAET CBATOM SI3bIK: 3HAYUT, €CIH
3aroBOPHUTH C JE€TbMHU HA MBPHUTE, MOKHO aKTHBU3UPOBATh MX Me-

tTapu3nueckoe 3HaHUe s3bIKa. [loaToMy eBpelickue «ppedennuxm»
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(BOCTIUTATENBLHUIIBI JETCKUX CAIOB) OOyYald NETEH T.H. «IPSIMBIM
METOZIOM» — 0e3 S3BIKa-TOCPETHUKA, T.€. TOBOPIIN C HUMHU TOJBKO
Ha UBpHTE (MOIpOOHEEe 0 JETCKUX calaX C MpenoJaBaHueM Ha HBPUTE
cm.: Shehori-Rubin, 2018). B nanpHeliem 3TOT ke METOJ] CTaJ IPH-
MEHSTBCS ¥ B mIKonax (cM., Hanpumep: Bar-Adon, 1975), u — Bno-
CJICZICTBMHU — B ITPEIIOIaBAHUM UBPUTA B YJIbIIAHAX.

[IpumeyarenbHO, YTO MOSBJICHUE AETCKUX CaJ0B C BOCIIUTATE/Ib-
HUTIAMH-XCHIIHHAMHA OBIJI0O CBOCOOPA3HBIM aHTHUTPAIUITHOHAIIACT-
CKHUM IIIaroM: €CIIi B TPAIUITUOHHON eBPEHCKON KyIbType (CM. BBIIIE)
WBPHUT aCCOIMUPOBAJICS C MYKCKOH CpeloH, TO Telepb CHUMBOJIOM
MPEeBpAIICHUs UBPUTA B Pa3rOBOPHBIN SI3bIK CTaja )KEHIMHA (O TCH-
JIEPHOM COCTAaBIISIIOLIEN €BPEUCKOTO SI3bIKOBOTO «BO3POKIAEHUSD) CM.:
Segal, 2010: 74-99).

B nmanpHeinem OyaeT 1moka3aHo, Kak 3TH TCHACHIINH U TOAXOIBI

MPEIOMUINCH B U3yueHuu usputa B no3nuem CCCP u B Poccun.

Kakoii uBput u3yyarn?

B xenepax, JOpEBOMIOIMOHHBIX YHMBEPCUTETAX U CEMUHAPHUSIX
M3ydaju, pa3yMeeTcs, JPEBHEEBPEHCKHI: B CeMUHAPHUAX U Ha 0OJb-
ITUHCTBE YHUBEPCUTCTCKUX Kadenp — IMOUTH TONHKO OMOIIeHCKIi
WBPHT, B XeJlepax — 1 OMOeicKuii, 1 MUIITHanTCKUH. B xexepax u ce-
MUHAPHSX S3bIK, KAK M3BECTHO, HE ObUI CaMOLIENbIO: JIEKCHYECKHE
3HAHWSI ¥ HAYaTKH IPaMMaTUYECKUX ObLUTH HY)KHBI, YTOOBI TPOYECTh
CBSIICHHBINA TEKCT.

B eBpetickux mxonmax Hadaiga XX Beka (a B IMIKOJax 3a MpeneIaMu
CCCP — u no BTopoit MupoBO#i BOWHBI) U3YyJAINCh M KJIACCHUCCKHHA
SI3BIK, 1 COBPEMEHHBI WBPHT, HOPMa M y3yC KOTOporo (opmupoBa-

JIUCh NTapaJUICJIIbHO C Pa3BUTUEM 3TOI'O O6pa30BaHI/I$I. HpI/IMe‘-IaTeJ'IBHO,
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YTO M TIOCJIE OTTETIENIN 3TOT BOIIPOC OKA3aJICS IMCKYCCHOHHBIM H TIO-
JIy4as pa3Hble OTBETHI B PA3HBIX YUEOHBIX 3aBEJCHUSIX B Pa3HbIE TOBL.

Hacnennukamu TpaauuoHHOTO 00pa30BaHUs ObLIIM M OCTAIOTCS
nemuBbl. OQHAKO TPaAUIMOHHOE 00pa30BaHKeE MOIYUYHIIO U Ky/ia Me-
Hee OYEeBUAHOTO HaclienHuka — Boctounsiii hakynsrer JII'Y/CIIOLIY.
3a HeMMEHHEM JIPYTHX MOCOOMH TaM HCIOJB30BaJMCh JOPEBOIIIO-
LIMOHHBIE XPECTOMATHH TIO APEBHEEBPEUCKOMY S3BIKY, OJHAKO 3TO
JOBOJIBHO OkppaeMo. 'opas3no Gosiee yquUBHUTENBHBIM OBbLI MOIXOA
K NIPEToJaBaHuIo s3bIka. [IpuBeny oTpeIBOK U3 BOCIIOMUHAHUI O 3a-
HATUSX, KoTopkle Bena [ M. Jlemuaosa:

«51 mpuien — TaM NpPoUCXOAWIIO cienyrouee. TaM uuTanu Mu-
JIpall, TPy 3TOM HUKTO HE COOMpasicst pa3duparbes, 4TO caM MUAPAII
TOBOPUT — U BOOOIIIE, KaK 3TO MEPEBOAUTH OCMBICICHHO, & B OCHOB-
HOM TOBOPHWJIM: 3TO Takas-To ¢opMma (FOCCHB, KOTOPTATHB) ... T.E.
pa3bupanu rpammaruyeckue (GOpMbI — U IPH STOM COBEPILEHHO
HE MMOHUMAJIU IPaHHLIBl MEKAY OMOJICHCKMM TEKCTOM M MUAPAILOM,
T. €. YUTAJIX ITO KAK CILIOMIHOM TeKcT. Mupall yCTpoeH Tak: IpUBo-
nuTcst OMONeHCKuil CTHX — KOMMEHTapui, OMONEeCKUi CTHX — KOM-
MEHTapui. A TaMm 3TO YHTAIOCh BCE CIUIONIb, 0e3 muddepeHuainm
oubmeiickoro u MumHanTCKOT0 UBpUTaY (Ilapmwkckwuii, 2019).

CoBpeMeHHBII UBPUT HE MPENOAABAICA U HE CUMTANICS JAOCTOM-
HBIM H3yudeHHs. TOT ke MOH coOeceTHHUK paccKaszall, YTo Kak-TO CO-
MIPOBOKIAJl M3PAWIIBTSAH, KEJIaBIINX MO3HAKOMUTHCS C MUTEPCKUMHU
reOpancramuy, k [. M. JleMu0B0i1 — 11 oHa, Oyy4yu MpesicTaBieHa UM
B KauecTBe 3aBKa()espoil UBpPUTA, IIPOU3HEC/IA HA COBPEMEHHOM UB-
puTe enuHCTBeHHYIO (hpa3y: «Ani lo medaberet ivrity — «51 He ToBO-
pro Ha uBpute» (I[lapmxckuit, 2019).

B ynbnanax u cBEeTCKHMX €BPEHCKUX HIKOJIAX ObLI JaH COBEPIICH-

HO JIpyTOfl OTBET Ha 3TOT BONPOC: M3y4yaTb HYKHO COBPEMEHHBIN
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UBpUT. B ynbrmanax 3To 0OBICHSIOCH MPAKTUYECKOW HEOOX0IUMO-
CThbIO: yueOa B yibllaHE — CHOCO0 MOATOTOBUTHLCS K SI3bIKOBOM pe-
anbHOCTH B M3panie. B mkonax Hapsimy ¢ 3TUM apryMEHTOM IpH-
CYTCTBOBAJI M YUCTO MEAArOrMYECKUN: YUUTh )KUBON COBPEMEHHBIN
S3BIK JETSAM Ky[a MpoLIe, YeM APEBHUH, BBIICAIINI U3 pa3roBop-
HOTO yIOTpeOIeHUS.

B poccuiickux ynuBepcutetax mocie 1990 r. mpenomaBancs
1 IpEeBHEEBPEHCKUI WBPUT, U COBPEMEHHBIN, HO HaIe M OONbIIe —
coBpeMeHHbIN. [lajeko He Bcerma 3TO pas3jinuuMe OCO3HABAJIOCh
U MPOroBapUBaIOCh, MAJIO TJI€ CYIECTBOBAJ OTIENBHBIN MPEIMET —
«OMONEHCKII UBPUTY», €lIe PeKe — «MUITHAUTCKUI UBPUT», COBCEM
penko — «cpeaneBekoBbiiny (MI'Y, CITOIY).

HeO‘-IeBI/I)IHOCTB OTBETA Ha 3TOT BOIIPOC Obli1a BBI3BAaHA B TOM YHC-
JIe U METasI3bIKOBBIM JHMCKYpCOM, NPHUHATHIM B M3pawme: ynpoias,
MOXHO CKa3aTh, YTO CHOHUCTCKHMH MOJXOA IMpelarajg cuuTarh Ou-
OJIelicKuil U COBPEMEHHBII MBPUT OJAHUM SI3BIKOM, & PEBH3MOHHCT-
CKUH, MOSIBUBILIMICS B U3PAaUIIbCKON reOpancThKe BCiIea 3a padboTamu
X. Pozena, — pa3HbIMHU.

Kak ormeuaer JI. M. [Ipeiiep, OTAENIbHYIO TPYIHOCTh B JIaHHOM
cllyyae MpeicTaBisiia apXau3upyromas HOpMa U3PauiIbCKOro JIUTe-
paTypHOTo MBpPHUTA U crenr(uKa cTapblX yUeOHHKOB, B KOTOPBIX OT-
pakeH HE COBPEMEHHBIN MBPUT, & HEUYTO CPEAHEE MEXKAY COBPEMEH-
HBIM U IpeBHeeBpeiickuM (peiiep, 2019).

Jluteparypnass HOpMa B M3paMiIbCKOM HBpHUTE 3a IOCJIETHHE
50 5eT IOBOJIBHO CHJIBHO M3MEHMIIACh:! KPOME €CTECTBEHHOIO W3-
MEHEHUS S3bIKa CTOUT OTMETUTh, YTO COBPEMEHHBIN JINTEPaTyPHbIN
UBPUT TOPa3[l0 MEHEee CKIOHEH K apxau3auuu. M3meHwics u mon-
X0J, JIeKalIMi B OCHOBE cOCTaBieHUsl yueOHuKoB. Ilo cpaBHeHHIO

C KJIACCUYECKUMH yYEOHMKAMHU JIJISi HAYMHAIOMNX «DJed) MIITUMY
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(A. Posen, 1955), «Mopu» (JI. Puxmmc, 1955 1), «I"a63T y-1va»
u «Kpa y-xToBy» (FO. Kaiic, I1. OH0x, 1966), a Takke aMepHUKaHCKIM
yuebunkoM «I'a-ecom» (JI. IOBunep, H. Bpousnuk, 1972), ucroms-
3oBaBmuMcs B Poccum B 90-e, Gosee coBpeMEHHBIE yUYEOHUKH —
«ear wuBput» (3. Jlaymen, JI. Baitbax, 1990), «MBputr mun
fa-farxama» (ILI. Xaiist, C. Ucpasmu, I. Kobmurep, 1990), «I"a-komb
xaman» (M. Oyan, 1990), «Yasnan uspur» (L. ben Amu, 2011),
«Anypum 6e-amed-6ot» (. Pot, M. Pom, 2017), a Taxke poccuii-
cKue y4eOHUKH — «IBpUT BOpUIPBIKKY», «20 yPOKOB SI3bIKa HBPHUTY,
«MBput c ynooasctBuem» (M. Jlepep, M. Kusorosckuii, 2005,
2009, 2012) u «MBpur. Hawanensiii xypce» (JI. Hlop, A. Ilomnsm,
W. Kusokunkwuii, 2014) — MCnosb3yl0T CYIIECTBEHHO 00jiee CoBpe-

MEHHBIH S3BIK, 3aMETHO CHJIbHEE MIPUOMKCHHBIN K Pa3TOBOPHOMY.

Craryc npenojaBaHusi HBpUTAa

B mnocnesoennom CCCP o¢uuuanbHO HBPUT NPernonaBalics
JUIIL B By3aX. B KauecTBe 3aka3umka 3TOTO MpolEcca BHICTYIANIO
rOCy/apCTBO: OHO OIPEENAI0 KaK JajbHEWIIee TPy0yCTPONCTBO
CIEIHAIUCTOB, TaK U — C MOMOIIbIO HEMHCAHBIX PACIIOPSIKEHUH —
TIPUHITUTIBEI Ha0Oopa.

OnHako, KaKk OTMEYajJoCh BBIIIE, B COBETCKOE BPEMS 4epe3 BY-
30BCKHE Kadeapbl MPOXOAWIa JIMIIb HeOobIIasi YacTh JOICH, U3y-
YaBIIMX UBPUT. [ TaBHBIM 00pa3oM WBPUT U3y4alH B yablIaHAX — HE-
ouIManbHBIX YaCTHBIX IpyINax, rae GakTHYecKMMHU 3aKa3dnKaMu
CTaHOBWJIMICh YAaCTHbIE YYEHHKH. 3a OoOydeHHe B3MMallach IUIaTa,
xotsi 1 HeOombias. B 1970-1980-e rr. B MockBe ObUIO HECKOJIb-
KO JeciaTkoB mpernonasarenei. Onun n3 Hambonee BOoCTpeOOBaH-

HBIX, M.A. LI.]'IeHOB, OTMECYACT, YTO Y HCI'O B pa3HbIC I'OAbI YUUIOCH
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oxono 1000 genoBek, n3 KOTOpIX mpuMepHO 300 BBIyYHBAIN UBPHUT
710 YPOBHSI, ITO3BOJISIIOLIETO TOAEPKUBATh Pa3roBop, u nopsaaka 100
caM¥ CTaHOBHWIIMCH peniofasarensmu (Yenos, 2019).
[IpenonaBanue uBputa GopMasbHO HE OBUIO 3aMPELICHO, OHAKO
M TpenojiaBaTeld, U Y4YEHHKH YyBCTBOBAJIM OMACHOCTh: BCTPEUM
JUTS U3YUYEeHMSI SI3bIKa MOTJIM 3aKOHYMUTHCS BU3UTOM MIJIMLUHU U JIPY-
KUHHHUKOB, a aKTUBHAs JESITEIHHOCTD IO MPENOJaBaHUIO WM pac-
MIPOCTPAHCHHUIO YUCOHBIX MaTepuayioB — apectoM. Ilpu atom dop-
MaQJIBHO OTIPAaBHUTH IIPEIoJaBaTesiel 3a PELIeTKY TOJIBKO 3a (aKT
00y4eHus1 Koro-i1mdo uBpUTy OblI0 HeBo3MoxHO. HOmmii Komrapos-
ckuit mucan 00 3ToM: «MM yrpoxkaian cepbe3HbIMU Kapami, OTHAKO
TaKk U HE OCMEJMWJINCh CYIUTh 3a TpernojaaBaHue s3bpika. IIpenona-
BaTeneil (OpMaIbHO CYIMIH 33 TYHESJICTBO», CKIEBETY», «XYIH-
FaHCTBOY», «XPaHEHHE HAPKOTHKOB», HO HE 3a MBPUT. HenoBkocTbh
BJIACTEH, HE MMO3BOJISBIIASL UM OTKPBITO OOPOTHCS € MpErnojaBaHueM
S3bIKa, 1aBajia BO3MOKHOCTD TIOJTYJIETabHOTO CYIIECTBOBAHMS OOJIb-
mroro Konuuectsa yabnanony (Komaposckwuii, 2008: 1. 2, u. V, 1. 27).
Bonee toro, mpenonaBarenn UBpUTa HE pa3 CTApaUCh JIETaju-
30BaTh CBOIO JICATEIBHOCTB: CPEAH MPOYETO ATO CIYKHIIO 3AIIUTON
OT BO3MOXHOTO OCYXAEHHs IO CTaTbe «TyHesacTBO». llpuseny
ele OMH OTPBIBOK U3 BociomuHanuii FOnus Komaposckoro:
«OrtkazaukaMm Brnaanmupy Ilpectuny (Buyky @Penukca [llamu-
po), Cepreto ['ypuity, Bukropy [lonbckomy u [laBny AGpamoBuuy
yaanock nonyuuTh B 1971 . oduimansHoe paspelieHne Ha Iperno-
JlaBaHUe UBPUTA U IIJIATUTh TocyaapcTBy Hajnoru. OnqHako yxe B (hes-
pare 1972 r. ITaBen AGpaMOBHY MOITyYHIT U3 PaHOHHOTO (PUHOT/IE-
Jla W3BELICHUE ¢ TPeOOBaHMEM NPEKPaTUTh mpenofaBanue: «Bput
B CoBerckoM Coro3e He sBJISEeTCs NPU3HAHHBIM SI3BIKOM U HE IIpero-

Jac€TCs HU B OJTHOM M3 BBICIIHUX y‘Ie6HI)IX 321B€Z[6HHI7D).
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AOpaMOBHY 0OpATHIICSI ¢ COOTBETCTBYIONIMM 3allPOCOM B MHHU-
CTEPCTBO BBICLIET0 OOpa30BaHMsA, M OKa3aJOCh, YTO UBPUT IIPEIO-
nmaercst B HcTHTyTe HapomoB Asun u Adpukn (sic) MOCKOBCKOTO
yHHUBEpcuTeTa, B MOCKOBCKOM HMHCTHTYTE MEKAYHApOAHBIX OTHO-
menuii, B JleHnHrpaackoMm yHuBepcuTeTe U B BoeHHOM HMHCTUTYTE
MHOCTPAHHBIX S3bIKOB. DTO Jaji0 AOpaMOBHYY OCHOBaHHE BO30OHO-
BUTh TIPOCHOBI O MMPU3HAHUH YaCTHOTO TIpernoaBanus. Toria BiacTu
3a8BIWIM, YTO Y AOpaMOBHYa OTCYTCTBYET CIICLIMAIbHOE JIMHIBUCTHU-
YyecKoe 00pa30BaHUE U COOTBETCTBYIOLIECE YIOCTOBEPEHUE Ha MPABO
IpernoAaBaHusi UBpuTa. AOpaMOBUY M TYT HE CAAJICS: OH IpenocTa-
BUJI cepTH(UKaT Ha MpaBO MperoJaBaHusi, BHIIAHHBIN BcemupHoi
accornmanyeid uBputa. OHAKO HAJIOTOBBIE OPTaHbl OTKa3bIBAINCH €T0
3aperucTpupoBaTh. BBUIO SICHO, YTO ATOT BOIPOC PELIAIOT HE OHH,
a KI'b.

B 1976 . AGpamoBHY npeANIPUHSLIT TIOMBITKY J1aTh Yepe3 MocKoB-
CKOE CIIpaBouHOE OI0po opHIHaTbHOE 0OBSIBICHHUE O MPENOAaBaHUH
uBpura. [locae Toro, kak 0OpPO OTKa3anoCh MPUHATH OOBSIBICHHUE,
OH MOJaJ Ha HHUX JXKajJol0y B Cy[I M BbIUIpal: Cya 00s3ain Owopo
ormyoirkoBath oObsiBieHne. Ilocme sToro kBaprmpa AGpaMoBHUa
ObuIa MOJBEPrHYTa OOBICKY, B XO€ KOTOPOTO M3bIMAJIMCh BCE Mare-
puainbl Ha uBpute. Corpymauku KI'b morpeboBai 0T HEro MOJIHOTO
MpeKpaleHNs NPernoaBaHusl UBpHUTa. <...> 3a JeraJn3aluio UBpU-
Ta OOpOJMCH HE TONBKO ¢ (PMHAHCOBBIMU opraHamu. [lucamu nuck-
Ma B COBETCKHE OpraHbl BIIACTH, CPEICTBA MacCOBOW MH(pOpPMAIUH
U 3apyOexHble opraHm3anuu. B HosOpe 1972 r. beryH mnwmmer
B «lIpaBmy» ouepenHoe, TpeTbe IO CUETY NMHUCHMO, B KOTOPOM YKa-
3bIBACT HA MIPOTUBOPEUUS MEKAY OPHIMATLHON MOTUTUKON MapTUH
[0 HAIIMOHAJIBLHOMY BOIIPOCY U 3allpeToM Ha IperofaBaHUe eBpel-

CKOT'O sI3bIKa UBpHUTA.
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B mapre 1972 1. copok 111ecTh MUHCKUX eBpeeB oOparmiuch B LIK
KIICC u IIK KII benopyccuu ¢ mpoTecToM MPOTHB 0TKa3a (hHHAHCO-
BBIX OPTaHOB PETUCTPUPOBATH WX B KAY€CTBE YACTHBIX TperojaBare-
neit upputay (Komraposckwii, 2008: 1. 2, 4. V, 1. 27).

@dopManbHO JIEraJu30BaThCsl U YUYPEAWTH CBOIO OPraHU3ALUI0
yuntensim upura B CCCP ynanoce tombko B 1988 1. Torma Obin
cozman «Urym ra-mopum» («OObenuHEHHUE TPENoaaBaTeNe»).
Ero mpencemarensmu m3dpanu JI.P. Topomemnkoro, 3eeBa Ieit3emns
n Asurgopa JleButa (uepe3 Heckolbko MecsieB 3. leizens ye-
xan B M3pawne, u B panpHeiimeM «OObeIMHEHHUEM)» DPYKOBOAWI
JI.P. Toponeuxwuii). «ryn ra-Mopum» MOJACPKUBAT HAYMHAIOLIMX
npernojaBareseli, pacnpocTpaHsul YYeOHHKH W ayJHO3aluCh JUIs
W3YYEHUS A3bIKa, TIOMOTAJl CO3/1aBaTh TPYIIIBI H3yYeHUsS] HBPHUTA B TIPO-
sunin’, Tpu mommepikke «Mryma» 6but0 cosmano okoio 100 rpyr
B pa3HbIX coBeTckux ropomax: Camape, Caparose, PoctoBe-nHa-/lomy,
Wpkytcke, bupodumxane, Xapekose, Jlonenke, Onecce u ip.

HesrensHocTh «Mrynay Obla kpaliHe BakKHA B OPraHU3aLlHOHHOM
IaHe, OJHAaKO OHa He Obl1a HoBaTopckoi. K MOMEHTY ero co3naHus
y>Ke IPUMEPHO JIeCATH JIET IeHCTBOBAJI T. H. KIIPOEKT ropozioB». MHO-
rue npernonasarenn wputa (FO. Komraposckwmii, JI. YiaHOBCKHH,
D. n M. Xomvsackue, 0. Dnensmreitn, /{. Konropep, I Axuasep,
@. Kymnup, 3. I'eitzens, A. baesckuit, V. @aitnmireiin, b. Jlunckuii,
JI. JlyGenckas, b. Konenesnu u npyrue) camu OTIIPaBISUTUCH B TO-
poa, HaXOAWJIM TaM YYEHHKOB M MECTO JUIi IperojaBaHusi, pac-
MPOCTPaHsIN y4eOHbIE MaTepuabl, BEIM TPYIIIbI, HEPEIKO Jaxe

OCTaBaJIUCh TaM XUTh. Tak, . Axmd3zep, cTpemsch n30ekaTh Ipe-

4 M. A. UneHoB cunTaet, uTo co3nanue «Ury ra-Mopum» ObLIO PEATPUHS-
10 JI. P. Topomerknm B pamkax kKoHKypeHInu ¢ HuM (Unenos, 2019), npyrue
nesrenu «Mryn fa-Moprum» 3TOr0 MHEHUSI HE Pa3/IeisioT.
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cienoBaHuit co cTopoHbl MockoBckoro KI'b, mepeexana B TOumucw,
a oTTyaa — B EpeBaH, rie >xuia u npenogasajia UBpUT Ha JOMY B ce-
Mbe 3acnaBckux. OqHoM u3 ee yueHul ctaja Puna 3acnaBcku, aBTop
nepsoro B ObiBIIeM CCCP aynuokypca uBputa, HblHE — IJIaBa OTAesa
MBpHUTA U €BPEHCKOr0 CAMOCO3HAHMS B «PYCCKOMY OTEJIEHUH areHT-
ctBa «CoxHyT» (3acnaBcku, 2019).

PabGora mo moAroTroBKe mpemopaBaTenell MBpUTAa M3 TPOBUH-
nun Hadanach B 1979 r., xorma FO. KomrapoBckmii ipoBen MepBhIi
cemuHap o uBputy B Kokrebene. B Tom xe romy O. XonMsHCKHIMA
MHULMHPOBAJl KOMaHAMPOBKY IpeNojaBaTeneil UBpUTa MO CTpPaHe.
B o0mieli cioxHOCTH, IO OIeHKEe . XOJIMSHCKOTO, «IIPOEKT ropo-
JIOB» 0XBaTwiI okojio 70 roponoB, u3 HUX, Kak oTMeudaeT HO. Koma-
POBCKH, perynspHble rpynmbl 0biH puMepHo B 20 (Komaposckuid,
2008: 1. 4, u. VIII, 1. 47).

«bupskeit Tpyna» s npernogasatesnieil UBpUTa U MECTOM, TIIE JIHO-
0011 uenoBek, KeIaloLNid HadyaTh U3y4YeHHE UBPHUTA, MOT HaliTH cebe
yuuTtens, B Mockse Oblia XopajbHas CHHArora Ha yiauie ApXuroBa
(ceituac — CriacorMHUINEBCKUN Tiepeynok). TouHee, ee Bcriomora-
TeNbHbIE MOMEUICHUS W HEMOCPEICTBEHHbIE OKPECTHOCTH: BECTH-
010J1b, KPBUIBLIO, IPOCTPAHCTBO BOKPYT 34aHus cuHaroru. Kaxiyro
cy00o0Ty (Ha4MHas ¢ yTpa) TaM COOMPANCh OTKA3HUKU — IS 001I1e-
HUSl ¥ TOTEHIHMAJbHBIC YYUTETs] M YUYEHHKH — Kak JAJsl oOILIeHus,
TaKk W JAJs 3aKII0YeHHsT HEeO(PUUHUAIBHBIX TPYIOBBIX KOHTPAKTOB
(JImnckwmit, 2019; I'ypeBuy, 1984: 33).

YacTb (puHAHCUPOBAHUS [TOCTYMAIa K HEOPULIMAIbHBIM IIPEIIOa-
BaressiM uBputa 13 Mzpanist. OT 4acTHBIX JIML IPUXOIMIIN ITOCHUIKH
HE TOJIBKO ¢ yueOHUKaMH, ayAroKacceTaMy U IpyTIMH MaTepHajlaMu,
KOTOpbIE MOTYT NPUTOJUTHCS B MPENOJaBaHUHU sI3bIKa, HO U C MpeJ-

MCTaMH, NPEAHA3ZHAYCHHBIMHU [JId MPOAAXKW W BBIPYYKH JCHCT.
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Kpome Toro, «IrpoexT ropo/1oB» motyyaj AeHbI'M OT biopo 1o BHel-
HUM cBs13sM («Jlmmkar ra-kemrepy; npyroe HasBanme — «Harusy),
MOAYUHSIBILIETOCS IPEeMbep-MUHUCTPY M3pans.

B nauane 1990-x rr. MHO)XKE€CTBO aKTOPOB MOIMOIHMIIOCH U3PANIb-
CKHUMH CTPYKTypaMu: kpoMe bropo no BHemHuM cBs3sam (B 1990-e T
OHO CTaJI0 KOHTPOJHMPOBATH IPENoaBaHHE UBPUTA B CBETCKUX €B-
PECKUX IIKOJaX M CO3[ANI0 CETh YABMAHOB) — 3TO «COXHYT», KOTO-
phIii co3nan B Poccuu anpTepHaTUBHYIO CETh YibliaHOB. Kpome Toro,
MOSIBUINCH PEITUTHO3HBIC ILIKOJIBI ¥ PEIUTHO3HBIE BY3bl, 3aKa34NKaMH

B KOTOPBIX CTaJIM CO3AAaBIINC U COACPIKAIINC UX eBpeﬁCKHe 06H_[I/IHI:I.

Henu n aynuropus

B stom otHomenun npenonaBanne uBputa B CCCP oTueTnmso
TEMIIIOCH Ha TpH cephl.

IlepBast — By30BCKasi — TOTOBHJIA CIIELIUAIUCTOB, Ul KOTOPBIX 3Ha-
HUE MBPHUTA CTaI0 Obl MPOQECCHOHATBHBIM WHCTPYMEHTOM: OT Ou-
0MoTeuHBIX paOOTHHUKOB U Tpenonasareneit 1o corpyannkoB KI'b.

Bropast 1 TpeThst chepbl He ObIIH BKIIIOUEHBI B OHIINATIBHBIE CTPYK-
TYpBI ¥ TIPH BCEX CBOMX PA3IMYHAX OBLIM JOBOJBHO TECHO CBS3aHBI
B o0oux ciry4asix peub UAET O IPErofaBaHiuK UBPUTA YaCTHBIM 00pa-
30M 110 MTHHIIUATHBE YYEHUKOB, TPEUMYILECTBEHHO — B3POCIIBIX JIOACH.

Urak, BTOpas cdepa — 3TO NMpemnojaBaHue MBPHTA B €BPEHUCKOH
cpene. MoTuBauusi YYEHHKOB Oblla OOBIKHOBEHHO JBYX THIIOB:
xKenaHue yexatb B M3pawmnp (0OBIUHO TakuWe YYEHHKH CTaHOBH-
JIUCh OTKa3HUKaMH, OKMJas MOMEHTA, KOTJla UM Pa3pellar BbIeXaTh
n3 CCCP) u mouck camMoujeHTU(UKAIINH, TIOMBITKA TOJXYYHUTh J0-
CTYI K €BPEHCKOI KyIbType M ACKIapUpOBaTh TAKUM 00pa3oM co0-

CTBEHHOE €BPEMNCTBO.
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TpeTsto rpyIITy COCTABIISIIN XPUCTHAHE, KOTOPBIC KEJTATH N3ydaTh
WBPUT, 4TOOBI YUTATh B opurHHane bubmuro. B cymuocTH, nx MoTu-
Balus ObLIA OYEHB OJTM3Ka MOTHUBAIIMHU €BPEUCKUX YUYCHUKOB: U3yUe-
HUE UBPHUTA BOCIIPUHUMAJIOCh KaK 00pETeHHe KIto4a K CaKpaJIbHBIM
TEKCTaM U IEJIOH KyJIbType, a TAKiKe Kak crmoco0 0003HaYCHUS CBOCH
camouJIcHTH(DHUKALIUY.

CoTpygHUYIECTBO MEXIY MPENOAaBaTeISIMA TOCISIHUX OBYX
chep ycraHoBmiochr ¢ camoro Hadama: Momre llamxanm ApyKu
¢ [laBnom MeHeMm, OpaToM IMOKOWHOTO CBSIICHHUKA AJEKCaHIpa
MeHs1, OHM BMecCTe YyYWIM W Hadainu npenonasats uBput (Komra-
poBckuit, 2008: T. 2, 4. V, m1. 27). M. A. UneHoB paccKa3bIBacT,
YTO K HEMY B Ka4eCTBE YACTHBIX YUCHHUKOB HEPEIAKO MPUXOIUITH
XPHUCTHAHE U TaK Ha3bIBAEMBIC MYICO-XPUCTHAHE — IMOCIICTIOBATEITH
I.B. lllenposunkoro (Ymenor, 2019). [pyrue mnpernogaBaTean
BCIIOMMHAIOT OT/AEIbHBIX YUEHUKOB-IIPABOCIABHbIX.

Mexay AByMs 3TUMHU TPYNIIAMU MTOPOH MPOUCXOAMIN Pa3MOIBKH,
caMas KpymHasi U3 KOTOPBIX clIydriack B 1976 1. mocie HeneraabHo-
ro cumnosuyma «EBpeiickas kynerypa B CCCP: cocTosiHue u mep-
CIEeKTHBB», opranmnzoBanHoro II. AOpamosnyem, B. Ilpectunbim,
B. ®aiinom, JI. BomsBoBckuM, ®. Kammenem m M. UneHOBBIM.
C. SImnonbckasi ymoMUHAET JOKIA «XPUCTUAHCTBO KaK COBPEMEH-
HBI MyTh CHOHUCTA, KOTOPBIA OBLI MOJIaH B OPTKOMUTET CHMITO3H-
yMa U cTall npeaMeToM crnopa. «Hekoropbie yunurtens, AeCTBUTEIIb-
HO, OTKA3aJHCh TMPENoJaBaTh XPHUCTHAHAM, 3aTO APYTHE YUUTEN,
KOTOpBIE HE OBIJIM C 3TUM COTJIACHBI, TYT K€ MPHUIIACHIIN UX K cebe»
(Smmomnscexkas, 2010: 66). OmHaKo B 1IEIOM JIBE TPYTIITEI COTPyAHUYA-
mi. X o0bennHeHNIo criocoOCTBOBANIO U CXOACTBO: 00€ OHH IIpe/I-
CTaBJSIM COOOW IpeclielyeMble MEHBIIUHCTBA M HCIIOJIb30BAIH

W3y4YeHHE UBPUTA KaK HHCTPYMEHT CaMOUACHTH()HUKAIIH.
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W3yuenne uBpuTa B By3axX, HAPOTHB, HE MPEANONarajio HHUKa-
KOH 0co00# eBpeiickol caMOMACHTHU(HUKAIIMN YyUanuxcsa. bomee
TOTO, By30BCKas cdepa Oblla paccuMTaHa Ha HEEBPEEB: Ha OTIelIe-
HUS TeOpauCTUKU CTY/IEHTOB-eBpeeB He npuHuManu. B 70-80-e rr.
€BpeU MOIJIM B BHUJI€ UCKIIIOUEHUSI CTaTh TOJILKO BOJIBHOCIYIIATENSI-
Mu KypcoB o cemutonoruu B JII'Y (Skepcon, 2017: Morumnesep,
2014). Takum 06pa3oM, OBLT HaJIaXKEH BBIITYCK TeOpancTOB, KOTOPHIE
HE MMEJIM HMKAKOTO OTHOLICHMS U HUKAKUX OCOOBIX CAHTUMEHTOB
K €BPEICTBY.

Coo011ecTBO HEOpHIMATBHBIX TIPENOiaBaTesIei UBPUTA U UX yUe-
HUKOB BO MHOTOM CTPOMJIOCH TI0 IPUHIUILY «OT IPOTUBHOTO.

Bo-nepBbIX, OHO 0a3MPOBANIOCH HA MPUHAICKHOCTH IMPHCYT-
CTBYIOIINX K eBpeicTBy. [lo BOCITOMMHAHUSM MHOTHX TOTJAITHUX
[IperoAaBaTeci MBPUTa U HUX YUYCHHUKOB, IIE€PBBIC YPOKH HUBpU-
Ta HaYMHAIUCH C TporoBapuBaHus (pa3 «Ani yehudi», «Anakhnu
yehudim» — « 51 eBpeii», «Mbl eBpen». EBpelicTBO CTaHOBHUIIOCH TAKKE
MOTHUBALIMEH ISl TOTO, YTOOBI HAYaTh U3y4yaTh UBPHT, @ HBPUT — Map-
KEepOM MPUHAJIEKHOCTH K 3aKpbITol rpymme. [IpuBeny cioBa u3 uc-
cienoBanust C. SIMITOTECKOM, TTOCBSIIEHHBIC HHTECPBBIO C OBIBIIIMMHA
HeoHULIMaIbHBIMU TIperioAaBarensiMu uBpura: «Hadunnaercst pacckas
OOBIYHO C ONMHUCAHUS CeMbH MH(OPMAaHTA, I€ JIeaeTCsl aKLEHT Ha ee
acCUMWIMPOBaHHOCTU. CHUTyalusi ONHMCHIBACTCS] KaK ONarornosyvHasi,
HO TIPHCYTCTBYET MOTHB TOTO, YTO «YEr0-TO HEIoCTaeT (HampuMmep,
Kak o0I1iee HaCTpOeHHE MHTEJUTUTEHIINU B TO BPEMs, MM XkKe Kak co0-
CTBCHHOE OITyIIeHHe WH(pOpMaHTa). 3aTeM MPOUCXOAUT HEOKHIAH-
Hast BCTpeya ¢ 4EJIOBEKOM, KOTOPBIH CHaOXaeT reposi HE0OXOUMbIM
(TOTOM OKaXKeTCs, YTO MMEHHO 3TOTO M HEIOCTaBajo): JUOO OH TO-
Jy4aeT y4eOHUK MO MBPUTY, JTMOO €ro 3HAKOMST C YUUTEIEM HUBPHUTA.

JanbHeiume nepexuBaHusl Tepos ONMUCHIBAIOTCS B JIUPUUYECKHUX TEP-
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MHUHAX «BJIFOOJIEHHOCTH» B UBPUT. Tak MH(OPMAHT OMHUCHIBACT CBOE
[IOTIAJIaHNE B CHCTEMY IIPEIO/laBaHMsI UBPUTA, II0OKA B Ka4ECTBE yue-
HUKA. 32 BIIOOJIEHHOCTBIO CIEAYIOT MPEISTCTBHUSA U ONACHOCTH, BbI-
pacramonye Ha IyTH repos. PagocTb OT 3aHATHI MBPUTOM U €ro
npenonaBaHus (BHYTPH «CBOETO» Kpyra Apy3eil) mepeMeskaeTcst TSIro-
TaMu OCICTBUIA, IPUXOIAIINX U3BHE. ITO CTABUT IepOsi B OIIIO3HIIUIO
«BHEHIHEMY», UTO MOXCT BbIPAXKAaTbCs B HHCCHHGHTCKOﬁ JCATCIIBHO-
CTH, BO3POXKACHUH HAIIMOHAIIBHOTO CAMOCO3HAHMS, YBICUEHUN €BPEH-
CKOM KyJBTYPOH, PUXOZE K Uydanu3My, 1 — B KpallHEM cilydae yxoaa
OT BHEIIHETO JABJICHUS — B SMUrpanuu. [Ipudyem Bce 3T BapHaHTHI
OITNO3UIIMU BHEIIHEMY JIaBJICHUIO BPAILAIOTCS] BOKPYT 3aHATHIA UBpPH-
TOM — BOKPYT $5I3bIKa, MAPKUPYIOIIETO ATy TPYIITY JIIOeH (HE CTOIBKO
€BpeeB, CKOJIBKO JIFOZIEl ¢ OOLIMM KPYroM MHTEpPECOB), HEAOCTYITHO-
ro BHELIHEMY B3Iy (B 4YaCTHOCTH, HEIIPOHULAEMOIO JUIsl BJIacTei)
1 GOPMYIHPYIOIIETO KPyT MOHATHH, OTIIMYHBINA OT OOIIETro S3bIKa, KO-
TOpBIC OMMCHIBAIOT UX MPEICTABICHUS M 3aHATUS («EeXYOU» — €BpeH,
«MOPI» — yUHTENb, «IHO00yp» 1 mp.)» (SIMnonbekast, 2010: 54)°.
Bornee toro, mist mpencraBuTenei 3TOH CUCTEMBI BaYKHBIM OBLIO
YyBCTBO IIPUHAJIEKHOCTH K OJHOMY KpYIy, IIOYTH 4YTO K OJHOMU
OobIoii ceMbe. HecOMHEHHO, OHO YCHIITMBAJIOCH OTTOTO, YTO 3aHs-
TSI IPOUCXOAMIIM HAa YAaCTHBIX KBapTHpax M YTO MPUCYTCTBYIOLIHUE

OBLUIH 00BEAUHEHBI OOIIE OMMACHOCTBIO.

> MIHTepecHO, Y4TO HepeIKO B ITHX paccKazax IPHCYTCTBYET MOTHB IpEO-
JIOJICHHSI HEMOTBI: YIHUTEIb €/1Ba JIM HE MarndeckuM croco0oM MmoOyx/1aer
YYEHHUKOB Ha CaMOM II€PBOM 3aHSTHH 3arOBOPUTH HA UBPUTE — M Y HUX ITO
ToJTydaeTcsl Kak OyATo ObI MOMHMO WX BOJH. DTO HEOXKHJAHHBIH pedexc
PaHHECHOHHUCTCKON MU(OIIOTEeMbI 00 UBPUTE KaK O sI3bIKE €BPEHCKOM AyIIIH,
KOTOPBIA MOKHO IIPOOYANTH IpernogaBanreM (cM. Boite). [IpumedarensHo,
YTO B TCHJEPHOM OTHOIICHUH PAaHHECHOHNCTCKAsI CUTYalHsl OKa3ajaach UH-
BEPTHPOBAHA: MOYTH BCE MPEIoaBaTeId HE(OPMAIBHBIX YJIBIAHOB OBLIN
MY>XYHHAMH.
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WNHTepecHo, uTo nepBblii eBpeiickuil yHusepcurer — [IEY — cra-
parenbHO BOCTIPOM3BOIMII ATy JIOMAIITHIO M CEeMEHHYI0 arMocdepy.
[To Bocnomunanusim C. I'. [Tapuxkckoro, MHOrue npenoAaBaTeiu, Npu-
€3KaBIINE U3-32 TPAHMIIbI, U3YMISUINCh, BUAS B YHUBEPCUTETE JIIO-
Jei, ONIETBHIX COBEPIICHHO MO-JAO0MAIIHEMY U K TOMY XK€ CYCTSIIHXCS
Ha KyxHe: MHOrHe u3 cryienToB [1IEY colOmronaiiu kaipyt, 1 yHUBEp-
CHUTET CTAHOBHJICS HE TOJIILKO MECTOM Y4e0bl, HO U MECTOM, TJI€ MOYKHO
MIPUTOTOBHTH U TOYUUTH KorepHyto ity (ITapmkckuit, 2019).

Bo-BTOpBIX, €ciaM COBETCKOE YHHUBEPCUTETCKOE MPEINOIaBaHUE
BO3BOAMJIO ce0sl K aKaJeMHUUECKON reOpancThKe — POCCUHCKON U —
IIMpe — EBPOICHCKOW, TO HedopMallbHAsl CUCTEMa TpPEIoJaBaHUs
MBpHUTa BocnpruHuMasa ce0s nHade. C 0HOM CTOPOHBI, OHA YyBCTBO-
BaJla U30JIALIMIO U Pa3phIB € MPEXKHEN Tpaaulue. «Y MHOTUX U3 HacC
OBLIO OIIYIIEHUE, YTO MBI SBIISIEMCS MIEPBOMPOXOAIIAMH, YTO IO HAC
HUYETO WU ITOYTH Hu4ero He 6bu10» (Komaposckuid, 2008: T. 2, 4. V,
1. 27), — mumer 0. Komaposckuii. C apyroil cTOpoHbI, OHa MCKa-
na cebe COBCEM JPYTUX COIO3HHUKOB M JIPYTHE KYJIBTYpPHBIE 0Opa3LibL.
C. SImMnonbckas otmedaert: «/leficTBUTENbHO, XapaKkTepHas 4yepTa 3To-
TO Mepuoja — yTpara IpeeMCTBEHHOCTIY, CPeIi IIPUYHH KOTOPOH OHa
Ha3bIBAET He TONbKO n3oirsinuio eBpeeB CCCP oT MUpOBOM KYJIBTYpHO-
PENUTHO3HOM eBPEeWCKOl Ccpelbl, HO M «OOHOBIIEHHE CaMOT0 COCTaBa
TIOHSATHS «EBPEHCKOCTHY» (IIEPCOPUEHTAINS HA COOCTBEHHO H3PaWIIb-
CKY0, a HE EBPEUCKYI0 BOOOIIe KyIbTypy)» (SMmmonbckast, 2010: 51).

[IpenogaBanuio MBpUTa B COBETCKHX By3aX OBLIO COBEPIICHHO
YyX/I0 KaK CTPEMJICHHE TPHOOITUTHCS K COBPEMEHHON M3PanIbCKOM
KYJIBType, TaK U CTpeMIIEHHE BBIPAa3UTh TAKUM 00pa30oM CBOIO HAIIHO-
HaJIbHYIO MPUHAIJIEKHOCTh U BOCIIOJIHUTH HEAOCTAIOIINE KOMITIOHEH-
ThI B cBOe# camouieHTH(GuKanuu. Enie 6onee Obuta emy dysx/aa uiaes

MPUHAIEKHOCTH K Y3KOMY CEMENHO-I0MAILIHEMY KDPYTY.
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Ecnu HeoduimanbsHOE redparcTCKOE ABHIKSHHUE U OIIYIIAI0 CBOIO
[IPEEMCTBEHHOCTh 110 OTHOLICHHIO K KOMY-HHOYb, TO 3TO OBLIO J0-
BOCHHOE CHOHHUCTCKOE ABMXKeHue. 3. ['eli3enp oTMeuan, 4To HallaXu-
BaTh NpenogaBaHue uBpura B Ilpubantuke ObUIO JieTde, MOCKOJIBKY
TaM B 1980-x rr. eme cymecrBoBaio Hacineaue «beitrapay (I'eiizens,
2019). C.T. [Napukckuil BCIOMUHAET CaHKT-TIETepOyprckoro redpa-
ucra U.T. JleBuHa, BbITYCKHUKA JJOBOEHHON CHOHUCTCKOW TMMHA3UU
B Jayrasmuce (ITapmxckuit, 2019).

CrencrBueM 3TOro 0co3HaHus ce0si ObI0 OTHOLIEHHE YIIOMSIHY-
THIX Tpynn k U3paniio.

Haumenee mnHTepecHsIM M3pamnb mpeacTaBisuics XpHCTHAHaM,
JKENABIIMM H3Yy4HUTh S3bIK bubmuu. MM OBl HyXKeH CBAIICHHBIH
TEKCT — a He COBPEMEHHAs JINTepaTypa, IPeBHUH S3BIK — a HE COBpe-
MEHHBIH, SI3bIK 3aIIMCAHHOIO TEKCTa — a HE Pa3roBOpPHBIN s3bIK. Co-
BpEMEHHasl U3panibCKas KyJIbTypa UX COBEPILEHHO HE IPUBIICKAIIA.

[TonHOW MPOTHUBOMONIOKHOCTHIO UM OBIITM yUUTENSI M YUYCHUKH
HeoUUMATbHBIX yIbIIaHOB. [Ipexae Bcero UBpUT ObLT 7151 HUX UH-
CTPYMEHTAJIbHOW HEOOXOAMMOCThIO Ha MyTH B M3pamib: ero y4u-
7Y, YTOOBI yeXaTh; MHOTHE YUCHUKH U YUYUTENSI ObIITH OTKa3HUKaMH,
MHOTMM PaHO WJIM IIO3AHO YIABajloCh BblexaTb. DppauM X0JIMsH-
CKUH, apryMEHTHPYS HEOOXOOUMOCTb CO3IaHHUSl «IIPOEKTa TOpo-
noBy, numetT: «Kak pazpenunens! monu! B Mockse, Jlenunrpa-
Jie Xy[10-0eTHO ecTh Kakas-TO eBpeiicKas KH3Hb. A B MPOBHHLUH,
IJIe KUBET TPU YETBEPTU BCErO HAILEro €BpeicTBa... BOT 3axoren
4eJIOBEK, K IIpuMepy, yexarb B V3pauib. MIBpUT 3aX0Ten BBIy4HUTh —
KyZla OH MOMAET? A MOXET, IPSIMO Ha COCEIHEHN YJIUIIE elle OJUH Ta-
Kol uymak oOperaercs... Tak BeIb OHU XK€ HE 3HAIOT APYT apyral
[IpocTo OporieHbl, YeCTHOE CIOBO, KaK OOJbHBIE CHPOTHI, OITOPA

MUJIJTHOHA €BpEeB MPOBUHIIMK HA MPOM3BOJ CyAbObI, OOpeueHbl Ha
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JIeTpalaliiio, Ha aCCUMIIISIINIO, HCIE3HOBEHNE. . . TOIBKO BOOOPa3UTh
cebe, ITo, MOXKET, TIIe-TO, B KaKOW-TO JBIPEe CHINT €BPEH, TaKoH XKe,
KakK s, ¥ He 3HaeT, KyAa eMy TKHyTbeda! Eciu 1 B Mockse noiroza mc-
KaJ YYHUTeNs, ecIM MHE B MOCKBE CTOJIBKO BPEMEHHU MOHaI00MIIOCh
Ha TO, YTOOBI AOOBITH BHI30B! A KaKOBO eMy TaM...» (XOIMSIHCKUH,
2007: . 2).

Hepenxo mHTEpec K MBPUTY OBLI BCETO JIMIIb YaCThIO MHTEpeca
KO BCEMY €BpEHCKOMY, KOTOPBIM B JajbHEMIIeM IepepacTtal B CHO-
HUCTCKue yerpemiieHus. Oqun u3 yuurenei uspurta, lan Porunckui,
BCTIIOMUHAET: «. ../ IBpUT ObLI O4EHb BaXKHBIM ()aKTOPOM HAILCH KU3HU.
Kpome coGcTBEHHO MBpHTA TaM MPUCYTCTBOBAJI MOLIHBIN SJIEMEHT CH-
OHHUCTCKOTO BOCITUTAHHMSI. Y YSHUKH YUUITUCh JTFOOUTH HE TOIBKO UBPUT,
HO n M3pamnby. Cam KomrapoBCKwii MOIBITOKUBACT TVIABY O MPETIoia-
BaHWU MBpHTA cIeAyrolmM oOpasoM: «Yepes yabmnaHbl pacrnpocrpa-
HSUIaCh NACCHOHApHAsi SHEPrHs ABIKEHMS, OCBOOOXKIABILAs EBPEEB
OT OKOB CTpaxa M HE3HAHWs, W30JSIIMU M OJUHOUYECTBA, YHI)KEHHS
U oTdasHUs. B ynmprmanax m kpyrax mperogasarenei uBputa copmu-
pOBaTCh CTOWKHE OOPIIBI 32 BBIE3]] M BO3POXKICHUE EBPEHCKOI HAIU-
OHaJTLHOM >km3HH. ..» (Komaposckuit, 2008: T. 2, 4. V, 1. 27).

W3pamwne BocmpHHHMAaNCAd Kak KyJIbTypHass METpOIONUS —
Y KaK OCHOBHOU MCTOYHUK 3HAHUI 00 UBPUTE U EBPEHCKOH KyIBTYpeE.

VYexaB B M3pauiib, npenogaBaTeinn «IepBoro MoKoJeHus» (y4eHu-
ku M. [lanxana) npuceuIany Ha pOAMHY y4eOHbIe KHUTH, CJIOBapH,
JUTEpaTypHbIE TPOU3BENEHUS Ha HBpPUTE, ayAuoOKacceThl M T.II
W3 N3panits npucklIaiy ¥ CHOHACTCKYIO JIMTEPATYPy Ha PYCCKOM SI3bI-
ke. 3. ['eif3enb nepeuncisier KHArM, KOTOPble MOCKOBCKUE YUHUTENS ITe-
pechbuIany B MPOBUHLUIO: «B 0CHOBHOM 3TO OBUTH KHUTH U3/1aTEJILCTBA
«bubnmorexa-amus». Iorpscatome mum «Oxcomycy», «[opox Lidary,

Obuta KHHTa 1po DHTe00e Ypu JlaHa, Obuta kaura o IllecTuaHeBHOM
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BoiiHe JIByX Uepumiuieil. Y mMeHs Oblia caMn31aTOBCKasi KHHTA «3aKa-
JIEHHBIE APOCTHION. ..» (Kommaposckwuit, 2008: 1. 4, 4. VIII, 1. 49).

Cpenu npenonaBaresieii UBpUTa U UX POIHBIX OBLIH JIIOIHU, KOTO-
peie 1o npuesna B CCCP ycnenu noxuts B [lanecTrHe u 471 KOTOPBIX
WUBPUT OBUT POIHBIM (MM XOPOIIO HM3BECTHBIM) A3bIKOoM: M. MuHI,
JI. Ilanxan-Tpaxtman, A. Jleut. Kpome TOro, Bo MHOrux BOCIOMHU-
HaHUSAX OTMEYAETCs, YTO MPHUMEPHO pa3 B HENENIO B TOM WM WHOU
MOCKOBCKOW TpyIIle M3Y4YEHHUs] MBPUTA HA YPOK WM Ha «IuO0yp»
MPUDIALIATN M3PAWIBTIHUHA — HOCHUTENS SI3bIKA: W3PAWIBTSIHE —
oOnajaTeny JBOWHOTO Tpa)KIaHCTBA (M3PaMIbCKOTO M aMEpUKaH-
CKOT0, U3paWJIbCKOTO U OJHOM M3 €BPONEHCKUX CTpaH) MpHUe3kKaIu
B MOCKBY 10 TypHUCTHUECKOM BU3€ M UCKAJIN BCTPEY C U3yUYaAIOUIIMHU
WBPHT, MIPEXKIE BCETO — C OTKA3HUKAMHU.

HexoTopele n3pansibckue >KypHaIMCThl U aKTUBUCTBI OpraHu-
30BaJIM CBSA3b C IOMNOJBHBIMU TPyNIIAMH IO W3YYCHUIO HBPUTA:
ABpaam Tupom u3 razetsl «Maapusy», Capa @penkens, Capa Xam-
Menb 13 kubyna Caas mepenuchBaIuCh U CTapalich Mepe3BaHNBaTh-
Csl C COBETCKUMH OTKa3HUKaMH.

Hakonern, (uHAHCOBYIO, OpPTaHM3AIMOHHYIO M TIOJUTHYECKYIO
MOAJICPKKY OTKa3HHKaM M YUMTENISIM HBpUTa OKasbiBajo «bropo
1o cBs13siM» («Harusy).

Ho 1967 1. y coBeTCKHX IpaxkJaH ObUIa BOSMOXXHOCTH — ITyCTh Te-
opeTndeckas — 00paTUTHCS B U3PaMIIbCKOE TIOCOILCTBO. Bocmonb3o-
BAJIOCh TAKOW BO3MOXHOCTBIO KpaliHEe Majioe YMCIIO JIIOJEH, cpelu
Hux — SIxkoB Keamu (KazakoB):

«Hauanocs ¢ Toro, 4To 5 3aiien, BepHee, npopBajics B M3pansib-
CKOE TOCOJIBCTBO. S, KaKk M BCE COBETCKHE IpakAaHe, OblI yBEpeH,
YTO B MOCOJILCTBO MeHs He mycTsaT. Ho Mue Obuio 19 jer, s mpocko-

YU MUMO MUWJIMIHUOHEPA OXpaHbl, U OH HE YCIIC]I MCHA CXBATUTh...
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51 ocmoTpericst — B yIuly JIBopa, Thl JK€ 3Haellb, Obuia 1Bepb. Korma
sl TIOJOIIIeTT K 3TOH JBEpH, OHA OTKPBUTACh. TaM CTOST PabOTHHK
noconscTBa... COTpyAHUK MeHs chpammBaer: «UTo BbI XOTHUTE?».
A emy: «Xouy BbIexaTh B M3pawmib, kak 310 caenatb?». «EcTh mu
y Bac KTo-HUOynb B M3paune?» — cnpamuBaet. «Hukoro Her». Torna
oH MHe roBopuT: «lIperieneHToB He ObLTO. S HE 3HAIO, KaK BB CMO-
JKeTe yexarth B M3pauiib. Mbl, CO CBOEH CTOPOHBI, KOHEYHO, BaC MpHU-
MEM — I10 3aKOHY O Bo3BparieHuu. Ho kak Bbl 100bETECH pa3peLIeHHs
OT coBeTCKHX Biactei? TyT MBI BpsiI JIM MOXXEM BaM 4eM-JIHOO0 TI0-
Moub». Sl cpocui, kakoBa opunuansHas npoueaypa. OH oObsicHUI,
410 51 MoykeH oOparutbes B OBUP, HO ecnm y MeHS HEeT pOACTBEH-
HHUKOB, KOTOPbIE MOIIIM OBl MPHCIIATh MHE BBI30B, TO 3TO HEPEAILHO.
[Torom nmoGaBumi: «3HaeTe 4YTO... €CIIM BAllM HAMEPEHHs CEephe3HBI,
[IPUXOIUTE Yepe3 HEIEI0, U Mbl C BAMHU IIOT'OBOPUM ewiey. S mymaro
npo cedst: «VHTepecHO M3naraer... IPUHTH €Ile pa3 yepe3 Heaeo!
4 3nato, rae s Oyay uepes Henenro? OH 3HaeT?..» ITO COBETCKasl MCH-
xojorus. S mpopsaics B mocosnbcTB0. OHU TaM KAyT. S Oymy u3 Hero
BBIXOJIUTh, U TYT OHU MEHSL. .. S1 eMy roBop1o: «XOpOIIIo, 4TO y Bac €CTh
00 Uzpanmne?» «Uto BbI X0THTE?» «YUEOHUKH MBPUTA U MaTEpHAIIBI
00 U3zpaune». OH MHe HaOpasl BCSIKUX KHIKEK, 1 pa3JIOKUI UX TI0 Kap-
MaHaM. ..

— Koeda smo 6w110?

— 19 despans 1967 r.» (Komaposckwuii, 2008: T. 1, u. IIL, . 11).

1967 1., o3HamenoBaHHbIH [llecTriHEeBHONW BOHHON M pa3pbIBOM
nurioMaTuaeckux oTHommeHui Mexxay CCCP u M3pawtem, s MHO-
I'MX €BPEEB CTaJl BpeMEHEM MpPoOyXIeHHs HallMOHAIBHOIO CaMOCO-
3HaHMS U 0c000r0 OTHOIIEHHS K M3panio.

[TpoMexyTOUHYIO TO3ULMIO 3aHUMala TpyIia, CBI3aHHas ¢ odu-

LUAJIbHBIM BY30BCKMM H3ydueHueMm uBputa. CouyBctBue M3pammro
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HE TIOOIIPSIOCH, OTHAKO HHTEPEC K CTpaHe, K ee TOJMTHKE, SKOHOMH-
YeCKOW W BOCHHOM CHCTEME OT CTYIEHTOB TpeOoajics. UToObI OBITH
B KypC€ aKTyaJIbHbIX HOBOCTEH, CTYCHTBI YNTAJIH U3PANIBCKHUE ra3e-
TBI — KOMMYHHUCTHUYECKYIO «30 Fa-Ippax» U «AJb fa-MHIIMap», evar-
HbIi opras Bikenus «I a-1momsp fa-manpy». J0 3TOro OHM OCBAHBAIK
0a30BbIii Kypc HBPHTA M0 M3PAMIBCKOMY YUEOHHKY « e MUITAMY.

Bnpouewm, n cumnaruu x M3pawmiio cpeay yHUBEPCUTETCKUX TIpe-
TTo/1aBaTeNei, 0COOCHHO MOKIIIBIX €BPEUCKUX JIFOACH, He OBLIH pel-
ku. [IpuBenem orpeiBok BocnomuHanmii H. Ilymikapesa, oduiepa
I'PY, xoTopbIii ObLT HanpaBiIeH U3y4aTh UBPUT B BoeHHOM HHCTHTY-
T€ MHOCTPAHHBIX f3bIKOB y A.M. PyOuHIITeliHA, MpenoaaBaBIIero
u B UCAA (UBA) MI'Y:

«On MHOTO pacckasbiBajl HaM 00 wmctopuu M3pawnis, KOTOpHId
o011 0oOpaszoBan B 1948 1. Ilo ero cimoBam, M. Ctanun moOuBancs
TOro, 4yToOB! M3pamnb cran NpocoBETCKH HACTPOEHHBIM rocynap-
ctBoM. [loatomy mo pemenuto LIK KIICC mHorue eBpeu-komMmy-
uuctsl Beinul u3 coctaBa KIICC u Bomnu B Kommnaptuio Uzpau-
151, peaBaputenbHo BhiexaB 3 CCCP. OgHako cTanwHCKUH TUTaH
HE ocymiecTBUiCS, u M3pamnp momen mo WHOMY IyTH Pa3BUTHSL.
<...>

MHuoro uHTEepecHOro pacckasbiBaid AOpam HMocudosuy [PyOoun-
TEHH]| 00 UCTOPUHU €BPEHCKOro HapoJa, €ro PaccesieHUH M0 MHPY,
ero o0bIYasX, Tpaauiusx u oOpsgax. OH JOOWI CBOM Hapoj,
mobun M3panns M NpUBETCTBOBAJ €ro OCBOOOJUTEIHHYIO IOJH-

tuky» (I[Tymxapes, 2004)°.

® ABTOp PTHX BOCHOMHHaHHH ObLT Takxke KomaHmupoBaH [PY B kpyxok
110 UBPUTY B MOCKOBCKOW XOpaJIbHOM cHHarore, rie ObIcTpo ObIT pa3zobia-
YEH: OTIIPABISISCH HA YPOK, OH HE YIOCYKHJIICS CHATH PyOaIIKy ¢ HOrOHAMH,
IIPOCTO HAJICB TIOBEPX HEE CBUTEP, — M OBIIT PACKPBIT, KOTAA KTO-TO U3 COy4e-
HUKOB PELINJI MOXJIONATh €ro 10 IIeuy.
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JIBe mocnennue rpynmnsl 00BETUHSIIO OUIYIIEHHE HU30JSAINH, OT-
CYTCTBUSI MHTEHCUBHBIX CBsizell ¢ M3paniieM — cTpaHOH M3y4aeMoro
sI3bIKa — U HEXBaTKa y4eOHHUKOB M yueOHbIX MarepuasoB. Hanbosee
SBHOM OHa OblJIa B TOH rpymie, KOTopas CTpeMHJIach K KOHTaKTaM
¢ H3paunem cuiibHee BCEro.

OueBUIHBIM CIICACTBUEM ATOM M30JISIUH OblIa HU3KAsI KBAIU(U-
kanwsi ipeniogasareneit. [To metkomy Beipaskernto C. I. [Tapmxckoro,
«KTO 3HAJ 4eThlpe OyKBbI — IIPEIIOAABaj T€M, KTO 3HAJI ABE»: MHOTHE
HaYMHAJIM [PENoAaBaTh, 3Has JIMIIb CaMble a3bl U OIEpekas CBOUX
YUEHHMKOB BCEr0 Ha HECKOJBKO YPOKOB 110 YU€OHHKY, COBEPILICHCTBY-
sICh B IIpOIIECCE.

[oompsnucy yyactue ¥ aKTUBHOCTh YUYEHHUKOB, AaK€ €CIIM OHU
HaXOJWJINCh B CAMOM HavaJie n3ydeHus s3bIka. B wacTHOCTH, 17151 5TO-
ro CyILIecTBOBaJjia IIPAKTUKA «AUOOYpOB» — BEUEPOB PA3rOBOPHOIO
WBpUTA: NpeJcenaresib TaKoro Bedepa Jiesan JO0KJald Ha UBPUTE —
1 BCEM IMPHUCYTCTBYIOMINM MPEJIarajioch ero 00CyIuTh MM MPOCTO
MOTOBOPHUTh MEXIY COOOH Ha MBpHTE. MHOIME YyYaCTHHUKH «IHO-
OypoB» BCIIOMHHAIOT, 4TO OOJBIIMHCTBO MPUCYTCTBYIOIIMX YacTo
WJIM CTECHSJINCH TOBOPUTH, MIIM 3HAJIM MUBPUT €Ille HACTOIBKO TIIOXO,
YTO €Ba MOIVIM IIPOU3HECTH HECKOJIBKO (pas3.

3. X0onMsHCKHUM, OUH U3 PYKOBOIHUTENEH «AN00YpOB», BCTIOMHHAET:

«Henens npockakuBaeT 3a HejeNel, HE ycleellb ONISHYTbCA —
y’Ke CHOBa IMopa WATH Ha «IuOyp». A CKOJBKO BPEMEHHU TPaTHIIb
Ha TOJ'OTOBKY — YTOOBI yYacTHUKAM OBLIO JIETKO, YTOOBI BCE TMPO-
HCXOnAIIee Ha «IuOype» Ka3ajaoch MM BO3HUKAIOIIUM CaMO COOOid,
CIIOHTAHHO, IUTABHO BBITEKAIOIIUM OAHO U3 Ipyroro. YToObl 1 Iy TKH
BOBpEMsI, U MPHOAyTKH, U TEMBI [ Pa3rOBOPOB. ..

Vke mocie HECKOJNbKUX «JUOypoB» S HAauWHAIO BHIOMBATHCS

u3 cui. @aHTa3us MOSl UCCAKAET, JOCTYIHBIM MaTepual Ha UCXOJIE.
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[Toau-ka nmonpoOy# KaKbli pa3 3aHOBO 3aeub ayauTopuio! OaHako
Hapoay Ha «aIudype» 3aMeTHO npubdaBuiock. [losBunmce monu pas-
HOTO ypPOBHSI — KTO-TO YK€ MATHAIATh JIET YYUTCSA, a KTO-TO BCETO
rofl. Y HEKOTOPBIX JOBOJBHO OOJBIION MAaCCHBHBIN 3arac, — TaKkue
XOpOIIIO MMOHMMAIOT, HO CaMU TOBOPUTH He yMeroT. Kak ke caenarb
TaK, 4T00bl BceM ObLI0 HHTEpecHO?» (XonmsiHckui, 2007: . 1).

Kakne yueOnbIe mocobusi ncnonb30Baiich? Bo-mepBhIX, HECKOIb-
KO W3pamiIbcKuX yaeOHHWKOB: «Mopm» (JI. Puxmmc, 1955), «Bmed
muam» (A. Posen, 1955), nosxke — «[aber y-umva» n «Kpa y-XToB»
(1O. Kaitc, I1. DHox, 1966), «llear uBpur» (3. Jlaynen, JI. Baiin6Oax,
1990) u y4eOHUK a1t Oosee MPOIBUHYTOTO YpoBHS — «MBpHUT xas»
(H. bapac, L. Xaiiar, 1989); BO-BTOpBIX, H3pAMILCKUE CIOBAPH;
B-TPETHHX, COOPHUKH M3parTbCKUX eceH («LLImpoHb»); B-ueTBEepTHIX,
WHOT/IA TIPUBO3WBIIMECS TPOHM3BEICHUS W3PAMIBCKOW JIMTEPaTyphl;
U B-IIThIX, u3pamwibckue CMU — unorna noxonusue 1o CCCP us-
panibCKue ra3eTsl (IIpekae Bcero rasera Ha JierkoM uBpure «llaap
JIe-MaTXUIIb)» U Ta3eTa U3PAIBLCKON KOMIAPTUH «30 Fa-13pax»), ayInuo-
KypcC, COCTaBIIEHHbIM M3 paauonepenay Ha jerkoMm uBpute «lllamom
mu-Mepyurananvy, paguo «Komb Vcpasms». [IpoHuTHPYyeM BOCIIOMH-
Hanus JI. @. Tlpectunoii-lllanupo o ceoem otie @. JI. [Mlanupo:

«C mecTu yTpa, Jexa B TOCTENH, B3SAB KapaHAall U OyMmary,
OTeIl HAUMHAJ IPOCMAaTPHUBATh U3PANITHCKUEC Ta3€Thl, KHUTH, OCBa
HaAyIIHUKH, 00SICh MPOITyCTUTH NepBYIo nepenauy «Komab Mcpasnby
(ITpectuna-1lanupo, 1999).

Kpome Toro, omHMM M3 MOCOOWIA Ui M3yYEHUS S3bIKA CIYXKH-
JI0O COBETCKOE IPOIAraHIUCTCKOE MBPUTOS3bIYHOE paano «JluBpeit
masoM Be-kuamay («CioBa Mupa u mporpeccar).

Hakonen, wncnonbp3oBaJuch MaTepualibl, HNOATOTOBIEHHBIE CO-

BECTCKUMH HeO(l)I/IHI/IaJII)HI)IMI/I npenoaaBarejiiMu CaMOCTOATCIIBHO!
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TaK Ha3bpIBaeMas «TeTpajaka» (COOPHHK TEKCTOB W yMPaXHEHUH)
Momre Ilanxana n xkypc «MBput kama» («/ly cuxmm»), cocraBieH-
Heli b. JInpckum. [lepBeiM opunina bHO MPU3HAHHBIM ayTHOKYPCOM,
COCTaBJICHHBIM HEO(HIHUAIbHBIM TpernojaBareyieM, CTajl ayaHo-
Kypc, 3anucaHHbli PuHOI 3acnaBcku Mo 3akasy A3BIKOBBIX KypCOB
npu EpeBaHckoM rocy1apcTBEHHOM YHHUBEPCHUTETE.

B 1990-e rT. cutyanust u3aMeHmIach. M3pawmib, OBIBITHIN NameKoi
YU HEIOCTYITHOHM, MOYTH MHQPUICCKOU «IIPAPOIUHOI», ¢ ITOMOIILIO
KOTOPOI KOHCTPYHPOBAJIACh WACHTUYHOCTD NpErojaBaTese u yue-
HUKOB HEO(QHUIUATBHONW CHUCTEMBI, CTAJ ropazno OJMKe W OJHOBpE-
MEHHO IepecTaj BOCIPUHUMATHCS Kak HEUTO JIOMAIIHEee U MapKUpy-
IoIIee Y3KUI KPYT «ITPUYACTHBIX».

UTo IMEHHO N3MEHUIIOCH?

Bo-nepBbIX, U3ydeHHEe MBpPUTA CTAl0 IMIMPOKO PACHPOCTPAHEH-
HBIM M AOCTYHHbIM. llosIBUIIMCH JierajbHble U OecryiaTHbIC Yyiblia-
Hbl «CoxHyTa», nmoyxke — «Harusay, u nopasismoniee OOIBIINHCTBO
eBpeeB, XKeJalINX yexaTrb B V3paniib, Ipolwio yepe3 Hux.

Bo-BTOpBIX, HCHUE3TH «IPOLEHTHBIE HOPMBDY TMPH TIpUEME
B BY3Bl — 1 mpuMepHO 10 JeT mporpaMMel 1o redpancTHKe U ny/aa-
HKe B By3ax 00y4aiu B OOJIBIINHCTBE CBOEM €BPEHCKHUX CTYICHTOB.
[IpumMeuarenbHO, UTO B AajbHEHIIEM CUTyallsl CHOBA M3MEHMJIIACH
(cM. HEKE).

B-TpeThux, oiHa M3 CyLIECTBOBABIIMX MOTHBALMI JUIsI U3yUeHUS
WBpHTa — JAEKJIapalys CBOeH MPUHAJIEKHOCTH K €BPEHCTBY U MOTy4e-
HHE KJIF0UYa K eBPEHCKOH KyJIbTYpe — HECKOJIBKO BUIOM3MEHIIIACH U O~
Jy4uia MPUHIKUIHAIBHO HOBbIE OPraHW3allMOHHBIE BO3MOXKHOCTH.

Onnako 3a 2000-¢ 1 2010-e rT. 3HaYUTENBHBIE U3MEHEHHS TIPETEP-

MIEJI0 CaMO POCCUMCKOE EBPEUCTBO.
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Poccuiickoe eBpeiictBo nmociie 1990 r.: od61mecrBo,
HAIMOHAJIbHAS CaMOUAeHTU(UKALNS, A3BIKU

Ha py6esxe 1980-x u 1990-x rT. coBeTCcKo€/poccHiickoe eBpeHCTBO
MepekUBaIo MaclITaOHbIe IepeMeHbl. VX ocMBbICIeHHe TPOUCXOAu-
JI0 B TECHOHM CBSI3U C AMCKYCCHSIMH O OyIyIeM eBPEHCTBa: CKOJIBKO
€BpPEEB YEIYT, a CKOJIbKO OCTaHyTcsl Ha Tepputopuu obiBiiero CCCP?
Uto npomsoiiaer ¢ ocraBmmmucs? Kak Oymer opraHn3oBaHa eBpeii-
cKasi )Ku3Hb? ByneT v oHa mocTpoeHa 1mo 00pasity eBpeicKoi )KU3HH
B JPYT'HX CTpaHax JUACIOPBI — WIIM POCCUHCKOE €BPEHCTBO BhIOEpET
CBOH 0co0bIl myTh? Hackonbko oHO Oyaet penurno3usM? Yto Oyaer
CUHTAThCS MapKepoM eBpericTBa?

Bce Bompockl, cBsi3aHHBIE C €BPEHCKUM OOpa3OBaHHEM U H3yde-
HHUEM €BPEHUCKHUX SI3bIKOB, TAKKE CTABHJINCH B CBA3H C OyIyIIIUM MOCT-
COBETCKOTO eBpeiicTBa.

B 1990-e rr. mpoGiiema 3TOrOo OyAyIiero He pas3 o0CyXIanach
KaK B COI[MOJIOTMUECKHUX HCCIIEJOBAHUAX, TaK U Ha COBELIAHUSX CO-
TPYIHUKOB €BPEHCKUX OpraHu3alfii. DT OpraHu3aluy CTAaHOBUIIUCH
HOBBIMH aKTOPaMH Ha TOCTCOBETCKOM MPOCTPAHCTBE M CTapajCh
TaK WM WHa4ye MOBJIMATh HA POCCUHCKHX €BPEEB: JMOO CKIOHUTH
ux K orbe3ny B M3pawmib, 1100 co3xaTh 0co0yto HOBYIO €BPEHCKYIO
cpeny u KylbTypy Ha Teppuropun ObiBiiero CCCP.

OOpariMcst K COIMOJIOTUYECKAM HCCIEIOBAHUSIM POCCUHCKOTO
eBpeiictBa 1990-2000 rr.

Bpabore 19961. P. PeiBknna numet: «MIMetoTcs. .. MHOTOBapHaHT-
HbIe KapTuHbI Oyaymero. Tak, /1. [petirep u /1. TexymkuH Ha3bIBatOT
[SITh €0 BapUaHTOB: 1) accUMMiALuS; 2) SMUIPALHsl B €BPEHCKOe
rocynapctBo Wzpanip; 3) «uymnanzanus» HeeBpeeB; 4) opraHu3anus

OTIIOpa aHTHCEMUTHU3MY; 5) yOSIKICHHE HESBPEEB BECTH 00pa3 XKHU3HHU,
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COOTBETCTBYIOIIMH MOpAaJbHBIM LEHHOCTSAM, aHAJIOTMYHBIM HyJa-
u3My, BHEIpEHHUE (B MeCTax NMPOKUBAaHUSA €BPEEB) YHHUBEPCAIbHOIO
MOPaJIbHOTO 3aKOHA, STHYECKOT0 MOHOTEH3MA.

B kaxoif Mepe 3TH BapuaHTbI MOTYT peanu3oBaTbes B Poccun?

Kakue anprepHaTuBBI OymyIIero eBpeeB 31eCh BOZMOKHBI?

[Ipexxne uyem paccMaTpuBaTh O3TH aJIbBTEPHATHUBBI, OTMEYY,
YTO pa3HbIe TPYNIBl HBIHEIIHUX POCCHUHCKHX €BpEeB pean3y-
I0T pasHble aJbTEPHATHBBI. DTO E€CTECTBEHHO, €CJIM BCIIOMHUTD,
4TO0 eBpeiickoe Hacenenue Poccun cunbHO auddepeHnupoBaHo.
Her Hyxzapl noKa3bplBaTh, YTO IOBeIEHHE OOPYCEBILIMX, Tpalu-
LIMOHHBIX M BBIC3KAIOIINX €BPEEB HE MOXKET OBITH OJUHAKOBBIM:
nepBble OyIyT MPOJOIKaTh aCCUMUIMPOBATHCS B PYCCKOM cpere,
BTOpBIE — COBEPIIEHCTBOBATH CBOW HAI[MOHAJBHBIN OOJUK, TPETHH —
OMUTPUPOBATh. ECIAM 3TO Tak, TO KOHEUHBIM PE3yNbTaT 3BOJIOLHH
eBpeiicTBa, ckaxeM, kK 2010 r. OyaeT 3aBUCETh OT TOTO, MIPEICTABH-
TeJIel KaKuX THIOB OyJeT CTAaHOBUTHLCS OOJbIIE, KAKUX — MEHBIIIE,
Kak OyJIeT MEHSTHCS COOTHOUICHHE MEXKAY OOpyCEBIIMMH, HOBBI-
MU, TPAJIUIMOHHBIMU U ye3KalolmuMu eBpesiMu. OT COOTHOIIEHUS
MEXIy HUMHU OyIeT 3aBHCETh, KaK PEIIuTCcs B Poccun «eBpeiickmit
BOIIPOC»: MIPOU3OMAET JIN MOJIHAS «JEEBPEU3ALN» UM, HAIPOTHB,
eBpelicKkas KylbTypa BO3poAMTCA. Tak CTOMT mpobiema Oyayiiero
eBpeeB B 1ieiom» (PriBkuHa, 1996: 149-150).

Konneniuu Oynyiero espees, npeminoxennsie . [peiirepom
n JI. TenymkuHbpIM, OBUTH JTOBOJILHO IIIOXO MPUJIOKUMBI K OIHCHI-
BaeMOMy cooOuiecTBy. OHM HalMCaHbl MUCXOASl U3 ATUKU Hylau3Ma
(orcroma coBeprieHHO (haHTacTHdeckue s 90-X IT. crieHapuu 3 u 5,
OCHOBAaHHbBIC HA OTHOILCHUU K «OHEH HOax»), HO B MOJIHOM OTpbIBE
OT peabHOCTH [TOCTCOBETCKOI'0 EBPEIICTBAa — CEKYIIIPHOI0, AaCCUMMUIIH-

POBaHHOTO W aTOMHM3MPOBAaHHOTO. DaKTOpOM OOBEAWHEHHUsI €BpEEB
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MOT OBl MOCITYXHTh aHTHCEMUTH3M (0Opb0a ¢ KOTOPBIM MOIVIa ObI
CIUIOTUTE €BPEEB — CM. TI. 4) — HO OH OBLIT JOBOJIBHO cIadbM. Ha py-
oexe 1990-x IT. ncyes rocynapcTBeHHBI AHTUCEMUTH3M — «CTEKJIISTH-
HBIH [TOTOJIOK», KOTOPBIA HE MOIVIM MPEOI0JIETh eBper (IIPOLCHTHAS
HOpMa B BY3aX, HENIACHBIA 3amlpeT 3aHUMaTh PyKOBOJSIINE JOJK-
HOCTH H T.1.); OBITOBOH HEKOTOpOE BpeMs YIEP)KHBal IMO3UIINH,
HO B 2000-¢ 3aMEeTHO CHU3HJICS | OH.

eiictBoBanu cuieHapuu 1 u 2: MHOTHE €BpEH, B MEHbIIIEH cTere-
HU acCUMWJIMPOBaHHEIE, yexanu (B WU3pawmns, B [epmanuro, B CILIA
U T.T1.) — ¥ IPOJOJIKAIIM ye3kaTh U B cepeaune 1990-x It., ocranabHbIe
MPOAOIIKAIIN KUTh KHU3HBIO, MPAKTHUYECKH HEOTIIMYUMON OT >KU3HU
UX UHOATHUYHBIX COCENICH.

He odenp MOHATHO, YTO MMEETCS B BUIY MOJ «BO3POXKICHHEM
€BpEUCKON KyJIbTypbl B POCCHN»: COBEPIIIEHHO OYE€BHJIHO, YTO BO3-
pPOXJIeHWE HY TPAJAUIMOHHOTO WUIUIIES3BIYHOTO MECTeYKa, HU H]U-
HIEeSI3bIYHON MOJIEpHUCTCKON KynbTypsl B Poccun 1990-2000-x rr.
HEBO3MOXHO. OJJHAKO aBTOP BCKOJIB3b YIIOMMHAET TEHACHIINIO, KOTO-
pyro ObLIO KpaiiHe BaKHO 3aMETUTh U OTMETUTh, — CO3/IaHUE 0CO00
€BpEICKON KyJbTYpHOU cpenbl B Poccun kak ajbTepHATUBY U acCu-
MUWJISIIIAA, ¥ MaCCOBOM peraTpuaIiiy/ SMUTPAITIH.

Cama P. PriBkrHA oIleHHMBana MEPCIEKTUBBI ATOTO KYJIBTYPHOTO
CTPOMTENBCTBA KpaliHe ckenThuecku: «KoHeuHo, oTnenbHbIE CHHA-
TOTH, IIKOJIbI, MY3€¢H, OMOIMOTEKH, IMOCTPOCHHBIE C IOMOIIBIO
WHOCTPAHHBIX CIIOHCOPOB, CO3JaBaJINCh W co3paiorcd. Ho Ta-
KH€ <JTaCTOYKHM» HE PElIaroT CTONb (DyHIaMEHTATbHOW MPOOIEeMBl,
KaK BO3pPOXK/IEHUE HAITMOHATIBHON KYIBTYphI. K TOMy e 3TO BO3pOXK-
JICHHE TPEJoaraeT He TOJIFKO YUCTO JYXOBHBIE, HO U OPTaHU3alld-
OHHBIC MEpEeMEHbI: (POPMUPOBAHHUE KPYIHBIX OOLIECTBEHHBIX Opra-

HU3alUi, BOZHUKHOBEHHE BHYTPHHALIMOHAIBHBIX CBS3€H, Ha 3TOU
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OCHOBE yCHJIEHHE HAIlMOHAJIFHOTO CAMOCO3HAHMS BCETO POCCHICKO-
ro eBpeiicTBa. Ho, HECMOTps Ha 3TO, «BO3POXKICHUECKAs allbTepHATH-
Ba» OCTaeTCs YTOMMYHOH. J[ayke MHOTHE AECSITKH U COTHU €BPEHCKUX
LIKOJI HE CO3/1ayT CETOAHS TOrO CJI0S AKUBOTO SI3bIKA, BHYTPUHALIUO-
HAJIBHOTO OOIICHUS, YUTACMBIX U3aHUH, KOTOPbIC MOXKHO OBLIO OBI
Ha3BaTh )KUBOI eBPEHCKON KyJIbTypOi. JTa CUTyalusi HECKOJIBKO Ha-
MOMHUHAET CyAbOy Majioli pOCCHUICKOW JEpeBHH, TIIE JKUTENeH ObUIO
MEHEee OJTHOM THICSYIH UeoBeK...» (PriBkuHa, 1996: 154).

JelcTBUTENBHO, YCUIUS MO CO30aHUI0 €BPEUCKON HaluOHalb-
HOW KynbTyphl B Poccun B cepeaune 1990-x rT. ObUIH elie TOBOIb-
HO MajoycrenHbiMu (cM. Takke: Parizhsky, 2009: 54-55). Oanako
B 2000-2010-¢ TT. OHU Aanu CBOUW IUIOABL. 1€ TEHIEHINH, KOTOPHIC
B 90-¢ IT. OBUIM JIWIIIE B CAMOM HaJaJIe CBOETO Pa3BUTHS, TOCTHUTIH
3HAYUTEIIBHOTO YPOBH Uepe3 15-25 set. PazHooOpa3Hbie popMbI eB-
pelickoil opranusanuu, Kotopsie B 90-¢ BOCIPUHUMAIUCH KaK Map-
TMHAIBHBIC M B IVIa3aX OOJBIIMHCTBA MOCTCOBETCKOTO €BpEHCTBA
o0JiajjaJii HU3KUM CTaTyCOM, CTaj 3HAYUTEIbHO OoJiee NpHUBJICKa-
TEeTHHBIMH U MPECTUKHBIMH.

Bo-miepBhIX, 3TO OTHOIICHUE K PEIUTHH, K CHHATOTE M PETUTHO3-
HBIM 00psimaM: ecii B 1990-¢ IT. peurusi ocTaBaiach «HMIIOPTHPO-
BaHHOI, TO K 2010-M I'T. TOSBUIIOCH OOITBIIIOE KOTMYECTBO «MECTHBIX)
OOIIMH (COAEPIKAIINXCS HA JICHBIM MECTHBIX IPHUXOXKaH), PABBHHOB
POCCHICKOTO MPOUCXOAKACHUS. PE3KO BO3pOCIIO KOJMYECTBO CUHATOT
(B Mockse — ¢ Tpex B 1990-e . 1o nmpubnmsurensHo 25 B 2018 1)
1 UX TIPUX0XKaH. Bce OoIbIle CBEeTCKMX €BpeeB CTaN MOCEIaTh CHHA-
TOTY TIO TIPa3HAKAM W UCTIONHSATH OT/IEIbHBIE 3aII0BE/IN/ COBEPIIIATh
OTAeTbHBIE 00psIbl. BeposTHO, cka3anack 00Iast SBOIOIUS POCCHI-
CKOTO 00IIIeCTBa B CTOPOHY MEHBIIICH CEeKYIISIPU3aIliH, & TAKIKE ITOCTe-

MICHHOE BJIMSHUE 3aITaJJHON MOJIeIM MaHU(ECTAIlUN CBOETO eBpeiiCcTBa.
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Bo-BropsIx, 310 eBpelickne mkoisl. B Hagane 1990-x rr. onn BO3-
HUKJIM KaK HHCTPYMEHT IOJTOTOBKH K peraTpuanuy: AeTH 1 MOJpOCT-
KA yYHJIM HE TOJIBKO OOBIYHBIC AJISI POCCHUICKON IIKOJbI MPEIMETHI,
HO Y UBPUT, EBPENCKYIO TPAAHULIUIO U €BPEHCKYIO HCTOPHIO, YTO JJOJIK-
HO OBLIO TOMOYB UM B JJaJIbHEHIIIEM IPUCIIOCOOUTHCS K sku3HH B M3pa-
nie u yuebe B U3paniibeKoi mkose. i CeKyIspHbIX IOCTCOBETCKUX
eBpeeB 1990-x 1T, HE COOMpPABIIMXCS HUKYA Ye3KaTh, 3TH IIKOJBI
ObUTH MaJIONPHBIIEKATEIbHBIMU: MPEAIOYTUTEIBHEE U NIE€PCIEKTUB-
HEe CUUTAJIOCh OTJAaTh CBOUX AETEH B T. H. «CHIIbHBIE)» LIKOJIBI — FOCY-
JApCTBEHHBIE LIKOJMBI CO crerknaccamu. Cpean JOCTOMHCTB MOoCTe -
HUX OTMEUaJIMCh XOpOoIllee NMPEenoiaBaHue TeX WM WHBIX MPEIMETOB
(MaTeMaTHKH, THOCTPAHHBIX S3bIKOB, (PU3UKH, XUMUH, OUOIOTUH, JIU-
TepaTypbl U UICTOPHUH | T.11.), BRICOKUH MPOIEHT MOCTYIICHHUS B BY3HI,
HHTEJJIEKTYyalbHasl Cpela, NPECTK 3HAHUN, HaIuuue OeCIUIaTHBIX
KPY>KKOB, JKeJIaHHE T1E€aroroB 001aThCs ¢ y4eHUKaMH U BO BHEYPOU-
Hoe Bpems. K konmy 2010-x IT. cuTyanust ©3MEeHHIach. YHUPHUKALHS
[IpOrpamm 3aTpOHYJIa MHOTHE LIKOJIbI, U B CBETCKUX €BPEUCKUX IIKO-
JlaX KOJIMYECTBO YacoB, OTBEACHHBIX Ha €BpPEICKHE MPeAMETHI, 3aMeT-
HO COKparmiock. Kpome Toro, N3MEHMIICS 3alpoc: ¢ YCBOSHHEM «3a-
MTaTHOW» MOJAETH MaHu(eCTalny eBpecTBa BCe OOJBINIC POAUTEIICH
OTZAIOT CBOMX JETell B eBPEHCKHUE IIKOMIbI, OTMEUasi, 4TO TaM UX Jie-
TSIM MIPUBBIOT JKeJaTebHbIC IIEHHOCTH, «HAay4aT y4yuThes». OTMeua-
10T TaK)kKe YBAKUTEJIBbHOE OTHOILIEHHE MearoroB K yueHukaMm. OHa
13 MOCKOBCKHUX €Bpeickux mikoi — Ne 1540 (oTHOCSAIIAsCS K CUCTEME
ko1 OPT) — B mocnenree BpeMs MpruoOpeTaeT Bce OONBITYIO TOITy-
JsipHOCTH. Tyna mocTynaroT He TOJIBKO JIETH €BPEHCKOro MPOHUCXOXK-
JICHUS], HO U JICTH, HE UMEIOIINE HUKAKUX EBPEHCKUX KOPHEH: uxX po-
JUTENed TNPUBJIEKAET BBICOKHM YpPOBEHb MpENOJaBaHUs, XOpOlIee

OTHOIIEHHE K JIETSIM U CUCTEMa [IEHHOCTEH, KOTOPYIO OHU pa3/ieysioT.
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B-Tperbux, 3T0 oOpraHm3anuu, KOTOPBIE CO3MAIOT EBPEHCKYIO
KyJIBTypHYIO CpENy: NOBOJIBHO IOMYJISPHBI MOJIOAEKHBIE OpPTaHU-
anun «lmanens» n «Knaganm», a Takxke HPOEKTHI «DUIKOIOT»
n «Jlumym». B 2010-e rr. eBpelickas KylbTypa Hadajlga BOCIpPHUHH-
MaTbhCs KaK MHTEJUIEKTyallbHas U IPECTHXKHAs; POCCUIICKUE eBpeu ro-
TOBBI 3aIUIATHTh JICHBI'H, YTOOBI MOMACTh Ha KOHpepeHIHIo «JIuMym»
WIHM TI0eXaTh Ha BBIE3THON (PecTHBaib MPOEKTa «IIIKOIOT»; CIIy-
1I1aTh HAyYHO-TIOMYJISPHBIC JIEKIUH Ha €BPEHCKYI0 TEMATHKY CTAllo
npecTrkHO. [lomynspusanuy ¥ MOBBIIIEHUIO MTPECTHkKA €BPEUCKON
KyJBTYPbI CIIOCOOCTBOBAJIM elle Ba (akTopa: JesTeNbHOCTh eBpei-
ckux m3aarenbeTB (« KHmKHUKN» 1 «I emapum — MoCTBI KyABTYPBI»),
KOTOPBIE BBITYCTHIIN JECATKU IPOU3BEIECHUI €BPEHCKON JIuTepary-
PBI B KOMMEHTHPOBAaHHBIX MIEPEBO/IaX W HAYYHBIX KHHUT IO WY/IanKe,
U co3fanne B MOCKBe IByX €eBpEHCKUX My3€€B — BBICOKOTEXHOIOTHY-
HOT'O M OTMEUYEHHOTIo Harpajgamu EBpeiickoro myses u LleHTpa Tomne-
paHTHOCTH B MapbHHOH polie.

Kak 3T m3MeHeHHs OTpaswiIuCh Ha NPENoJaBaHUM €BPEHCKUX
SI3BIKOB M UBPHUTA B YACTHOCTH?

K coxanennro, MBI He pacrmojaraeM JOCTOBEPHBIMH CTATHUCTH-
YECKUMH JaHHBIMH O KOJIMYECTBE JKHUTeNel Poccuu, 3HAIOMMX WIH
m3yvaromux uBputr. C 1990 mo 2001 r. mepenucu HaceaeHUs
He npoBoamiock. Ilepenuce 2002 1. He pa3nauvaeT UBPUT U JIpy-
rU€ €BPEMCKUE A3bIKH, COBOKYITHOE KOJIMYECTBO HOCHUTEJIEH HTUX
sa361K0B — 30019. Kakas gyacTh 3TOT0 Uncia NPUXOAUTCS HA UBPUT —
Hen3BecTHO. Jlanueie epenucu 2010 T. TokKe HE BIIOJHE TTOHITHBI:
KpOME MBpUTA, HOCUTEISAMH KOTOPOTO 3anucanbl 18822 yenoBeka,
B CITUCKE SI3BIKOB (QUTYypHpyroT uaum (1683 HocuTens) u eBpei-
ckuii (5820). Tak uTO B pacrnopsHKEHUH MCCIEI0BATEINS JINIIb IPHU-

OJIN3UTENBHBIE OLIEHKH.
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B cBoeii cepun crareit 2000-2001 rr. aMepuKaHCKUI colMaib-
vbid antponiosior L. Twurenbman u ero coasropsl B.JI. Ilanupo
n B.B. Uepssko, ncxons u3 COOCTBEHHOTO mccienoBaHus 1997—
1998 rr., ormeuanu cineayrouiee. Poccuiickie eBpen 3HAIOT M UANII,
U UBpUT A0BONbHO TI0X0 (['urensman, Yepnskos, [lanupo, 2001a:
211-212), ogHako cTaparoTcst YIUTh UX M CYUTAIOT, YTO S3bIK — BaXK-
HBIIl KOMIIOHEHT HalMOHAIRHOW camomneHTudukarmu: «Hopwma-
THUBHBIC TIPEICTABICHUS PECIOHJCHTOB O HEOTHEMJIEMBIX TpH3HA-
Kax EBPEWCKOW HISHTHMYHOCTH TakK)Ke TOATBEPXKIAIOT HEIUIOXHE
NepcreKkTuBbl U uanma, u usputa. Ot 5,3% 1o 14% onpoieHHbIX
yOeXKACHBI, YTO 3HAHWE HALMOHAIBHOTO SI3bIKA — «OOs3aTEIbHOCY
TpeOOoBaHMe IS TOTO, YTOOBI IPU3HATH YETIOBEKA HCTHHHBIM EBPEEM.
OT MOTOBUHBI 10 IBYX TPETEH CUNUTAIOT 3TO 3HAHUE «KETIaTEIHHBIM
KadecTBOM JIJIs Takoro npu3Hanws» (I urensman, Yepsskos, [llammpo,
20016: 108). Kpome Toro, OHM OTMEYaIIH, YTO «4EM MOJIOXKE PECTIOH-
JICHTBI, TeM OOJIIbIIE JIOJIS JIUI], KOTOPbIC B TOW WU WHOW CTEICHH
3HAIOT pa3roBOPHBIN UBpUT. B koroprax 16—19 u 20-29 net sTa gomns
yxe npubnmkaercs kK 1/3, B Tom uncne 4,7% u 6% COOTBETCTBEHHO
3HAIOT ero xopoutoy» (I'mrenpman, Uepssikos, Lllammpo, 20016: 107).

Kazamoch Obl, OC/ie MHOTHX JIET 3y4eHHS] UBPUTA B OTKa3e, KOTO-
o€ BOCIIPUHMMAIIOCH KaK CIOCO0 3asBHTh O CBOEM €BpEHCTBe, n3yde-
Hue uBputa B 1990-¢ I'T. TOJDKHO OBLIO CTaTh ICHTPAILHOHN TeHACHIINEH
EBPEHCKOT0 «BO3POXKIACHHS». OIHAKO 0KAa3aJI0Ch, YTO B 3TOM JIBIYKEHUU
eBpelicKue S36IKH HEOXKHTAHHO 3aHsUTH BTOpocTeneHHoe Mecto. Kak ot-
medan B padore 2009 . C.T. ITapmkckuii, poccHiicKoe eBpeicTBO pas-
JIETISUTO UJIEF0 O BAYKHOCTH KHIDKHOM KYJBTYPBI, HO B Ka4€CTBE TAaKOBOM
paccMmarpuBanach 3amajHas KyJaepTypa (M pycckas KylbTypa — Kak ee
yacte) (Parizhsky, 2009: 72, 75). IBpUT cOBEpIIEHHO HE BOCIPHHH-

MaJicsl Kak KyJbTypHasl LIEHHOCTb PyCCKOTO €BpENCTBa.
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[Toutn 4wepe3 marHammars jet, B kaure 2013 ., E.D. Hocenxo-
[IITeitH oTMeYaeT NPeUMyIIECTBEHHO PYCCKOSI3BIUHBIN XapaKTep COBET-
CKOHM €BpEUCKON KyJBTYphl — U ONPEACICHHBIA HIUIIES3bIYHbIA MJ1aCT
stoit kynbTypbl (Hocenko-Lreiin, 2013: 251-252). UBput u kiaccu-
YecKHe JpeBHEEBPEHCKIE TEKCThI B 9TOM OTHOILIIEHUH OKa3bIBAIOTCA Y-
KEPOJHBIM 3JIEMEHTOM, HE BOCTPEOOBAHHBIM POCCHICKIMHU E€BPESIMU.
«OueHp XapakTepeH dIN301I, CBUICTEIIEM KOTOpOro 51 Obuta B CMOJICH-
cke (arpers 2007 1), Tie MHE JJOBEIOCH MPUCYTCTBOBATE Ha PETICTUITHH
X0pa, COCTOSBIIETO MPEUMYIIECTBEHHO M3 TIOKMIIBIX JIFOIeH — KITHEH-
TOB M BOJIOHTEPOB MECTHOTO «X3cena» (O1aroTBOpUTENIbHON OpraHu-
3allUM). YUaCTHUKH CIIEBKH, C TPYAOM YWTasl HAIMCAHHBIA PyCCKUMHU
OyKBaMH TEKCT Ha UBPUTE U CHIILHO KOBEpKasi HE3HAKOMBIE CJIOBA, pa3-
Y4MBaJId MOJIMTBEHHBIE MTeCHOMNeHus. [Iporiece men mioxo, HeCMOTpst
Ha CTapaHus PyKOBOAWTEIHHUIBI. Bpemst oT BpeMeHH peneTuIys mpe-
pBIBAJIACh peruTiKkaMu «MBbI jke HEBEpYIOIUe, 3a9eM HaM YYUTh 3TH
MOJIUTBBI?» WM «MBI K€ 3TOT SA3bIK HE 3HAEM, [TOYEMY MBI HE yUHM
necHu Ha uauie?» o koHer — a 3To ObUIa MOATOTOBKA K KOHIEPTY,
MIPUYPOYEHHOMY K 9 Masi, — XOp JAPYKHO U CIAKEHHO TPSHYJ MECHIO
«Hax MamaeBbIM KypraHoM THIIIMHa», ¥ KTO-TO TIPOKOMMEHTHPOBAI:
«Bot 310 — npyroe neno» (Hocenko-1lIreitn, 2013: 255-256).

Henp3s ckazare, 4TOOBI eBpelickas KynbTypa B Poccun Oblta mc-
KJIIOUUTENBHO pycckos3bluHOM. Emie B romsl mepectpoiiku B Moc-
KBE CYyIIECTBOBAIM KpYXKKH uauma (pykoBogurenu — B. Uepnun,
A. Sxupeuu). B mocrcoerckoii Poccuu, ocobenno B CaHKT-
[Terepbypre (B MeHbIel cTenieHH — B MockBe), chopMHpOBAICS
3HAYUTENBHBIN HHTEPEC K UIUIIY U KyJbType Ha HEM — U 'y CHOHHUCT-
CKOW eBpeiiCcKoi caMOHJICHTH(HUKAIINYA TOSBUJICS HEOKUTaHHBIH
KoHKypeHT. Haunnast ¢ 1990-X rr., 1eHCTBYIOT KPY>KKH 110 U3YyUEHHIO

WIUIIa, CTYIUU MEeCHH Ha WAWIIEC W KIE3MEpPCKHE aHCaMOu, BbI-
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POCIIO HECKOIBKO MPETIo/iaBaTesiel S3bIKa U CHEeIHATUCTOB 110 HEMY.
B Ilerepbypre mom pykoBomctBoM B. A. JIBIMITHIIA CTTOKUIACH CBOS
IKOJIa JUTepaTypHoro mepeoaa — u 3a 1990-2010-e rr. uauiue-
sI3pIYHAs JTUTEpaTypa OKa3ajuach NepeBeleHa Ha PYCCKUN SI3BIK JTyd-
1€, YeM J]a’Ke Ha aHITIMICKUIL.

OTOT «UAMLIA3M» OBUT CONPSKEH C MHTEPECOM K TPaIUIIMOHHOM
KyJlbType eBpeiicTBa BocTouHoil EBpornbl: HE 3ps MHOTHE CTYAEHTHI
1 BOJIBHOCITYILIATEIN, U3y9aBIINE UANII, IPUHIMAIIN YYaCTHE B JDKC-
neauIusx 1o ropoxam u OsiBiuM Mectedkam CHI, rae o cux mop
JKUBYT TOCIEAHNE HOCHUTEIW HAWIIA, MOMHSIIUE TPaJUIHMOHHYIO
aIIKEHA3CKYIO KyJIbTYypY.

B sToM cMbIciie «MIUIIM3MY» CTall JBHKEHHEM, MPOTHBOIOIONK-
HbIM reOpancrckomy nBrxeHnto B CCCP: B kadecTBe 0ObeKkTa HHTE-
peca M n3y4yeHHs «MIUIIUCThI» BbIOpanu He V3pauis, a Bocrounyto
Epony. «HacTtosimeit» eBpelckoil KyabTypoll UM MpPEACTaBISIETCS
MMEHHO KyJIbTypa alllkeHa30B, a €€ A3BIKOM — HE UBPUT, a WML

JIBuKeHne «UIUIIUCTOB» TAKKE HE pasfefsieT M CTpeMJIeHHE
c/IeNaTh M3y4aeMblil SI3bIK MapKepOM eBpeHCKON camouneHTH(rKa-
LMW 1 00y4aTh WANITY TOIBKO eBpeeB. HampoTus, cpenn u3yvarommx
WAMLI, IEPEBOAUMKOB, YIACTHUKOB IKCIIEANLIMH 110 MeCTeUKaM 00JIb-
LIMHCTBO — 3THUYECKUE HEEBPEM.

OpHako B IIEJTIOM pOCCHICKasi eBpelicKas KyJIbTypa OCTaeTcsl pyc-
CKOSA3bIYHOM. IIONBITKM NPUBHECTH B HEE €BPEUCKUE SI3BIKU BOC-
NIPUHUMAIOTCS KaK UMIIOPTUPOBAHUE 3allaJIHOM MOJEIN €BpPEHCTBA.
He ciydaiino uBpHUT Kak MapKep €BpelcTBa M3ydaeTcs JIMOO cpeau
KEJIAIOIMX yeXaTh, JM00 B KPy>KKaxX IPU CHHArorax.

CoOcCTBeHHOW €BPEUCKOM KyNBTYphl, KOTOpas OnepupoBajia Obl
uBpuToM, B Poccun He cnoxmiocs. Kak oTmeuaer onuH M3 MOHUX

pecnionnentoB, C.I. ITapwxkckuii, «B 90-¢ eBpeiickas xu3Hb ObLia
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KOJIOHM3WPOBAaHA PAa3HBIMH HMHOCTPAHHBIMH MOJENISIMU €BPEWCTBa,
OHU TIOJENIWIN BCE TOJII MEXAY COOOH — M OAMHOKHE MECTHBIE I10-
MIBITKH CJIEJIaTh 9TO-H. B 3TOM 11oJie motepsumuch (Ilapmxckwuii, 2019).
Heycnex 3TuX HHOCTpaHHBIX MOJIENIEN 3aKITIOUAETCs, IO MHEHHIO UC-
cJIeZioBaTeNsl, B TOM, YTO MEX/yHApOJHbIE €BPEHCKNE OpraHU3aIiH,
nputreamue B Poccuto B 90-¢, He OBUIM TOTOBBI IPU3HATH KYJIBTYP-
HYI0 «MHAKOBOCTBY» POCCHICKHMX €BPEEB KaK MO3UTHBHBIN (akKTop
1 BOCIPUHATH MX KaK PaBHOIIPABHBIX IAPTHEPOB, & HE KaK OOBEKT
npocBetuTenbekux yewmmid (Parizhsky, 2009: 50).

B 90-¢ Obuta naest caenarb UBPUT SI3BIKOM €BPEHCKUX OOIIMH U Op-
ranmzaiuii Poccun, Ho oHa motepnena Heynauy. C.I. Ilaprkckuii
CUMTaeT ITO MOTEepeii: ecu Obl 3Ta Uies peann3oBanach, eBpeiickue
OpTraHM3allMU U JIEATENH, KaK W MPOCTHIE WICHBI €BPEUCKUX OOIIHIH,
HOTY4YMIH Obl JOCTYI K KJIFOUEBBIM Uil €BPEHCKOM KyJIBTyphl TEK-
ctaM u cMbiciaM. OpHako Ha cMmeHy 3tomy B 2000-2010-ee rr
MpUIIUIa HOBasi €BpeHcKas KylbTypa — JIMOO CBETCKast U B LEJIIOM
pyccKosi3bIUHAsA, JMOO yabTpapeiauruo3Has (B KOTOpOil 3HaHUE

COBPEMEHHOT'0 UBPUTA TOXKE OCOOCHHO HE HYXKHO).

COBpeMeHHOC COCTOSIHME TIPENMMoJaBaHUsl HBPUTA

B cBerckux eBpeWcKuX IITKOJIaX, KOTOPbHIE JTOJDKHBI OBIIM CTaTh
MIPOBOJIHUKAMH HOBOHM €BPEWCKON KYJBTYpHl, B CHIIy YHH(DUKAIIH
yueOHBIX MPOrpamMM MperojaBaHie UBpUTA COKparmwiock. OHO ocra-
JIOCh TIPEPOTaTUBOM YJIBIIAHOB (B KOTOPBIC 00PAIIAtOTCS T€, KTO XOUET
yexarh), YaCTHBIX ITperiofaBaTesiel 1 By30B.

CoBpeMeHHasT CUTYaIlus, pa3yMeeTcs, KOPEHHBIM 00pa3oM OTIIH-
yaeTcst oT cutyauu 70—80-X IT.: UBPUT HE SIBISIETCS 3aIllPEIICHHBIM,

penarpuanus B I/I3pa1/1nb JAO0CTYyIIHA, CBA3U C I/I3paI/IJ'IeM J0CTAaTO4YHO
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TECHBI, MOXKHO JIETKO CHE3AWTH Ty/la TYPHCTOM, B WHTEPHETE JIETKO
MOXXHO HaWTH caMble Pa3HOOOpasHble MaTepHajbl A H3YyUEHHS
SI3bIKA; POCCHMCKME IpernofaBaTeny (BKIIOYas aBTOpa HACTOSIIEH
CTaThH) HAITUCAJI COOCTBEHHBIC YUeOHUKN UBPHUTA. M3yueHne uBpu-
Ta JIOCTYITHO U PaclpoCTPAHEHO.

Wsput mpenonmaercst 8 MI'Y, CIIoI'Y, MI'TMMO, PITY, Boen-
HoM yHuBepcutere, BIIO, PI'Y um. Koceirnna, eBpelickux By3ax —
«MUDDUIT» m Maxone «Xas Mymika». Kpome Toro, oH mperomna-
erca B ynbnaHax «CoxHyTa» u «HaTuBay, B HECKOIBKHX CBETCKHX
EBPEHCKUX IIKOJAaX, B EBPEHCKUX PEIMIMO3HBIX MIKONAX (B YacTHO-
CTH, B MOCKBE €CTb LIKOJIbI C TIPENO/IaBaHHEM Ha UBPUTE — 3TO LIKO-
JIbI, B KOTOPBIX 00YYaI0TCS JIETH PEIIUTUO3HBIX ACSTENCH, IPHEXaBIIX
n3 M3pamnst: «Pemmt Xoxma», «Xenep Menaxem» n «bHoT MeHa-
XEM»), B HELINBAaX, B HECKOJbKHUX YaCTHBIX OPraHU3aLUsIX — U IIPOCTO
YaCTHBIM 00pa3oM.

[IpenonaBanue uBpHUTa B By3axX MPETEPIIEIO HUHTEPECHBIE H3Me-
HeHus. [lo-npexHeMy LeIsiM BHEIIHEH MOJUTHKHN TOCy/lapcTBa MojI-
ynHeHbl Boennsiit yausepcuter 1 MITMUMO. IlpenonaBanue nBputa
B HUX TaK)K€ OCTAETCs IOCTATOYHO KOHCEPBATHBHBIM.

B otnmuuwme ot wux, xadeapsr nynanku MI'Y n CIIOI'Y ropasno
TECHee, YeM paHbllle, CBsA3aHbl ¢ V3paniieM M )KMBBIM H3paMJIbCKUM
usputoM. B MI'Y u CII6I'Y Hepenko mpue3karloT TOCTEBBIE JIEKTO-
PBI-U3paMIBTAHE; MIPenoiaBaTey UBpUTa Jalle nocemaroT M3panis
Y KOHTAKTHPYIOT C M3PaWJIbTSHAMH; MPHU HAIMCAHUM COOCTBEHHBIX
y4e€OHUKOB UBPUTA POCCUNCKHUE IPEIIOAABATENIN COTPYIHUYAIOT C U3-
PaWIBCKUMH KOJUIETaMH, a Ul 3allUCH ayJIuOKYpPCOB IPHUITIAIIAIOT
HOCHTENEH s3bIKa.

Bornbiie He cymiecTByeT HEMPOHULAEMOM rpaHULbI MEXIy (op-

MaJIbHBIM H He(bOpMaHI)HI)IM npernoaaBaHuCM HBpUTA: IMPEroaaBa-
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TEJIW W CTYyACHTHl YHWBEPCHUTETOB IPETOAAIOT KaK B IIKOJIAX, TaK
Y B yIIbITaHAX ¥ 9aCTHBIM 00Pa3oM.

OnHako yIUBUTENEHBIM 00pa3oM COBPEMEHHOE COCTOSIHHE OOHa-
PYKHBaeT HEKOTOPOE CXOICTBO C TeM, uTo Obu10 B 70—-80-¢ IT.

Kak u Torna, npenopaBanue UBpUTa B By3aX CHIJIBHO OTIMYAETCS
OT IIperoAaBaHys UBpUTA B HEODUIMATILHOI Cpejie — U KOIUYEeCTBEH-
HO HeQOPMaJIbHOE MPENoiaBaHue BHOBD MPEBANUPYET (ITOCIIE MOJIH-
THUYECKOTO M KOHOMHUYECKOro kpusuca 2014 r., BbI3BaBIIETO MOBBI-
IICHHE KOJIMYECTBA KENAIONNX yeXarh B M3pauiab WM OTIPaBUTH
TyZAa CBOMX JIeTel, YaCTHBIE YPOKH UBPUTA CTAJIN BHOBb MOJIb30BATh-
st OOJIBIIIMM CITPOCOM).

B By3ax uBputy yaensiercsi 00IbIIOE KOJINYECTBO YaCOB, CTYACH-
ThI JOCTUTAIOT OYEHb BHICOKOTO YPOBHS, TIOCTOSIHHO OOIIAIOTCS U pa-
00TaroT C HOCUTENAMH A3bIKa. OTHAKO HHTEPECHO, UTO TTO/IaBIISIONIEe
OOJIBITMHCTBO M3YYaIONINX WBPUT M TperojaBareieil uBpuTa B BY-
3ax — STHHYECKHE HeeBper'. B mocienHee Bpemst KOMMYeCTBO eBpeii-
cKuX cTyaeHtoB cpeau noctynummx B UCAA MI'Y umu CIIOIY —
nopsijika 4eTBepTH. OcTajbHbIE XOTAT M3y4aTh UBPUT M3 HAY4YHOTO
WHTEpeca WIK U3 COOOpaKeHUH TIEPCIIEKTUBHOCTH HAIPaBIICHHUSI.

BHOBB cymiecTByeT cBoero poga omupika Tpyda IperojaaBareiei
WBpHUTa — Ha HBIHEITHEM 3Talle €€ POJIb BBITIONHIIOT CAWTHI MOWICKA
PENEeTUTOPOB.

Takum o00Opa3oMm, Korga TOBOPSAT O NPENoAaBaHUM HWBPUTA
B CCCP/B Poccuu, peub Ha caMOM JIeJie UJET O HECKOJIBKUX CMEK-
HBIX TIporieccax. Bo-mepBrIX, 3TO M3ydeHHE Pa3HBIX W3BOAOB OIHO-
ro s3bika (OMOIEHCKOTO/MUIITHAUTCKOTO/ COBPEMEHHOTO HBPHUTA),
BO BTOPBIX — 3TO M3yYEHHE, MPECIIENYIolIee pa3Hble eu. Y YaCTHHU-

KM IpoLiecca MMo-pasHoMy OTHOCSITCS K UBPUTY U K M3paniro.

"W BHOBB OOJIBITUHCTBO U3 HUX — JKCHIIWHBI.
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Kak 1o peBomtonun, Tak 1 B IO3THECOBETCKOE BPEMsI M ceifdac cy-
LIECTBYET XPUCTUAHCKOE N3yUeHHE ONOIeHCKOro UBpUTa — AJsl TOTO,
9TOOBI JIy4lIe TO3HAKOMHUTECS C TEKCTOM IIEPBOMCTOYHUKA.

W B rozel nepecTpoiiku, U B MOCJIEAHHUE TOJbI CYIECTBYET U3yUe-
HHUE MBPHUTA B MpeABepuu oTbe3aa B M3pamns (B 1990-e rr. oHo me-
pectano 6bITh HeneranbHbIM; B 2000-X TT. yTpaTHIO MOMYAsSpPHOCTD,
HO ntocie 2014 1. BHOBB CTaI0 BOCTPEOOBAHHBIM).

IIperepnieno m3MeHEHUs NMpENoOAaBaHWE MBPUTA B By3ax: Io-
TOBSIT HE TOJIBKO Pa3BeIYMKOB, AUILUIOMATOB M OHOIHMOTEKapei,
HO ¥ MEPEBOJYMKOB (B T. Y. JUTEPATYPHBIX), @ TAK)KE CIIELHATHU-
CTOB I10 HCTOPHUH, IKOHOMHUKE, TuTepaType M3pauis u no uBpury,
MPU3BaHHBIX OTYACTH caeniaTh V3panib Oonee OIU3KON W MOHST-
HOU cTpaHOM.

Crrerududeckoit ueptoir 1990-x IT. cTago «IPOU3BOACTBOY» OOIIb-
1IOr0 KOJIWYECTBa IMpENnojaBaTelel UBpUTa — STHUYECKHUX HEEBPEEB
U «TIEPETIPOM3BOICTBOY MPENOAaBaTesieil UBpUTA. ITO 00CTOSTENBCTBO
BHECJIO OIIPEJIENICHHBIN BKIIAJ B TO, YTO UBPUT B COBpeMEHHOM Poccun
HE BOCIIPHHUMAETCS! KaK S3bIK, MPUHAIJICKAIMN CrIeIM()UIECKH eB-
pesiM, a eBper — KaK 3THOC, KOTOPbIM TOBOPUT Ha uBpuUTE. EBpelickas
KyJbTypa B Poccun nponoimkaer ocTaBaTbes IPEUMYILECTBEHHO pyC-

CKOSI3LIYHOH.
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I'maBa 3
N3panibckas KyJbTypa MHHOBAIIMOHHOTO
NpeINpPHHUMATEIbCTBA: MPEANOCHIIKH
¢hopMupoBaHus, COBpEMEHHASI MOTEb
Israeli Culture of Innovative Entrepreneurship:
Formation and Modern Model™

B nmocnegnue necsaTuneTuss MHHOBAIIMU — OJMH U3 CAMBIX IOTY-
JIIPHBIX MPEIMETOB UCCIEAOBAaHUHN B dKOHOMUYECKOU Hayke. Cy1ie-
CTBEHHBIM SIBJISICTCSI BOIIPOC O TOM, KaK Ha HAIlHOHAJILHOM YPOBHE
CO3/1aTh OCHOBAaHHYIO Ha WHHOBAIIMOHHOM DPa3BUTHH IKOHOMHUKY.
B nownckax oTBera y4eHble H3y4aroT PoJb B 3TOM IIPOIecce Tocyaap-
CTBa, 00pa30BaTEIIbHBIX M HAyYHO-UCCIICOBATEIBCKUX CTPYKTYD,
MIPOMBIIICHHOCTH ¥ Ou3Heca, crnenuuKy WX B3aUMOJCUCTBUS.
O4eBUIAHO, YTO HEMAJIOBAXHBIM (DakTOpOoM ycrexa B (opMUpOBa-
HUW W Pa3BUTHH HAIIMOHAIHHOW SKOHOMWKH WHHOBALUU SBISETCA
KynbTypa. IlpeneOpekeHne UM He TMO3BOJSET CO3/1aTh LEIOCTHYIO
KapTUHY WHHOBAIIMOHHOM YKOHOMUKH Kak siBJieHus. [lorToMy B 3KO-
HOMHYECKOH JIUTepaType HaOI0aeTCs TEHACHIIUS pOCTa IMyOIKa-
LU 10 MPoOJIeMaTHKE, CBSI3aHHOM ¢ KYJIBTYPOil MHHOBAIIMIA.

bonee Toro: kak ybOemuTenbHO MOKasbBaloT Jpopu, Ommc
u lllammpa (kcratu, Ha mpuMepe M3pawnis), BHEMHSAS cpena, oorre-

CTBCHHAsA KYJIbTypa OKa3bIBalOT CYIICCTBEHHOE BJIMAHWE Ha KOMIIA-

* JImumpuii Mapusicuc
** Dmitry Maryasis
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HHWIO B MOMCHT €€ CO3J1aHUs, U 3aJI0KCHHBIC B HavdaJILHBIN rnepuona ec
CYIIeCTBOBaHUS 0a30BbI€ IEHHOCTH TPAHCIUPYIOTCS HA «ITOTOMKOBY
ATON KOMIAHWH, CO3/IaBAEMBIX WJIM BBIXOIIAMH M3 HEe, WA CaMOH
KOMIIaHUEH B BHUJE JAOYEPHHUX CTPYKTYP, a TaKkKe cPOpPMUPOBAHHBIX
«MaTEpPHHCKOI» KOMIaHUEH MpU y4dacTUH Apyrux cTpykryp (Drori,
Ellis and Shapira, 2013). To ecTs moxy4aeTcsi, 4TO 3HAHHE O Mpe-
BAJIMPYIOIIEH JI€JOBOM KyJIBType B MOMEHT POXIEHUS OJIHOM KOM-
MaHu| (B Ciydae €cii OHa MTOTOM JOCTHIJIA OTPEIEICHHOTO YPOBHSA
3HaYUMOCTH) TI03BOJIAET C IOCTATOYHON TOYHOCTHIO TPOAHATIU3UPO-
BaTb LIEHHOCTHO-3TUUECKUE NapaJIuTMbl €€ «TIOTOMKOBY» Jla’Ke depes
HECKOJILKO MOKoJIeHNH. TakuM 00pa3om, HCCIIeIOBaHNE KYJIBTYPHBIX
MOJIeTIel CTAaHOBHUTCSI CETO/IHS KpaifHe aKTyallbHBIM.

Hacrosimas raBa MmoCBSIEHA WCCIEIOBAHUIO KYJIBTYphl WHHO-
Banuii M3pawmis — cTpaHbl, IPEaCTaBIAIONEH cO00H OMUH M3 CaMbIX
SIPKAX TIPUMEPOB YCIIEHIHOTO MOCTPOSHUS YKOHOMUKH WHHOBAIUI
(mompoGHee cm.: Mapsbscuc, 2015). OHa COCTOUT U3 JABYX 4YacTei.
[epBas yacTh MOCBsIIEHA PACCMOTPEHHIO HCTOKOB KYJIBTYpBl HHHO-
Banuii M3pamna. Bo BTOpoi#i mpoaHann3upoBaHbl 0COOEHHOCTH CO-

BPEMEHHOH KyJIbTypbl MHHOBALIMM 3TOM CTpaHBI.

IIpeanocbliku popMHUPOBaHUSA KYJILTYPbI
uHHoBanuii U3pauis

W3panib — OTHOCUTENBHO MOJIOAOE TOCYIAPCTBO, OAHAKO CHOPMU-
pPOBAaBILIKECS B HEM COLIMATBHO-KYJIBTYPHBIE MOJIENH SIBISIOTCS CIeI-
CTBHEM COYETaHMS IENOTO0 psifa (HaKTOPOB, HACTh M3 KOTOPHIX UMe-
eT NIyOOKHE UCTOPUYECKHE U PEIUIHO3HbIE KOPHU. B CBsI3u ¢ 3THM
K (axTopaM, IMOBJIUSABIIMM Ha CTAHOBJICHHE M3PAUILCKOM KYyJIbTYpBI

HHHOBaHHﬁ, CJICAYCT OTHCCTU HYyHau3M, 0COOCHHOCTH eBpCﬁCKOﬁ
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HUCTOPUU TIOCHE pa3pymieHust Broporo Xpama (70 T. H.3.), CHOHH3M,
nepeceieHYecKuil XapakTep rocyIapcTBa, crnenupuky reorpadude-

CKOTO TOJIOKCHHS CTPaHbI U CIEHUPHUKY apMEHUCKOH CITyKOBI.

HUyoausm

Jlrobas penurus mo cBoeit mpupone koHcepBatuBHA. Mymansm —
He nckimodeHue. OmHako maxke camo dopMupoBanne 0a30BOH CH-
CTeMBI IIEHHOCTEH ITON PeUruy YK€ ObUIO aKTOM CO3UIaTeIbHOTO
paspymienus. Bexp Mowceilt peioxKiT eBpesiM 0TKa3aThes PaKTH-
YECKU OT BCEr0, YTO SIBISUIOCH HAa TOT MOMEHT UX 00pa3oM KU3HH,
B I10JIb3y a0COJFOTHO HOBOTO MMO/IX0/1a K ObITOBaHUIO. CYIIECTBCHHO,
YTO CETOJHS, Yepe3 HECKOJbKO TBHICSYCIICTHH MOCIE STUX COOBITHH,
MBI MOXKEM OLICHUTH BCIO FJIY6I/IHy HHHOBaHHﬁ, 3aTesTHHBIX MounceeM
1 ero copaTHrKaMu. Ha ux ocHOBe cpopMHupoBaHa cucTeMa IIeHHOC-
TEl COBPEMEHHOM 3araJHON LIUBUIIU3ALIUH.

W B nanpHelieM mynanu3M JEMOHCTPHPOBAI CBOIO CIIOCOOHOCTH
Ha MPOPBIBHI, MOJHOCTHI0 MEHSIOIINE 00pa3 KU3HHU Bepyroux. Peup
WeT 0 JesTenbHOCTH Voxanana Ben 3aKkast M €ro CIioIBHKHUKOB.
3a 10CTaTOYHO KOPOTKOE BPEMs OHM CMOTIIIM TPpaHC(HOPMHUPOBATh pe-
JUTHIO TaKUM 00pa3oM, UTO €BpeHr, OKa3aBIIUCh 03 CBOECTO TYXOB-
HOTO TIeHTpa (Xpam ObLT pa3pyiieH pumisiHamMu B 70 . H.3.), a TOTOM
u 0e3 cBoei 3eMJIn, CMOIVIM HE TOTEPSITh COOCTBEHHYIO HACHTH(HKA-
U0 HA TIPOTSHKEHUN TIPAKTHYCCKH JIBYX THICSUCIICTHIA'.

Henp3st B 3TOH CBs3M Takke HE OTMETUTh TPATUIMOHHBINA CIIO-
co0 eBpeiickoro odpazoBanusi. OH MOCTPOEH Ha 3ayYMBaHUHU OOJb-
IIoro Kopiryca TEKCTOB U YMCHOﬁ X UHTCPHOPCTALUMU B 3aBUCHUMO-
CTH OT HEOOXOAMMOCTH OTBETHUTH HA TOT WJIM WHOW MPAKTHIECKHH

WK TEOPEeTHUYECKUH Bompoc. MHTepnpeTanns NPOUCXOAUT B BHIC

' 06 stom Hanmcano muoro. Cwm., B uactHocth: ([aiimonT, 1994, c. 60-62).
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criopa’®. Takoi moaxoa TpebyeT He TOJBKO COBEPINEHCTBOBATH CBOIO
MamsTh, HO W Pa3BUBATh aOCTPAKTHOE MBIIJIEHNE, UCKATh HECTaH-
JApTHBIE TTOJIXOMBI K CTaHAAPTHBIM TeKCTaM. B pesynsraTe MHOTO-
BEKOBBIX TPEHHUPOBOK Yy €BPEEB B IIEJIOM BHIPA0OTANaCh CKIIOHHOCTb
K HECTaHJapTHOMY a0CTPAKTHOMY MBIIIIJICHHUIO, YTO, OUEBUIHO, CIIO-
CO6CTByeT UHHOBALIMOHHOMU JI€ATEILHOCTH.

Jist mynam3Ma TakKe XapaKTepHO CTPEMIICHHE K KPUTHIHOMY
OTHOIIEHHUIO K JIIOOOMY MHEHHIO, )K€ €CIM OHO MCXOIUT OT 3Ha-
YUTEIHHOTO aBTOPHUTETa. DTO COBCEM HE O3HA4daeT aOCOIIOTHOTO
mubepain3Ma B CY)KJICHHSIX, OJTHAKO BCE e CIIOCOOCTBYET Pa3BUTHIO
KPUTHUYECKOTO MBIIIJICHUS, YTO SIBISETCS CYIIECTBEHHBIM MPU peau-

3aIi¥ KOHIEMIIUN CO3UAATEeILHOTO Pa3pyIICHUSI.

Cneyughuxa espetickoil ucmopuu

C TOuKM 3peHHs] TEMaTUKH [VIaBbl 3HAYUMBIMHU SBIIIOTCA, KaK MPea-
CTaBJIAETCA, JBa acleKTa HCTOPUU €BPEEeB XPUCTHAHCKOM EBpombl.
Bo-nepBbIX, uepena W3THaHWM, COMYTCTBOBABIAs JKU3HU €Bpeid-
CKUX OOIIMH KaKk MHHHMYM 15 BEKOB BIUIOTH JIO cepeluHbl XX Beka
(s oTHOIIy CIOMAa W BBICENICHWE BIACTAMH POCCHICKOM wMIepHn
eBpeeB ¢ MPUPPOHTOBOM TOJIOCHI BO Bpems IlepBoil MupoBOM
BOMHBI, U (paKTMUECKOEe M3THAHHME €BpeeB ¢ Tepputopuu l'epmanun
B 1930-e 1), chopMupoBasia y HUX BBICOKYIO CTEIEHb aJalTUBHO-
CTH K HOBBIM YCIJIOBHSIM, a TaKK€ POBHOE OTHOIIEHHE K HeydadaM.
O06a 5T KadecTBa UMEIOT 3HAYEHUE MPH OCYIIECTBICHUHA WHHOBA-
[IMOHHOM JIeATENIbHOCTH. BO-BTOpBIX, MPUHATas B CPEAHEBEKOBHE
[IPAaKTHKA BbIIABJIMBAHUS €BPEEB B T€ CPEPBI AEATCIBHOCTH, 3aHATHE
KOTOPBIMH JUISl XPUCTHAH CUUTAIOCH MPEAOCYAUTENbHBIM, TIPUBEIA

K TOMY, 4TO €BpCHU pa3pa60TanH, €CJIM TOBOPUTH COBPEMCHHBIM S3bI-

2 Onmcanue CUCTEMBI JAaHO B YIIPOILICHHOM BUC.
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KOM, COOCTBEHHbIE (DMHAHCOBBIE TEXHOJIOTHH, CO3/aB (D (EKTHBHYIO
TpaHCTPaHUYHYIO0 (PUHAHCOBYIO cucteMy’. To ecTh OBUTH BBIHYXKIC-
HbI THUITUTHPOBATH MHHOBAIIOHHBIE TIPOIIECCHI.

WHTepecHbI mprMep BIWSHUS PEIMTHH Ha EBPEUCKYI HCTO-
puto npuBogsT Anecuna u Jixynnano. Oxa3pIBaeTcsi, HOpMa, Tpe-
Oyromasi OT eBpeHCKHX OTIOB JiaTh OOpa3oBaHUE CBOUM CBHIHO-
BbsIM, OKa3alla OTpeJIeIEHHOE BIHMSHUE Ha XOJ[ €BPEHCKONH HCTOPUH.
Tax, eBpeiickue hepmepbl, KOTOPBIC TPATHUIIH ICHBEIH Ha 00pa3oBaHUE,
MTOJTYYMIJI OTHOCHTEIBHOE ITPEUMYIIECTBO U CTUMYJ 3aHUMATh Tpe-
Oyrolye crienualbHbIX HABBIKOB paboyre MecTa B ropoJax B EpUOA
ypOaHu3auy B MycylbMaHCKOH nmnepun. [Ipu 3ToM BeIHYKAeHHAS
ypOaHu3anus (B psijie CTpaH €BpesiM 3arpeniaiy 3aHUMaTbCsl Cellb-
CKUM XO3SHICTBOM) CTUMYJHpOBajia IMPOIECcC OTXOlIa OT Hylan3ma
(TIycTh ¥ MEIUICHHBIN) B Cpefie HeTPaMOTHBIX €BpEHCKUX (epMepoB,
YKUBIIHUX TPU HATYPAIEHOM XO3SHCTBE.

ABTOpBI NPUBOAST JAHHBIE HCCIEIOBAaHMS, COIIACHO KOTOPBIM
ot 30 1o 60 % (B 3aBUCHMOCTH OT MECTOIOJIOKEHHS) EBPEHCKOTO
HACEJICHUsI PEIWIO OTKA3aThCs OT Wylau3Mma M MepedTH B Ipyrue
peiuruu, MpEUMyuICCTBEHHO B XpPUCTUAHCTBO. BonpmmHCcTBO M3 TEX,
KTO TIepemied B XPUCTHAHCTBO, OTHOCHIIOCh K HEOOPa30BaHHOMY
HAaCeJICHHWIO0 C HU3KAM YpPOBHEM J0Xo1a. B 1eroM MCXOmHBIA HIOK
03HaYaJ paclpoCTpaHEHUE «IOPOTOCTOSIICH PETUTHO3HON HOPMBI,
TpeOyHoIIel OT OTIOB JiaBaTh 00pa30BaHUE CHIHOBBSIM. DTa HOPMA,
B CBOIO 0Yepe/ib, OblIa HEKUZHECTIOCOOHOH B JIOJITOCPOUHOM TIEPHO-
J€ B YCIIOBUAX HATypaJIbHOI'O X03HﬁCTBa, 1€ 'PaMOTHOCTBH HE YBCJIU-

qyuBajia 3apa60T1<H, 1 MOIJ1a «BBIXKUTB» TOJIBKO TaM, II€ €BPEU UMEIIN

> O cnerudure eBpeHCKON SKOHOMHUECKOH nesTeabHOCTH B CpemHeBeko-
Bbe U B HoBOM BpemeHHu cMm., B yacTHocTH: (Reuveni and Wobick-Segev,
2011; Mrommep, 2011).
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BO3MOKHOCTh HAWTH 3aHATHA, IIPHU KOTOPBIX I'PaMOTHOCTbL 3HAYU-
TeTFHO YBEMHWYHMBANIA WX OnarococtosHue (AnecwHa m J[xynmano,
2016, c. 33).

Takum 00pazom, MOJy4aeTcs, YTO €BPESMH OCTAIHCH JIMIIbL TE
(oTX0 OT MyJgaW3Ma TOTJla aBTOMAaTHYECKHM O3HAuasl MPEKPAIICHHE
EBPEICKOro OBITOBAHHUS, T.€. NMOTOMKH 3THX JIHOJICH IepecTaBaiu
OBITH €BpPESIMA M dTHUYECKH), KTO CTPOHI CBOIO JKM3HH Ha OCHOBE
OTIPEJICTICHHOTO 00pa30BaTeNIbHOTO O3KrpayH/ia, a 3HAYUT, BCTPau-
BaJICS B CHCTEMY, KOTOpPasi B TO BPEMsI CIIY»KHJIa aHAJIOTOM COBPEMEH-

HOM YKOHOMHKH 3HAHUM.

Cuonusm

B mpuHIMIIE CHOHU3M — 3TO OYEPEHOE HAIMOHAIBHOE JIBUKE-
HHe, KouX 06110 MHOTO B XIX — XX Bekax. OgHako eMy ObLTH TIPHCY-
I OTIpE/IeJICHHBIE YePThl, KOTOPhIE, KaK KaKeTCs, CTOCOOCTBOBAIIH
(hOpMUPOBAHHUIO HEKOTOPHIX MOBEICHUYECKHUX MapajirM, MMEIOIIUX
OTHOIIICHUE K TEME JIAaHHOM TJIaBHI.

Tak, B OTIIMYUE OT APYTUX HAMOHAIBHBIX JBUIKCHUM, NP CU-
OHHCTaMU CTOSJIA 33/1a49a HE TOJBKO 00peCTH HE3aBHCUMOCTH M CO3-
JaTh CBOE TOCYIapCTBO, HO U (3TO, TOXKATYH, TITaBHOE) cOOpaTh BCEX
pacCesiHHBIX B TEUCHHE IMOYTH JIByX THICSUYEIICTHI 10 MUPY €BpEEB
B OJHOM MecTe. JTa 3ajJada HeTpHBHaJbHA cama 1o cede u Tpely-
€T TBOPYECKOTO TO/AXO0Ja, KOTOPBIA M OBUT MPOJEMOHCTPHPOBAH.
B dacTHOCTH, OBUT BO3pOXKIEH APEBHHUN NPAKTUYECKH MEPTBBIH
SI3BIK — UBPUT. Hellb3st He OTMETHTh U (PaKT BBIIABHIKCHHUS CEIBCKOIO
XO3SHCTBa B aBaHTap/l COIMAIILHO-I)KOHOMHUYECKOTO Pa3BUTHSI.

Kpome Toro, mmeomorn cMOHM3Ma HE MPOCTO ASKIapUPOBAIH
CO3JlaHUE EBPEMCKOro TOCyIapcTBa, HO W CTPEMHIIHUCH IMOCTPO-

HUTh TaK Ha3bIBACMOC MOJCJIIbHOC O6HleCTBO, B KOTOPOM BOILJIOTHU-
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J0ch OBI BCE camoe Jyd4llee U3 MHUPOBOTO ombiTa. CyIeCcTBEHHO,
YTO MHOTHE U3 OTLIOB-OCHOBATEJEH rocyapcTBa OblIM COLMAINCTa-
MU C COOTBETCTBYIOIIMMH HJi€ajaMH OOIIECTBEHHOTO yCTPONCTBA,
YTO BBIPA3WIJIOCH B CO3JaHMH KHOYLIEB U ()OPMHUPOBAHUY IPYTHX HAa-
LUOHAJBLHBIX YePT U3PAMIBCKOT0 Xapakrepa. OueBHUAHO, YTO T00ast
HJcalMCTHYECKas MOJIENIb B PEallbHOCTU CO3/laHa ObITh HE MOJXKET,
HO CTpEeMJIEHHWE K JTOH IeNM MO3WTHBHO CKa3bIBaeTcs Ha oOIie-

CTBCHHOM pPa3BUTHUU.

Ilepecenenueckuil xapakmep cocyoapcmea’

Wzpanss — o011ecTBO nepeceienyeckoro Tuia, 4To caMo 1o cede
HaKJIaJbIBacT 3HAYMTENLHBIA HA HEro ornevarok. Jpyrumm crosa-
Mu, B M3panse coOpayiuch Jioau U3 abCONIOTHO Pa3HbIX CTPaH MHpa.
37O BAMSET KaK Ha 00pa3 MBIIICHHS TOTOMKOB CMEIIIAaHHBIX, CKAKEM
Tak, OPakoB, TaKk W HA PabOTy PA3TMYHBIX KOJUIEKTHBOB, TIOCKOJIBKY
TaM BCTPEYAIOTCS JIFOJM C aOCONIOTHO PasHBIMH TOIXOAAMH K pe-
LICHUIO MOCTaBICHHBIX 3a1a4d. To ecTb obnerdaercs BBIXOA B 30HY
HanOOMbIIEH TEXHOJIOTUYHOM KPEaTUBHOCTH — Ha «IEPEKPECTOKY,
KOHIICTIIIUST KOTOPOTO COPMYIHpOBaHA B W3BECTHOH kHure Ppan-
ca Moxancona «dddext Memmam» (Johansson, 2006). K tomy xe,
110 MHEHHUIO OJJHOTO M3 SKCIIEPTOB PHIHKA, BEICKA3aHHOMY B JINYHOM
Oecere ¢ aBTOPOM, Takasi CTPyKTypa OOIIeCcTBa IMO3BOJISIET CO3/1aBaTh
MIPOIYKTHI, OPUEHTHPOBAHHbIE HA TNI00AILHBIN PBIHOK, Oojee 3 dek-

THUBHO, TaK KaK BBUJY allpUOPHOIN MYJIBTUKYJIBTYPHOCTH KOMaHJ OHU

* W3 ananuza Hapmon u Ctupca cienyert, 4to y M3pausst CTpyKTypa OCHOB-
HBIX KYJIBTYPHBIX TIATTEPHOB NMPAKTHUECKH MJCHTHYHA JIPYTHM 00IIecTBaM
TIepEeCeNIeHYECKOT0 THIIa, C(POPMHUPOBAHHBIM MPEUMYIIIECTBEHHO IO BITHSI-
HUEM aHII0-CaKCOHCKOH KynbTypHOIl Mofenu — CLIA, Kanane, ABcTpanuu,
Hosgoit 3emanauu. (Nardon and Steers, 2006, c. 41-42). 3T0T dakT MOXKET
CILy’KUTb ITPEIMETOM OTAEIBHOIO U3yUYECHHUS.
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JIETKO TIPEOJIOIEBAIOT PAMKH MEHTAIBHOCTH OJTHOM IPYIIBI HAacele-
Husi. To ecTh MHHOBAIIMH TTONTYYarOTCsl KaK Obl HAJIMEHTATbHBIMH.
BwMmecte ¢ TeM B 91O ke Oecesie Oblia BhICKA3aHA MBICIB O TOM,
YTO B LIEJIOM B DKOHOMHYECKOW U COLMAIBEHOMN KU3HH U3PAUIIECKOTO
ob1ecTBa 0c000i CHHEPrHU He HAOI0IaeTCsI, TaK KaK pa3HbIe eBpeii-
CKHE TPYIIIbI CYIIECTBYIOT IOCTATOYHO 000COOICHHO, HE TOBOPS yXKE
00 apabax — rpaxknanax [ocynapctBa M3paniab. OgHako mpeacTas-
JsieTcs1, 9uTo Bee ke B M3paniie B 11e51oM MeJJICHHO, HO UJIET TPOIECC
OOIIECTBEHHOW MHTErpalui. A B 00JaCTH HAYKOCMKUX TEXHOJIOTHIA
TaKoi mpouecc uaeT ovicrpee. [IpuunHa TOMy — OTHOCHTEIBHAS MO-
JIOIOCTh U CAMOTO 3TOTO CErMEHTA HAIIMOHAILHOTO XO3SIHCTBA, U JIF0-

JIel, UIMEIOLIMX K HEMY OTHOIIIEHUE.

Teoepaghuueckoe nonoorcenue

Ewe omHoii Ba)KHOM OCOOEHHOCTHIO, OKa3aBIEld HECOMHEHHOE
BIUsiHEE Ha (popMupoBanue B M3pawniie KynbTypbl HHHOBAIIUH, SBU-
JIOCh TPAKTHUUECKHU TMOJTHOE OTCYTCTBUE Ha TeppuTopuu [lanectunst
MOJIE3HBIX HMCKOMAaeMbIX, 3a HMCKJIIOYEHHEM IoTaia, J100bIBaeMOro
B parie MepTBOro Mopsi. DiuTa OyayIIero rocyiapcTsa JO0CTaTOYHO
OBICTPO MPHIITIA K BEIBOY, YTO JFOIH — €THHCTBEHHBIH, €CITH MOYKHO
TaK BBIPA3UThCS, TPUPOIHBIA pecypc, KoTopbiM M3pamnb obiamaet
B nosiHOW Mepe. IIpasna, B Hayane XXI B. Ha M3panIbCKOM Cpelu-
36MHOMOPCKOM Iiejib(e ObUT HalIeH PUPOIHBIN T'a3, OCTABKH KO-
TOPOTO Hadajguch B cTpaHy B ampeine 2013 . Ho k sTomy MoMeHTY
YK€ CIOKHIIAch Ta KYJIBTYpHas MOJIeNb, 0 (hakTopax (GopMUpOBaHUS
KOTOpPOH UJIET peub B JIAHHOM IJIaBe.

Hano Taxoke mpuHATH BO BHUMaHUE, YTO OKpyskaromue V3panib
cTpanbl biimxaero BocToka, 0COOEHHO B TIEPBEIE TOIBI €T0 CYIIECTBO-

BaHUsl, OTHOCHIIUCh K €BPEHCKOMY TOCYJIapCTBY KpaliHe BpakJIeOHO.
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B pesynbrare BocnpusTHE H3parIbTIHAMA CBOCH CTPaHbl KaK eMH-
CTBEHHOI'O JI0OMa JUIsl €BPEEB HAJIOKHIOCH HAa HEOOXOIMMOCTH IIO-
CTOSIHHO ce0sl 3aiuiuaTh pasHbMH criocobamu. ChopMupoBaHHOE
TaKuM 00pa3oM BOCHIPHSTHE OKPY’KaIOIIEH eHCTBUTEILHOCTH OCTa-
BMJIO OTIEYATOK B M3PAMIILCKOM KYJIBTYpE B LIEJIOM U CIOCOOCTBOBAIIO
MOSIBIICHUIO HEKOTOPBIX MAaTTEPHOB, MMEIOIIMX OTHOIICHUE K HCCIie-
nyemol Temarrke. Hanpumep, BOSHUKIIHM Takue NATTEPHbI, KaK «HET
BBIOOpay (MBp. — dUH OpHpa) W «MEHBIIMHCTBO TPOTHB OOJBITHH-
ctBay». [lepBbIii Ha IPAaKTHKE PeaT30BaJICs B KyJIbType IKCIIEPUMEH-
Ta, CO3/1aHMsI HOBBIX TEXHOJOTUH B cdepax, KOTopble 00eCIeunBalOT
BBDKMBAHUE M Pa3BUTHE TOCyAapcTBa (YCIIEIIHOE Pa3BUTHE BHICOKUX
texnomnoruii B BIIK — sipkuit mpumep). Bropoit — 310, Kak moka3bIBaeT
TonnGepr (Goldberg, 2014, p. 160), dopmupoBaHue OUIYIICHUSI
y M3PAaWJIbCKUX IpEANpHHAMATeIe He0OXOAUMMOCTH J0Ka3aTh BCe-
My MHPY, 4TO, HECMOTPSI Ha CKPOMHBIE pa3Mepbl UX KOMIIAHUH, OHU
HE TOJIBKO KOHKYPEHTOCHOCOOHBI, HO M MOTYT CTaTh JIMACPAMHU B CBO-
HX OTPACIIsIX.

Bwmecre ¢ Tem, ormMeuaeT B cBoeM keiic-ctamu ["anut Awson (Ailon,
2007, p. 103—105), y u3paunbTaH Ha KyT6TYPHO-HAECHTHU(PUKAIIIOH-
HOM YPOBHE C(hOPMHUPOBAIIOCH OLIYIIEHUE CE0sI KAaK HE3HAUUTEIbHOM
4acTH MHPOBOTO cooduiecTBa. B nenoBoii cdepe 310 BhIpaxkaercs,
C OZIHOM CTOpPOHBI, B cepbe3HoM nuerere kK CIIA, a ¢ npyroii — B pa-
JOCTH M yAWBJICHUH, KOTJa TEM HMJIM MHBIM 00pa3oM yaaeTcs JOoKa-
3aTh aMepHKaHIAM CBOIO 3HAYMMOCTb WM JIaXKe IPEBOCXOJCTBO
B Kakoi-To obmactu (Ailon, 2007, p. 103—105).

l'eorpadmyeckuii paxrop crocodCTBOBAI TaKkKe TOMY, 4TO C Ca-
MOTO Hauyaja OCHOBHBIMHU NapTHepamu M3pauns B penoBoi cdepe
obutn ctpansl EBponnsl m CLLA. JlenoBble Kpyrd CTpaHbl HOCTe-

IIEHHO BOCIIPHUHSUIM UMEHHO 3alaJiHbII BapUAHT JEIIOBOM KYJIBTYpbI
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(x aTOMY, 6€3yCIIOBHO, OBUIH OIpeeIeHHbIE PEANOChUTKA 1 paHee
BCJIC/ICTBHE EBPOIEHCKOTO TNPOMCXOKICHUS 3HAYUTEIBHON 0NN
eBpeeB-OM3HECMEHOB), TaK KaK OBLIM BBIHY)KIEHBI KOHKYPHPOBATH
C MECTHBIMH KOMIIAHHMSIMH, & aJbTepPHATUBBl HA TOT MOMEHT HE Cy-

II€CTBOBAJIO.

Apmus

OTunamMHu-0CHOBATENISIMU TOCYNApCTBa apMUsl H3HAYAIbHO 3a/y-
MBIBAJIaCh HE TOJBKO KaK MHCTPYMEHT oOecrieueHHst 0e301acHOCTH
CTpaHbl, HO ¥ KaK MEXaHU3M MHTETPallud HMMHUIPAHTOB B M3PanJib-
CKUIl 00pa3 )KU3HH, a TaKKe Kak croco0 GopMUpoBaHUsl y HACEIECHHS
ATAJTUTAPUCTCKOTO TIOIX0/Ia — B OKOTIE BCE PABHBL.

Bwmecte ¢ Tem M3pannb — MHOTO Botoromiasi crpana. DQQeKkTus-
Hasl C BOGHHOW TOYKH 3PEHUS apMUsI SIBIISICTCS OHUM U3 KIIFOUCBBIX
(akTopoB ee Qu3udeckoro BebKMBaHUSA. HeoOxoammas cTerneHp 3¢-
(DEeKTHBHOCTH JOCTHUIaeTCsl HECKOJIBKMMHU crioco0amu. Bo-mepBbiX,
MOCTOSIHHBIM CTPEMJICHHEM K TEXHOJOTMYECKOMY IPEBOCXOJICTBY.
V3Ke ¢ IepBBIX JIET CBOETO CYIIECTBOBaHMsI ApMusi 000poHbI V3pansis
(AOWN) crana 3aHUMAThCS PA3HOTO pojia Pa3pabOTKaMHU B HEOOXO M-
MBIX o0nacTsix. Bo-BTOpbIX, BCEOOIMM IPU3BIBOM U PE3EPBUCTCKOM
cinyx00it (B M3pamse BoMHCKash OOS3aHHOCTb PACIpPOCTPAHSAETCS
MPaKTUYECKH Ha BCEX TpaxkIaH CTpaHbl 000ero mona, 3a UCKIIIoYe-
HUEM €BpEEB-YJIBTPAOPTOIOKCOB U apaboB). M3panip He MOXET TO-
3BOJIUTH ce0€ colepKaTh OOJIBIIYIO apMHUIO, OJTHAKO IOJJICPIKUBATh
0OCBYI0 TOTOBHOCTh HACENICHHs Ha JIOCTATOYHO BBICOKOM YDPOBHE
HeoOxonumMo. IloaToMy u3paumibTsHE 10 OIPEAETICHHOrO BO3pac-
Ta MOCTOSIHHO HPOXOJST BOEHHBIE cOOpHI. B-TpeTbux, crpemieHu-
eM K ()OPMHUPOBAHMIO Y CONJAT MAaKCUMAJIBHOTO «IIPUHSATHS» CBOEH

PO 3alllUTHUKA CTpPAaHbI. 910 JOCTHUIac€TCs KaK C HMCIIOJIb30BaHUEM
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OTIPEJICIICHHBIX HICOJIOTHUCCKUX TMapagurM, O KOTOPBIX CKa3aHO
BBIIIIE, TaK U TIPH IMIOMOIIHN, KaK OBI 3TO CTPAHHO HU 3ByUajo, YeJIOBe-
YECKOro OTHOIICHHS K cojfaraM. OHU Jake Ha 1ojie 00s SBISIOTCS
HE MHCTPYMEHTAaMHU PEaIM3alliU ITOJIYYCHHBIX ITPUKA30B, a TPYIIION
JIFOJICH, BBIOTHSIONINX 3aJJaHUE U 00JIaJa0IUX JI0CTATOYHBIM IPO-
CTPAHCTBOM JIJISI MAHEBPA B paMKaX MOCTaBACHHBIX 3amxad’. C yue-
TOM CTPEMJICHHSI K JTaJIUTAPUCTCKOMY OOIIECTBEHHOMY VKIIaIy
B mpuHIIAIEe (00 3TOM maiiee), U3paniIbCKUe COMAATHl M MIIAIIINE
oQuIephl OKa3bIBAIOTCS B CUTYallMW, YTO Ha Tosie 00s (peajbHO-
ro 0os, a He yueHUI!) OHU ABIAIOTCS €IMHOW KOMAaHJIIOM PaBHBIX,
MMEIOIIUX MaH/aT Ha «TBOPUYECKOE» OTHONICHHE K CIIOCO0Y JTOCTH-
JKCHUSI TOCTABJICHHOM 1e)i. A 3HAYUT, OepyT Ha ce0sl OTBETCTBEH-
HOCTh — MPUYEM B JAHHOM CIIy4ae pedb UACT HE CTOJBKO 00 OTBET-
CTBEHHOCTH TIepel KOMaHIOBaHUEM, CKOJIBKO 00 OTBETCTBEHHOCTH
3a JKM3Hb TOBAPUIIIEH.

Taxum o6pazom, AOU, ¢ TOUKH 3peHHsT TEMBI JJAHHOTO HCCIIEI0BA-
HUS1, BBITIOJHSICT TPU (PyHKIUH: (POPMUPOBAHUE Y BHOBb MTPHOBIBIIINX
0a30BbIX KYJBTYPHBIX KOJIOB, CYIIECTBYIOIIUX B M3pawniie; mojroros-
Ka BBICOKOTIPO()ECCHOHAIBHBIX KaJpPOB, UMECIOIIUX HPECTaBICHHE
0 TIOCJICTHUX JOCTIKCHUSIX HAYKH B psife 00macTei (3T0 OTHOCHUTCS
K TeM, KTO TOIaJaeT B COOTBETCTBYIOIINE MOpa3IeieHus); GopMu-
pOBaHUE Y MOJOABIX JIOAEH, C OMHOM CTOPOHBI, BBLICOKOTO YPOBHS CO-
3HATEILHOCTH U OTBETCTBEHHOCTH, a C APYTrOil — PyTUHHOTO OTHOIIIE-
HUS K PUCKY (TIOCIIe pUCKa MOTHOHYTh WU CTaTh MIPUYMHON CMEPTH

TOBApPHIIA JTFOOO0H JEIOBOM PUCK KAXKETCSI HE3HAUNTEITHHBIM).

° Ipo cnenuduxy apmeiickoil ciyx0b1 B M3panne nmoapodHee cM.: Senor
and Singer, 2009, c. 41-54; Katz and Bohbot, 2017, c¢. 8-23.
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Kyabrypa unnosaumii U3panis

B nensix maHHOrO MCCIEnOBaHMS BOCHONIB3yeMcs padoToit Jlyuapbt
Hapnon u Puuapna Crupca «Navigating the culture theory jungle:
divergence and convergence in models of national culture» (Nardon
and Steers, 2006), B KOTOpOi aBTOPBI HA OCHOBE MHOTO()AKTOPHOTO
KOJTMYECTBEHHOTO M KadeCTBEHHOTO aHalu3a IIeCTH JOMUHUPYIO-
LIMX B UCCJIEIOBAHNY KYJIBTYPHBIX aCIIEKTOB JI€JI0BOM C(hephl KU3HU
00I1IeCTBa MOAXOA0B CO3JalN SIUHYIO CHCTEMY, BbIJICIB OCHOBHBIC
o0beanHsIOImMe UX rpynisl Gakropos. CrenyeT MOHUMATh, YTO BCE
Ha3BaHUs YCJIOBHBI U HE MOJHOCTBIO OTPAXKaOT CYTh paccMaTprBae-
MBbIX KOHLIENIIHUNA. [I03TOMY B HEKOTOPBIX CilydasiX COOTHECEMCS C BbI-
BOJIaMHU JIByX HamOoyiee aBTOPUTETHBIX B 3TOW cdepe mccienopare-
neit, a umenno I'epra Xoderene u @onca TpomreHnaapca’.

Wrak, nepsast rpynna Gpaxropos — «epapxus Uin 3raauTapusm».
Omna npu3BaHa IpoaHAIN3UPOBATh TO, KaK JIIOAU OTHOCATCS K Hepa-
BEHCTBY MEXJy co00H. [laske HEe MPOBO/S CEPhE3HBIX UCCIIEIOBAHUM
(XOTS OHM TONTBEPIKIAIOT BBICKA3bIBAEMYIO 37ICCh MBICIb), MOXK-
HO CKa3aTh, YTO M3paMJIbCKas KyJIbTypa XapaKTepH3YeTCsl BBHICOKOM
CTETICHBIO ATATUTAPHOCTH. DTO MPOCIEKUBAETCA B Pa3sHBIX cdepax
00IIeCTBEHHOH KU3HU. B apMun, HanpuMep, psSIOBOH 3aIIpoCTO MO-
KET TOBOPHUTH CO CTapIINM O(PHLEPOM, HA3bIBasl TOTO MO MPO3BHUILY
1 UCTIOJIb3Y$ BIOJIHE NPUATEIBCKUN TOH U JIEKCUKOH, HEIOITYCTHUMBIE,
ckaxeM, B Pocculickux BoopyxkeHHbIX cuiiax. B mosnmmruke sta uepra
XapakTepu3yeTcs TeM, YTO, KaK OTMETHJI OJIMH U3 OBIBIIUX ITpeMbep-

MUHHUCTPOB W3pawmis, y Hero B cTpaHe 3 MIJUITMOHA MPEMbEp-MUHH-

¢ 06 nx MeToMKax HaMUcaHo MHOTO. OCHOBHBIE Ompe/iesieH s Mozenu Xod-
crene naHbl o opunmansHoMy caity . Xodcerene https://geert-hofstede.
com/national-culture.html, a momemm Tpommenaapca — mo http:/www.
ukessays.co.uk/essays/management/geert-hofstede-vs-fons-trompenaars.php
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CTpOB (TOTJ[a MMEHHO CTONBKO eBpeeB xuimo B M3pamne)’. To ecTh
JIFOZH 3716Ch, KAK OCTPOYMHO OTMeTHN P. MlekyTuans, BocnpHHHMA-
10T ce0st Kak CBOe0Opa3HBIX aKIIMOHEPOB TOCYIApCTBa, a HE KaK ero
HAaEeMHBIX paOOTHHKOB®.

To e mpoucxonut u B OuszHece. MepapXxuueckuM CTPyKTypam
W3paWIBTSIHE MPEANOYUTaloT MarpuuHble. HeynoOHBIX BONpPOCOB
HE CYUIECTBYET, TaK )K€ KaK W MOHATHS «IIOYTeHHe». 3aTo CyIie-
CTBYeT IMOHATHE «XyNma» (HAIIOCTh), KOTOpas SBISETCS axe
HE «BTOPBIM CYaCTheM», a 00pa30M KHU3HHU, OTHUM U3 TIPOSIBICHHUN
sranuTapusMa. Kak nokassiBator u I'onnbepr, u AnaMckuid, u 1py-
rUe HMCCIeN0BaTENN, U3pAMIbTAHAM KpailHe Ba)KHO MaKCHMAaJbHO
OBICTPO 1 APPEKTUBHO JOHECTH CBOIO MBICIB, IPOBECTH CBOIO TOY-
Ky 3peHus, pa3oOparhcst B HenoHsTHOM cutyaiuu (Goldberg, 2014,
p. 161-163; Adamsky, 2010, p. 111; Senor and Singer, 2009,
p- 30-31; Ailon, 2007, p. 95-98). Ilpu 3TOM AT HUX HEBAXHO,
KTO SIBJISIETCSI OIIIOHEHTOM — Ha «IIOJIUTEC» MPOCTO HET BPEMEHHU.
HBpuTcKoe BbIpaXeHNE «XaBajb ajlb Xa3MaH», O3HavalolIee Kak pas
«Kaib BpeMeHW», ['onmdepr BbIIesieT B OTACIbHBIA KyJIbTYPHBIH
xon (Goldberg, 2014, p. 158-159).

Bropas rpynma ¢dakropoB — mguxotomus «MHIUBHAYyanH3M
WM KOJUIEKTHBU3M». HaszBaHme roBoput camo 3a ceOs. B manHOM
cllyyae BaXKHO OTMETHTB, YTO, KaK IIOKa3bIBAIOT B CBOCH KHHIE
P. Atkuncon u [Ix. Duenb, nHHOBaUK Hanbonee 3pekTuBHO pas-
BUBAIOTCSI B OOIIECTBAX, TI€ JIOMUHHUPYET HEKHH MPOMEKYTOYHBIH
BapuaHT (Atkinson and Ezell, 2012, p. 302).

IIpoBenennrpie Xodcerene nccaenoBaHus MOKA3aIH, YTO U3PanIThb-

CKO€ 06H_ICCTBO NpeaACTaBIISACT €000l coueTaHue UHAUNBUAYAJIUCTU-

" IlpuseneHo mo: https://www.entrepreneur.com/article/237231
8 Tam xe.
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YECKUX M KOJUIEKTUBHCTCKHUX YepT. DTO MOXKHO OOBACHUTH TEM, UTO,
C OIHOHM CTOPOHBI, B ATATUTAPUCTCKOM OOIIECTBE CUCTEMA YETIOBEKY
HE TIOMOTaeT — OH JIOJDKEH JOOMBATHCS BCETO CaM U OPUEHTHPOBATH-
Csl Ha OAJIEPKKY TOJILKO OYEHB Y3KOIo Kpyra Apy3ed U OmKanImx
poacTBeHHUKOB. C ApYTroM, — ONBIT €BPECKOM UCTOPUH KU3HH 3aM-
KHYTBIMU OOIIMHAMH BKYTIE C TPAJAUIMOHHBIMH JJIsl €BPEeB OOJbIIN-
MM CEMbSIMU M COLIMAIIMCTUYECKON MJI€0TOTHel, Ha KOTOpOH 3ame-
IIaHa M3pauiIbCcKas KyJabTypa, M00aBISIOT B OOIIECTBEHHBIH YKIIaJ
KOJUJIEKTUBUCTCKUX 4epT. IIpu 3TOM BCe ke uccienoBaresu CXOsT-
Cs BO MHEHMH, YTO MHAMBHIYaJHCTCKHE KaueCcTBAa B M3PAUIIbCKOM
obmecTBe npeobnanatoT. [lpencraBnsercs, 4To 3TO yKe pe3yibTar
CYIIECTBEHHOM NEpPEeCTPOMKU KU3HEHHOIO YKIIaJa, HadaBlIeics
Ha pyoexe 1980-x — 1990-x . XX B°.

TpeTss rpynma ¢akTopoB Ha3bIBaeTCs « YIPaBICHHUE MU TapMO-
Hus. OHa TOCBAIIEHA aHAJHM3Y TOTO, KaK B OOIIECTBE CTPOSTCS B3a-
MMOOTHOIICHHUSI C OKPYKAIOLIEH Cpeoi.

Kak nokazano B Tabnuiie 1, BO B3aUMOJICHCTBHH C OKPYIKAIOIICH
Cpenoi U3pawIbTSHE CKIOHHBI K YIIPABIEHUIO €i, a HE K TapMOHU3a-
WU, SIpKUM TPUMEPOM 3TOMY MOXKET CITY’KUTh JIesiTeIbHOCTh Haru-
oHanpHOTO (poHma M3pamis no mocazake gecos B ctpane. 3a 100 jer
npeOrIBaHMs Ha 3eMute [lanecTHHBI eBpeiicKie oCeNeHITb H3MEHUITH
ee 0 Hey3HaBaeMocTH. IlycTeiHs cTana oasucom. M »TOT mpouecc
nponosokaercs. OnpecHeHue, reHHas HHKEHepHUs1, pa3padoTka alib-

TEPHATUBHBIX UCTOYHUKOB S3HCPIUr — BCC 3TO MMPUMEPHI CTPEMIICHHUA

° Imeetcs B BUY IpOrpamMmMa JIMOepaan3allMOHHBIX pedopM, KOTopas cTa-
JIa IPOBOAUTHCS MPABUTEIBCTBOM «HALMOHAIBHOTO SIMHCTBAY» BCIICICTBUE
TSOKEJIOTO SKOHOMUYECKOT0o Kpmu3uca cepennusl 1980-x romos. B pesynsrare
W3pawnib oToien oT BO MHOI'OM COLMATMCTHYECKOM MOJIEITN PA3BUTHS U Tie-
peliien K aKTHBHOMY (hOPMHUPOBAHHIO B ITOJIHOW MEPE PHIHOUHOU SKOHOMUKH
CO BCEMH BBITEKAIOIIMMH OTCIO[A MOCIEACTBUSIMU. 3a 30 JIeT Mpou301LIn
CYIIECTBCHHBIC MTEPEMEHBI B KYJIBTYPE U3PaMIbTSIH.
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M3pansIbTAH YIPaBISTh OKpYyXarouledl cpenoil. B conuansHOM Iia-
HE U3paniIbCKOE OOLIECTBO CKOPEH MACKYJIMHHOE (TI0 ONpEesICHHIO
Xodcrene). B HeM 1eHsATCs pe3ynpraThl, OT YIPABICHLEB XKIyT pe-
LIMTEJIIFHOCTH U aCCEPTHBHOCTH, CTAaTyC (PUKCUPYETCsI IPU MOMOLIH
COOTBETCTBYIOIETO YPOBHS T'aJKETOB.

«IIpaBuna iy OTHOLIGHUS» — YeTBepTas rpylina, KOTopas Mpea-
ToJIaraeT MCCIIeI0BaHKMe TOTOo, KaK OOIIEeCTBO B3aMMOJEHCTBYET C He-
M3BECTHOCTBIO M HEYBEPEHHOCTHIO. HecMOTps Ha TO, YTO OTHOIIEHUS
B W3paune urparoT 3HaUMMYIO pOiib (3TOMY, B YaCTHOCTH, CIOCOO-
CTBYET CHelU(HKa apMeHCKOW CIyXOBI), B KYJIBTYpe BCE K€ MpPeoo-
JlaJlaeT napajurma Cie0BaHus YCTaHOBJIEHHBIM HOPMaM U TpaBHJIaM.
[okazaresieH B 3TOM CMBICJIE CTaryc CyIeOHOW CHCTEMBI CTpaHBbI, KO-
TOpBIA KpaiiHEe BBICOK. M3pamnbTsH BpsJl 1M MOXKHO Has3BaTh MEIAH-
TaMH, HO BCE-TaKM YHHMBEPCAJbHBIE IMIPO3PAYHbIC MpaBHia ISl HHUX
B ILIEJIOM SBISIOTCS Oosiee KoM(OpTHOM cpenoil oburtanus. Bugumo,
JUIMTENBHBIA ONBIT aKTHBHOTO B3aUMOJICHCTBUSI C JIETIOBOM KYJBTY-
poii CILIA (B kOTOpOii, Kak Moka3aHo B Tabnuue 1, mpaBuia UrparoT
OYeHb CYIIECTBEHHYIO POJIb) OKa3ajl 3HauYMTEIbHOE BiIMsHMUE. B wact-
HOCTH, IMEHHO POCCHICKasi KyJAbTypHasi OCOOEHHOCTb BBICTPAMBaHA
CJIOYKHOM CHCTEMBI OTHOILICHUH BOKPYT Ka)KIOTO MIPaBUIIa CIIEPKUBACT
UX BXOXKIEHHE Ha PoIHOK PD'. IIpu 3TOM 3rajiuTapucTCKUi TOIXO0,
CTUMYJIUpYIOIUI (popMUpOBaHNE AKTUBHOM KU3HEHHOM MO3UINH,
criocoOcTBOBaJ (hopMUpoBaHUIO B M3pawse Takol mapagurMel B3au-
MOOTHOILICHUH C MpaBUIaMH B JIEJIOBOHM cpejie: NpaBuiia HEOOXOIUMO
COOMIONATh, HO OHH — MOPOXKJICHUE COIMATTLHBIX OTHOLICHHH, a 3HAYHT,
HE SIBIISIFOTCS] HE3BIOIEMBIMH, ¥ €CITH OHU TeOsl He YCTPanBaloT, UX cJle-

Oy€T IIOMCHSATD.

10 BpIBOJI c/IeTaH Ha OCHOBE Oecejl aBTOpa ¢ PsIOM MPEACTaBUTENeH H3pa-
HIIBCKOTO OM3Heca.
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[IaToii, 1 Hanbosee MPOTUBOPEUNBOI, IO MOEMY MHEHUIO, TPYTI-
moit (akropoB sABmsAeTCS «MOHOXPOHWYHOCTh WM TIONUXPOHHY-
HOCTBY, pacCMaTPHUBAIOIIAsl B3ANMOOTHOIIICHHSI 00IIECTBA CO BpeMe-
HeM. C HUM y U3pauiIbTAH HenpocThle oTHoMmEHUs. C OHOH CTOPOHBI,
MIPOLIIOE UIPaeT KIIOYEBYIO pOJib B €Bpelckoi Tpaauuuu. MiMeHHo
namsaTh O HEM, OpPraHMYHO BIHMCAHHAs B CHCTEMY €BPEWCKOro Tpa-
TUITMOHHOTO 00pa3a KU3HH, ChIrpalia CyIIECTBEHHYIO POJb B COXpa-
HEHUHU €BPEEB HA NPOTSHKCHUM MOYTH JIBYX ThICSIUYENETH N3THAHUS.
C apyroil cTopoHbl, HAXOJUBILIUECS MHOTO Pa3 HAa IPaHU IOJIHOTO UC-
TpeOJIeHNsI €BPEH OUCHb LIETETHIILHO OTHOCSTCS K CBOEMY Oymylie-
MY — UM Ba)KHO €r0 00eCIeUUTb.

Bwmecte ¢ Tem mymam3Mm He NpearnoyiaraeT KepTBEHHOCTH paau
OyayIero, a mpejiaraeT B [EeJIOM XKUTh TEKYyIIIMM MOMEHTOM, «3/1€Ch
U cerdyacy, Jia U IEHHOCTh Y€JIOBEUYECKON KNU3HU B €BPEUCKOM KyJib-
Type CTOJIb BeJHMKa'!, 4TO MCHXOJOTUYECKH JIFOMIM 3TOH KYJIbTYPhI
CJIO’KHO YK€PTBOBATh COOOM pajik TaKOH aOCTPAKITHH, KaK «OymyIieey.
Uro kacaercs Mociaen0BaTeIbHOCTH WM MAPaJJIEIbHOCTH PEILIEHUS
3ajJla4, TO U3pauIbTAHE, IPUHAAISKAINE B IIEJIOM K 3araJHON KyJb-
Type, CKJIOHHBI K MOHOXPOHUYHOCTHU. XOTs, KaK KayKeTCsl, 3TO COBCEM
HE CTPOroe MpaBuio.

W, nakoHer, mecras rpyrmna — AuXoToMus «HacTHoe nim o01eey.
Kynbrypbl, B KOTOpPBIX MpEBaJUpPYyET YaCTHOE, HAYMHAIOT MPOLECC

aHamu3a C HEOOIBIINX ﬂeTaﬂeﬁ, OJIEMCHTOB, a 3aTceM ,Z[O6aBJ'I$[IOT

I Eme ¢ ApeBHHX BpPEMEH EBpEHCKHE OOIMIMHBI JepKamu CIEIHATBHYIO
Kaccy Ul TOro, 4YT0OBbI BBIKYIIATh TUICHHBIX. [[MIb0OH MIBYUM (BBIKYII IUICH-
HBIX — UBp.) — BOXHEHIINI MPUHINI €BPEHCKON Tpamuiud. SIpkuM mpu-
MEpOM IIEHHOCTH YEJIOBEUECKON )KU3HU B COBpeMEeHHOM M3panie siBisiercs
cocrosiBmmiics B 2011 1. 0OMeH momaBmiero B MieH K MaJTeCTHHCKIM Teppo-
puctam Kampaya uzpanibckod apmun [wnaga Hlanura va 1027 Teppopu-
CTOB, COJIEPHKALIUXCS B TOT MOMEHT B U3PAUIIbCKUX TIOPbMaX.
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MX B OOMIyIO KapTHUHY. Te ke KyIbTyphl, B KOTOPBIX JOMHHHPYET 00-
11ee, HAYMHAIOT C aHAJIM3a O0ILEell KapTHHBI, a 3aTeM CMOTPSAT Ha MeJl-
KHe eTany, Oonplie o0palias BHUIMaHUE Ha TO, KaK 3TH JETaH CBs-
3aHBI MEXIy COOOU U ¢ OOIIHM.

HecmoTtpst Ha TO, YTO M3paMIBTSHE — CMECh, COCTOSIIAsI U3 pas-
HBIX KyJbTYp, Kak mokasbiBaer JI. Anmamckuii (Adamsky, 2010,
p. 110-111), k XXI B. oHM Ha TPYNIIOBOM YypPOBHE BOCIPHHSIN
BCE-TaKM 3amlagHblii 00pa3 MBIIUICHUS W AaHalIW3a, OCHOBAaHHBIM
Ha [TIOCTPOEHUH UCCIIEJ0BATEIbCKOTO MIPOLecca OT YaCTHOIO K o011ie-
MY B JIOTHYECKO-aHAJIUTHIECKOM KITIOUE.

Henbss Taxke He OoTMETHTbH, uTO B M3pamne chopmMupoBanoch
OYeHb TOJIEpAaHTHOE OTHONICHUE K HeyaadaM. OOIIeCTBO MOHUMAET,
9TO y JIFOOOTO MPEeATPUHUMATEINSI, 0COOCHHO padoTaromiero B cdepe
MHHOBAllUH, BBICOKA BEPOATHOCTh HEyJauHOro ombiTa. OIHAKO 3TO
HE TOBOPHUT O €ro HEKOMIIETEHTHOCTH, a HA000pOT, CBUICTEIbCTBY-
€T 0 eCTeCTBEHHOM Xoje Bemieil. Ckopell cTpaHHO OyneT CMOTpPEThb-
Csl PE3IOME CEPUHHOIO IPEAIPUHUMATENS, B KOTOPOM OTCYTCTBYIOT
CBEJICHHsI O HeyJayax. be3ycloBHO, ecii BCSl HCTOPHUST TIPEANIPUHU-
MAaTebCKOTO OIBITA YeJIOBEKa COCTOUT TOJBKO U3 HEyJad, ¢ KaXIou
HOBOH TIOTIBITKOM HAWTH MOJIEPKKY eMy OyzeT Bce cioxaee. Ho aTo
04YEeBMHO, UCXOs U3 3ApaBoro cMeicia. [lonobnas armocdepa naer
MPEANPUHAMATENSIM BO3MOXXHOCTh PHCKOBaTh, MpPOOOBAaTH CMe-
JIbI€ KOHICIIIHWHU, YTO OYCHb IMTO3UTHUBHO BJIHMACT HAa MHHOBAIIMOHHOC
pasBUTHE.

Bce nepeunciieHHbIE BBILIE KYJIBTYPHBIE OCOOEHHOCTH IPUBEIN
K TOMY, 94TO B XOJe JInOepann3annoHHoi TpaHchopmarmu 1990-x
rogos B M3pawmne copMmupoBanach LBETyIIas MPEANPHUHUMATEIb-
CKasl KyJbTypa, OpPUCHTUPOBAHHAS B OCHOBHOM Ha MHHOBALIMOHHYIO

JCATCIBHOCTD. CGFOILHH MOXHO CKa3aTb, 4YTO HNpCANIPpHUHHUMATCIIb-
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CTBO — 3TO HAIIMOHANbHASI M3paiIbcKas ujes B cdepe ColHaIbHO-
SKOHOMHUYECKOTO pa3BUTHA 001ecTBa. boiee Toro, B nexabpe 2012 1.
I'enepanbhas accambnes OOH mpuHsiia MOATOTOBICHHYIO MMEHHO
W3pawieM pe3oonuio 0 MpealpuHUMATENbCTBE KaK Ba)KHEHIIEM
MHCTpyMeHTe 00pbrObI ¢ OemHOCThIOZ. A B mrone 2013 1. B mrad-
kBaptupe OOH W3pannbs mnpoBen croenuaabHYy0 KOH(DEPEHIIHIO
10 3TOMY TTOBOY .

Takum 00pa3oMm, Ha OCHOBE IIPOBEICHHOIO aHAJIM3a MOXKHO CKa-
3aTh, 4T0 B M3panie chopmupoBaHa BEICOKasi HHHOBALIMOHHAS KYJIb-
Typa, oOecrmeuMBIIas CTpaHe OJarompusATHYIO IJISI Pa3BUTHS HO-
BBIX TE€XHOJIOTHI 3KOCHCTEMY, YTO, B CBOIO OUYEpEib, TO3BOJIWIO €
CTaTh OJHUM U3 MHUPOBBIX JUAEPOB SKOHOMHUKU 3HaHUU XXI Beka.
OTo He 03Ha4yaeT aBTOMATHYECKH, uTo M3pauiio ymactes B J10aTO-
CPOYHOM IIEPHOZIE COXPAHITh CBOM IIO3ULUM — KYJIBTypa HE SIBJIACT-
cs Bewpto B cede. P npyrux ¢paxkropos, B TOM YMCIIE U UMEIOIINX
OTHOLICHHE K KYJIBType, MOTYT IIOMEIIaTh H3paujIbTSIHAM ObITh
YCHELHbIMA B MHHOBAIIMOHHOW AEATENbHOCTH M Aanblie. OmHako
BCE K€ CYLIECTBOBAHUE CTUMYJIUPYIOIIEH MHHOBAIIMM KYJIBTYPHI SIB-
asiercst TeM (QyHIaMEHTOM, KOTOPBIM TTO3BOJIUT YCTOSTh HAIMOHAIIb-
HOM 3KOHOMHUKE JIa)Ke IPH CYLIECTBEHHbBIX IOTPSCCHUSAX.

Bmecrte ¢ Tem criemyeTr oTMETUTb, UTO (110 KpaiHeH mepe 1o co-
crostHUIO Ha 2016 T.) M3pawIbTAHE CKIOHHBI BOCIIPUHUMATH COp-
MHUPOBABIIMHCS Y HUX TUI KyJBTYpbl Kak JojbkHoe. OOpazoBa-
TEJNbHO-BOCIIUTATEIbHBIA MPOIECC MPAKTHYECKH HE CONEHCTBYET

(hOpMHPOBAHHIO Y MOJIOJIBIX WICHOB 00IIECTBA OCO3HAHMSI crienU(u-

2. Cm. crartpio 00 3TOM B H3pamjbcKoM JenoBoMm m3naHuu «Globesy
http://www.globes.co.il/serveen/globes/docview.asp?did=10008046
20&fid=1725

'3 CM. 00 3TOM CTaTBIO B TOM e M3JaHuu http://www.globes.co.il/serveen/
globes/docview.asp?did=1000857594.
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KM HaIlMOHAJHHON KyJIbTYphl MHHOBAIMH. A Ge3 0OCO3HaHHOCTH He-
BO3MOKHO UATH 110 yTH 3¢ dexTrBHOrO pazsutus. Iloka eme caum-
KOM paHO TOBOPUTH O IEPCIEKTHBE yTparhl M3pauieMm BBICOKOU
MHHOBALIMOHHOM KyJIbTypbl. OJTHAKO 3TO BIIOJIHE MOXET IPOU30NTH
B JJOJITOCPOYHOM TIEpHOJIE, €CIIM B Onmkalinee BpeMsi He BECTH IUIa-

HOMEPHYIO paboTy 10 €€ MOAICPKAHUIO U PA3BUTHIO.
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I'naBa 4
New sites for rituals: Miracle seekers, burial sites,
and extra-institutional religious leaders — Israel’s
popular culture’
HogBble 00psiioBble IPOCTPAHCTBA:
HCKATEJIH Yydec, MecTa 3aXOPOHEeHHUsI
¥ BHEMHCTUTYUHMOHAJIbHbIE
peJUTruo3HbIe JUAEPHI

Introduction

The Land of Israel is sacred to the three great monotheistic
religions: Judaism and Christianity that developed in it, and Islam
that conquered it during the seventh century. Therefore, it has many
holy sites that attract hundreds of thousands of pilgrims annually
(Fleischer 2000). For Jews, the most important sites are the graves
of Rabbi Shimon Bar Yochai and his son, Elazar, on Mount Meron,
who are traditionally credited with writing the Zohar — the basic
Jewish cabalistic work.

Following the Six Day War in 1967, when areas of Jordan
were captured, more graves of biblical figures became accessible —
such as those of Joseph and Rachel. and the Cave of Machpelah,
the traditional burial place of Adam and Eve, and the Jewish patriarchs

and matriarchs, Abraham, Isaac, and Jacob, and Sarah, Rebecca,

* Anat Feldman
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and Leah. These holy sites attract tens of thousands of pilgrims every
year. Most are maintained by state bodies that determined what kind
of religious worship would take place there. These rules did not leave
room for the extra-institutional religion entrepreneurs to establish
communities of miracle-seeking believers.

The search for miracles intensified during the twenty-first century,
redefining the map of sacred places with the opening of a new
and far more challenging channel — graves of rabbis from outside
Israel. Most are in Eastern Europe — Lithuania, Ukraine, Belarus,
Hungary, and Poland. But also in Morocco, Tunisia, and Turkey.
These trips include an element of danger, since they are sometimes
in countries which prohibit the entry of Israelis, or are unsafe. Such
trips also involve an economic burden, with flights and hotels being
heavy expenses, and the spiritual-emotional tension of the great hope
that their requests will be granted and their problems will be solved
at the gravesite. These all combine into an intense mystic experience.

I intend to examine how graves have been turned into unoffi-
cial holy sites by extra-institutional religion entrepreneurs of mir-
acle-seeking communities; communities that include hundreds
of thousands of Jewish pilgrims who visit new gravesites every
year. This article seeks to examine why it is that this mass pilgrim-
age movement has developed at the beginning of the third millennium,
more than seventy years after the establishment of the State of Israel.
To answer this, other questions must be answered first: Who are the
pilgrims, and why do they travel to graves of rabbis outside Israel?
Who are the religion entrepreneurs who organize these pilgrimages,
and why do they do so, when the State of Israel is home to graves
of important historical figures from various periods of Jewish

history?

117



Yacts 1
SI3bIKHM, couManbHbIe TPAKTUKHI, MEXKKYJIbTYPHbIE B3aUMOJEHCTBUS

This study will explain this phenomenon through three holy burial
sites: Rabbi Nahman in Ukraine, Rabbi Eliezer Papo in Bulgaria,
and Rabbi Yaakov Abuchatzeira in Egypt. The gravesites have
no biological heirs. They were in a state of neglect for centuries,
and no religious ceremonies were held there.

Since these holy sites have not been the subject of academic
research, the article will base itself primarily on the Israeli media
that shows great interest in the topic. I argue that without media
support, it is possible that these pilgrimages would not have reached
such large dimensions.

I will characterize the «miracle-seeking» communities using
theories of creating new communities, together with academic studies
that explore the psychological, sociological, and geographic aspects
of the pilgrims.

I will argue that it is precisely the extra-institutional character
of the religion entrepreneurs that allow them to establish control over
abandoned graves, create religious rites, and transform them into
sacred places of hope for those seeking miracles. 1 will also argue
that the entrepreneurs use these graves to extend their influence within

Israeli society.

The Politics of Constructing Holy Sites

Jewish holy gravesites in the twenty-first century show three
characteristics. Firstly, a connection with historical figure, with
the religion entrepreneur’s present day use of the grave transforming
the deceased person into a miracle-working holy man. Secondly,
creating gravesites in the geographic and social periphery, because

the distance helps the religion entrepreneurs create a new religious
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rite and a community of believers without interference from the state
or religious establishment. After strengthening their leadership, they
form a relationship with the religious establishment to empower their
position. The third characteristic is dynamic popular ceremonies
created by the religion entrepreneurs (Feldman 2012a; Markus 2005).
Bilu (2005) raises similar findings in his study on the development
of personal, extra-institutional holy sites, and the importance of the
geographic periphery for the organization of a new sacred site. Yoram
Bilu refers to Israel’s modern religion entrepreneurs as «dreamers»
and explains the psychological-emotional aspect of the phenomenon.
He describes them as people seeking a solution or remedy
for themselves. Not as those creating communities so they will be
idolized. However, 1 view these entrepreneurs in sociopolitical
terms. As individuals who exploit other people’s troubles and hopes,

to strengthen their own position.

Pilgrims to Sacred Burial Sites

Holy sites are the location of a revelation from God, or the site of
historical, political, or cultural events of social or national importance
(Chidester and Linenthal 1995; Dubisch 2004; Gatrell and Collins-
Kreiner 2009; Gouthro and Palmer 2010; Kong 2001; Schramm 2004).
Non-religious holy sites are established for social, economic, and political
reasons (Collins-Kreiner 2008; Hassan 2005; Markus 2005; Reiner
2005; Safrai 1987). The definition of a «holy site» is neither simple
nor unequivocal. The factors contributing to the development of a new
religious site include pilgrims and the media reporting about them (Stefko,
Kiralova, and Mudrik 2015), despite the fact that it is difficult to know
whether the spiritual journey realized the pilgrims’ desires (Kaell 2016).
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The only commandment in Judaism regarding pilgrimage was
the obligation to come to the Holy Temple in Jerusalem three times
ayear at specific times. Jerusalem was the only physical area sanctified
in Judaism. There were no pilgrimages to other sacred sites. Therefore
the obligation to make a pilgrimage ended with the destruction of the
Second Temple, and was replaced with prayers and fast days. During
the first century CE, there are no descriptions of sanctifying gravesites
or pilgrimages to graves (Safrai 1987), although society was aware
of the gravesites of biblical figures (Bar 2007).

The pilgrims are an important part of the process of sanctifying the
area. They provide the graves with the widest possible publicity through
stories that extol the miracles they experienced after spending time at
the sacred grave (Goodnow and Bloom 2017; Goodnow and Ruddell
2009). In recent centuries, pilgrimages have become a communal
event organized by people from the religious establishment and
extra-institutional religion entrepreneurs (Banica 2016; Katriel 1997;
Nikolaisen 2004; Turner 1974, 166—230). Many researchers discuss the
connection between tourism and pilgrimages for religious and spiritual
reasons (Collins-Kreiner 2010a). The tourists and pilgrims politically
strengthen those who maintain the graves and provide them with an
economic base through donations (Collins-Kreiner 2004, 2006, 2010b;
Fleischer 2000; Weingrod 1990), since the prayers and supplications
at the holy site are accompanied by a variety of commercial dealings.
These include the sale of various items identified with the holy person,
food, and drink (Ben Ami 1995; Feldman 2012a; Gonen 1998).
Therefore, religion entrepreneurs work in cooperation with financially-
oriented tourist bodies (Collins-Kreiner 2000, 2010a; Hassan 2005).

The holy site also sees political negotiations between those

controlling it and the pilgrims. This is a game of interests in which
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everyone gains — the politicians meet a large group of potential voters.
The representatives of the religious establishment have influence on
the masses who would not have met them had they not gone on a
pilgrimage. The pilgrims enjoy being close to the elite who covertly
approve of their activities. And all of these impart social legitimization

to the religion entrepreneurs to create a cultural memory.

Memory as a Political Means
for Religion Entrepreneurs

The creation of a collective memory is a political activity of an
ethnic community (Kertzer 1988) that sees the past as a unifying
factor. Various researchers have discovered the historical component
of group memory and its political use. These include Maurice
Halbwachs (1992) who claims that historic knowledge gradually
replaces group and individual memory, since memory is dynamic,
subject to societal changes, and shaped by political intermediaries,
whereas history is fixed. Pierre Nora (1989) corresponds with this
opinion, details the differences between history and memory (7-24),
and determines that they are not identical. Nora discusses three types
of memories (16): Archive memory based on historic materials, duty
memory which obligates the members of the community to remember
particular events, and distance memory that combines history
and memory.

Paul Connerton (1989) argues that social memory must be
separated from history reconstruction, that it is independent of
it. Connerton discusses three types of memory that are based on
the past: Cognitive memory, personal memory, and habit memory.

He discovered that modern elites who invent ceremonies as part
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of their construction base themselves on historic motifs and thus
preserve the past (51).

Barry Schwartz (1982) believes that memory intermediaries make
selective use of history to create a community with a new narrative.
The State of Israel also makes political use of historic memory
to create a new national narrative, as shown by Yael Zerubavel (1995)
and Udi Lebel (2013), even if not everyone is part of that history
(Bar-On 2000; Eisenstadt 1999). Mordechai Bar-On (18) notes two
types of community memory: (1) memory conservation — when the
community experienced and remembers events of the past, and (2)
establishing memory — creating a memory for a community, most
of whose members are not familiar with the past. Such a situation
possesses a great deal of room for political interpretation of the events
they wish to remember. Researchers have recognized the political
importance of ancient traditions and religious ceremonies for leaders
building new communities (Cannadianen 2003; Halbwachs 1992;
Hobsbawm 2003; Mitchell 2005; Sivan 1991) and the importance
of religious ceremonies and symbols in preserving values and social
order (Durkheim 1972; Geertz 1973; Malinowski 1954).

Eisenstadt (2007) found that most minority communities have ethnic,
religious and political continuity although the content and importance
of these components changes over time. The ethnic-religious component
has a double advantage in creating communities of memory (Barth
1969; Eisenstadt 1974; Katzir 1982). Firstly, members of other
communities such as geographic, professional or sporting communities
can also join the community. Secondly, Halbwachs (1992, 50) claims
that despite the fact that many people join communities of memory
due to their ethnic heritage, religion gives them the illusion of their

joining from free choice. Dani¢le Hervieu-Léger (2000, 83—100) sees
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religion as an important source of building communities of memory.
She emphasizes that there is «a new call of the past» (88) since
modernity is in constant conflict with tradition.

We can say that the extra-institutional Israeli religion entrepre-
neurs’ choice of an ethnic-religious motif is intended to form new
communities by using the characteristic with the broadest consensus,
as Benedict Anderson (1991) discovered. In this article, I will argue
that the extra-institutional religion entrepreneurs create ethnic distance
memory (Bilu 2005; Feldman 2009, 2012b; Rubin 2009). They
take religious-historical motifs, such as cabalistic study, and invent
seemingly cabalistic ceremonies that they hold at gravesites of rabbis.
The entrepreneurs choose a religious-historical framework and create
a new narrative within it using «a new call of the past» — meaning

they create a memory for the communities of miracle seekers.

Religion and Belief in Israel — Challenging
the Secular Zionist Narrative

One of the splits in Eretz-Israeli society since the early days
of Zionism has been the disagreement regarding the place of religion
in the state (Gorny 1987; Katz 2011; Ravitzky 1997a, 1997b).
Following its establishment in 1948, a national attempt began to create
a secular state, despite the fact that most of the Jewish immigrants
from Islamic countries were religious (Ben-Refael and Leon 2006;
Deshen 2006; Leon 2009; Shokeid and Deshen 1999; Yadger 2010).
In the Zionist struggle for modernity, tradition was pushed aside
in rapid, rather than evolutionary, modernization processes, which
greatly harmed the cultural fabric of the Mizrahi immigrants (Deshen
1979; Katz 1984). The broad study regarding the second generation
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of those immigrants indicates a revival of the ethnic-religious
memory and a rise in the popular culture that includes sacred
rituals and pilgrimages by communities and individuals (Deshen
2006; Goodman and Fisher 2004; Lehmann and Siebzehner 2006;
Leon 2003).

The ethnic-religious communities of memory in Isracl operate
similarly to the new religious communities in the United States. Their
members are not faithful to one religious or community framework,
but maintain concurrent connections with several social networks
and religious communities. Putnam (2000, 65-79) found that
from the 1970s onwards there was a drop in the number of people
registered as members of religious communities. However, toward
the end of the century they returned to their church communities,
while defining themselves as «believers» rather than «religiousy.
The concept «believers» means people who believe in the Creator,
without necessarily engaging in daily religious practices. This is the
«soft culture» community model (Appadurai 1997, 90) which does
not present itself as an antithesis to modern secularism. It does not
participate in the cultural struggle within Israeli society (Katz 1984,
223-224), nor compete ideologically with other groups of believers.
In the twenty-first century, many of the second generation of Jewish
immigrants to Israel from Islamic countries define themselves as
more religious than their parents (Kaisar-Sugarman and Arian 2011;
Levy, Levinson and Katz 2002). Goodman and Fisher (2004) found
that modern religiosity develops in modern social structures and uses
them to preserve the local culture, including its religion and premises.
The result is a «post-traditional» society which includes moderni-
zation processes alongside preservation of religion and the existing

culture. Nissim Leon (2007) describes a similar process that
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is occurring among the second generation of Mizrahi immigrants
in Israel. Religious communities that had disbanded in Israel because
of trends towards secularization and modernization created new
traditional communities. The members of these communities wish
to participate in the religious experience, but in less Orthodox
frameworks.

I argue that the «soft model» (Appadurai 1997) of the ethnic-
religious communities of memory allows many Israelis in the twenty-
first century to participate in spiritual-religious ceremonies without

changing their lifestyle.

Characteristics of Communities
of Miracle Seekers and Religion Entrepreneurs

Fischer (1977, 1982) and Schwab (1992), who researched urban
sociology in the United States, identified a constraint choice model.
This is a sociological model that acknowledges the possibility
of several simultaneous communal connections. Constraint choice
often emanates from geographical proximity (Gray 2002), similar
employment, shared leisure activities culture (Dawson 2002; Dyck
2002) or experiencing a national disaster (Zinner and Williams 1999).
Thus the mobility and dynamics of communal structures and social
networks are created, that impart their participants with shared values
and goals and a sense of personal security (Appadurai 1997; Dubisch
2004; Power 2006; Wellman 1999).

Barnes (1985) examined fifteen new religious leaders from different
religions and found four common characteristics (1) the symbols
of the religious establishment were interpreted unconventionally,

and the interpretation was based on belief in the leader’s super-
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natural powers and his special connection with God; (2) a period
of'social change; (3) the leader’s ability to build communal institutions
and teach religious law, and (4) there was a relationship with the
religious establishment despite the anti-establishment innovation.

These characteristics also fit the new religion entrepreneurs
in Israel. There is cultural pluralism in twenty-first century Israel that
makes it easy for the number of religion entrepreneurs and miracle-
seekers to increase. They are freed of the ideological chains of Israel’s
early years when their parents’ mystical beliefs were silenced and
excluded from the political and religious establishment.

The religion entrepreneurs know their own limits and inability
to force their believers to behave according to rules. Therefore they
do not encourage the members of their communities to live a Jewish
religious lifestyle or even live near them. Thus they can enjoy the
believers’ monetary contributions without having to provide them
with housing, educational institutions, and a livelihood. The limits
of the power of the extra-institutional religion entrepreneurs are
also the source of their power. Here is a political game of power
and remuneration. The community members impart the leader with
political, social, and economic power, and in turn he grants them
hope for changing their fate, a personal miracle, and a better future.
Therefore, the third characteristic of Barnes’ (1985) theory is reversed.

Aviad Kleinberg (2000, 164) terms the relationship between the
Christian saint and his believers in the early Christian period, a «client-
patron» relationship. Within this relationship, the saint is expected to
predict the future, heal, and solve problems. He also gives rebuke
and promises the redemption. The role of the believers is to publicize
the patron’s name, defend him from criticism, and make sure he has

a livelihood. The religion entrepreneurs in our times behave like
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saints during the early days of Christianity. They also provide
«servicesy of holiness, mysticism, and hope. In exchange, the miracle
seekers provide them with a livelihood.

Despite the ritual innovation, the religion entrepreneurs in Israel
take care not to act openly against the religious establishment, since
their believers are the same group as those who attend synagogue
and honor the state rabbis. The other side of the picture is that the
religious establishment is afraid of losing «clients», and therefore
ignores the very unconventional rites of the religion entrepreneurs.
This space allows them to grow and increase the community of those

who seek miracles.

Methodology

This study will examine three graves that have been turned into
holy sites outside Israel (the graves of Rabbi Nachman in Uman,
Ukraine; Yaakov Abuchatzeira in Damanhur, Egypt, and Eliezer
Papo in Silistra, Bulgaria). They were selected because they are
currently centers for miracle-seekers, and because they share
several common characteristics that teach about the phenomenon
of miracle-seeking and the extra-institutional religion entrepreneurs:
They are based on historical figures who were unimportant in their
own times, but were sanctified by religion entrepreneurs after their
deaths; the events held there feature religious rites based on tradition
and historical memory; they began to operate in the 1990s but
greatly expanded during the twenty-first century; they do not have a
geographic community, and lastly the religious rites are directed by
extra-institutional leaders and not by the Israeli religious or political

establishment.
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The study will be based mainly on media articles and hagiographic
books, since no academic research has been written about them,
aside from one book about the grave of Rabbi Nachman in Ukraine
(Weinstock 2011).

I'will analyze this social phenomenon using grounded theory (Denzin
and Lincoln 2000). Grounded theory looks for new understandings
of social processes in their natural surroundings (Hutchinson 1988,
124). With the research questions seeking to «reveal any covert social
mechanism, balance of power, agenda, and worldview» (Gibton
2006, 202). This study is part of the branch of grounded theory called
phenomenological research that studies human experience (Creswell
2003) and the significance of social phenomena based on the cultural

experiences of individuals and groups (Denzin and Lincoln 2000).

Findings

Ancient Holy Sites and Modern Religion Entrepreneurs

Rabbi Ya'shiyahu Pinto — the grave of Rabbi Eliezer Papo —
Silistra — Bulgaria

Rabbi Eliezer Papo (1786—1827) was born, grew up, and studied
Torah in Bosnia. He served as the rabbi of the Sephardic community
in Silistra, Bulgaria, where he died and was buried.

In the 1990s, the young Israeli rabbi, Ya’shiyahu Pinto who was
born (1973) and grew up in Israel, established a large educational
campus in the city in southern Israel where he resides. The campus
includes a yeshiva for men, schools, and a synagogue, which he funds
with his believers’ donations. He also owns a home, educational
institutions, and a synagogue, in New York, that are financed by

his followers. He divides his time between the two cities. However,
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his followers do not live together as a geographic community.
The educational institutions and charity organization he founded are
intended for all the residents of the city and the region.

In 2003, Rabbi Pinto began to make pilgrimages to the grave
of Rabbi Papo in Bulgaria. He cleaned and renovated the small,
neglected building where the grave was housed, situated at the edge
of a poor neighborhood alongside derelict multi-story buildings
and a small industrial area. Prior to the ceremony, the rabbi and his
followers immerse in the ritual bath, open only to men, that Rabbi
Pinto had built close to the grave. After the purification in the
ritual bath, the rabbi prays and delivers an address to his followers.
Rabbi Pinto sits inside the large tent for men that is erected only for
the hilulah. He is surrounded by Jewish businessmen from Israel
and other countries, politicians, rabbis, former and current police
officers, and journalists. The hundreds of men without political
or financial standing are not allowed into the tent. The women sit
in a separate tent. Rabbi Pinto delivers his main address from a large
dais. The hundreds of believers pray with him and request to be saved
from their troubles by the connection between the two rabbis — living
and dead. After the prayers, the rabbi and his followers dance with
a Torah scroll. They are entertained by a singer and band, who came
on the rabbi’s plane, during the dancing and meal that is held near
the grave. After the ceremony, the tents and dais are dismantled.
The grave remains desolate until the following year.

The attendees fly to the pilgrimage at Rabbi Papo’s grave and pay
for their flight. Most are from Israel, although there are also some
from other countries, mostly the United States where Rabbi Pinto
has been spending a large part of his time for many years. The airlift

brings the believers straight to Bulgaria. There in the airport, buses
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await them to take them to the grave. At night, they all return on the
same planes. In 2012, there was a terrorist attack at the airport on
the passengers who flew to Israel, exposing them to physical danger.
Therefore, they are heavily protected by the Bulgarian police and the
Israeli ambassador to Bulgaria.

In 2016, Rabbi Pinto was in prison after being convicted of fraud
and there was no pilgrimage to Rabbi Papo’s grave that year. Meaning,
the pilgrims come to get closer to Rabbi Pinto and not Rabbi Papo.

Rabbi Pinto is a descendant of two dynasties holy to Moroccan
Jews — the Pinto and Abuchatzeira families. If so, why did he choose
the grave of Rabbi Papo in Bulgaria to establish a holy site for
the pilgrims of his miracle-seeking community? Rabbi Pinto has
never given a clear answer, despite repeated questions by journalists.
The only connection between them is ethnic-historical. Both are
descended from Jews exiled from Spain at the end of the fifteenth
century. When he first began to be a religion entrepreneur, Rabbi
Pinto actually did connect to his familial roots. In 2000, he led
hundreds of pilgrims to the tomb of his great-grandfather, Rabbi
Yaakov Abuchatzeira, in Egypt. However, he was not the sole leader
there, but just one of the rabbis from the Abuchatzeira family who are
currently active in Israel, each of whom have thousands of followers,
and educational and charity institutions. Therefore, he was unable
to make a unique sacred rite at the grave. Just a few years later he
«discovered» and renovated the grave of Rabbi Papo in Bulgaria, and
became the only leader of the site. Without any involvement on the
part of establishment or other figures. This is apparently the reason
for adopting the grave in Bulgaria.

The descendants of the Abuchatzeira family — the grave of Yaakov
Abuchatzeira — Damanhur — Egypt
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Rabbi Yaakov Abuchatzeira (1805-1880) was born and lived most
of his life in Morocco. As an adolescent, he was already considered
a great scholar of Torah and cabala and a halachic decisor for the Jews
and rabbis of Morocco. In 1879, he began a long journey among the
communities of the Jews of North Africa on his way to the Land of Israel.
He fell ill and died in Damanhur, Egypt. Since then, a small number
of pilgrims would visit his grave. There was no leader who organized
the rites at the grave, and it remained neglected for many years.

After the establishment of the State of Israel in 1948, the
pilgrimages to his grave ceased due to Israel and Egypt being
in a state of war. Following the peace treaty with Egypt in 1979, they
gradually restarted during the 1980s. At the beginning of the twenty-
first century, under the rule of Mubarak, thousands of pilgrims visited
the tomb. They flew in privately chartered planes, mostly from Israel.
However, over the past decade, as a result of the Arab Spring and the
rising Islamic nationalism in Egypt, the mass pilgrimage has again
been prohibited and is currently only available to a small number
of people, most of who have non-Israeli passports, and with police
protection. An example of nationalist harassment is the activity by the
Damanhur region lawyers’ association. This association submitted
an appeal to the local court against the pilgrimage, since the type
of worship during the annual hilulah — singing, dancing, alcohol,
and a mixed gathering of men and women — is insensitive to Muslims.
The court prohibited further hilulot. The pilgrimage was only
permitted after an appeal to the Supreme Court. However, because
of threats by Islamist organizations, such as Al-Qaeda and the Muslim
Brotherhood, the pilgrimage can still not be held.

The grave of Yaakov Abuchatzeira was restored and renovated

during the 1980s by his descendants who live in Israel. They do not
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have one specific leader who leads the community of believers,
but rather several rabbis from the family each lead a community
of believers in Israel. The grave is currently in a state of neglect and
the neighboring Egyptians harass the few pilgrims who do come.
The believers have substituted the pilgrimages to the grave with
mass hillulot held in events halls in Israel, led by members of the
Abuchatzeira family.

Eliezer Berland — Breslov Hassidic Movement — Rabbi Nachman —
Uman — Ukraine

Rabbi Nachman (1772-1810) lived in the city of Breslov
(Bratslav) in Ukraine. He had a small number of hassidim [disciples]
who studied with him. He spent most of his time in hithodedut'.
He was the grandson of the Baal Shem Tov (1698-1760), founder
of the Hassidic Movement. This is considered very important familial
standing. He was buried, as he had requested, in the Jewish cemetery
in the city of Uman. After his death, his few disciples dispersed
and his children did not continue his path.

During the 1980s, Eliezer Berland (born 1937) began to gather
believers who had begun living a religious life. He made a living from
the donations they gave him. He named his Hassidic sect Shuva Israel,
and ascribed his spiritual powers to his connection with Rabbi Nachman
who was buried in Uman. He established a pilgrimage to the grave in
Uman during the period when Jews were barred from visiting Ukraine.
The few people who succeeded in making the pilgrimage, using foreign
passports or by entering Ukraine illegally, were considered heroes
who had sacrificed themselves for their faith. During the twenty-first
century, the gravesite in Uman was transformed into a giant site with

tens of thousands of pilgrims who visit the grave all year.

! Talking freely to God while in seclusion or alone in the forest
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There is no one religious practice at the gravesite, but rather
several leaders manage religious rites in accordance with their
interpretation of Rabbi Nachman’s books. The Breslov Hassidic
movement in twenty-first century Israel is not homogenous, nor
does it have one leader. However, Eliezer Berland is considered the
leader of the largest community identified with the Breslov Hassidic
movement.

Some years ago, Berland was accused of sexual offenses against
women from his community, and fled Israel. After his extradition,
he stood trial and spent around a year in jail. During those years, his
followers did not travel to Rabbi Nachman’s grave, since it was not
the grave that attracted them but rather the pilgrimage together with

their revered leader.

Discussion

Pilgrims and Holiness Entrepreneurs

The discussion will characterize the communities of miracle-
seekers and religion entrepreneurs who supply what they demand.
I will show how all the parts of this puzzle establish new ethnic-
historical memory.

The characteristics of the communities of pilgrims

The communities of Jewish pilgrims to burial sites are modern
communities of miracle seekers. They are made up of people who
do not wish to live in a geographic community or have common
educational and economic institutions established by the religion
entrepreneurs. The only thing they do together is the religious
ceremony at the gravesite, and the hope for a personal miracle

from the deceased holy man and living entrepreneur. They are
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headed by shapers of public opinion, such as government ministers
and Knesset members, businessmen, artists, police and army officers,
as well as famous criminals and media people. These people serve
as an attraction for simple people who enjoy seeing the country’s elite
alongside them on the plane or at the grave. For them, participation
by the elite confirms the greatness of the deceased holy man and
the living leader. These are constraint choice communities (Fischer
1977, 1982; Schwab 1992) who feel no mutual commitment. The
religion entrepreneurs succeed in establishing communities of
miracle-seekers since they have identified the great potential among
modern believers. It is precisely because the religion entrepreneurs
ignore their believers’ diversity, and their minimal requirements from
them, that they succeed in expanding the communities of miracle-
seekers. Such a connection testifies that the believers have no interest
in changing their lifestyle, but rather expect a personal miracle.

The spiritual characteristic

The majority of pilgrims come to the site on the anniversary
of the holy person’s death. It is believed that on this day his soul
descends from heaven and is in the grave, its physical home.
The soul can see who is visiting it and fulfills their wishes. Therefore,
the pilgrims describe strong spiritual experiences, such as connecting
with the soul of the holy person and becoming purified. They
also bring food and drink to the graves, theoretically for the soul,
and share it with everyone.

One pilgrim described praying at the grave of Rabbi Nachman like
this, «I decided to go to Uman... To pray... There is an emotional
need for connection so as to pray...» (Weinstock 2011, 41).

Another pilgrim described his experience at the grave of Rabbi

Nachman as being close to God, «I want a spiritual experience...

134



Chapter 4
New sites for rituals

Outside the limits of the intellect... Outside the limits of regular
prayers in the synagogue. I want to become close to God... Outside
regular reality» (Weinstock 2011, 45).

This means that people feel close to God alongside a grave that
was widely publicized by charismatic religion entrepreneurs.

A pilgrimage also requires ongoing guidance from the religion
entrepreneur. A successful Israeli businessman explained his
connection with Rabbi Pinto, when he flew to Bulgaria on his
plane: «I feel that I am not alone. Someone [Rabbi Pinto] is
standing by me» (Yerushalmi 2009). Businessmen argue that they
increase their profits thanks to his advice. Although after several
years, some of the most successful among them lost all their
money. Police officers share confidential issues with him. One said
during the pilgrimage: «Rabbi Pinto magnetizes and hypnotizes
me» (Nahshoni 2011).

Meaning that the pilgrims want to be close to the living
religion entrepreneur, rather than the dead rabbi. Therefore, I see
the pilgrimages as a means for creating a community of believers who
hold the religion entrepreneurs in high esteem.

Inventing rituals

A special religious ceremony designed by the religion entrepre-
neurs is held at each gravesite without intervention from the religious
establishment or state or public bodies. These entrepreneurs base
themselves on the simple faith of the Jews of Moroccan origin,
together with cabalistic motifs.

Only the religion entrepreneurs decide what happens at the
holy gravesites. They choose who will be close to them, and what
prayers will be said — if any. What songs will be sung, where the

famous pilgrims will sit, where the simple pilgrims will stand,
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where the dancing will take place, and so on. The character of the
ceremonies is open to free, original, and dynamic interpretation
of a traditional Jewish ceremony. The religion entrepreneurs also
include cabalistic motifs in their ceremonies (Feldman 2012a; Idel
1998), so as to paint a picture of themselves as continuing the Jewish
mystic tradition. Thus they distinguish themselves from each other
and from the religious establishment. The result is ceremonies with
pagan motifs designed to attract pilgrims who lack knowledge of
Jewish law.

The Israeli religious establishment does not consider all of this
to be acceptable behavior in cemeteries. Religious law followed by
the majority of the Jewish population dictates that particular prayers
and eulogies are recited by family members and friends when
conducting memorial ceremonies in cemeteries. Activities such
as eating, dancing, or singing while loud music plays are forbidden.
The atmosphere is quiet and somber, not joyous and filled with
rhythmical, loud music.

Geographic distance

To invent a new form of worship, it is necessary to move far
away from the religious establishment that has no tolerance for the
invention of new religious traditions (Anderson 1991; Barnes 1985).
And indeed, the three holy gravesites are in periphery towns:
Damanhur in Egypt, Uman in Ukraine, and Silistra in Bulgaria.

The arduous journeys and problems involved in maintaining
the graves show us how the religion entrepreneurs are willing to
invest great efforts to demonstrate their individuality. Therefore,
the miracle seekers view the pilgrimage as having great spiritual
importance. Despite the fact that they could meet the religion

entrepreneur in Israel almost effortlessly.
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Economic aspect

A pilgrimage to the new sacred sites is very costly: flights, buses,
car hire, sleeping (only in Ukraine), food, and drink. The pilgrims
also buy souvenirs and make donations in accordance with their
financial situation, that are given to the person who maintains the site.
The more the religion entrepreneur’s blessings are considered
beneficial, the more he can expand the community of rich believers
who fund him. The religion entrepreneurs operate using NPOs and do
not report using donations.

In addition to the monies contributed during the pilgrimages,
the religion entrepreneurs offer personal consultations to miracle
seekers who make appointments to meet them all year long. Their
waiting rooms are reminiscent of doctors’ waiting rooms and the
spiritual guidance carries a high price tag.

The security characteristic

All the holy gravesites are in areas that are unsafe for Jews.
The graves are in countries that Jews could not visit until the 1990s.
And even today the pilgrimages involve security problems. Egypt
prohibits entry to pilgrims most of the time. In Ukraine and Bulgaria,
there are sometimes violent anti-Semitic attacks. However, it would
seem these dangers do not prevent the pilgrimages. They are seen
as part of the sacrifice that the pilgrims need to make to reach their
personal miracle.

The physical characteristic

For many years, the graves outside Israel remained neglected.
No one came to them or cared for them. What is common to all
the gravesites is the neglect, followed by restoration and construction
by the religion entrepreneurs who thus glorify themselves as being

responsible for the deceased holy man. The traditions of Moroccan
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Jews in particular, and of North African Jews in general, tell
of connections with the dead and their requests to reveal and clean
up their graves and hold annual hilulot there (see, for example,
Alfasi 2002; Bar-Moha and Dor 1995; Ben Ami 1995; Bilu 1993,
2005; Mugrabi 1988; Shabtay 2003; Vanunu n.d., that it was not
coincidental that tow entrepreneurs — Pinto and Abuchatzeira — are
of Moroccan origin). Their believers grew up with these traditions.
Therefore it is easy for them to believe that the religion entrepreneur
has connections with the deceased holy people and the construction

of holy sites in the cemeteries.

Establishment of Communities Memories

All three deceased were not important rabbis in their time. Nach-
man, who is buried in Ukraine, was the grandson of the Baal Shem
Tov, founder of the Hassidic movement. But he did not have heirs and
his few believers scattered after his death. Perhaps because the Hassidic
movement was a small part of Judaism in the eighteenth century
and was hounded by the mainstream. Rabbi Nachman is important
today because of Eliezer Berland and the PR by the communities
of newly religious Jews in Israel who join the Hassidic streams.
Yaakov Abuchatzeira and his brothers were the proge nitors of the
Abuchatzeira family. He lived in a small peripheral town in Morocco.
However, despite his marginality among the Jews of Morocco
in his lifetime, he became a holy person for them during the twentieth
century when they immigrated to Israel. Eliezer Papo was the rabbi
of the small Sephardic Jewish community in a small town in Bulgaria.

The believers today are unaware of the personal life stories

of each of the deceased rabbis who they worship. They obtained
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their information from the religion entrepreneurs who create
a sacred biography by telling stories that praise the dead, since the
entrepreneurs sanctify these gravesites to establish ethnic-historical
memories to empower themselves.

The pilgrims come to the graves due to, and accompanied by,
the religion entrepreneurs. As we saw in the cases of Pinto and Berland
where their supporters no longer visited the gravesites in Bulgaria
and Ukraine when the entrepreneurs could not go. Moreover, before
the believers joined the miracle-seeking communities they did not
visit those graves. Meaning, the religion entrepreneurs shape historical
memory with religion being the most important part of it. Religion
allows them to create faith communities that are supposedly built on
a deceased holy person, but in reality the community is based upon
them. The entrepreneurs shape a new narrative of historical memory
and impart the believers with a feeling of belief in the holy people
who died many years earlier, because the dimension of time is very
important in Judaism, viewing people who died a long time before as

being great Torah scholars even if they were not so in actuality.

Educational and Charitable Institutions
as a Status Symbol

The holy sites are not enough to empower religion entrepreneurs
in the twenty-first century. Therefore all also established yeshivas
for married students who receive stipends to study, rather than work
to support their families. They founded educational institutions
for children and charitable organizations for poor families. These
set them aside as people who influence Israeli society outside the

gravesites t0o.
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The believers greatly value religion entrepreneurs who are also
involved in education and charitable endeavors, rather than only
organizing pilgrimages. They are willing to generously donate
towards these activities and do not ask for reports on how their money
was used. Therefore, after several years of activity it is likely that

most of the entrepreneurs have acquired enormous sums of money.

Summary

Miracle-seeking communities exist within Israeli society in the twen-
ty-first century among many sectors. The pilgrims share no common
ethnic, age-related, gender-based, economic, or social characteristic.
The primary research question was why such a mystical phenomenon
is taking place right now, at the beginning of the twenty-first century?
When Israeli research and industry are the among most technologically
developed in the world. And Jews head the list of Nobel Prize winners
relative to their numbers in the world. There seems to be cognitive dis-
sonance (Festinger 1957) between proven cognitive skills and the need
for mystic excitement and the wish to solve problems miraculously with-
out making a lifestyle change. It would seem that modern Israel, with
its groundbreaking achievements in hi-tech and agricultural technology,
1s disconnected from this scene of beliefs. However, this is incorrect
since it is the elite who promote such events and grant them social
legitimacy. When the Israeli elite opposed such behavior during
the first fifty years of statehood, it took place in the margins of society
with just a few participants. The increase in the number of miracle seekers
in twenty-first century Israel shows an important social-political
change — a change in the elite. Israel’s new elite comes from sectors

that were excluded during the state’s first decades — the Mizrahi Jews.
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They have made a huge contribution to the development and inclusion
of popular culture in Israeli society and this can indicate the influence
of political elites on social values. This paper argues that thanks to
the new members of the elite, the State of Israel, in its seventieth year,
is far more pluralistic and containing than what it was during its first
decades.

The main mystical attribute of the popular culture described above,
is the expectation that the dead will help the living. It is extremely
common within the culture of North African Jews to have a connection
with the deceased, but not among the early leaders of the state and the
Jews of European origin. There are two main factors that contributed
to the advancement of popular culture and the development of miracle-
seeking communities. The first is the weakening of the secular
Zionist political narrative. For around fifty years, mystical beliefs and
popular folk culture (Gans 1985) were seen as inferior to the secular
narrative that was dominant in Israel. For decades, they were silenced
and suppressed. Only the weakening of this narrative and a lessening
of the political power within the veteran political parties that had led
the country enabled popular culture to take a prominent place in
the social arena. This occurred through new groups and members
of the elite who were free of the chains of the secular Zionist narrative
(Ben-Rafael and Sternberg 2007; Yaar and Shavit, 2001 and 2003).

The second factor that brought about a rise in the number of miracle
seekers is the media that began to publish extensive and positive
updates about the religion entrepreneurs and their followers in contrast
to the derisive and patronizing reporting that ruled the media for the
state’s first fifty years. Respectful academic research also began.
And hagiographic books about important religion entrepreneurs and
Rabbis were published (See for example: Alush 2004; Bar-Moha

141



Yacts 1
SI3bIKHM, couManbHbIe TPAKTUKHI, MEXKKYJIbTYPHbIE B3aUMOJEHCTBUS

and Dor 1995; Ben-Ami 1995; Bilu 2004; Chaba 2010; Houri 2002;
Makuver 2003; Mugrabi 1988; Shabtay 2003). These factors changed
the attitude towards popular culture in the twenty-first century.

I argue that when there is a need, the solution is not far behind.
New extra-institutional religion entrepreneurs identified the need
for instant solutions and provided them to all who asked for them.
Each entrepreneur in his own way sought to stand out so as to attract
more miracle seekers. The entrepreneurs establish ethnic-historical
memory so as to appear a part of the religious establishment.
The establishment image is important to the believers, most of whom
are members of local religious communities and do not wish to be
considered anti-establishment. Therefore the religion entrepreneurs
wrap their innovation in conservatism.

These spiritual experiences and the heterogeneous communities
are changing the face of Israeli society in the twenty-first century and

making it more pluralistic and less critical of popular cultures.
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Chapter 5
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I'maBa 5
Intercultural relations between Jews
and Arabs in the social media:

How far can Facebook and Twitter go?”
MexKyJbTYpHbIE OTHOLLIEHUSI MEKAY eBpesiMi
U apadaMM B COUMAJILHBIX CETAX: KAK 1aJIeKO
moryT 3aiitu Facebook u Twitter?"

Introduction

The massive migration of the 20™ and 215 centuries has contributed
to heightened cultural and religious variety in societies around
the world, many of which have historically included several ethnic or
national groups. Ethnic groups must deal with differences — at times
extreme cultural and religious differences — created by the «other».
Such differences provide fertile ground for conflicts of interest, general
conflicts and cleavages between various sectors in a society, with
the result that maintaining a common national basis becomes difficult
(Peres and Ben-Rafael 2006). Conflicts may be created by daily
frictions between different ethnic groups that live in close proximity
and compete for housing, education, work and welfare resources, or
between ethnic groups that rarely meet in daily life. In the second
case, each group has its own labor market, consumer products

and separate education systems, and as a result their knowledge
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of one another is usually a pastiche of prejudices and stereotypes.
In this context the social media probably constitute a unique channel
through which to create interactions between people who do not meet
in daily life.

Online environments create novel opportunities for interactions,
both between like-minded people and across cleavages between
people from different ethnic, religious, cultural and socio-economic
backgrounds, overcoming limitations of time and place. The question
that arises is whether online interactions correlate with social
distance between people from groups in conflict, and what possible
implications can be drawn from such contact.

The concept of social distance refers to the willingness, or lack
thereof, of members of a social group to communicate and maintain
relationships with members of a different social group. This broad
concept includes affective distance, i.e., the extent of sympathy
and affection of group members toward members of other social
groups (Bogardus 1925); normative distance, i.e., the definition
of «insider» and «outsider» and the determination of distinctions
between «us» and «themy; and cultural and habitual distances, 1.e.,
the degree of imitation that exists between groups (Karakayali 2009,
Bourdieu 1989). In this study, we investigate affective social distance
(hereinafter social distance).

Despite the widespread conception of the State of Israel as a «melting
pot» in its early years, Israeli society has gradually arrived at the
realization that it has been and will continue to be composed of multiple
cleavages in the foreseeable future. The cleavages in Israeli society exist,
for example, along national, religious and ethnic lines, with the cleavage
between Israeli Jews and Arabs perceived to be the deepest and most
persistent (Horowitz and Lissak 2012, Peres and Ben-Rafael 2006).
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This study analyzes whether online contact correlates with the self-
perceived social distance of Jews toward Arabs in Israel. Furthermore,
it examines whether this correlation differs between Facebook
and Twitter users and between users from the political left and right.
In other words, the study tries to clarify whether online contact in
social media serves to mediate the impact of these variables on social

distance from Arabs.

1. Theoretical background

1.1 The Contact Hypothesis

The contact hypothesis is one of the leading theories dealing with
the reduction of intergroup conflicts. Introduced by Allport (1954),
the contact hypothesis maintains that «by assembling people without
regard for race, color, religion, or national origin, we can...destroy
stereotypes and develop friendly attitudes» (p. 261).

The contact hypothesis suggests that by getting to know the «oth-
er,» individuals may be able not only to decompose their stereotypes
of the specific individual they encounter, but also reduce their stereo-
typing of the entire group to which the individual belongs. Research
has shown that contact can influence perceptions, attitudes and val-
ues in ways that minimize antagonism and prejudice (Fisher 2012,
Pettigrew and Tropp 2000).

Still, contact is not a «magic bullet» against intergroup hostility
and hatred. The conditions of contact matter. Conditions to capitalize
on the benefits of contact may involve equal group status, common
goals, intergroup cooperation and social norms supporting intergroup
contact (Allport 1954), voluntary participation and intimate contact
(Amir 1969), absence of anxiety and threat (Pettigrew and Tropp 2000)
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and perceived openness to cross-cultural interaction. Pettigrew
and Tropp (2000), in their meta-analysis of contact studies, have
found that it is not necessary for all of Allport’s (1954) conditions
to exist simultaneously for bias to be reduced. Indeed, mere contact
can be a sufficient condition for lasting bias reduction that generalizes
beyond individuals to their larger group. Importantly, however, each
of Allport’s conditions further enhances the bias-reducing effects
of mere contact and, thus, the more supportive the conditions,
the more likely it is that a successful and lasting outcome will be
achieved (Pettigrew and Tropp 2013). In order to understand how
intergroup contact reduces prejudice, several mediators have been
suggested, including intergroup knowledge (Allport, 1954), anxiety
(Stephan and Stephan 1984, White, Abu-Rayya, and Weitzel 2014)
and empathy (Batson et al. 2005). However, the role of intergroup
contact as a mediator of the impact of other variables on different
aspects of intergroup relations has not received proper attention in the
research literature.

Our study attempts to apply intergroup contact theory as a way
of explaining the correlation between online contact between Jews
and Arabs in social media and affective social distance between them
and to investigate the mediation role of online contact.

1.2 Intercultural contact in social media

Online social media are an important tool for creating social
contacts between members of different groups. Studies demonstrate
that people often use the Internet, and particularly social media,
to maintain contact with those whom they have preexisting
relationships, as well as to develop new relationships online. Recent
studies demonstrate, for example, that engagement in social media

assists to increase the number of friends, including close friends;
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develop new relationships; receive support when necessary; and even
become exposed to a variety of people and views (Hampton et al. 2011,
Rainie, Lenhart, and Smith 2012). The possibilities of interacting
anonymously, hiding one’s physical appearance, controlling the
interaction to a great extent and easily finding like-minded or
similarly-situated others are especially valuable to members of
stigmatized or marginalized groups (Amichai-Hamburger, McKenna,
and Tal 2008, McKenna and Bargh 2000, Lev-On and Lissitsa, 2018,
Lissitsa, 2017). Face-to-face intergroup contact is often complicated
by logistical and financial obstacles, and can even be dangerous
when inter-group hostility is extreme. Thus, the Internet’s facilitation
of communication beyond geographical boundaries, where discussants
have more control over the conversation, where the conversation
can be asynchronous — at the discussants’ own time and pace
and with reduced social presence — seems conducive to the creation
of preferable conditions for increased intergroup contact (Amichai-
Hamburger and McKenna 2006, Walther 2009).

Research focusing on the description of online contacts between
users of different ethnicities and nations reveals the complex and
ambiguous consequences of such interactions. Schwab and Greitemeyer
(2015) found that having out-group members as Facebook friends
and accordingly being exposed to other cultures was positively
associated with general out-group attitudes. Schumann, Van der Linden,
and Klein (2012) examined interactions between nine different groups
on Facebook and found that in the course of time prejudices toward
the «other» diminished and mutual understanding increased as a result
of online contact. Similar results were also identified in an experiment
that examined the impact of online contacts between Muslim
and Christian students in Australia (White and Abu-Rayya 2012).

159



Yacts 1
SI3bIKHM, couManbHbIe TPAKTUKHI, MEXKKYJIbTYPHbIE B3aUMOJEHCTBUS

After two months of online contact between the groups, mutual
prejudices and anxieties decreased, and participants tended to report
that they became better acquainted with each other. In an experiment
conducted by Walther et al. (2015) among Israeli students from
different ethnic and religious background participating in virtual
groups, the attitudes of religious Jewish participants toward Arabs
at the end of the one year experiment were no different than Arabs’
attitudes toward their own group.

However, online contacts do not always lead to positive outcomes
(Lissitsa 2016, Duvanova, Semenov, and Nikolaev 2015, Tynes
et al. 2008). Considering the rapid growth in Internet usage, the
Internet can be expected to play some role in conflicts — be it positive
or negative. Therefore, a better understanding of the online dynamics
of intergroup conflict and communication is crucial to improve
strategies of conflict resolution and inter-group understanding.
In the current study, we investigate the potential of social media to cre-
ate conditions for interaction between members of groups in conflict.

1.3 The potential of Facebook and Twitter for intercultural
interactions

Facebook and Twitter are generally considered the most successful
social networking sites in the market (Hughes et al. 2012, Lee
and Cho 2011). With more than a billion monthly active users
(Wilson and Gosling 2016), Facebook is presently the most popular
online social network in the world. It has become a basic component
of everyday life across national, cultural, social, and demographic
groups (Wilson and Gosling 2016). Compared with real-life networks
a greater overall amount of contact between diverse and geographically
separated groups may take place in this new social environment.

That is, users may easily keep in touch through multiple channels
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of direct communication such as private messages, Facebook chat,
commenting on one another’s pictures etc. Furthermore, even if no
direct communication occurs with out-group members within one’s
Facebook «friends» list, Facebook provides the opportunity to be
passively exposed to other cultures (Schwab and Greitemeyer 2015).
For example, reading status updates on the News Feed, viewing
pictures posted by out-group friends or observing the interactions
between one’s friends and out-group members are available to
almost anyone without much effort. According to Pettigrew’s (1997)
deprovincialization hypothesis, which claims that multicultural
exposure leads to humanizing the out-group as a result of greater
acceptance of diverse cultures in general (Verkuyten 2005), simply
being exposed to multiple cultures on Facebook could be associated
with more positive general attitudes toward diverse cultural groups.
Accordingly, we can assume that Facebook use in general and not just
interactions with out-group members may decrease social distance.

Twitter is an online social networking and micro-blogging service
with more than 500 million users (Barkun 2017). Its focus seems to be
on the sharing of opinions and information rather than on reciprocal
social interaction (Huberman, Romero, and Wu 2008).

Although both Facebook and Twitter are designed to promote social
interactions, there are clear differences between them. While content
on Twitter is open to the public and interactions between strangers
are allowed, Facebook is relatively closed and offers complex
and customizable privacy measures that allow users to specify what
information can be shared and accessed by which users (Debatin et al.
2009). Another difference is that communication via Facebook is more
passive than Twitter. Users can communicate with others in a more

casual, conversational manner via Twitter, thereby allowing more
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active communication (Kwon, Park, and Kim 2014). Twitter users
do not need to post information about themselves to find ‘friends’
and thus the site focuses less on ‘who you are’ and more on what
you have to say (Huberman, Romero, and Wu 2008). Accordingly,
we can assume that the impact of Twitter use on social distance will
be mediated by direct interaction with out-group members.

1.4 Jews and Arabs in Israel

Israel’s population comprises around eight million people; of these,
approximately 75% are Jewish, while some 20% are Arabs (Central
Bureau of Statistics [CBS], 2011). The Jewish majority is composed
mostly of immigrants and descendants of immigrants, as Israel
is committed to the successful absorption of Jewish immigrants.
Under the Law of Return (1950) and the Law of Nationality (1952),
every Jew has the right to settle in Israel; consequently, Jewish
immigrants can be awarded Israeli citizenship on arrival. Thus, Israel
may be viewed as an immigrant-settler society based on an ethno-
nationalist structure, defined both ideologically and institutionally
(Smooha 1990).

The Arab minority was granted Israeli citizenship with the estab-
lishment of the Israeli state in 1948, but until 1966 their rights were
suspended in practice as they were ruled by a military administration
justified as a security measure against a potentially hostile population
(Shafir and Peled 2002). Most of the Arab population (58%) lives
in Israel’s northern periphery, while 29% reside in the center
(including Jerusalem) and 13 % in the south (CBS, 2011). By contrast,
the Jewish population is concentrated in the center of Israel (some
65%), with 21 % in the north and 14 % in the south (CBS, 2011).

Perhaps the largest gaps between Jews and Arabs in Israel are

economic and educational. About 80% of the Arab communities are
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rated in the four lowest socio-economic deciles of the Central Bureau
of Statistics, and no Arab communities are ranked in the four upper
deciles. Hardly any Arabs work in the hi-tech industry, the key engine
of economic growth in Israel; between 2000 and 2005, Arabs’ share in
the high-tech employment market was approximately 4% (Abraham
Fund, 2013).

Although rate of participation in the labor force is almost identical
amongst Jewish and Arab men, Arab women work one third as much as
Jewish women (Fund 2013). Moreover, young Israeli Jews and Arabs
very rarely meet socially, and the two populations live in nearly complete
geographic isolation, with almost fully self-segregated school systems.
Indeed, 64.7% of Arab youth report having no Jewish friends on online
social networks (Ganaem, Asaad, and Tibi 2011). When they do learn
about one another through the mass media, the framing is often one
of conflict and violence (Ashuri 2010, Wolfsfeld 1997). Recent opinion
polls demonstrate hostility, which is expressed, for example, in large
percentages of Arab respondents claiming that they would not have a
Jewish friend (28.7% in 2009) or a Jewish neighbor (43% in 2009), or
Jewish respondents claiming that they would not have an Arab neighbor
(50.7% in 2009) or an Arab supervisor at work (57.7% in 2009), and
avoid entering Arab residential areas (65.6%) (Hermann et al. 2012).

2. Research Objectives and hypothesis

The main research objective was to examine whether online social
contacts among Jews and Arabs correlate with self-perceived social
distance.

Most longitudinal studies from which available evidence has

been gathered indicates that contact with out-group members leads
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to lower prejudice levels, but also that prejudiced people are more
likely to avoid intergroup contact (Binder et al. 2009, Eller and
Abrams 2004), yet the path from contact to reduced prejudice
is typically stronger (Pettigrew 1997, Powers and Ellison 1995,
Van Dick et al. 2004). Moreover, some studies reported uni-
directionality — contact was found to predict attitude but the reverse
causal path was not significant (Brown et al. 2007, Dhont et al. 2012).
In line with the latest findings, the current research investigates only
one path: from frequency of online contacts with Arabs to social
distance and does not pretend to causality (see H1).

HI1. Online contacts between Israeli Jews and Arabs negatively
correlate with self-perceived social distance from Arabs.

The second research objective was to investigate the role of online
contacts as a mediator of the impact of social media use (Facebook
and Twitter) and political views and participation on social distance
from Arabs.

The description of these two platforms and the differences
between them mentioned in the literature review enable us to assume
that the impact of Facebook and Twitter use on social distance
will be mediated by the frequency of online contacts with Arabs in
a following way:

H2. Frequency of online contact with Arabs serves as a mediator
of the impact of Facebook and Twitter use on social distance.
The impact of Twitter use on social distance will be fully mediated
by direct online communication with them, whereas the impact
of Facebook use on social distance will be only partially mediated.

The second group of variables which affects social distance and
may be mediated by online contacts with Arabs comprises political

views and political participation. Political views are an important
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predictor of prejudice toward ethnic minorities (Prezza et al. 2008).
Studies have found higher levels of prejudice in individuals with right-
wing political sympathies as compared with left-wing sympathies
(Meertens and Pettigrew 1997, Pettigrew and Meertens 1995).
We assume that Jews with right-wing political orientation are less
likely to interact with Arabs in social media, compared to others;
moreover the effect of these interactions on social distance will
be different for those with right-and left- wing views.

H3. The impact of political position on social distance from Arabs
will be partially mediated by the frequency of online contacts with
them.

In political science, researchers usually equate participation with
electoral activities, such as voting and working for political parties
(Conway 2000), working for the community and attending protests
(Verba, Schlozman, and Brady 1995). With the mounting influence
of internet use on citizens, new ways of participating in elections
and public affairs have developed (Chadwick and Howard 2010,
Gil de Zuiiiga, Jung, and Valenzuela 2012). Scholars have reported
a positive correlation between online contacts, which enable
discussion about public affairs, and political participation (Shah
et al. 2005). Accordingly we can assume a positive correlation
between political participation and online contacts with Arabs.
We hypothesize that the impact of political participation on social
distance from Arabs will be mediated by the frequency of online
contacts with them, because political participation may also pursue
social goals unrelated to Arabs.

H4. The impact of political participation on social distance from
Arabs will be mediated by the frequency of online contacts with

them.
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As far as we know, no research dealing with online contact with
out-group members as a mediator of political and social media
use has been conducted to date. This is the purview of the current

research.

3. Research Model

Our research model examines: (1) the correlation between frequency
of online contacts and perceived social distance; (2) the direct effects
of political position and participation and of social media use variables
on social distance; (3) the effects of these variables on social distance
mediated by the frequency of online contacts with Arabs (see figure 1).
The research model investigates these effects controlling for socio-
demographic variables: age (Kessler and Freeman 2005) gender
(Burns and Gimpel 2000), education (Kessler and Freeman 2005)
and income and religiosity (Peres and Ben-Rafael 2006) which

according to the literature influence intergroup social distances.

4. Methodology

Procedure

The study is based on an online survey of a representative sample
of 458 Israeli Jews who were born in Israel or immigrated before
1989, who use the social media at least three times a week. To ensure
the representativeness of the sample, quotas of gender, age and area
of residence were maintained according to the distribution of these
three variables among Internet users according to the social survey
of the Israeli CBS (Central Bureau of Statistics) (2011a). The distri-

bution of the socio-demographic variables appears on Appendix 1.
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Figure 1. The theoretical research model
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The questionnaire included 70 questions about Internet usage,
social media usage, frequency of contact with members of a variety
of social groups, and the social distance perceived by subjects
towards these groups. The questions that measure self-perceived
social distance are based on the questionnaire used in the study
of multiculturalism and cleavages in the Israeli society carried out by
Peres and Ben-Rafael (2006).

The study was preceded by a pilot study of ten interviews. The goal
of the pilot study was to clarify whether the questions were clear to the
interviewees, whether respondents could find a proper answer to each
closed question and whether the order of questions produced biases.

Dependent Variable

Self-perceived social distance toward Israeli Arabs was measured
by the following question: «To what extent do you feel closeness to
or remoteness from Israeli Arabs?» The answer scale ranged from
1 (very remote) to 5 (very close).

Independent Variables

® Frequency of online contact with Israeli Arabs was measured
by the following question: «In your use of online forums, discussion
groups or social networks, how frequently are you in contact with
Israeli Arabs?» The answer scale ranged from 1 (not at all) to 5 (very
frequently).

e Political position was measured by the following categories:
1 — extreme right, 2 — right, 3 — center, 4 — left, 5 — extreme left.
In order to examine hypothesis 3 it was transformed to two dichot-
omous variables: Right political position and Left political position.
Political «Center» was a comparison group.

e Political participation was measured by eight items, among

them: «I conceive of myself as a politically active person», «At times
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I write talkbacks on political issues on forums, discussion groups and
social networksy, «At times I participate in political activity through
the Internet». The scale was 1 — strongly disagree, to 5 — strongly
agree. The reliability coefficient (Cronbach’s alpha = 0.84) made
it possible to create a measure for political participation, which was
built as the mean of the eight items.

® The frequency of Facebook and Twitter use was measured by
the following two items: «How frequently do you use Facebook/
Twitter?» The answer scale of both items ranged from 1 — Not at all
to 6 — several times a day.

Control variables

® Age (in years)

® Gender (1=male)

e Religiosity was measured by the categories: 1 — secular, 2 — tra-
ditional, 3 — religious, 4 — orthodox.

® FEducational level (1 — less than secondary, 2 — secondary,
3 — post-secondary, 4 — BA, 5— MA/PhD)

® Personal income was measured by the categories: 1 — doesn’t
work, 2 — less than NIS 4,000 ($ 1,150); 3 — NIS 4,000-6,000 ($ 1,150-
$1,700); 4 —NIS 6,000-8,000; ($ 1,700-$2,300); 5 — NIS 8,000-10,000
($2,300-$2,850); 6 — NIS 10,000-15,000 ($2,850-$4,300);7— NIS
15,000-20,000 ($4,300-$5,700); 8 — NIS 20,000 ($5,700) and above.

5. Findings

Overview
Figures 2 and 3 display descriptive statistics for the frequency
of online contact that Israeli Jews surveyed maintained with Arabs,

and respondents’ self-perceived social distance from Arabs.
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Figure 2 demonstrates that the populations hardly meet online, i.e.,
that the typical frequency of Israeli Jews’ contact with Arabs is very
low. Some three quarters of Jews maintain no online contact with
Arabs whatsoever. About a quarter of the sample has low or medium
online contact with Arabs, and only a small minority (3%) reported
high or very high frequency of online contact with Arabs.

Figure 3 reveals that Israeli Jews perceive a significant social

distance from Arabs: some three quarters of those surveyed reported

High

. 0/ .
Frequency; 2 /0\’ /Very high frequency; 1%

Medium
frequency; 6% —_

Not at all; 74%

Low frequency; 17%

Figure 2. Frequency of Israeli Jews’ online contact with

Close; 5% | __~Like one of them; 2%

Not so far, but not
so close; 14% \

Very far; 54%

Figure 3. Self-Perceived social distances of Israeli Jews towards Arabs
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that they feel remote or very remote from Arabs. Only 7% of the
Jewish respondents reported that they feel close to Arabs.

Table 1 shows the correlations between the dependent and inde-
pendent variables.

Estimating the models

The descriptive data do not tell us whether and/or to what extent
online contact correlates with social distance. Moreover, we sought
to reveal the impact of background wvariables, political position
and participation on the dependent variable and to examine the role
of social contact as a mediator (see Figure 1). Thus, in the next analysis,
we constructed a structural equation model (SEM) using AMOS,
creating a full information maximum likelihood procedure to examine
these propositions according to our theoretical model (see Figure 1).

To ensure stability of the model developed to test the research
hypotheses, we used the PLS bootstrap resampling procedure (see
Efron and Tibshirani 1994). By iterating this procedure hundreds or
thousands of times, satisfactory information about the distribution of
the statistic can be obtained.

Model 1 is a default model which simultaneously estimates:
(1) the path from the frequency of online contacts to social distance;
(2) the direct effects of demographic variables, political position
and participation, and social media use variables on social distance
from Arabs; (3) the direct effect of political position and participation
and social media use variables on online contacts (see figure 4).

In Figure 4, we display the parameter estimates and fit measures
for the default model. The model is a good fit to the data with the ratio
of X2 to degrees of freedom (CMIN/DF) lower than 3. The RMSEA
coefficient was lower than 0.06, providing a high level of confidence

in the model fit. In line with hypothesis 1, the findings presented
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in Figure 4 show that the more Jews are in contact with Arabs
in the social media, the closer they feel. Our findings show that right-
wing respondents are less likely to engage in online contacts with Arabs
and feel more distant from them, compared to those in the political
«center». In addition, left-wingers are more likely to interact with
Arabs online, compared to political centrists. A significant positive
correlation was found between political participation and frequency
of online contact, while the path between political participation
and social distance was insignificant; in other words, no direct impact
of political participation on social distance was found. For this reason
we ran a Fully Mediated Model which examined only the indirect
impact of political participation on social distance fully mediated
by online contact. Accordingly, the Fully Mediated Model estimates:
(1) the path from frequency of online contacts to social distance;
(2) the direct effects of demographic variables, political position
and social media use variables on social distance from Arabs; (3)
the direct effect of political position and social media use variables
on online contacts; (4) the indirect effects of political position
and participation and social media use variables on social distance
mediated by frequency of online contacts with Arabs. The statistics
ofthe Fully Mediated Model were found to provide a good fitto the data.
The estimates of the Fully Mediated Model are presented in Table 2.

As can be seen from Table 2, hypothesis 2 was refuted: the cor-
relations between Facebook and Twitter use, and frequency of on-
line contacts and social distance were insignificant. In contrast our
findings partially support hypothesis 3: direct and indirect negative
effects for right-wing political position on social distance were found.
The direct and indirect effects of left-wing political position on social

distance were insignificant. Our hypothesis 4 was supported by the
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findings: the effect of political participation on social distance was
fully mediated by frequency of online contacts with Arabs. The im-
pact of socio-demographic variables on social distance was insignifi-

cant (excluding the positive impact of age).

6. Discussion and Conclusions

This study analyzes the correlation between the frequency of on-
line contact Israeli Jews maintain with Arabs, and the perceived social
distance of Israeli Jews towards Arabs. As far as we know, our study
is the first to investigate the role of online contacts as a mediator
of the impact of other variables on social distance.

The findings indicate a significant self-perceived social distance
of Israeli Jews towards Arabs, which can probably be explained
by social and cultural differences between the groups; social,
economic and political conflicts of interests; and segregation between
the groups in many spheres. Younger Israeli Jews perceive an even
wider distance from Arabs than do older Israeli Jews. Based on these
findings, it seems that without investing proper efforts and resources
to manage the conflict — online as well as offline — the cleavage
between Israeli Jews and Arabs may grow wider in the future.

Another significant finding is that most internet users sampled
report that they do not interact with Arabs at all through online social
media. Only a quarter of the Jewish population seems to maintain
some level of online contact with Arabs (in line with similar findings
found among Arab youth by Ganaem, Asaad and Tibi, [2011]).

Our main finding is a positive correlation between frequency
of online contacts and closeness to Arabs. It is quite likely that the

perceived social distance of Israeli Jews towards Arabs was reduced
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as a result of online contact because online contacts (for example
on social networks or web-based forums) are frequently based
on common interests. In such scenarios, at least some of the conditions
set by Allport (1954) may exist, such as equal status of participants,
common goals, intimate contact, absence of anxiety and more.
Potentially, meeting in such online communities of interest minimizes
the perceived social distance more than does offline contact between
Jews and Arabs, in which conversation partners often cannot be
selected and the overall situation is less conducive to reducing social
distance in terms of Allport’s (1954) conditions. Hence, it is likely that
online contact can be more effective for improving mutual relations
between Jews and Arabs than offline contact (see Walther 2009).
This hypothesis however, requires further empirical support.

However our findings indicate different patterns for different
groups: right-wing Jews were less likely to interact online with Arabs.
Moreover such interaction leads to negative consequences: the more
right-wings Jews interacted online with Arabs, the more distant they
felt toward this out-group. We can assume that these interactions
may include propaganda clashes, hate speech and verbal abuse
(see Karatzogianni 2008). A deeper understanding of the processes
that occur during interaction between right-wings Jews and Arabs is
crucial for preventing an escalation of the conflict and may be an
important subject for future research.

Our findings show that the correlation between political participa-
tion and social distance from Arabs is fully mediated by frequency of
online contacts. This finding is important in light of the fact that polit-
ically active people may serve as opinion leaders and influence others.
Positive interaction between politically active Jews and Arabs in social

media may create broader waves among the population at large.
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The findings seem significant in light of the fact that the cleavage
between Israeli Arabs and Jews is perceived as the deepest division
in Israeli society (Hermann et al. 2012, Kimmerling 2001, Peres
and Ben-Rafael 2006). At present, the social media seem far from
fulfilling their potential for reducing the cleavage between Israeli
Jews and Arabs. Findings suggest that to the extent that social media
generate more opportunities for mutual exposure between Jews
and Arabs, the result will be a reduction in perceived social
distances. Since Israeli Jews of all ages use social media frequently
and extensively, this channel can open opportunities especially for
the younger generations for mutual acquaintances and interactions
with Arabs and contribute to reducing the perceived social distance.
The small percentage of online interaction between Israeli Jews
and Arabs today, however, suggests that introducing people
from both sides of this cleavage through social media, although
easier than introducing them offline, may still require facilitation
and the assistance of other agents or organizations.

Study limitations and recommendations for further research

The current study is cross-sectional and cannot serve to prove
causality and to refute participant choice (more tolerant Jews seek more
contact with Arabs, while prejudiced people avoid this contact). In order
to investigate causal relationships between online contact and intergroup
relationships the research literature recommends a full cross-lagged
panel approach which allows a direct comparison of contact effects
on prejudice and prejudice effects on contact in the same analysis.
This requires a longitudinal research design (Dhont et al. 2012).
We recommend using this design when conducting future research.

It should be noted the current research examined only contact

between Jews and Arabs in Hebrew, a fact that served as a source for
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filtering about the Arabs who were in touch with Jews. Only those
who have proficiency in Hebrew and connected to Jewish media were
the possible partners for conversation. It is reasonable to assume that
this is a very selective group that both proficient in Hebrew at a high
level and have a willingness to communicate with Jews.

In addition, our study generally investigated the frequency of
Facebook and Twitter use and did not focus on frequency of interaction
with Arabs using each of these social networking sites. Future research
can further distinguish between various social media platforms
and assess the impact of cross-cleavage contact in each of them
on perceived social distance between members of the different groups.

To conclude, we offer some more suggestions for future
research. The subjects in the current study comprised only one
side of the cleavage (Israeli Jews). Future studies should examine
whether Israeli Arabs demonstrate similar patterns of correlations
between online contact and self-perceived social distance.
Also, future studies can investigate other cleavages in Israeli society,
for example the religious cleavage (between ultra-Orthodox,
religious, traditional and secular Jews) and analyze the correlations
between self-perceived social distance and online contacts

in reference to these cleavages.
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Fig. 2. The New Barbizon Archive, Rabin square, 2013, photography. Courtesy
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Courtesy of the artist.
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Fig. 6. Natalia Zourabova, Curry soup at Eritrean café, 2015-2018, oil on
canvas, 170x120cm. Courtesy of the artist.
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Fig.7. Zoya Cherkassky-Nnadi, They Eat Russian Lard, 2013, oil on canvas
mounted on wood, 70x159 cm. Courtesy of the artist and Rosenfeld Gallery.
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Chapter 6
Russian Israelis and Religion: What Has Changed arter Twenty Years in Israel?

Yactp 2. «Pycckuiny U3panab cerogns
U B HCTOPUYECKOH MePCHeKTUBe

I'naBa 6
Russian Israelis and Religion: What Has
Changed after Twenty Years in Israel?"!
Pycckue u3pawiibTsiHe M PeJTUTHS:
YTO M3MEHWJIOCH 32 IBaAUATh JieT B 3panie?™

While for most people who call themselves Jewish the ethnic
and religious aspects of their identity are closely intertwined, the
Russian-Soviet reality has created a separation between the two, even
using different words for them: Yevrei (Hebrew) as an ethnic label and
Yudei (Jew) to refer to the Judaic faith. Starting from the beginning of
the twentieth century, and especially afterthe 1917 Russian Revolution,
the trend toward Jewish secularism and the switch to Russian- and
Yiddish-based secular literature, press, and culture swept through
the majority of Russian Jewry, especially in larger cities (Altshuler
1998, Shternshis 2006; Gitelman 2001). The generation born
between 1900 and 1930 largely left shter! life to take an active

part in ‘communist construction’, to obtain higher education,

* Larissa Remennick and Anna Prashizky

** Jlapuca Pemennuxk, Anna Hpawuykas

! Tlpenbiay1ias Bepcusi STOM II1aBbl OyOIIMKoBaHa B )KypHane Israel Studies
Review. 2012. Vol 27 (1): 55-77.
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and to become part of the urban working class, political functionaries,
or members of the intelligentsia. Some of these ‘New Soviet Jews’
maintained remnants of Yiddish lore, Jewish holidays, and domestic
habits, but these were typically kept private and never revealed to
outsiders in order to avoid any anti-Semitic backlash or accusations
of ‘backwardness’.

By the late 1940s, the old system of Jewish education and Jewish
cultural institutions (theaters, books, and the Yiddish press) had been
largely destroyed. Pursuing any Jewish activities, including the study
of the Jewish languages (especially Hebrew), was defined by the state
as subversive and punishable. Thus, the first Soviet-Jewish generation
had lost their ties with religion and the traditions of their ancestors and
manifested deep ignorance inthese matters, for instance, saying kaddish
for their dead husbands in an Orthodox Christian church rather than
a synagogue, which was a foreign place for most of them (Shternshis
2007). The children and grandchildren of these elders were even more
removed from Judaic education, cultural interests, and practices.
Many of them married non-Jews and changed their patronymics
and surnames to pass as Russians or Ukrainians (Brym and Ryvkina
1994; Nosenko 2004; Nosenko-Stein 2013). After seven decades
of state socialism, most Soviet Jews raised in the major cities
defined themselves as atheists or agnostics. They spoke Russian
as their first and only language and were socialized by the Soviet
system of education and its youth movements, the Young Pioneers
and Komsomol (the Communist Union of Youth).

From the late 1960s onward, a small minority of Jewish
dissidents, inspired by the political thaw in the USSR and Israel’s
victory in the Six- Day War, gathered together to study Hebrew

and the basics of Judaism and to distribute Israeli materials.
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However, most Jews were rank-and-file Soviet citizens, largely
urban, educated (despite anti-Semitic policies preventing them
from entering the best schools), and employed in white- collar
occupations. Some of them had reached prominent positions
in their professions — particularly in science, medicine, and the arts —
but most could not advance their careers due to their incurable ‘ethnic
disability’. Their stifled professional ambitions, the poor prospects for
their children, and the stagnant political atmosphere of late socialism
impelled many Jews to emigrate, while others engaged in an intense
search for spiritual outlets on the fringes of mainstream Soviet society
(Deutsch Kornblatt 2003; Nosenko 2010).

Starting in the early 1980s, interest in religion emerged as a popular
form of dissidence among urban intelligentsia, including some Jews.
They often turned to Orthodox Christianity as a source of spiritual
stimulation, following charismatic pastors such as Father Alexander
Men (himself of Jewish origin). In an Orthodox country, churches,
pastors, and familiar Christian cultural symbols in literature and
the arts were reasonably accessible, offering an attractive escape
from bleak socialist reality. Synagogues, on the other hand, were few
and were closely surveyed by the KGB, the Soviet national security
agency. Orthodox Jewish ritual was enigmatic and remote: it alienated
women, who could not pray with men, and inquiries into visitors’
Jewish ‘purity’ further deterred potential believers (Shternshis 2007).
As a result, Jews who were inclined toward a spiritual search would
more often drift toward Christianity, in its Russian Orthodox version,
rather than Judaism. This was even truer for the many half- and quarter-
Jews, whose ethnic and religious identity was split by definition; their
Jewish component was typically weaker and often suppressed in the
anti-Semitic milieu (Deutsch Kornblatt 2003; Nosenko-Stein 2010).
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The evidence on Jewish life and identity during state socialism
comes both from personal documents, such as memoirs and
diaries, and from analysis of anti-Semitic state policies and the
Soviet media. Large-scale social research on Jewish topics,
particularly research involving Western scholars, became
possible only in the post-Soviet years. The most credible source
on the subject is still the survey by Chervyakov, Gitelman,
and Shapiro (2003), which was conducted in the major cities of
Russia and the Ukraine in two waves, in 1992 and 1997. These
surveys provide the snapshot of the attitudes typical of most
Russian-speaking Jews who left the USSR/FSU during the 1990s.
Later surveys conducted with similar questionnaires in the major
post-soviet cities (Shapiro et al., 2006, Ryvkina, 2005, Gitelman,
2012, Nosenko-Stein 2016) pointed to certain shifts in the post-
soviet Jewish identity but did not reverse these older findings.
A majority of respondents understood Jewish identity as «being
proud of your nationality» (23 percent and 34 percent in the two
survey waves), followed by «defending Jewish honor and dignity»
(17percentand27percent)—clearlythelegacyoflivinginananti-Semitic
milieu. Other tangible components were «remembering the Holocaust»
(7 percent and 22 percent), «helping other Jews» (4 percent and 7
percent), and «feeling a tie to Israel» (3 percent and 6 percent). Only
0.8 percent and 1.8 percent felt that it was important to marry a Jew.

Ethnic identities generally are known to be malleable and shaped
by changing circumstances, and Soviet-Jewish identity was a product
of the Soviet environment. State anti-Semitism largely vanished after
socialism, while social attitudes toward Jews became more varied and
flexible, especially given their apparent success in the post-communist

economy and in politics. Being Jewish became useful again, as a ticket
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for emigration for those wishing to relocate abroad or as a path to the
new business world for those inclined to stay. Jewish ancestry and
elements of Jewish tradition were now construed as enticing and exotic
by some younger offspring of mixed couples and half- or quarter-Jews
(Remennick 2009; Nosenko-Stein 2016; Khanin, Pisarevskaya, Epstein
2013).

Notably, in the post-Soviet era, very few Russian and Ukrainian
citizens, including Jews, are willing to call themselves atheists or
fully secular. Atheism is closely associated with the forced destruction
of religious institutions by the Soviet authorities, with crude
materialism, and with the lack of a spiritual meaning in life. Yet only
a small minority joins established faiths (so-called explicit religions).
The morerecentsurveys among Russian and Ukrainian Jews conducted
over the last decade (Remennick 2009; Ryvkina 2005; Shapiro et al.
2006; Gitelman 2012; Nosenko-Stein 2013) suggest that only about
10-20 percent are interested in Judaism (not necessarily resulting in
any regular observance), while about one-third are inclined towards
Orthodox Christianity (again, with varying degrees of observance).

The drifttoward Judaism, especially among the younger generation,
was more pronounced in the mid- to late 1990s, the period of peak
activity of American and Israeli Jewish organizations (Joint, the Jewish
Agency, Hillel, and especially Chabad) that were trying torevive Jewish
education and community life in the post-Soviet space (Gitelman 2009;
Khanin, Pisarevskaya and Epstein 2013). Yet the social and cultural
programs offered by these organizations, as well as their leisure
and sports facilities, have been much more popular among Russian
Jews than the religious services, and synagogue attendance has
remained very low. Among those interested in Judaism and attending

Jewish organizations (an estimated 1520 percent of Jews in Moscow,
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St. Petersburg, Kiev,and Minsk), the most commonly reported activities
includedparticipationinorganized celebrations of High Holidays (Rosh
Hashanah and Passover), attendance at concerts and film festivals,
and free trips to Israel taken by the youth. Fewer respondents in
these surveys celebrated Jewish holidays at home or contributed their
time and money to charitable projects, such as aid to Jewish elders
or orphans. Those younger Jews who became immersed in Israel-
related programs and/or religious life (including ba alei tshuva, i.e.,
secular Jews who turned to Orthodoxy) have typically left Russia
and Ukraine, making al/iyah or emigrating to the West where Jewish
life is more established. All of the activities along the Jewish spectrum
seem to have dwindled over the last decade. Western funding has
diminished, while local funding and grassroots Jewish activism have
remained relatively weak (Remennick 2009).

While historically Jewish converts to Christianity (vykresty in
Russian) have been surrounded by the contempt and hatred of other
Jews (Gitelman 2001), attitudes toward them have become much more
lenient and accepting over the last three decades. This reflects the mental
separation between the ethnic and religious components of Jewishness
that is so prevalent among Russian-Soviet Jews. They do not experience
any conflict between Jewish ethnicity and Christian faith: being Jewish is
a matter of birth, while becoming Christian is more of a mature spiritual
decision. Thus, so-called Russian Orthodox Jews (provoslavnye evrei)
do not stop seeing themselves as Jewish after baptism. Some even assert
that their Jewish self-consciousness has grown stronger upon conversion
(Nosenko-Stein 2010). Many emphasize the historic and theological
continuity between Judaism and Christianity, seeing one as a version or
an extension of the other, often referring to theJewish origins of Christ

and his disciples. However, most chose Orthodox Christianity because
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they perceived it as a more spiritual faith, less centered on the mundane
regulation of everyday life and ritual observance. Given the close historic
ties between the two religions, some Jews have become interested in
joint sacral groups, such as Messianic Jews or Jews for Christ (Deutsch
Kormblatt 2003; Gitelman 2009).

So-called civil (or civic) religions, usually sponsored by state
ideologies and institutions, offer a common moral framework — or
grand narrative — for their member-citizens, in lieu of the vanishing
traditional religiosity. Typically framed by invented rituals (such
as ceremonies, street rallies and parades, as well as memorials
and museums), they present an alternative venue of spiritual
mobilization. Although they are becoming much less popular
in the current post-ideological era, some forms of civil religion are still
commonly found in many nation-states. For many Russians and Jews
in the first half of the twentieth century, communism or its milder
versions (‘socialism with a human face’, social democracy) played
the role of civil religion, with its multiple rituals and symbols of faith.
Israeli political scientists Charles Liebman and Eliezer Don-Yehiya
(1983: ix) have defined civil religion as «the ceremonials, myths,
and creeds which legitimate the social order, unite the population,
and mobilize the society’s members in pursuit of its dominant
political goals. Civil religion is that which is most holy and sacred in
the political culture. It forges its adherents into a moral community.»
As will be shown later, the civil religion of the Zionist state became
rather popular among many secular Russian Jews who moved to
Israel during the 1990s.
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Russian-Jewish Immigrants
and Organized Religion

During and after the demise of state socialism, mass Jewish emi-
gration became possible again, resulting in 1.6 million Jews and their
non-Jewish family members leaving the former Soviet Union (FSU)
to resettle in Israel or in the West (Remennick 2007; Tolts 2016). This
great exodus, along with the ongoing demographic decline, has greatly
depleted the ranks of Russian and Ukrainian Jewry, while at the same
time fortifying the Jewish communities in the receiving countries.

The organic conflict between Russian-Jewish immigrants of the last
20 years and the receiving communities (both in Israel and in the West)
drew on very different understandings of what it means to be Jewish.
As shown above, Judaism and its traditional practices were not part
of the socialization and lifestyle of the post-war generations of Soviet
Jews, whose main basis for Jewish self-identity was negative due
to institutional and social anti-Semitism in their homelands. Invisible
social boundaries definitely existed between Jews and non-Jews,
but the content of Soviet Jewishness was ‘thin’ and ‘diffuse’, having
lost both religious and secular Yiddish- based culture (Gitelman 2009).
Rather, the sense of ethnic pride among Russian-Soviet Jews was
based on their high professional and intellectual achievements, both
historically and during the Soviet period. Their personal pantheon had
little to do with rabbis and Jewish sages; instead, it included images
of Jewish Nobel Prize winners and cultural icons — Russian poets,
artists, and scientists of Jewish origin (Remennick 2007).

Let us turn now to the Israeli context, given that over 60 percent
of former Soviet-Jewish immigrants have resettled there. By and

large, disappointment in the tenuous Jewish identity of the Russian-
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speaking crowds that flooded Israel in the early 1990s was common
among veteran Israelis. Most public opinion-makers (mass media
professionals, educators, immigrant aid institutions) found Russian
and Ukrainian Jews wanting in terms of both Zionist sentiment
and traditional observance. Russian immigrants, in turn, were
often disappointed in their lukewarm reception by the old-timers
and the lack of tangible ethnic solidarity, making it difficult for them
to experience this immigration as an actual ‘homecoming’ (Remen-
nick 2007).

About one-third of the immigrants from the FSU (around 300,000)
are non-Jewish by Halakha — that is, they were not born of a Jewish
mother or converted by Orthodox rules — yet many regard themselves
as Jews, since they have Jewish fathers or grandparents, or at least
see themselves as part of Jewish families. Based on this demographic
reality, the rabbinical establishment and the conservative Ministry
of the Interior have insinuated on multiple occasions that most
Russian Jews are in fact Gentiles and that many of them came to Israel
under false pretenses (Cohen and Susser 2009). Given that all bearers
of a Russian accent are suspect by default, rabbinical courts have
introduced stringent verification procedures that apply when these
immigrants want to get married or register their newborn children as
Jews. At the present time, a Jew and non-Jew can get married only
abroad, while two non-Jews can register their union in an Israeli
civil court. The burial of non-Jews remains a difficult trial for family
members, due to both the scarcity of non-Jewish cemeteries and the
additional costs involved.

These allegations and barriers have poisoned the air for many
newcomers, especially those with Russian-sounding names and a

more Slavic appearance. At the same time, the overwhelming majority
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of ‘Russians’ have undergone ‘social conversion’ into Israeli civil
religion by the mere fact of being law-abiding, tax-paying citizens,
speaking Hebrew, serving in the military, and contributing to
every aspect of the economy and social life of the country (Cohen
and Susser 2009; Leshem 2009). Thus, the gap between the strict
religious definition of ‘kosher Jewishness’ and a broader view
of proper ‘Israeliness’ has remained a high-profile social issue
for Russian olim (immigrants), one not to be resolved in the near
future, given the ongoing legislative impasse regarding the introduc-
tion of civil marriage and less rigid conversion procedures.

Despite high social tension regarding the issues of religion and
social inclusion and exclusion in the discourse on the ‘great aliyah’
of the 1990s, little is known about the evolution of religious beliefs
and practices among this large chunk of Israel’s Jewish population
(20 percent nationally and over 30 percent in many localities).
The single comprehensive study of the religious identity and attitudes
toward religion-state relations among FSU immigrants dates back to
the end of 1993, in the wake of their initial mass influx (see Leshem
2001). This survey compared the religion-related characteristics
of Russian olim with those of the general Jewish population,
as reported by Levy, Levinson, and Katz (1993). The findings have
confirmed earlier sources of data (Brym and Ryvkina 1994; Gitelman
2001, 2003), showing that former Soviets manifested very low
Jewish ‘performance’ in their daily lives. About 76 percent placed
themselves in a secular, nonobservant category (compared to just 21
percent of all Israeli Jews), 16 percent identified as ‘traditional or
somewhat observant’, and 8 percent as ‘religious or fully observant’.

Here are some comparisons between ‘Russians’ and other Israeli
Jews in the early 1990s, as reported by Leshem (2001): fast on Yom
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Kippur: 32 percent versus 71 percent; keep strictly kosher: 9 percent
versus 64 percent; never drive on Shabbat: 8 percent versus 26
percent; regularly pray in a synagogue: 2 percent versus § percent.
Russians have also expressed more ‘radical’ positions on state-
religion relations: 64 percent disagreed with the need «to preserve
the religious Jewish nature of the state,» and 78 percent agreed that
«religious laws in Israel should be revoked or significantly limited.»
Over 95 percent of Russian o/im agreed that «civil marriage and divorce
should be introduced in Israel,» 87 percent supported the opening
of commercial and entertainment outlets on Shabbat, and 62 percent
did not object to the free sale of pork. Across these survey items,
there was no significant difference of opinion between Halakhic Jews
and others, and no variance by education, age, and gender.

Leshem (2001) concluded that secular and anti-clerical Russian
immigrants would significantly redress the balance between
the existing religious and political camps in Israel. This proved to be
true, at least in terms of demographic composition and the fortification
of the political secular right, represented by parties such as Shinui,
Likud, and Yisrael Beiteinu. The common pillars of Jewish identity
have also been affected by the influx of Russians, with the ethno-
historical grounds (such as anti-Semitism and the Holocaust) being
more prominent for them than for native Israelis and the religious-
ritualistic aspects less prominent (Levy 2009).

Since the early to mid-1990s, the main thrust of social inquiry has
been directed toward the issue of conversion (giyur) for non-Jewish
olim, with the overall discouraging finding that, in 20 years, about
5 percent of this group has successfully passed Orthodox conversion,
the only procedure legally accepted in Israel. Among a total of about
4,000 converts per year (the average for 20002003), just under 1,000
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are Russian-speaking o/im, mainly women (80 percent). There is little
doubt that the rigorous demands of Orthodox giyur, with its implicit
obligation to lead a highly observant life in the future, are unacceptable
for most former Soviet Jews. What they seek is social inclusion and to
become regular Israeli citizens, not Orthodox Jews (Machon Tsomet
2003). The recent controversy over the Chief Rabbinical Authority’s
possible revocation of some 7,000 conversions by olim soldiers in the
Israel Defense Forces may halt the whole project.

Non-Jews aside, little is also known about the Jewish majority
among the last wave of o/im in terms of their attitudes and lifestyles
vis-a-vis Judaism and the everyday routine of the Jewish state,
including its civil religion. In line with the above-cited earlier survey
by Leshem (2001), a few local studies and everyday experiences
suggest that, with the exception of Bukharian, Georgian, and
Caucasus Jews (who had kept Jewish traditions in the USSR/FSU
and often became more observant in Israel), most olim remained
uninvolved in synagogues and religious life in their new communities.
Yet, on a deeper level, having spent about 20 years in the Holy Land
with its peculiar historical, political, and religious ambience, have
Soviet Jews since become more religious? Have they embraced
Judaism in its Orthodox version, prevalent in Israel, or drifted toward
the few Reform or conservative communities and rabbis? Or have
they largely remained secular and uninterested in organized religion,
as they used to be in the FSU? How do they relate to Israeli official
ceremonies and civil holidays? The current study set out to explore
these issues, combining a survey and in-depth personal interviews

(not reported here).
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The Study: Beliefs and Practices
in the Religious-Ritual Field

The first phase of the study was a survey based on a national sample
of 507 olim. Constructing representative samples among Russian
Israelis is a well-known challenge for researchers and pollsters due to
high residential mobility and low response rates. Our sampling scheme
drew on the towns with a large representation of Russians. Eligibility
criteria included arrival after 1990 and having lived in Israel for three
years or more. We tried to recruit equal numbers of men and women
and to focus on working-age adults (ages 25-60). We also wanted
to reach out to less typical groups and identities, such as Orthodox
Jews and practicing Christians. The resulting cluster-based sample
was rather typical for the total Russian-speaking population in terms
of social and demographic characteristics, but it overrepresented
some small groups (ba’alei tshuva, practicing Christians).
The questionnaire in Russian was developed by the authors, drawing
on their previous research and personal experiences as immigrants
in Israel. It was administered by sociology graduate students, mostly
face to face (75 percent) or by e-mail (25 percent). About 80 percent

of eligible candidates agreed to participate and completed the survey.

Socio-demographic Characteristics

As often happens in social surveys, women outnumbered men
among the respondents (56.6 percent versus 43.4 percent). The mean
age of the sample was 44.1 years, and the average tenure in Israel
was 14.4 years, which meant that the majority had arrived in the

early and mid-1990s — the high point of mass post-Soviet migration.
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In line with its source population, one-third had arrived from Russia,
one-third from the Ukraine, and one-third from other republics
in the FSU. Most respondents had lived in the major Soviet cities,
including 19 percent in Moscow or St. Petersburg. In Israel, they
settled in the towns of Gush Dan (33 percent); Beersheva and other
Negev towns (33 percent); Haifa and the north (17 percent); Jerusalem,
Maale-Adumim, and Modi’in (15 percent); and West Bank settlements
(2 percent). Over 90 percent were of Ashkenazi origin, with the rest
belonging to Bukharian or Caucasian minorities.

The socio-economic integration of immigrants is largely a
function of their occupational mobility, that is, their ability to find
jobs in line with their education and experience. In this sample, levels
of education were very high, with 75 percent having a full college
degree (12 percent also having a postgraduate degree). The remaining
25 percent reported having a technical or vocational diploma.
The largest occupational categories in the sample, both before
and after immigration, were science, engineering, and technology
workers (35 percent and 32 percent, respectively), followed by
civil servants and managers (31 percent and 16 percent), teachers
(12 percent and 8 percent), and doctors (4 percent and 3 percent). Every
fifth respondent was unemployed or had a part-time or temporary job.
Personal income was defined by 47 percent as below Israel’s average,
40 percent as average, and 13 percent as higher than average. Over 61
percent owned their homes, while 39 percent rented.

Over three-quarters (77 percent) of respondents were married,
and only 8 percent were divorced; the average number of children
was 2.2. Thus, the family composition in the sample was dominated
by normative nuclear families with a relatively high number

of children. The majority were Jewish by various criteria: 80 percent
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had Jewish mothers, 71 percent had been registered as Jews in their
Soviet documents, and 73 percent self-identified as Jewish. Among
those born of non-Jewish mothers, 17 percent had a Jewish father
and most identified as Jews. Thus, the share of non-Jewish olim in
our sample was lower than the oft-cited 30 percent. About 60 percent
of respondents were married to a Jewish spouse and 27 percent to non-
Jews; the rest had no partner. Drawing on this background, we set out

to explore Jewish connections and practices among our respondents.

Religious Beliefs and Identities

The initial set of questions addressed religious and traditional
practices in respondents’ families (parental and marital) before
emigration. Only 8 percent of respondents said that in their family
of origin they «regularly observed most Jewish traditions,» while
42 percent said that «selected Jewish traditions were sometimes
observed.» Of all male respondents, 6 percent had been circumcised
in the USSR, and 5 percent of the participants had had bar or bat
mitzvot (both events being concentrated among the oldest or the
youngest respondents). A quarter of respondents had been involved
in the activities of Israeli and Jewish organizations in their former
home cities, most commonly in various Sochnut events (sponsored
by the Jewish Agency for Israel) (53 percent), and Hebrew classes
(37 percent).

The next question, later used as an independent variable, referred
to respondents’ self-definition in relation to faith and religion (treated
separately by most former Soviets). Although this item was not offered
directly, most respondents would probably identify as khiloni (secular)

when facing the familiar Israeli scale used by Leshem (2001) and
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most pollsters (i.e., Haredi-Orthodox-masorati-khiloni). This largely
means that they are not affiliated with any religious institutions and
do not strictly follow religious rituals and prescriptions in their daily
life. This says little, however, about their faith, that is, their individual
perceptions of deity and the sacral. As we can see in Table 1, only
around one-third define themselves spiritually as atheists or agnostics.
The scale of answers was designed to account for both defined and
more diffuse types of religiosity. Thus, the share of religiously
inclined persons (with different degrees of ritual observance) was
probably higher in this sample than in the general olim population,
reflecting a higher proportion of Halakhic Jews and intentional
sampling from areas where religious Jews tend to settle.

Table 1 Respondents’ self-definition in relation to faith and religion

(percentages)
Respondents| Spouses

Orthodox Jew observing most or all mitzvot 9 9
Jewish believer not observing mitzvot or only 16 13
some (most often Shabbat and/or kashrut)
Observant Christian (church-going) 3 4
Christian believer but not church-going 3 3
Believer in God but not belonging to any spe-

. . 20 18
cific confession or church
Not a believer (atheist, agnostic) 29 33
Total 100 100

We set out next to explore the ties between socio-demographics and
religious identities among our respondents, and an interesting picture
emerged. Among those who identified as strictly observant Orthodox
Jews, only 73 percent had two Jewish parents. Fifteen percent had
only a Jewish mother, and 5 percent only a Jewish father, while 7
percent were non-Jewish by birth (i.e., converts). The highest share

of respondents with two Jewish parents (85 percent) was found among
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those who identify as ‘Jewish believers’ with partial observance
of mitzvot or those who identified as non-observant but «ideologically
Orthodox» (3235 percent). These respondents typically try to keep
kosher, observe some Shabbat rules, and fast on Yom Kippur, but they
do not pray or attend synagogue services. The size of this category in
the sample supports the argument that the secular-religious dichotomy
does not really capture the social context of Israel, with most citizens
(even among Russians) observing Jewish customs to some extent
(Yonah and Goodman 2004).

The share of Christians was in line with the existing estimates (5-6
percent), but only half of them were church members. Among the
Christians, about 8 percent had two Jewish parents, 46 percent had
a Jewish father, 15 percent had a Jewish mother, and 31 percent were
non-Jews. At the same time, the share of respondents with an implicit
and diffuse approach to the sacral, disconnected from specific religions
and ritual observance, was also high (around 20 percent). As in the
FSU today, only a minority (29 percent) admit to having no faith at all
(i.e., being atheists or agnostics). The ethnic lineage of the last two
groups was quite different: atheists/agnostics more often had two Jewish
parents (66 percent) compared to the ‘implicitly religious’ (43 percent),
while the share of non-Jews among them was lower — 4 percent versus 18
percent. Thus, it seems that persons of mixed parentage are more prone
to diffuse or implicit patterns of religiosity than those who are ethnically
Jewish (Orthodox, Jewish believers, or atheists). The religious attitudes
of the spouses (as reported by respondents) followed a similar pattern,
suggesting that couples often share a similar outlook and lifestyle.

Multivariate analysis did not show any significant differences
between these religious identity groups in terms of education

and income, the only exception being Christians, who less often had
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academic degrees and more often reported below-average personal
income. Analysis by gender showed that the two groups with a male
majority were Orthodox Jews and atheists (57 percent male versus
43 percent female in both groups). In the groups with more diffuse
ideas about faith and religion and among Christians, women were
predominant (59—72 percent). These distributions could reflect either
some traits of female and male religiosity or accidental features

of this particular sample.

Religious Practices: Holidays and Mitzvot

The following set of questions addressed the observance of the main
Jewish traditions over the latest period (5 years) of the respondents’
life in Israel. Over half of them reported that they «usually celebrate
all the major holidays,» while 36 percent «celebrated some holidays
sometimes,» and 12 percent did so «seldom or never.» Passover
was the most commonly celebrated holiday: 93 percent participated
in some kind of a holiday gathering (Seder), either at home or at a
friend’s or relative’s residence. Among them, 23 percent participated
in a Seder with a full Haggadah reading and no khametz in the house;
27 percent observed the holiday with partial adherence, such as
a shorter version of Haggadah, not cleaning the house of khametz,
and possibly having bread on the table; and 43 percent celebrated it
freestyle, as a merry party with all kinds of Russian and Israeli food
plus matzot. Pesach Seder in some form was celebrated by Russian
Israelis of all persuasions, including 47 percent of atheists and 26
percent of Christians. Rosh Hashanah was celebrated by 54 percent
of respondents and Sukkot by 20 percent, mainly those more closely

identifying with Judaism. Chanukah was another popular holiday,
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especially among parents of young children: 70 percent of respondents
lit the candles and participated in seasonal festivals. Simchat Tora, the
only holiday on which Jewish youth had gathered near synagogues
in the major Soviet cities, has fallen into obscurity (only Orthodox
respondents celebrated it in Israel).

Dietary laws (kashrut) were observed strictly by 12 percent
of respondents and partly by 13 percent; Kabbalat Shabbat was
performed always by 17 percentand sometimes by 13 percent; 9 percent
refrained from driving and doing other prohibited work on Shabbat;
and only 15 percent attended synagogue for the major holidays.
A higher percentage (41 percent) reported fasting on Yom Kippur,
and 27 percent attended a synagogue service — both practices
more common among Jewish believers than the rest. About half
(47 percent) said that they do not observe any prescriptions of Judaism

in their everyday life (see table 2).

Table 2. Participation in Jewish traditional practices before and

after migration (%)

In the USSR/FSU In Israel
Major Jewish holidays 8-18 57-88
Rosh Hashanah 8 45-73
Passover 9 60-93
Shabbat rules 7 15-30
Strict 1 13
Partial 6 17
Keeping kosher 11 25
Strict 2 12
Partial 9 13
Circumcision
Respondent 6 10
Sons 10 48-70
Bar/bat mitzvah
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Respondent 5 —
Children 10 45
Synagogue member 2 8
Attend synagogue on High

Holidays

holidays 8 | 15

Note: Figures represent the range of positive answers to different questions

and for different sub-groups of respondents, in percentages.

To learn more about Judaic traditions, 27 percent reported taking
various classes and courses, almost half in religious settings spon-
sored by Chabad or Bnei Akiva, and the rest in community centers
(matnasim), college-based classes, or giyur (conversion) classes
(14 percent). Thus, most respondents do participate in some form in
Jewish holiday celebrations, and a tangible minority also adheres to
mitzvot such as Kabbalat Shabbat and keeping kosher. The majority of
younger parents (70 percent of those defined as Halakhic Jews) have
circumcised their sons, and over half of those eligible had some kind
of bar mitzvah celebration for their sons.! Only a minority of 15-20
percent were completely untouched by any Jewish religious traditions
and/or life-course rituals. At the same time, participation in communal
activities, such as synagogue attendance, remained very low.

We turned next to civil holidays and traditions of Israeli society, a
kind of framework that former Soviets are familiar with —in fact, there
are numerous similarities between Soviet and Israeli military and civic
ceremonies. The civil holiday celebrated by most respondents (85
percent) was Independence Day, followed by Holocaust Remembrance
Day (56 percent) and Fallen Soldiers Day (52 percent). The last two
memorial days do not imply any special activities for most citizens,

except for those who visit military cemeteries or participate in official
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ceremonies. As opposed to these ‘mental attention and respect’ days,
Independence Day is work- free and filled with festive activities —
outings, picnics, watching the air parade — that Russian Israelis
gladly join in, along with native Israelis. The distribution of answers
by religious identity shows that Independence Day is the common
ground for all, celebrated by 76 percent of Orthodox Jews, 70 percent
of Christians, and between 78 and 93 percent of the less religious or
non-religious respondents.

Given that all respondents had been socialized in the FSU, we
asked next if they continue to celebrate familiar Russian-Soviet civil
holidays in Israel. About 85 percent still greeted the New Year on 31
December, the only non-political, family-based holiday in the USSR.
Under Soviet rule, it had been symbolically detached from Christmas
and over time had lost any religious connotation, the only trace of the
pre-revolutionary tradition being the New Year fir tree. Our findings
show that most Russian Israelis still celebrate the civil New Year,
regardless of their length of residence in Israel, level of education, or
income. Moreover, 45 percent of Russians celebrate New Year with a
decorated fir tree, either a synthetic one or an evergreen potted bush.
Among Christians, 72 percent put up a tree; among atheists and those
of «faith in a universal God,» over 50 percent do so; and even 35
percent among those leaning toward Jewish Orthodoxy still put their
holiday gifts under the tree. The minority of respondents who do not
celebrate the Gregorian New Year in any way are all religious Jews,
often ba alei tshuva.

As for other Soviet holidays, 57 percent still celebrate 8 March,
International Women’s Day, when men bring gifts and flowers to
their mothers, wives, and lovers and, for one day a year, symbolically

spare them from domestic chores. About 39 percent celebrate Victory
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Day on 9 May (in line with Soviet tradition, and not on 8 May, as in
Europe), as most families have elder members who fought in the Great
Patriotic War against the Nazis. These two holidays were more often
mentioned by the less religious respondents, although over 20 percent
of observant Jews and 75 percent of Christians also celebrated them
from time to time. The rest of the FSU holidays fell into obscurity

among all Russian Israelis.

Attitudes toward Religion,
Ethnicity, and Civil Rights

The final section of the survey offered a number of statements
on ethno- national and religious issues that reflect common topics
in the public and media discourse, as well as personal beliefs regarding
Jewish identity, relations between religion and state, the status
of various minorities, and more. Due to space limitations, we present
only a brief summary of these findings — the mean reflecting the
extent of respondents’ consent with the statements on a 5-point scale
(1=totally disagree, S=fully agree) and standard deviations — followed
by some comments on intergroup variance. The means below 2.5
(midpoint) signify the tendency to disagree with the statement, while
the means above 2.5 show various levels of support. Most intergroup
differences are statistically significant (data not shown).?

1. It is important for me that my children and grandchildren know
Russian. Mean = 4.45 (+/ - 0.87)

If there is one matter on which most Russian Israclis agree,
it is the wish for Russian linguistic and cultural continuity in the
next generation. As we see, the general mean is close to 5, thus

expressing full agreement, with little variance by socio-demographic
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characteristics. The religious identity group with a somewhat lower
interest in all things Russian are the Orthodox Jews (3.95), while
the highest interest is expressed by the Christians (5.0).

2. Jewishness is an ethnic category unrelated directly to religion
(Judaism). Mean =2.98 (+/— 1.41)

As was mentioned above, most secular Russian and Ukrainian
Jews understood their Jewishness as an ethnic category defined by
the fact of birth. We see that this view is no longer universal among
Russian Israelis: the average (2.98) is close to the midpoint of
the scale. Those still leaning toward this typical Soviet view include
older respondents (3.18) and atheists (3.54). As expected, the only
group that has largely departed from the ethnic view of Jewish identity
is the ba’alei tshuva (1.48).

3. Only believers observing the mitzvot truly belong to the Jewish
people. Mean = 1.45 (+/ - 0.89)

In line with the same ideological stance, most respondents
disagreed with the statement, showing little intergroup variance. Even
Orthodox Jews and Jewish believers chose answers below 2.0. Thus,
most respondents share a broader view of Jewish peoplehood — one
that is not based solely on religion.

4. Israel must remain an ‘ethnic democracy’ with a Jewish majority,
even at the expense of limiting civil rights of the local minorities
(Arabs, Druze, etc.).

Mean = 3.34 (+/ - 1.42)

This statement reflects a constant feature of Israeli political
discourse — the price to be paid for keeping the Jewish character
of the state. In general, most respondents tend to agree with this thesis
(3.34), more so if they themselves belong to the Jewish majority

(3.6 versus 2.9 for non-Jews) and have spent more years in Israel
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(3.6 versus 2.8 for recent arrivals). Religiosity adds to the strength
of the ethno-national stance: observant Orthodox respondents
averaged 4.2, while Christians averaged 2.1, with diffuse believers
and atheists in the middle (3.7 and 3.3). Apparently, being a religious
minority, Christians have their reasons for questioning the rule
of the Jewish majority.

5. Since Israel is the Jewish state, some limitations of civil rights
of non-Jewish residents (Russians, Ukrainians, etc.) are legitimate.

Mean =1.99 (+/—1.29)

The response to this assertion reflected the personal status and
lived experience of our respondents. The mean was close to 2,
showing disapproval of discrimination against non-Jewish o/im (while
accepting the same policy toward Arabs in item 4). Most opposition to
discrimination is found among non-Jews themselves (1.4 versus 2.2
for the Jews), as well as among low-income immigrants (1.8 versus
2.2 for those with higher incomes). Having lived longer in Israel
somewhat inclined respondents toward accepting discrimination as
inevitable (2.9 in the longest-tenure group versus 1.7 in the shortest
one). Orthodox Jews (3.2) agreed with this stance more often than
atheists (1.9), while Christians typically disagreed (1.4).

6. The political influence of religious parties and the role
of rabbinical courts in personal law should be limited.

Mean =4.08 (+/—1.21)

Most respondents share the anti-clerical stance typical of former
Soviet Jews, the average being much above the midpoint (4.08),
with little sociodemographic variance. Only Orthodox respondents
objected to this stance (2.8), while the rest mostly accepted it (4.2 for
Christians, 4.4 for diffuse believers, and 4.5 for atheists). Another group

showing higher anti-clerical tendencies is the non-Jewish olim (4.3),
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who experience problems with rabbinical authorities in marriage
and other matters of personal status.

7. In state schools, less time should be devoted to Jewish subjects
and more to math, science, and languages.

Mean = 3.57 (+/-1.4)

Fairly high support (3.57) was expressed by all respondents
regarding the need to reform the Israeli school system in favor of
a universal curriculum at the expense of Jewish subjects. Many
parents are concerned about the quality of the secondary education
that their children are getting with regard to their future educational
prospects, particularly the weakness of the scientific and humanistic
curricula, which were traditionally strong in the FSU. As expected,
the only group protesting against this stance is the observant Orthodox
(1.8), manifesting a wide gap with the rest (including 4.0 for diffuse
believers and 3.9 for atheists).

8. The ultra-Orthodox population lives at the expense of Israeli
taxpayers and pulls our society backward.

Mean = 3.85 (+/-1.31)

A similar pattern typified responses to this statement, defining
Haredim as Israel’s social problem. Higher support for this view
was expressed by the atheists and diffuse believers (4.2), as well
as Christians (3.9), while observant Orthodox respondents were
typically against it (2.2).

9. I'would like to learn more about Judaism by means of independ-
ent study:.

Mean = 3.49 (+/-1.37)

Quite a few former Soviets sought Jewish knowledge, both
independently and as part of an organized curriculum. A relatively

high agreement with the above statement was expressed across
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the socio-demographic spectrum, but particularly among the better-
educated respondents (3.7 versus 2.4). Observant Orthodox (4.7)
expressed the highest interest in Jewish self-education (despite
being already more knowledgeable), followed by Jewish believers
(3.7), diffuse believers (3.6), Christians (3.3), and atheists (3.0).
The two last groups are particularly remarkable, being presumably
most distant from the Jewish traditions. Their expressed interest in
Jewish knowledge may to some extent reflect social motivations, but
also living in Israel’s Jewish milieu may spark intellectual curiosity
and/or a desire to belong.

The following three statements were offered only to the respon-
dents who are not Jewish by Orthodox rules (i.e., not born of a Jewish
mother). They tested attitudes toward different giyur options and feel-
ings of estrangement from the Israeli mainstream.

10. T would like to convert to Judaism according to the regular
Orthodox procedure.

Mean = 1.43 (+/—0.93)

11. T would consider a Reform conversion if it was officially
recognized in Israel.

Mean =1.97 (+/-1.37)

Apparently, neither the Orthodox nor the Reform giyur presents
an attractive option for non-Jewish or partly Jewish respondents,
although the Reform option seems somewhat more attractive.
There is little variance of responses by socio-demographic group,
with the single exception of gender. For both types of giyur, women
are seemingly more interested than men, since they have higher
stakes in becoming legally Jewish and passing on their status to their
children. It is known, indeed, that women form a majority in most

giyur classes, whether offered in a regular or military framework
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(Machon Tsomet 2003). Still, even the top level of expressed interest
(2.23 for Reform giyur among women) is rather low, especially under
the assumption that Reform giyur would be officially recognized.
This may also indicate that many respondents are not aware of the
substantial differences between Orthodox and Reform conversion
procedures and the amount of effort and commitment required to pass.

12. I often feel like a second-class citizen in the Jewish state,
especially in encounters with police and state officials.

Mean =2.69 (+/-1.6)

Apparently, not many non-Jewish o/im harbor feelings of discrim-
ination and estrangement in the ethno-national context of the Jew-
ish state. The average response was somewhat above the midpoint,
but still rather low. Contributing to the sense of displacement may be
downward occupational mobility and low income (3.2 for the lowest
income versus 2.2 for the highest one), but having one Jewish par-
ent versus none does not seem to affect the responses (2.7). Thus,
despite their limited citizenship rights in several important domains,
non-Jewish olim do not feel very different from other former Soviet

immigrants in their daily lives and encounters with authorities.

Conclusion

This study has explored some key practices and attitudes in the
area of religion and ethnicity among FSU immigrants in Israel.
Our sample is fairly representative in terms of socio-demographics
(age, gender, family composition, places of origin, tenure in Israel),
but it somewhat overrepresents Halakhic Jews (80 percent versus some
70 percent in the general o/im population). It is significant for the topic

of this research that the sample includes larger than average numbers
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of highly educated and often economically successful immigrants
who are observant Orthodox or leaning in that direction. While in the
general population of former Soviets in Israel the share of observant
Orthodox Jews probably does not exceed 5—6 percent (Leshem 2001;
Levy 2009; Remennick 2007), in this sample 9 percent identified as
Orthodox shomrei mitzvot and another 35 percent as Jewish believers
who respect and partially observe mitzvot. This bias in the sample
composition reflects our efforts to sample Judaic-oriented immigrants
in the main locales of their residence (e.g., Maale Adumim)
or congregation (e.g., the Makhana’im society, some of whose members
are in the process of tshuva, i.e., becoming Orthodox). Although this
may somewhat distort the general picture, we appreciated a unique
opportunity to take a closer look at this segment of the Russian-
speaking population.

One of our goals was to compare pre- and post-migration practices
in the Jewish field (as reflected in Table 2). Most respondents grew
up in secular families, had scant knowledge of Judaism, and did very
little in terms of Jewish ‘performance’ before emigration. During the
course of their residence in Israel, most have learned to comply with
the Jewish calendar and lifestyle norms of mainstream Israeli society
and celebrate in some form the main religious holidays. Those who
are Halakhic Jews also observe the local traditions regarding children
and life-course rituals (circumcision, bar mitzvah). However, for
most immigrants these observances are probably manifestations
of general acculturation and social conformism rather than expres-
sions of their newly discovered Judaic piety.

Just as their brethren remaining in Russia (mostly half- or
quarter-Jewish) lean toward Russian Orthodoxy, thus reflecting the

predominant religious milieu (Nosenko-Stein 2010), Russian Jews
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in Israel drift toward mainstream Israeli norms shaped by the Jewish
calendar, holidays, and customs. This assumption is supported by the
fact that, outside the self-proclaimed Orthodox minority, relatively
few respondents observed the key behavioral rules, that is, dietary
laws and Sabbath regulations, and even fewer had any regular link
to a synagogue (visited by a small minority even on High Holidays).
Judging by these indicators, the situation has not evolved much since
Leshem’s survey conducted in 1993, soon after the arrival of the ‘great
aliyah.’ For those few who had developed Jewish religious interests
in the USSR/FSU, living in Israel has led to the fortification of those
interests and, for some, the transition to full Orthodox observance.?
Alarge segment of respondents whom we refer to as Jewish believers
expressed respect and moral affinity with the norms of Judaism.
This category probably includes a spectrum of individuals — from
secular supporters of Jewish nationalism to those partly observant —
who have added a religious facet to their ethnic Jewish identity.
This distribution underscores the continuous and overlapping nature of
the common social labels of religiosity (Levy 2009; Shenhav 2008), with
some former Soviets (initially indifferent to Judaism) drifting toward
greater respect of spiritual and behavioral aspects of religion in Israel.
At the same time, most retain the negative view of ultra-Orthodoxy, its
political power, and its exclusive control of personal and family laws.
Contrary to our expectations, there was no clear association
between levels of religiosity and socio-economic indicators, such as
education, income, and social mobility upon migration — at least, not
among the Jews. However, a small group who identified as Christians
exhibited a clear tendency toward lower education and income.
It remains to be seen if they had migrated with poorer personal

resources or experienced downward mobility in Israel, perhaps
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reflecting discrimination against them as religious ‘others’. Most of
them construed Israel as the Holy Land and became more religious
over time. Others, particularly non-Jews, may have sought a spiritual
home in Christianity as a result of their failed integration in Israel.*

Not surprisingly, well over half of all respondents preserved their
secular lifestyle while paying symbolic dues to local traditions, such
as a family gathering on Passover or candle lighting with children on
Chanukah. Although most respondents did not fast on Yom Kippur,
and only a minority went to a synagogue, they marked it as a special
day of reflection and repentance (heshbon nefesh). The emphasis on
the spiritual (rather than ritual) content of any religion is typical for
many former Soviets, reflecting Russian Orthodox cultural legacies
(Nosenko-Stein 2010). Thus, most respondents made a clear distinction
between their material lifestyle (with little or no ritual performance) and
their spiritual inclinations, which often amounted to diffuse or implicit
religiosity. Just under one-third identified as non-believers (atheists or
agnostics), but many respondents in this group still took part in Jewish
religious celebrations to show respect for the local customs.

Many respondents expressed interest in the study of Jewish history,
culture, and traditions as another indication of this spiritual quest.
In fact, the distribution of Russians along the religious spectrum
is starting to resemble the mainstream Israeli pattern typical of the
post-secular era (Shenhav 2008), with only a minority (about 20
percent) identifying as consistent secularists and the rest partaking
in various forms of Jewish traditions, studying Kabbala or searching
for spirituality in various Hindu ashrams and New Age movements
(Yonah and Goodman 2004).

As for Israel’s civic traditions, most respondents gladly celebrated

Independence Day and also identified with other civic holidays as an
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expression of their national affiliation. At the same time, an absolute
majority continued celebrating the Gregorian New Year (almost
half with a decorated tree), International Women’s Day on 8 March,
and Victory Day on 9 May. By and large, their attitude toward holidays
was pragmatic rather than ideological: if we are given a day off and
everybody around us celebrates, why decline a chance for rest, good
food, and some fun?

The second half of the questionnaire explored respondents’
views about political aspects of religion and ethnicity in Israel, both
in the abstract and as applied to themselves. Although we did not
directly address political orientation, the responses to the opinion
statements gave a clear indication of the center-right position of
most respondents, in line with their source community of former
Soviets (Philippov and Knafelman 2011). If the typology proposed
by Leshem (2001) were to be applied to this study, most of them
would probably fall in the category of ‘secular nationalists’.
At the same time, the political outlook of these immigrants is far
from coherent and contains many mutually exclusive components.
Thus, most believed that the Jewish majority of the state should be
maintained at any cost, including discrimination against Muslims
and other religious minorities. In the same breath, however, most
respondents rejected discrimination against non-Jewish olim who
were construed as «part of the Jewish mainstream,» in line with
the perception of most liberally oriented Israelis (Cohen and Susser
2009). Most wanted their children and grandchildren to speak fluent
Russian and resented the secondary place of languages (as well as
math and sciences) in the public schools’ curriculum. Reflecting
a significant proportion of religious and ‘ideological’ Jews in the

sample, statements rejecting the excessive power of Haredi forces
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and state-religion merger received somewhat less support than they
would have in a random sample of Russian Israelis.

As was the case in a previous study by Machon Tsomet (2003), the
non-Jews in our sample expressed rather low interest in giyur, even
in a more liberal Reform framework, let alone a fully Orthodox one.
Most olim do not expect to glean much personal benefit from this
great investment of time and effort and find it redundant. Since most
of them do not intend to become shomrei mitzvot, they may reason
that Orthodox giyur is an impractical solution to their compromised
social status. Many even find it immoral to convert under a ‘false
pretense’ of observance. Moreover, most of them did not manifest
a high level of perceived discrimination on a daily basis, except for
points of contact with rabbinical authorities whom they typically
avoid.

Those who have Jewish fathers may consider themselves Jewish
enough and find it insulting to start formal procedures to certify their
Jewishness (a sentiment often voiced in the interviews). In any case,
the demand for giyur services among this group of olim seems to
be rather low. Since it is hardly possible to convert all resident non-
Jews under Orthodox procedures, they and their children will remain
second-class citizens in the Jewish state, unless politicians and rabbis
eventually agree on a compromise in the spirit of social conversion
(Cohen and Susser 2009).
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Notes

1. Due to the Orthodox dominance, a bat mitzvah for a girl is less
popular in Israel than in the United States.

2. For the full version of the findings, see «From State Socialism
to State Judaism: ‘Russian’ Immigrants in Israel and Their Attitudes
towards Religion,» Sociological Papers 15 (2010), http://www.soc-
papers.org

3. For an in-depth look at this process, see ibid.

4. Ibid.
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I'maBa 7
Crarb CBOMMH: HHTEIPALMS PYCCKOA3BIYHBIX
«HeeBpeeB» B eBpeiickoe 0oecTBo Uspanast’
Beconing Israelis: integration of russian-speaking
«non-jews» in Jewish society of Israel™

Ipenuciosue

I'maBa nocesmena unrerpanuu B M3pane okosno 400 Teic. ”UMMUTpaH-
ToB u3 crpat ObiBiero CCCP, kotopsix m3paubckoe MB/I onpeaenuno
Kak HeeBpeeB. 3a 30 JIeT, MPONIeAIIX ¢ Hadajla MACCOBON MMMUTPAITHH
n3 crpan ObBIIero CCCP, 6110 MpoBeIeHO HEMAaJIo UCCIICAOBAHNH, TI0-
CBSIIIIEHHBIX HHTETPALIUH TAKHX HMMHUTPAHTOB B U3PAIIbCKOE OOIIECTBO,
CPaBHEHHIO MEXJy UX WHTETpaIedl U MHTEeTpalueil IMMHTPAHTOB-CB-
peeB. DTH KCCIIeI0BaHuUs OCHOBBIBATMCH HA MPEIIONIOKEHHH, YTO OMpe-
ACJICHUC HAIUOHAJIBbHOCTH MMMHMIPAHTOB BJIMACT Ha WX HWHTCIPALIUIO
B M3pamyIbCKOM oOmIecTBe. M3paninp — neMOKparndeckoe ToCyaapcTBo,
B KOTOPOM BCE €I0 TPaXKIaHe — €BPEer M HEeBPEH NMEFOT paBHBIC TIpaBa.
Ho M3pawnns siBsieTcs B TO e BpeMs ¥ €BPEUCKUM (STHUYECKUM U KOH-
(eccroHabHBIM) TOCYAAPCTBOM CO CBOMMHM OCOOCHHOCTSIMH, M3-3a KO-
TOPBIX MOXKET BOBHUKHYTH NPCATIOIOKCHUE O BIIMAHNHN OIIPEACIICHYA Ha-
[IMOHATLHOCTH YeJIOBEKa Ha €ro MHTETPaIlfio B HOBOM CTpaHe.

W3pannsckas KynbTypa UMEET MHOTO OOIIETO ¢ KyJIbTYpPOH €B-

pENCKOM, TaK KaK MHOTHE JIEMEHTHI €BPEHUCKON KYJIbTYpPbl, PEIUTUU

* Apve-Jles Xackun
** Arie-Lev Haskin
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Y TPaIUIUH SBISIOTCA IEMEHTaMH U3PAUIbCKON KyJIbTYphI, HAPH-
Mep, A3bIK UBPHUT, CUMBOJIBI rocynapcTBa. EBpelickas Temaruka Imu-
POKO TpeCcTaBleHa B JIUTEpaType, Tearpe, My3blke. B n3paniabckux
mkonax ectb ypoku TaHaXa (EBpeiickoii bubnun), nuzydaercst ucro-
pusl eBpeiicKkoro Hapoja, OTMEYAIOTCs PEIMTHO3HbIE U HAIMOHAIb-
HBIE NPa3HUKU. B U3pamiibCKOil rOCy1apCTBEHHOM CUCTEME PEJIUTU-
O3HBIE MHCTUTYTHI UMEIOT 3HAYUTEIbHBIE IMOTHOMOUYHUS. B mmpoxux
KpYrax H3paujbCKOrO OOIIECTBAa TAKXKE HPUCYTCTBYIOT 3JIEMEHTBI
KyJBTYPHOM Cerperauuu 1o OTHOLICHHIO K TPaskAaHaM-HEeBPEsIM.

VYuuThIBas Bce 3TO, B CPEICTBAX MACCOBOM MH(OpMALIUH, B TIOJIH-
TUYECKHUX U aKaJIeMHUUECKHUX Kpyrax ¢ Hauajla MacCOBOM HMMUTpAINH
LIUIA ¥ TIPOJIOJKAIOTCS AUCKYCCHH IO BOTIPOCY 00 YCIIENIHOCTH WH-
Terpaiy HeeBpeeB B eBpeicKoe 00IIECTBO M BINSHUHU CTOJb 3HAYH-
TEJILHOTO YKCJIa HEEBPEEB Ha 3TO OOIIECTBO.

B nanHO# 1aBe chenaHa MOMNBITKA OTBETUTh HAa 3TOT BOIPOC
yepe3 30 5eT mociie Havyaja MacCOBOW MMMMIPALMM U3 OBIBIIETO
CCCP, onupasich Ha pe3yJbTaThl HAyYHBIX UCCIIEIOBAHUI, IPOBOAMB-
LIMXCS B TEYCHHUE ITOTO BPEMEHH NMPEUMYIIIECTBEHHO M3PauIbCKIMHU
YYeHBIMH, TI0 BOTpocaM (OPMHUPOBAaHUS WIACHTUYHOCTH HEEBPEEB
B M3PaMILCKOM OOIIECTBE, B TOM YHCIIE U [TOCIIE IPOXOKACHUS cUiopa

(oOpsma oOpateHus B Mylau3M) 4acThIO TaHHOW TPYIIIBI HACETICHHMS.

Hcropust npodaembl

B pesynbrare maccoBoil MMurpanuu u3 crpan obisiero CCCP
B Uspawmiie npokuBatoT npuOimu3uteabHo 400 ThIC. pyCCKOSI3BIYHBIX
rpaX<J1aH, KOTOPBIE COCTABIISAIOT OKOJIO 5 MPOLIEHTOB HaceneHus M3pa-
WJIA ¥ KOTOpBIE ornpeeneHbl u3paminbckum MBJI kak HeeBpeu. Takas

MaccCoBasg UMMHIpalys CTajia BO3M0)KHOﬁ, TaK KakK I/I3paI/IJ'IB — Halluo-
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HaJbHOE eBPEHCKOe TOCYIapCTBO OBIJIO CO3/1aHO HA OCHOBE CHOHHCT-
CKOH MJ€0JI0THH, COIIACHO KOTOPOH 3Ta CTpaHa J0JDKHA IPUHUMATh
BCEX €BPEEB, KUBYIIUX B CTpaHax paccesHus — quaciope. CoracHo
[epBOHAYaIbHOMY BapHaHTy 3aKOHA O BO3BPALIEHUH IIPAaBO Ha pera-
Tpuanuio B M3panns u nonydyeHne u3pausibCKoro rpakJjaHcTBa UMe-
1M eBpeu. BriocnencTBum, UCXois U3 peannid, B 3aKOH ObLTH BHECCHBI
MOTIPaBKH, MPEOCTABIISIONINE MTPABO HA PETaTpUaIiio OIKanImM
HEEeBPEHCKUM POJICTBEHHHKAM €BpEEeB: peOCHKY M BHYKY €Bpesl, Cy-
pyry/cynpyre eBpes U Cymnpyry/cynpyre AeTeil U BHYKOB €Bpes;
3a UCKJIIOYEHHEM TeX, KTO, OyIyuH eBpeeM, TOOPOBOJIEHO 00paTHIICS
B Apyryio penuruio (Kosn, 2002).

[Ton «HEeeBpesMu» B TaHHOM CiIy4ae MOApPa3yMeBalOTCs IpakKaaHe
Wzpawnns u3 6pBrrero CCCP 1 ux mMOTOMKH, pOIUBIIHECS B CTPaHE,
HaIlMOHAJIBHOCTh KOTOPBIX HE OIpE/eieHa KaK eBpeiicKas, HeCMOTPs
Ha TO, YTO YacTh UX IO CYOBEKTUBHBIM KPUTEPUSIM CUUTACT ceOsl eB-
pesIMU MJTH OHM CUYUTAJIMCh BPESIMH B CTPaHax MPOXKUBAHUS J10 TIPU-
e3na B M3paunis.

BbICOKMi TIPOLIEHT HEeBpeeB Cpeld MMMHUTPAHTOB M3 OBIBIIIE-
ro CCCP sBnsieTcst pe3yibTaTOM STHHUYECKH CMEIIaHHBIX OpakoB
ACCUMWJIMPOBAHHBIX COBETCKHMX eBpeeB. B 1988 ., mo oieHkam
KpymHeimero mpamibckoro aemorpada M. Tombma (Tombi, 1993),
B CMELIaHHBIX Opakax cocTosuid Oonee MonoBHHBI (58%) or oOmeit
YHCJIEHHOCTH JKE€HATBhIX €BPEEB U IOUTH MoJoBUHA (48 %) 3aMyKHUX
eBpeek. B cuimy atoro B 1989 1., B Hauasie MaccoBOIi pyCCKO-eBpeiicKoil
MMMUTPAITAH, IPAaBOM Ha peraTpuanuio B M3pawmis obnagamm 3,4 MiTH
xuteneit CCCP, u3 Hux okono 1,4 MIIH — «rajJlaxudecKue eBpem» (ra-
Jlaxa — HopMaTHBHOE npaso B nynausme) (Kynosenxkwuii, 2001). Ilo 3a-
KOHY O BO3BpAILlEHNH YEJIOBEK CUUTAETCS EBPEEM, ECIIU €ro MaTh €B-

peiiKa WK eCJI OH MPOIIEI 2uiop — 00psi OOpaIlCHHS B UYIaN3M.

226



I'maBa 7
Crarb CBOMMHU: UHTErPALUSI PYCCKOSI3BIUHBIX «HEEBPEEBR)

B mavane 1990-X I'T. mpOTICHT HEEBPEEB CPETH IMMHUTPAHTOB Ka3aJl-
Csl HE3HAUUTEJIBHBIM — YaCTHYHO U3-32 TOTO, YTO PETHUCTPAIIUS HAIU-
OHAJIBHOCTH B NIMPOKUX MacliTadax MpoOU3BOAMIACE HA OCHOBAHUU
3asiBIICHUI CaMUX UMMUTPAHTOB (MHOTHE U3 T€X, KTO BOCIPHHUMAI
ce0st eBpeeM, He OyaydH TakOBBIMH IO Tanaxe, OObsIBISUIN ceds eB-
pesimu). OTH4aCTH 3TO MPOUCXOMIIO BCIEACTBUE TOTO, YTO B MEPBYIO
odepens B V3pamib mpuedkand MeHee acCHMUIMPOBAHHBIC HMMHU-
TPaHTHI, 00JIAJaBIIE eBPEHCKON caMONIeHTH(DUKAINCH, U UX OIS
B 00IlIeM 4YHCIie IMMHUTPAHTOB ObLTa BhicOKO. Ho mo mepe yBenu-
YeHHSI YHCIIa JKEJIANUX UMMHUTPHPOBATh B M3panib, BKiTtodas 60-
niee acCUMUIINpoBaHHBIX eBpeeB ObiBIero CCCP, mpoleHT HeeBpeeB
Cpeay MMMUTPAHTOB pe3ko Bbipoc (Xauus, 2018). Oco3nanue u3-
parIbCKUMU OQUIIMATBHBIMA KPYraMu 3HAYUMOCTH JIOJIM HEEBPECB
MIPUBEJIO M K Y)KECTOUCHHIO MPABUJI MPOBEPKH MIPU PETUCTPALIUK Ha-
[MUOHAILHOCTH UMMUTPaHTOB B MBI, 1 Kk mosiBIeHHIO TpeOOBaHUS
00OCHOBBIBaTh JCKIAPUPYEMYI0 HAIMOHAIBHYH) TMPHUHAJIC)KHOCTD

HMMUI'paHTa OMPCACIICHHBIMU JOKYMCHTAMU.

NuTerpanusi B M3panjibcKoe 001mecTBo

OnuH W3 TEepBBIX BONPOCOB, MOAHATHIX B CMU, momuTudeckux
1 OOIIECTBEHHBIX KPYTaxX, COCTOSII B TOM, B KaKO Mepe CMOTYT UM-
MUTPaHTBI-HEEBPEH aJIalITHPOBATHCS B EBPEHCKOM OOIIIECTBE U HHTE-
rpupoBarbcs B HeM. CTOUT MOAYEPKHYTh, YTO CTPYKTYpa U3PamIbCKO-
ro 00111eCTBa OCHOBAHA HA AyaTbHOM CHCTEME: 3TO OOIIIECTBO COCTOUT
13 IBYX KaTeTOpUi TpakIaH, HAXOSIIIXCS B IPOTHBOCTOSTHUH B TOM
WU WHOM CTETeH! — eBpeeB U apaboB. M3pamnbckas monuTudeckas
CHUCTeMa OCHOBaHAa Ha COXPAaHEHWW YHCIECHHOTO JIOMUHHPOBAHHS

CBpPECB B IroCyAapCTBC. C camoro Hauaja uMMurpanusa B I/I3pa1/1nb,
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COCTOSIBIIIASI TIOYTH MCKJITIOUNTEIHHO M3 €BpEEB, MOAICPKUBANIA ITO
noMuHUpoBaHue. OHAKO TOTOK MMMHTpaHToB m3 ObiBiiero CCCP
koHIa 1980-1990-x rT. BKITFOYaIr OOJBINION MPOIIEHT HEEBPEEB, M ATO
BBI3BIBAJIO OECIIOKOWCTBO B CPECTBAX MACCOBOW MH(OPMAIIIH U B pa3-
JIMYHBIX TIOJIUTHYECKUX KPyraX M3-3a ONAaCCHUI HETaTUBHOTO BIIUSHUS
Ha COXPaHCHHE EBPEHCKOro OOJBIIMHCTBA B rocyrapctse. [loatomy
npoOnieMa HASHTUYHOCTH UMMUTpaHToB-HeeBpees U3 ObiBiero CCCP
WHOTA CTaBMJIACH TOJUTHYECKHM HMCTIOIHMIIIMEHTOM Ooiee OCTpoO:
CTaHyT JIM UMMUIPAHThI-HEEBPEH UIEHTU(UIIMPOBATh cesl C eBpeii-
CKUM WJIM C HeEBPEHCKUM HaceJIeHHeM CTpaHbl? Beipaxkanuch Takxke
OIACeHHUsI, YTO OHU OYyIyT MJICHTU(PHUIMPOBATH CeOsl KaK OT/CIBHYIO
TPYIITy HACEIEHHS M BCTYIIST B COFO3 € apaOCKUM OOIIIECTBOM.

A. KosH yTBepkman, 4To B KOHTEKCTE IEPMAHEHTHOTO apabo-
€BPEHCKOro KOH(IIMKTA PyCCKOS3bIYHbIE UMMHTPAHTHI-HEEBPEH, HECO-
MHEHHO, SIBIISTFOTCS YaCThIO0 €BPEHCKOr0 HAIIMOHAIBHOTO Jarepsi. OHH
OTIIMYAIOTCST OT APYTMX HAIMOHAIBHBIX MEHBITUHCTB M3pawmis, Tak
KaK SIBJISIOTCSI YWICHAMU €BPEHCKUX CeMEH, MOJIyUrIIn CTaTyC pernarpu-
AQHTOB U M3PAWJIbCKOE TPAKIAHCTBO HA OCHOBE 3aKOHA O BO3Bpallle-
HUH, )KUBYT CPEIH CBPECB, B UBPUTOSI3BIYHOM CPEJIC, U UX JICTH yUaTcs
B €BPEICKHX MIKOJIaX, YTO B IIEJIOM IPEAIoaraeT ux JaTbHEUIIyIo ac-
CUMIJISIIIAIO ¥ MHTETPAIHIo B eBpeiickoe 6onmpmHCcTBO (Kosw, 2006).

PesynbraThl pa3ianuHBIX UCCIICAOBAHUM TOATBEPKIAIOT MPOTHO3
00 MHTErpaluy UMMHUrpanToB-HeeBpeeB u3 ObiBero CCCP B eBpeii-
ckoe obrmiectBo M3pauns (manpumep: Al-Haj, 2004; Xackun, 2009;
[Momouckmii, 2007). Psn uccnemoBaHuWii, MOCBSINIEHHBIX HHTETpa-
o UMMHATPaHToB U3 ObiBirero CCCP, BKIIOUaeT CpaBHHUTEIBHBIC
METOAWKHN M3Y4YCHHS WJCHTHYHOCTH €BpPEEeB M HeeBpeeB. B HekoTo-
PBIX CPAaBHHUBAIOTCS «TallaXUYCCKUE» M «HETaaXUYCCKUE» EBpEH,

HO B OOJIBIIMHCTBE NPOBOAMUTCA CPABHEHHE TPYII HMMHIPAHTOB
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B 3aBHCHUMOCTH OT HAIMOHAJHHOCTH POAWTENEW: Hampumep, oda
pOImUTEN eBpeu; OTeI-HeeBpeH U MaThb-eBpeiika (T. . UX TTOTOMKHU —
rajJjaxuuecKkrue eBpen); MaTb-HeeBpelka U oTel-eBpel (T.e. UX JeTH,
COIVIACHO rajiaxe, HeeBpen); o0a poxuTens HeeBpen. HanpoHansHas
W 3THUYECKAs MPUHALICKHOCTh MOTYT CTaTh (PaKTOPOM, BIHSIFOLIIM
Ha WX UHTCrpanuro B M3panjibCKOM O6IHCCTBC IIOTOMY, YTO KOMIIO-
HEHTbI €BPEHCKON KYNbTYpbl U TPaAMLMK JOMUHAHTHBI B U3panb-
CKOHl KyJbType M cucTeMe 00pa30BaHHUsl, U MIOTOMY, YTO PEIUTHs HE
OT/IEJIEHA OT TOCY/IapCTBa B U3PAMIIBLCKOM 3aKOHOAATEIbHON CHCTEME
(0 uem OyzeT cka3aHo HUKE).

OnHako OONBIIMHCTBO MCCIICAOBAHHMN IMOKA3bIBACT, YTO IMPOLEC-
Cbl MHTErpallii HOBBLIX PCIIATPUAHTOB — KAaK €BPEEB, TAK U HECBPCCB
B M3PamIbCKOE OOIIECTBO OTIMYAIOTCS HE3HAYNTENFHO U OBIIIH CXOJI-
HBIMM UMEHHO B COLIMOKYJIBTYPHOM cdepe (Harpumep: 4yBCTBO IIPHU-
HaJUISKHOCTH K TOCYIapCTBY, CTPEMJICHHE BOMTHU B pa3iIH4HbIE chepbl
M3panIIbCKON KyJBTYPBI, JKEJTaHUE CITY>KUTh B apMHHU U T.J.). YPOBEHb
YIAOBIETBOPEHHOCTH JKU3HBIO B M3paniie y 3TuX JBYyX I'PYIII OKa3aJcCs
MIOXOKHUM. B TO k€ BpeMsl HEEBPEU CUMTAIM CBOM COLMAJIBHBINA CTa-
Tyc Ha pabore Hike, yeM y eBpeeB (Kpusomr, 2003; Xackun, 2009;
[Tomonckwuit, 2007; Kerurmreita, 2007; 3acimaBcku, Xoposuil, 2006).

Mamxug Onp Xamk oOHapYKUJI T€ K€ Pa3Iuyuusl B SKOHOMHUYE-
CKOM TIOJIOKEHMH MMMMIPAHTOB-€BPEEB U MMMHIPAHTOB-HEEBPEEB:
paboumii cTaryc 3aperucTpUpOBaHHBIX HEEBPESMH ObLIT MEHEE yCTON-
YHUBBIM, OHU Yalle acCOIMUPOBAIN ceOs ¢ Ooyiee HU3KHM COLUAIIb-
HBIM CTaTyCOM, Y€M €BPEH, a JI0JIs BIIaJeJIbLIEB KBAPTUDP CPEIU HUX
Obu1a HIke. Ho 3TH pa3znnyus MOXHO 0OBSICHUTH Ha OCHOBE aHAIN3a
pesynbratoB ucciaenoBanus Mamxuga Onb Xapka, TPOBEACHHOTO
Ponu ITononckum. OH noka3zai, 4TO B CHILY BBIIIEYTIOMSIHYTOIO BO3-

pactaHusl IOJIM HeeBpeeB cpequ MMMUTpaHToB u3 ObiBmiero CCCP
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Ha Ooliee MO3IHUX ATallaX WMMHIPAIMH CPEIHUH CPOK TPOXKHBa-
Hus B M3pane ObLT BBIIE y eBpeeB, ueM y HeeBpeeB (Al-Haj, 2001;
Iomouckwmii, 2007)".

B cBsi3u ¢ aTHM crienyeT oM4epKHY Th OfHO oTinuue. Moe ucceno-
Banue 1990-X IT. mokazano, 4To HeeBpeu B OONbIICH CTENeHH, YeM €B-
peu, JoNycKaiu Juis ce0si BO3MOXKHOCTH TPOKUBAHUS 3a PYyOSIKOM
WM BO3BpaImieHus B crpany ucxoma (Xackus, 2009). [pyroe uccre-
JIOBaHWE MTPOIEMOHCTPUPOBAJIO, YTO YMCIIO TIOE3/IOK B CTPaHy MUCXOIa
OBLTO OOITBIIIE Y HEEBPEEB, YEM Y €BPEEB; TO MOKHO OOBSICHUTH OO0JTh-
[IMM KOJIMYECTBOM OCTABILMXCS POICTBEHHHKOB Y HEEBPEEB B ITHX
ctpanax (ITomonckuii, 2007). CriycTs ISTHAAATH JIET HOBBIC UCCIIEAO-
BaHUS MOKa3aJM, YTO PYCCKOSI3bIUHBIC HEEBPEU SMUTpUpOBaU n3 Us-

panJis B IBa pasa 4alle, YeM pyCCKOA3bIuHbIe eBpen (Xanus, 2018).

HNneHTHYHOCTD PYCCKOA3BIYHbBIX
HeeBpeeB B U3panJie

Kazanoce Obl, pa3nuuusi B 3THUUECKON MPUHAIICKHOCTH €BpPEEB
N HCCBPCECB JOJIKHBI IPUBCCTU K PA3JIMYUAM B UICHTUYHOCTH. OZ[HaKO
HUHTCPECHO, YTO UCCIICA0OBaHNA HICHTUYHOCTU UMMUT'PAHTOB 13 ObIB-
mero CCCP BBIIBUIIM MEHBIIE Pa3iuduii MEKIy €BpPEsIMU W HECB-
pesiMU, YeM OXKUIaN0Ch. GHTHYHOCTh UMMUTPAHTORB, IO MHEHHIO
YUEHBIX, 3a4aCTyI0 COCTOUT M3 JIBYX KOMIIOHEHTOB: UACHTH()UKALHS
CO CTPaHOW MMMHUTpalMU W HICHTU(UKALWS CO CTPAaHOH HCXoAaa
(Berry, 1997). B cnywae ¢ M3pawiem uaeHTHPHUKALIUSI CO CTPAHOU
WMMHTPAIMH YacTO PaclaJaeTcsl Ha JIBE COCTABISIONINE: M3PaAUIIb-

CKas M eBpeicKast HICHTHIHOCTh. HecMoTps Ha TO, 9TO MEXIY ITH-

' Tlo BBIIICYTIOMAHYTOMY HCCJIEJOBaAHUIO Porn HOJIOHCKOFO, HCIIOJTHCHHO-
MY Ha OCHOBC JaHHBIX UCCJIICAOBAaHUSA €)1 Xa)m(a.
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MU HJIEHTHYHOCTAMH CYIIECTBYEeT MHOTO 0OIIero, Tak Kak M3pawmib
H3HAYaJIbHO JIEKJIapUPOBAJICS B KadeCTBE €BPEHCKOr0 IOCYAapCTBa,
HQJINYECTBYIOT U HEMAaJble Pa3INuusl; U3pauibCcKas HUIACHTUIHOCTD
olnpenenseTcs NPUHAIJIEKHOCTBIO K TOCYAapCTBY M CTpaHe, K Kyib-
Type U3pamnisa u ero s3bIKy — MBPUTY, TOTJIa KaK eBpelckas HeH-
TUYHOCTH OIpPEEIIAeTCs MPUHAAIEKHOCTHIO K €BPEHCKOMY Hapoxwy,
MIPOKUBAIOIIEMY HE TONBKO B M3pawse, HO U B AMacIiope, K eBpei-
CKOHl ncTOpuy, KynbType U Tpaauuuu. Takum oOpa3oM, pe3ysbTaThl
OOJIBIIMHCTBA MCCIIEA0BAaHUN, TPOBOAUBIINXCS B M3panie, natot oc-
HOBaHHUE yTBEPXkKAATh, YTO HICHTUYHOCTH IMMHUTPAHTOB U3 OBIBIIETO
CCCP, xuBymux B M3paunre, sBiseTcs COBOKYITHOCTbIO TPEX HJICH-
TUYHOCTEMN: U3PANIIBCKOU, EBPEMCKON U pPyCCKOM.

BomnpmmHCTBO MccnenoBaTeneil mpuxoaiT K BBIBOLY, YTO Y pycC-
CKOSI3BIYHBIX UMMHTPAHTOB 13 ObiBero CCCP u3panibckas uacH-
TUYHOCTb €BPEEB U HEEBPEEB CYLIECTBEHHO HE OTIMYAETCS, U 3TO
HECMOTPs Ha TO, 4yTO M3pamsip OOMBIIMHCTBOM €ro HAaceJIeHHUs BOC-
MPUHUMACTCS KaK eBpeiickoe rocynapcTBo (3aciaBCcKuil 1 XOpoBHLI,
2006; Xackun, 2009; Xauun, 2014) 2.

Pesynbrarel u3yueHust eBpeiCKOM uieHTHUHOCTH B M3pawmie
erie 6osiee MHTEPECHBI: KaK U 0XKHUIAI0CH, y eBpeeB 13 ObiBiero CCCP
eBpeiickas HICHTUYHOCTD OoJiee JOMUHAHTHA, YEM Y HEEeBPEEB, OfHa-
KO U y HEeBpPEEB HUCCIICIOBATEIISIMU BBISIBIICHA 3HAYUTEIIbHAS CTETICHD
eBpetickoit uaenTudukanuu (Xackun, 2012, 2009). Hecmotps Ha 1o,
YTO 3TH TpaXkJaHe He MpU3HaHbl B M3panne eBpessMu U 4TO y 3TO-
r0 HENpHU3HAHUSA UMEIOTCSI ONpPEAETICHHBIE MOCIIEACTBUS, O KOTOPBIX

OyzeT paccka3aHo HUKE, UMMUTPAHTHI-HEEBPEH B N3BECTHOW CTETICHH

2 B uccieioBaHuH, IPOBEJAEHHOM XAaCKHHBIM, M HCCIIEIOBAHHH, TIPOBEICH-
HOM 3aciIaBCKUM U XOPOBHIIEM, HE ObUIH BBISBJICHBI PA3IHUUs MEXKIY CBpe-
SIMH U HEEBPESIMU B U3PAUTIBCKON UACHTUYHOCTU. B uccienoBanun XaHuHa
ObUTH OOHAPYIKEHBI JIUIITh HE3HAYUTCIIHHBIC Pa3ITHIHSL.
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WUACHTUOUIUPYIOT celsl ¢ eBPEHCKUM HApOJIOM, OLIYINAs CBOIO CBSI3b
C €ro cyAb0Ooid, a TaKKe TYBCTBO COIMAAPHOCTH C HHM.

Hecnoxxao 0OBSICHHTH, TIOYEMY y €BPEEB CTENEHb E€BPEHCKOM
uAeHTH(UKAIUK BbIlle, yeM y HeeBpeeB. OJHAKO OTCYTCTBHE ce-
PBE3HBIX pa3NUYUil B CTENEHN M3PaWIbCKOW MJIEHTHUYHOCTU MEXKIY
HEEeBpESIMH M €BPESIMH HE SBISICTCS caMO cOOOH pa3yMeroIumcs
1 TpebyeT 00bSICHEHNS.

Pesynbrarhl CpaBHEHHMS M3PaUIbLCKOM M €BpPEHCKOW HIACHTHY-
HOCTH y eBpeeB U HeeBpeeB u3 ObiBiiero CCCP yka3pIBaloT Ha Ha-
JMYUE YyBCTBAa NPHUHAIIC)KHOCTH HeeBpeeB u3 ObiBmero CCCP
K eBpeHCKO-M3pamiibCcKoMy o0miecTBy. Kak ObUIO cKa3aHO BIIIE,
T'ocynapcTtBo M3pansns BoCpUHIMAETCS JKUTEISIMH €BPEHCKOTO «CeK-
TOpa» Kak eBpercKoe TOCyIapcTBO, M, TAKUM 00pa3oM, y MU3pamiib-
CKOW M eBpEHCKON MICHTHIHOCTH MMECTCS OOIMUil «3HAMEHATEIhb.
OTO NPUBOAUT K TOMY, YTO IMPHUHAJIEKHOCTb K €BPEHCKO-U3panIb-
CKOMY OOILIECTBY MOYKET OJJHOBPEMEHHO OBITH ()aKTOPOM M M3pamiib-
CKOM, U €BpEeHCKOW UJIEHTUYHOCTU. HO Tak Kak MMMHUTPaHThI-HEEB-
pen (QaKTHYecKH MPHHAIJIEKAT K eBpeiCKOMy «cekTopy» M3pamis
M B TO XK€ BPEMs HE CUHTAIOTCS eBpesiMu B M3panie, OHM CKIOHHBI
ONPEACNATh CBOK MNPUHAMICKHOCTh K EBPEHCKO-U3PaUIIbBCKOMY
o0miecTBy, naeHTU(GUIMPYs ceOs B KaueCTBE U3PAMIIBTSH, a HE eBpe-
eB. JT0, B CBOIO OYepe/lb, MPUBOAUT K MPEOOIaJaHNI0 H3PAHIBCKOH
HUJICHTUYHOCTH HaJ UJICHTUYHOCTHIO €BPEHCKOM.

Hexortopsie wuccrnemoBarenu [eiSIT PYCCKOS3BIYHBIX HEEBPEEB
Ha JIBE IPYIIIbI: HECBPEH, Y KOTOPBIX OTEIl €Bpeil U MaTh HeeBpeiKa®

" KOTOPBIC IO U3PaAnUJIBCKUM U HYHCP'ICKHM 3aKOHaM, OIpCACTIAIOIINM

3 Kak ObLTO yKa3aHO BBIIIIE, 10 €BPEHCKOMY PETUTHO3HOMY 3aKOHY, IPHHSI-
TOMY rocynapctBoM M3pauib, eBpelcTBO ompeaenseTcs Mo MaTepu, U Io-
9TOMY IpaKAaHe, y KOTOPBIX OTELl €Bpeil, a MaTh HeeBpeliKa, ONPEIeNIIIOTCS
KaK HeeBpeu.
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€BPEeNCTBO M0 MaTepH, CYNTAIOTCS HEEBPESMU; U HEEBPEH, Y KOTOPBIX
00a pomuTeNns HeeBpern: B OCHOBHOM 3TO CYIIPYTH €BPEEB MIIN CHIHO-
Bl 1 1ouepeil eBpeeB, BHYKU M BHYUKH €BPEEB U UX CYNPYru. Pesyb-
TaThl HCCIIEJOBAHUH MTOKAa3bIBAIOT, YTO HE CYIIECTBYET 3HAUUTEIbHBIX
OTIIMYMU MEXKJY €BPEHCKON HIAEHTUYHOCTHIO €BPEEB U HEEBPEEB,
y KOTOPBIX OTell eBped u MaTh HeeBpeiika. Takue oTnnyus oOHapy-
JKUBAIOTCSI TOJIBKO MEXIY €BpesMH U HEeeBpesMH, Y KOTOPBIX 00a
ponuTens HeeBpeH (B TOM UHCIE «HETaTaxXUIeCcKHe» eBpen). Mexmy
€BpesIMU U HEEBPESIMU, Y KOTOPBIX OTELl €BPEHl M MaTh HeeBpeiika,
OCHOBHBIE MapaMeTpbl UIEHTHYHOCTH Pa3IMYyaJIiCh HE3HAUYUTEIHHO
(Xackwun, 2012, 2009; Xanun, 2014).

Takum oOpazom, mosrydaercs, 9To GOpMHUPOBAHUE WICHTHYHO-
CTU CHJIbHO 3aBUCHUT OT CEMbH, B KOTOpPOM uesnoBek pacteT. Eciu
OJIMH U3 POJUTEIIEH eBpEl, TO CYIIECTBYET BEPOSTHOCTh MEpeaaun
B ceMbe eBpeiickol camouaeHTHUKanuu. bomee Toro, mpencra-
BHUTEIN MOJIOAOTO MOKOJIEHUs, BeIpociine B M3paune B ceMbsx OT-
LIOB-€BPEEB, YaCTO OBLIM OKPYKECHBI €BPEHCKUMHU POACTBEHHUKAMHU
orua. C apyroil CTOpOHBI, B OTHOIIEHHH UMMHUTPAHTOB CTapIIETo
nokosieHus, Beipocmmx B CCCP y oTmna-eBpest u maTepu-HeeBpe-
KH, HaOmronancs u3BecTHbId mapamgokc: B CCCP u Hepenko B MOCT-
COBETCKHUX CTpaHax eBper (0COOCHHO «HeTaJaXxHueCKHUe») UMENH
OTLIOBCKYIO, T. €. €eBpeicKyIo pamuinio. Ml HNMEeHHO 1eTH oTLa-eBpes
U MaTepU-HEEeBPEUKHU, KOTOpble B M3pawie Oonpenensorcs Kak He-
eBpeH, OOBIYHO HOCHIIM E€BPEHCKYIO (haMUIIHIO M CTpajain OT Ipo-
SBJICHUI aHTUCEMUTH3MA B TOH K€ Mepe, KaK U «rajlaxuyeCcKue»
eBpeu. B To ke Bpemsa JEeTH Marepu-eBpeHKH U OTla-HeeBpes,
HOCSIIUE HEEBPEHCKYIO (aMIUIUIO, MMPU3HAHBI €BPESIMH T10 Pelu-
THO3HOMY M TOCYJapCTBEHHOMY 3aKOHaM, OINpPEAEISIOIUM IpH-

HAJUIEKHOCTb K €BPEICTBY 110 MAaTEPUHCKOM JIMHUU, XOTS U3-3a He-
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eBpelickoil paMHIINN OKpY’KaIOIIHe He Bcerna uaeHTH(GUINpoBaIn
HX KaK €BpPEeB.

K sToMy omMcaHHIO HIEHTHYHOCTH PYCCKOSA3BIYHBIX TPAKIAH
Wzpannst cnenyer 100aBUTh ONMUCAHUE MX PYCCKOW MICHTUYHOCTH.
[Ton TepMUHOM «pyccKast HIEHTUYHOCTB» UMEETCsl B BUJLy HE HJICH-
TU(UKALKS C HAIIMOHAIBHOM WM 3THUYCCKOH OOIIHOCTHIO, a MpH-
HAJJIC)KHOCTh K PYCCKOM KYJIBTYpEe M PYCCKOMY SI3BIKY, YYBCTBO
COTIPHYACTHOCTH K JPYTMM PYCCKOSI3BIUHBIM TpakaaHam M3pawms.
Takast popMa HISHTUUHOCTHU CYLIECTBYET U Y PYCCKOSI3bIUHBIX I'Pak-
naH M3pauns — eBpeeB U HeeBpeeB. VIeHTUHUKALUSA PYCCKOS3bIY-
HBIX HEEBPEEB C PYCCKOM KyJIbTypOll CHJIbHEE, UEM PYCCKOA3BIYHBIX
eBpeeB. OJHAKO, €CIM CIIEAOBaTh IOCTYJIATy HM3BECTHOTO KpOCC-
KyJIBTypHOro ncuxosiora J[>. beppu o cyliecTBOBaHMM UHTETPaTUB-
HOW MICHTUYHOCTH, BKJIIOYAIOLIEH OIHOBPEMEHHO HMACHTU()UKALINIO
C IPUHUMAIOLIMM OOIIECTBOM M C OOILIECTBOM CTPaHbI UCX0/1a, TO Ha-
JIMYHE JBYX TaKUX MJIEHTUYHOCTEH Yy MHOTMX HMMHUIPAHTOB HE BOC-
MIPUHHUMAETCs Kak npoTuBopeune. bonee Toro, yacro MHTErpaTUBHAL
WIEHTUYHOCTh TIO3UTUBHO BIUSET HAa MX aJIaliTallMIO B HOBOM CTpaHe
(Berry, 1997). IlosTomMy Hamu4ne pyccKkoid MISHTHYHOCTH HE 00s3a-
TEJIbHO BCTYIAET B IPOTUBOPEUHE C EBPEUCKON U U3PAUIILCKON HICH-
TUYHOCTHI0. MHOTHE HCCIeOBaHMs MTOKA3bIBAIOT, YTO Y OOJBLIMH-
CTBa IMMUTPAHTOB — €BPEEB U HEEBPEEB MMEET MECTO COUETaHHE
U PYCCKOM, U n3paniibckoi naeHTuaHocty (Xackus, 2012; XopeHunk
u ben-1llamom, 2000).
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Pycckosisbiunbie HeeBpen U3pauis
U uyJaeiickas Tpaauuus

[IpuHanneKHOCTh MHOTHUX PYCCKOA3BIYHBIX HeeBpeeB B I3-
pauiie K eBpelCKO-H3PamIbCKOMY OOIIECTBY HE OTPaHUYHBACTCS
€BPEUCKON UJEHTUYHOCTHIO. VX KU3Hb B €BPEUCKOM KyJIBTypPHOU
cpelie C eBpeHCKIUMHU POJCTBEHHUKAMU U JIPY3bsIMU IIPUBOIUT K TOMY,
YTO MHOTHE U3 HUX COOIIOIAIOT eBpeiickre Tpaauiini. 24 % MOIOIBIX
HEeBpeeB U3 PYCCKOSI3BIYHBIX CEMEH OTBETHIIN, YTO YPOBEHB COOIIO-
JICHUSI PEITUTHO3HBIX €BPEUCKUX TPAJHIINNA B UX CEMbSIX BBHICOKHUH,
23% — cpennuii u 53 % — Huskuii (Horenczyck and Haskin). Takoii
YPOBEHB COOJTIOJICHUS PEIIUTHO3HBIX TPATUIUHN HE OUCHBb OTIIHMYACTCS
(Xanun,2014;KosH,2006) 0T 1TaHHOTO ITOKA3aTENS y CBETCKUX EBPEEB
M3pauns (Arian and Keissar-Sugerman, 2009). MHorue HeeBpeu
OTMEYAIOT €BpeWCKHe Mpa3JHUKH, YYacCTBYIOT B €BPEUCKUX Tpa-
JTUITUOHHBIX IIEPEMOHUSX H 00ps/ax >KM3HEHHOTO IHKIA (CBajlb-
0a, oOpesaHue, Oap-MHIBA U JAp.) W JaXKe MOCEIHIAIOT CHHArOTY
(Koan, 2006).

IIposiBiieHHE OTYYKACHHOCTH
0T U3PAWJIBLCKOT0 00111eCTBA

OpHaKo MHE XOTeJIOCh OBl IOAYEPKHYTh, YTO HE BCETIIa MHTETpa-
L1l PYCCKOS3BIYHBIX HEEBpeeB B I3pamie NMpoucXOoauT Tak INIaaKo
u 0e3005e3HeHHO. Y MHOTHX M3 HHX M3panmib ¥ u3pamsibckoe 00-
IIECTBO BBI3BIBAIOT YyBCTBO OTUYKACHHOCTH. O cilydasx MIposiBiie-
HUSl aHTHCEMHUTH3Ma B V3pamie Bpemsi OT BpPEMEHH COOOIIaIoch
B TIpecce; B HEKOTOPBIX CIOSX M3PAMIIBCKOTO OOIIECTBA OHU BBI3HI-

BaJI OECIIOKOMCTBO U COMHEHHE B JIOSUIBHOCTH HMMUTI'PAHTOB-HEC-
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eBpeeB locynapctBy Uzpamns. Crycra 30 set, mpomenmmx mnocie
Hayasa OOJbIION BOJIHBI MMMUTPALIUU, MOKHO YTBEPKAaTh, YTO pyC-
CKOSI3BIYHBIC HEEBPEHU, Y KOTOPBIX M3pamiib BBI3BIBACT YyBCTBO OT-
qy)KJEHHOCTH, COCTAaBJIIOT JIMIIb Myl YacThb PYCCKOS3BIYHBIX
HeeBpeeB cTpaHbl. CoOracHO HeJaBHEMY HCCIIEIOBAHHIO, TOJBKO
15% pyccKosI3bIYHBIX HeeBpeeB UACHTHOUIHUPYIOT cedsi B MEPBYIO
odepenb Kak pPyCCKHe WM Kak pycckue m3panibrsaHe (XanuH, 2014;
Xanwnn, 2018).

HccnenoBanust MapruHaibHbBIX IPYIIT PYCCKOS3BIYHON MOJIOCKH,
KOTOpbIE YYaCTBYIOT B aHTUCOLMAIBHBIX U Jake B KPUMUHAJIBHBIX
WHIMJCHTAX, BBISABISIIOT BBHICOKUI MPOLEHT HEEBpEEB B 3TUX IPYII-
nax (Turjeman, Mesch and Fishman, 2008; llemernr, 1999). [pyroe
HCCIIEIOBAHUE OTMCHIBACT IPYIIITBI PYCCKOS3BIUHBIX HEEBPEEB, UCIIO-
BEAYIOIIUX XPUCTUAHCTBO; OHM, KaK yXe ObUIO CKa3aHO, COCTaBIIs-
0T MaJIyIO YacTb PYyCCKOSI3bIUHBIX HeeBpeeB M3pauis. bonbmnHCTBO
OIIPOILICHHBIX B ATOM MCCIIEIOBAHUH YYBCTBYIOT ce0sl OJIMKe K M3pa-
WIBCKAM apabaM-XpUCTHaHaM, YeM K M3PaWJIbCKUM eBpesiM. YacTb
W3 HUX MONUTCS B apaOCKkuX, a He B pycckux nepksax ([ImHckuit —
Xacun, 2006).

Omnwmpasice Ha 5TH U Apyrue aanHele, H. Dmmac u A. Kemr orpe-
JETSIIOT PYCCKOSI3BIYHOE HeeBpelcKoe HaceneHne M3pauns Kak yacThb
HEeJaBHO 00pa30BaBLICHCS 3THUYECKON Nepudepuu, OTUYKIACHHOU
OT M3PamjIbCKOTO TOCYAAPCTBa U €r0 eBPEHCKUX CHMBOJIOB, Tiepudge-
pyH, BKITIOYAIONIEH B ceOsl Takke UMMHUTPAHTOB M3 D(OUONHU U MHO-
CTpaHHBIX paboumx. Ha moi B3mIam, 3T0 HeBepHO. Kak yxe ObLIO
[I0KA3aHO, OTUYKJCHHOE MapruHaJbHOE HACEJICHNE COCTABIISIET MEHb-
LIMHCTBO PYCCKOSI3BIYHBIX HEEBPEEB, XOTSI CIACAYET MPU3HATH, YTO Map-
TMHAJIBHBIE TPYTIIBI U3PaMIBCKOTO 00IIECTBA BKIIFOYAIOT B €051 MHOTO

pycckosizerunbix HeeBpeeB (Elias, Nelly and Kemp, Adriana, 2010).
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CymmMupys ckazaHHoe, oTMedy, 4to criycTs 30 jer mocie Hava-
n1a 00JTbIToN BOMHEI UMMHUTpanun u3 ObBIero CCCP 6ompmmHCcTBO
HMMHTPaHTOB-HEEBPEEB UHTETPUPOBATIOCH B EBPEHCKO-U3PAMIHCKOE

00IIECTBO M UACHTUPHULIUPYET ceOsl C HUM.

Pycckosi3bluHbIe HeeBpeU U B3aMMOCBS3b PeJTUTHU
u rocynapcrsa B U3paune

MHoro4ncIeHHbIe UMMUTPAHTHI-HEEBPEH MPHUBIEKIN BHUMaHHE
HEKOTOPBIX U3PAMIBLCKUAX TOTUTUYECKUX JIeATENed W JKypHAIHCTOB
13-32 UX BO3MOYKHOT'O BJIUSHUS HE TOJIBKO HAa CTPYKTYPY ITHUYECKUX
1 HAlIMOHAJIBHBIX I'PYII CTPaHbl, HO U HAa OJAWH M3 CaMbIX 6OJII>HI)IX
1utst Mi3pausist BOIIpOCOB: B3aWMOOTHOIICHHUS PEIUTHUH U TOCYIapCTBa,
a TakKe CTaTyC M PYHKIMH PETUTHO3HBIX HHCTUTYTOB (KosH, 2002).

B wuspaunbckod TOCyapCTBEHHOM CHUCTEME pPEIUTHO3HBIE HH-
CTUTYTHI OONIAJAFOT MIHMPOKUMH MOJTHOMOUUsIMU. [lon 1opucInKinio
9TUX MHCTUTYTOB MOJANANAIOT B TOM YHUCIJIE U BOIPOCHI, CBA3AHHBIC
¢ OpaxkocodeTaHueM, pa3BoJaMu, OMpPEACIICHHEM CEMEHHOIo cTary-
ca rpakJiaH U 3aXOPOHEHHEM, [P ITOM JieJia eBpeeB pa3OuparoTcs
eBpeﬁCKHMH PEIUTHUO3HBIMU CyalaMU, 1€Jia MyCYyJIbMaH — IIapuaTCKu-
MU CyIdaMH, a XPUCTHAH — COOTBETCTBYIOIIMMHU CyAaMH XPUCTHAH-
ckux KoHrperamuil. [loaToMmy (GyHKIMOHMpPOBaHWE TaKOH CHCTEMBI
OCHOBaHO Ha mpoBoauMoi MBJ/I perucrpanum penuruozHoil npu-
HaJJIe)KHOCTH BCEX TpaK/aH.

ITo npuesne B M3pamnb HMMHUIPAHTHI-€BPEM AaBTOMATUYECKH
perucTpupyrorcs B rpade «penurus» uyaesMd, Tak Kak Mo H3pa-
WIBCKUM 3aKOHaM W raiaxe (eBpeHCKOMY pPeTMTHO3HOMY 3aKOHO-
JaTeIbCTBY) CYIIECTBYET HEMOCPEACTBEHHAS CBSI3b MEXIy MPHHA/I-

JISKHOCTBIO K HyAau3My U K eBpelickoMy Hapoy. J{ist tMMUTpaHTOB,
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ounHaIbHO HE MPU3HAHHBIX €BPESMH, HE CYIIECTBYET BO3MOXKHO-
CTH 3aperucTpupoBathcsi B MBI nynesmu B rpade «penurno3Has
MIPUHAJUIKHOCTE». VM OCTaBlieHa BO3MO)KHOCTH 3alFICH «HE 3ape-
THCTPUPOBAHO» B rpade «peiurus» WM BbIOOpa WHOTO BEPOUCIIO-
BelaHus, Hampumep, XpuctuaHctBa. Oxoiao 90% HMMUTPAHTOB-
HeeBpeeB u3 ObiBiiero CCCP BhIOpany 3amuch «He 3aperucTprupoBa-
HO» B rpade 0 peTUruo3HON MpuHAAIE)KHOCTH. [10 MHEHHIO HEKO-
TOPBIX HCCIeoBaTesel, oTcyTcTBHE adHUITHAIN C XPUCTHAHCTBOM
y TIOJIABIISAIONIETO OOJBIIMHCTBA PYCCKOS3BIYHBIX MMMHIPAHTOB-HE-
€BpEeB CIIOCOOCTBYET MX ACCUMHJISILMU B €BPEHCKO-M3PAMIBCKOM
obmectse (Illener, 2004).

B cBsi3u ¢ mosiBieHHEM OOJBIIOTO YMciIa UMMHUTPAHTOB-HEEBPEEB
BBICKA3bIBAJIUCH MPEATIONOKEHHS, YTO 3TO HAPYIIUT CYLIECTBYIOUIHHA
CTaTyC PETUTHMO3HBIX MHCTHTYTOB W TPHBEAET K HM3MEHEHHIO Kpy-
ra MX MOJHOMOYHH, KAaCaIOIIMXCs BOMPOCOB JMYHOTO CTaTryca M3pa-
WIBCKUX TPaXKJlaH, YTO M3MEHHUT U OOIIETPaXKTaHCKYIO CHCTEMY, TaK
Kak uMmurpanus Heespees u3 ObiBiero CCCP npusena k obpasosa-
HUO 00JIbIION rpymIbl HaceaeHus (0koso 400 ThIC. USIOBEK), HE MMe-
folel o(hUIMATBHOTO OTIPEIeNICHNs] PEIMTHO3HON MPUHAIIICKHOCTH.
OTH JTIOAX HYKIAI0TCS B O0IIErpasKAaHCKOM CHCTEMe YperyIHpOBaHHS
BOIIPOCOB OpakocoveTaHHs, Pa3BOIOB U 3axopoHeHus. CTojb cephes-
Has TIOTPEOHOCTh B U3MEHEHHSIX, KaK CUUTAIIN HEKOTOPHIE TIOJUTUKH,
JKYpPHAJIMCTBI M YUEHbIE, MOXKET HE TOJIBKO CTaTh KaTalu3aTopoM pas-
BUTHSI OOIIETPaKAAHCKOW CHCTEMBl YPEryJHpOBaHUsI BOIIPOCOB JIMY-
HOTO cTaTyca, HO ¥ TIPUBECTHU K OTJENICHHUIO PEJIUTHH OT TOCYIapCTBa.

OTOT MPOTHO3 HE cTaj peainbHOoCThio. [IpaBna, HEKOTOpBIE Map-
THHAIFHBIC H3MEHEHHUS B OalaHce B3aMMOOTHOIIIEHUH MEXIy pelu-
rHei U rocyJjapCcTBOM UMENM MeCTo. B kadecTBe mpuMepa MmpHUBeLy

YaCTUYHOC paCHIUpCHUC BO3MOXKHOCTEH 3aXOpPOHCHHA B 06Luerpa>1<—
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JMAHCKUX paMKax JJIsl pyCCKOS3BIYHBIX HeeBpeeB. Ho B menom monu-
TUYECKOE BIIMSHUE TPYII HACEIEHHs, MONICPKUBAIOIINX CBA3b pe-
JIMTHN W TOCYZIapCTBa, BEAET K TOMY, YTO PEITUTHO3HBIE WHCTHTYTHI
MO-NPEXXHEMY BO3ACHCTBYIOT Ha IIMPOKHE cdepbl 00IIeCTBEHHOM
YKU3HH, BKJIFOYast BOMPOCHI 3aKJIIOUYEHHsI OPaKoB, pa3BOJOB U 3aX0PO-

HEHUU.

Turop — npucoennHeHUE K eBpPeiickoMY HApOIy

Pycckosi3piuHbIe HEEBpeW HAXOmATCS B HEMPOCTOM  ITOJIOXKE-
Huu. HecMoTpst Ha TO, 4TO OONBIIMHCTBO W3 HUX MHTETPUPOBAJIHCH
B €BpEIHCKO-U3panIbCKOe OOIIECTBO, OHM HE MMEIOT BO3MOYKHOCTH
3aKMOYUTh Opak B M3pawne oduIlManbHO M BBIHYXKJICHBI JCaTh
9T0 00xomHBIM myTem*. TIpobeMa COCTOWT HE TONBKO B HATHMUUH
JOTIOJTHUTENBHBIX OIOpOKpaTndeckux mpooseM. IlockonpKy cBameo-
Has [epeMOHHs O0JIaJjaeT CHMBOJIMYECKOH 3HAYNMOCTHIO, MHOTHE
PYCCKOSI3BIYHBIE HEEBPEH UYBCTBYIOT ce0sl OCKOPOJIECHHBIMH H3-32
HEBO3MOXXHOCTU odunmanpHoro Opakocouyeranus (Xanwm, 2018).
Bonee Toro, B M3pamiibCKO-eBpEHCKOM 0O0IIECTBE COOJNIOIEHHE €B-
PENCKHUX PETUTHO3HBIX TPAAULIMI HIMPOKO PACIPOCTPAHEHO HE TOJIb-
KO B peIUTHO3HBIX Kpyrax (Arian and Keissar-Sugerman, 2009).
Mmuorue xutenu V3pawiis He TOTOBBI HE TOJBKO BCTYNHTH B Opak
C UEJOBEKOM, HE TPU3HAHHBIM OHOPOKPATUYCCKHUMH CTPYKTYpaMH
eBpeeM, HO U COBEPIINTH OpauHyI0 IEPEMOHHIO HE 10 PETUTHO3HBIM

kanoHaM (Kemum nuryBum, 2008).

4 Tlo H3panJIibCKOMY 3aKOHY CYHICCTBYCT BO3MOXHOCTH BCTYIIUTH B 6pa1<
3a py6C)KOM 1 NOJIYYUTh NPU3HAHUC 6paKOCO‘IeTaHI/I$I o npuesae 06paTHO
B HBpaI/IHB. prl"aﬂ BO3MOKHOCTD — COCTABUTH FOPUIUYCCKOC COMIALICHUEC —
HC TIPU3HAHO KakK 6paKOCO‘I€TaHI/Ie, HO TMPU3HAHO KaK J0Ka3aTcjibCTBO
,He-(l)aKTO COBMECTHOM >KU3HH.
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Turop, T.€. 0Opsi oOpaleHus] B UyJIan3M, SIBJISIETCS TI0 PEITUTH-
03HOMY 3aKOHY €IWHCTBEHHBIM ITyTEM ISl TOTO, YTOOBI CTaTh MPH-
3HaHHBIM €BpPEEeM HE TOJNBKO (M B TIEPBYIO OUEPE/h) PEMTHO3HBIMH
WHCTUTYTaMHM, KOTOPBIE €IMHCTBEHHO YIOJHOMOYEHBI 3aKII0YaTh
Opaxu, HO u rocynapcTBeHHbIMU cTpykTypamu (Illener, 2004). [uop
HE TOJBKO JaeT BO3MOKHOCTH PEIIUThH (pOpMasbHbIe TPOOIEMbI, CBSI-
3aHHBIE C 3aKJIIOYEHHEM Opaka, HO B psAJe CydaeB BOCHPHUHUMAETCS
MPO3ETUTAMH KaK pa3pyIIeHHe TPETpajbl, OTIEISIOMEN YeIoBeKa
OT €T0 Jpy3el U POJACTBEHHUKOB-EBPEEB.

Hecmotpst Ha mpensTcTBuUs, CTOSAIINE TIEPE/l HEEBPESMHU, JKeIaro-
IMMH BCTYNHUTH B Opak, JUIb 5% yYacTHHKOB ONpOca, MPOBEICH-
HOTO CpPE/H JIHII, TOTOBSIIMXCS K Tpouenype euiopa B LieHTpanrsHoM
WHCTHUTYTE TPOXOXKICHHS I'MIOPa, B KAYECTBE INIABHOW NMPUYWHBI Ha-
3BaJIM JKeNaHWe TIPONTH europ ISl TOTO, YTOOBI «ITOMYYHUTH BO3MOXK-
HOCTBH BCTYIIUTH B Opak M co31aTh ceMblo B M3panmney. Cpenu cambIx
pacnpocTpaHEHHBIX MPUYHMH OKA3alIMUCh CTPEMIICHHE «CTaTh YacThiO
M3panjIbCKOTO OOIIECTBA U eBperickoro Hapoa» (23 %) u «ObITh eBpe-
smm» (20%) (Dopwu, 2008). DT 1 1pyrue ucciae10BaHus MOKa3bIBAIOT,
YTO TJIABHAS MOTHBAIIHS K MPOXOXKICHUIO 2Uiopd JIEKUT HE B PEIICHUH
MPAKTUYECKUX BOMPOCOB, & B ONIYIIEHHUH, 9TO OPHITMATBHAS ¥ ITHPOKO
MIpU3HAHHAS TIPUHAJICKHOCTh K EBPEHCKOMY HapoIly UMeET 3HaYeHUE
JUIS1 AOCTHOXKEHHMS PABHOLICHHOT'O CTaTyca B W3PanIbCKO-eBPEHCKOM 00-
miectBe. MlHOTIA ATOT CTaTyc MMEEeT CUMBOJIMYECKOE M TICHXOJIOrHIe-
CKO€ 3HAYCHHUE W YacTO BOCIIPUHUMAETCS KaK OCHOBA JJIsl OTHOLICHHS
K HEEBPEIO CO CTOPOHBI OKPYKAFOIIETO OOIIECTBA KaK K paBHOIPaBHO-
My ero wieHy (XanuH, 2018; Xackun n XopeHunk, 2018).

BaxxHo mo1uepKkHy Th, 4TO IEPEXO]1 B UYIaM3M IIOYTH aBTOMATHYECKH
(32 MCKITFOUCHHUEM HEOOBIINX 3THOKOH()ECCHOHAILHBIX TPYIII) O3Ha-

YaeT NPUHAJIEKHOCTh K €BpECKOMY Hapoay, Tak Kak B MyJau3Me To-
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HATUS NPUHAIIEKHOCTH K HYJEHCKOM PEJIMIUU U K €BPEHCKOMY Hapo-
Iy HEOTACIHUMBI IPYT OT ApyTa. OTa 0COOEHHOCTh Ny/lan3Ma He TOJIBKO
JISKUT B OCHOBE M3PAMJIHLCKHUX 3aKOHOB, PETYITHPYIOMINX PETHCTPAIHIO
€BPEHCTBa, HO ¥ IPUHUMAETCS NIMPOKUMH KpPyraMH €BpelCKON 4acTH
obmrectBa (Kopunamau, 2002). MHOrue pecrioHIEHTHI MPOBOIUBIIIC-
rocst MHOH ompoca (Xackun, 2012) roBopuiy, 4To Iporeaypa 2uopa
BBI3BIBANIA Y HUX CYOBEKTHBHOE OIIyIIIEHNE MOJTHOIIEHHOCTH X €Bpei-
CKOM MJCHTUYHOCTH. DTO YyBCTBO BO3HUKAET BO BPEMS TIPOXOKICHHS
2uropa B pe3yibrare MpUBEIEHHUS X eBPEUCKON caMOUICHTU(UKAIINT
B COOTBETCTBHE C (POPMaSILHBIMU PABHIIAMH ONPEICIICHUS] eBPEHCTBA,
KOTOPBIE TaK)Ke IPUHSATHI B IIUPOKUX Kpyrax oobmiectsa (XanuH, 2018).
HUccnenosanue, npoBeieHHOE CPEAN BOSHHOCITYKAIUX, MPOXOIAIINX
MIOAITOTOBKY K 2uiopy, TOKa3ajio, 9TO PacHpOCTPAHEHHON MPUYHHON
MIPOXOXKICHUS 2uropa OBIIIO0 CTPEMIICHHE TIOTHOCTBIO BIUTHCS B M3pa-
MIIBCKOE OOIIECTBO U ITOYYBCTBOBATH CE0sI €0 PABHOIIPABHBIM WICHOM
(Xackun, 2012).

[Ipouenypa europa — 310 HEe TONBKO putyasn. OAHUM U3 TJIABHBIX
TpeOOBaHMI K MPO3ENUTaM SIBISACTCS TOJHOE COOJIOJCHUE HyIeH-
CKUX PEJINTHO3HBIX 3aKOHOB M 00pa3a »KU3HU. [Ipo3ennThl JOKHBI
MIPUHATH Ha cebds Takoe 0053aTeNbCTBO MEepe]l PETUTHO3HBIM CYIOM
(3oap u Caru, 1994). YMenue Bectn nyneicknuii 00pa3 »Ku3Hu Tpedy-
€T U3y4YeHHs OCHOB Mynanu3Ma. TakuM 0Opa3oM, poIiecc IpOXoK/Ie-
HUS europa COCTOUT U3 00ydeHHs Ha Kypcax OCHOB MyJau3Ma, CBS3H
C PEeJIMTHO3HOI ceMbel, ABIAIOLIecS MOJENbIO BEAEHUS PEIUTH03-
HOTO 00pasa KM3HH, CIyIIaHH JIeja PETCHACHTa PABBUHCKUM CY-
JIOM M — [IPU TOJIOKHUTEIBHOM PELICHUH — MOTPYKCHHUS B «MUKBYY’,

a i1l My>KYHH TaK)Ke COBEPIICHHS 00pe3aHusl.

> Bonublid pe3epByap Uil OMOBEHUS (TBHJIA) C LEIBI0 OYHIICHHS OT PHTY-
QJIBHON HEYHCTOTHI.
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Cornamasice ¢ TpeOOBaHHEM BECTH PEIIMTHO3HBIN 00pa3 >KU3HH,
MIPO3ETUTHI BBIHY)K/IEHBI MUPHUTHCS C OUEBUIHBIM MapazOKCOM: TT0-
JABIISAONIEe OONMBITUHCTBO HMMUTPAHTOB U3 cTpaH OwiBiiero CCCP,
Bkitouasi eBpeeB, B CCCP ObliM OTOpBaHBI OT PENWUIHM, OHU IIPO-
JoIDKaroT U B M3panie BecTH cBETCKUE 00pa3 )KU3HU B OKPYKCHUH
CBETCKOTO B CBOEM OOJIBIIMHCTBE U3pamiIbcKoro obmiecta. Pyccko-
SI3BIYHBIE HEEBPEH HEPEIKO CTPEMSTCS OBITh MHTErPaTbHOM YacThIO
CBOETO €BPEHCKOTO CBETCKOTO OKPY)KEHHS, HO JJISI 3TOTO OHU BBIHYXK-
JICHBI IPOUTH 2urop W MPUHSTH PEIIUTHO3HBIN 00pa3 Ku3HU. B TO *xe
BpEMs €BPEH B CBETCKOM OKPY)KEHHH HE 00s13aHBI COOJIIONATH pelu-
THO3HBIE 3aKOHBI, YTOOBI CUUTATHCS EBPESMH, TIOCKOJIbKY OHU U TaK
CUHUTAIOTCS TAKOBBIMU 110 TIpaBy poxkaeHus (Kosu, 20006).

Wtak, He nMest HU BOBMO)KHOCTH, HH JKEJIAaHWSI BECTH PEITUTHO3HBIN
00pa3 KU3HH, JIMIIb Mayasi 9acTh PYCCKOS3BIYHBIX HEEBpEeB, CTpe-
MSIIIAXCSl CYATATHCS EBPESIMH, TIPOXOANT 2utop, OOBSCHSS CBOW OTKa3
B TIEPBYIO OUepe/Ib HEKETTaHUEM PE3KO MEHSITh CBETCKHI 00pa3 )KU3HH
HA OPTOJOKCAIILHO PEUTHO3HbIN. Tak:ke OOJIBITMHCTBO OMPOIICHHBIX
COOOIIMIN, YTO HE JAYMAIOT, YTO 2ul0p MOXKET TOBBICUTH UX CTaTyC
Y YPOBEHbB KHU3HU; KPOME TOTO, OHHU CYUTAIOT TPOLIEYPY europa O1opo-
Kparudecku ciokuaoi (Haomm Meii-Amu, 2008; Llomer, 2003; XackuH,
2012). Dra no3uuust 00ycioBiIeHa, Kak ObUIO CKa3aHO BBIIIE, OTCYT-
CTBMEM 3HAYUTENBHBIX Pa3IMYMi MEXIy MHTErpalnueil pyccKos3bIu-
HBIX €BpeeB U HeeBpeeB B M3panie. MHorue pyccKosi3bIYHbIE HEEBPEU
JIOBOJIGHBI CBOUM TIOJIO)KEHUEM M HE BUIAT HEOOXOIMMOCTH NPUIIArarh
3HAYUTENBHBIC YCHIHS TS TIPOXOXKICHS europa (Xanws, 2018).

MHorue 9yBCTBYIOT, YTO OHH MOTYT CTaTh MHTErPAIILHON 4acThIO
eBpelickoro obmecTBa M3pawmns u 6e3 europa. ITOMy CIIOCOOCTBYeT
AKKYJIBTYPALUsl PYCCKOSI3BIYHBIX HEEBPEEB B €BpPEICKOM M H3paumiib-

CKOH KYJIbType, UX MPHOOIICHUE K OCHOBaM HyJlan3Ma U K eBPEHCKUM
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TPaJUIMsAM, a TaKKe BO3PACTAIONIEEe BOCIPHUITHE PYCCKOS3BIYHBIX
HNMMHUTPAHTOB-HEEBPEEB OKPYKAIOIIMM OOIIECTBOM B KaueCTBE HH-
TerpanbHO YacTu eBpelickoro Hacenenus M3pawmns. Takoil mporecc
A. KosH Ha3Ban «COLUONIOTHYECKUM europom». Hekotopsie uyBCTBY-
0T, YTO, TPOW/S TAKOH «COIMOJIOTUYECKUH eutopy», OHU HE HyXk/a-
torcst B popmanibHOM europe (XackuH, 2012), 0HAKO Y HEKOTOPBIX
PYCCKOSI3BIYHBIX HEeBpPEeeB MMEHHO ()OPMHUpPOBAHUE €BPEHCKON camo-
nAEHTU(HKALMK IPUBOAUT K CTPEMJICHHIO O()OPMUTH CBOE OILLyIIIE-
HHUE TPUHAUICKHOCTH K €BPEHCKOMY Hapozy, MPOWas o(hUIHaIbHBIA
eutop. Bo3HHKaeT BONpoc: oueMy y HUX YyBCTBO NPHHAAJIEKHOCTH
K €BPEHCKO-M3pamiIbCKOMY OOLIECTBY NMPHBOAMT K JKEIAHHUIO MPOM-
TH eulop, TOTA KaK JPYTHe YIOBJIETBOPSIOTCS CBOMM BOCIIPUATHEM
TIPUHAICIKHOCTA K €BPEHCTBY, HE UYBCTBYS MOTPEOHOCTH B cuiope?
B nanpHelimem s MONBITalOCh JaTh OTBET HAa 3TOT BOIIPOC HA OCHOBE
nccaenoBanust (pakTopoB, BAMSIOUIMX HA MPHUHATHE PEILICHUS O Mpo-

XOXKACHUU europa.

Pa3Burue cucremMsbl MPOXOKACHUSA cUopa B I/Ispan.ne

Belmeonucannoe 6€COKOWCTBO B ONPEIENICHHBIX MOTUTHYESCKHX
KpYrax U B CPEICTBAaX MaccOBOW MH(OpMaLuy MO IIOBOLY BO3MOXK-
HOTO HapyLIeHHs AeMOrpapuyeckoro OanaHca B CBS3H C PE3KUM
pPOCTOM YIENBHOIO Beca HEEBPEEB CPelN penaTpUaHTOB M3 ObIBIIE-
ro CCCP noxsurno pykoBoauteneit M3zpauss K IpUHATHIO PELICHUS
pacIIMpUTh CHCTEMY TOCYJapCTBEHHO-PEIUTHO3HBIX M OOIECTBEH-
HBIX HHCTUTYTOB, CBS3aHHBIX C IMIOATOTOBKOW M MPOBEJIEHUEM 2UOpA.
[TapannensHO C pa3BUTHEM CHUCTEMbl OOy4YeHHS HOpMaM Hynau3-
Ma JJIsl IOATOTOBKU K 2uropy ObLIM pa3paboTaHbl OIOPOKPATHUYECKH

YIPOLICHHBIE NPOLEAYPHI cutopa. bbun Takke NPUIIOKEHBI 3HAYU-

243



Yacte 2
«Pycckuit» U3pannb cerofts U B UCTOPUUECKOM MePCIeKTUBE

TEJbHBIE YCHUIIUS Ul CO3JAHMS CIENHAIbHBIX PEIUTHO3HBIX CYIO0B
TUTS TIPOXOXKIEHUS europa, 9IeHaMu KOTOPBIX Ha3HAYaINCh PaBBHUHEI,
BBIBUTAIONINE YIIPOIICHHBIE TpeOoBaHWA K Tpo3enuTtam. OmHaKo
ATH YCHIIUS OKa3aJIUCh OYE€Hb OIPaHUYEHHBIMHU, TaK KaK JIEHCTBOBATh
MPUXOUIOCH B CTPOTHUX paMKaX OPTOJOKCATBHOTO 2umopd.

Boree nmibepanbHbIi OIXOM K TIPaBUIIaM POXOXKIICHUS 2Uiopd, TIPH-
HATBIN B Pe(hOPMICTCKOM U JTaskKe B KOHCEPBATUBHOM HyJan3Me (IITHPOKO
pacnpocTpaHeHHBIX B PsAZe CTpaH paccesHus), B V3pawune He mpr3HaH
I'maBHBIM paBBHHATOM. [109TOMY HEOPTOMOKCAILHBIN THIOP HE pEIIacT
HEKOTOpbIE MPOOJIEMBI, B TOM YHCIIE CBS3aHHbIE ¢ OpakoM. bornee Toro,
JIaKe yCUITUSI O0JICTYUTh TIPOLISIYPY 2UFOpPd, KOTOPBIC TIPS IITPHHUMAIUCH
B OPTO/IOKCAJILHBIX PaBBUHCKHX CY/IaX, BBI3BAIM PE3KO OTPUIIATENHHYTO
PEAKIHIO V YIBTPAOPTONOKCATBHBIX PAaBBUHOB. PaBBUHCKHUE CYIIBI TTBI-
TaJIUCh TOOUTHCA OOIIEro MPHU3HAHUS TUIOPA MPO3EIUTOB BCEMHU PEIH-
TMO3HBIMU KPyTaMH, U 3Ta TOMBITKA OTPaHIYIIIa BO3MOXHOCTH CIIeIIH-
QTBHBIX CY/IOB OOJIETYUTH YCIIOBUS MIPOXOXKIICHUS 2UIOpd, YTO MOTIIO OBI
MIPUBECTH K POCTY YMcia JIULL, pomenmux europ (dutep, 2018).

Hrak, B 1990-¢ IT. €KEromHo euop MPOXOAUIO B CPEIHEM MEHEE
1000 pyccros3prunbIX Tpaxkmaan. Haunnas ¢ 2000-x IT. B pe3ynbTare
BBIIIICYTIOMSIHYTHIX pe(OpPM YHUCIIO PYCCKOSA3BIYHBIX TpakaaH, Mpo-
XOASIIUX europ, yBenuuuiaock. OHO mpogomkano pactu go 2010 r,
JIOCTUTHYB Tiokaszareist B 2130 denosek B roj. [lanee HaOmomaert-
Cs HE3HAYMTEIbHOE YMEHBIIECHHE KOJIMYECTBA MPOXOASAILIUX cuiop.
B 2016 1. pyccKosi3bIYHBIX Mpo3enuToB 0610 1641. B obmem, ¢ 1998
mo 2016 TT. YUCIEHHOCTh PYCCKOS3BIYHBIX TpaKIaH, MPOIISAIINHX

2utop, cocraBuina 27861 uenosek (Durep, 2018)°.

¢ M3 obmieit mudper 27861, nporneamux euiop, MO MOUM pacyeTaM, HaJo
BbrYecTh okosio 2000 4enoBek, Tak Kak 3Ta IH(pa BKIIOYAET TAKXKE HEpyC-
CKOSI3BIYHBIX COJIJIAT, NPOLICAIINX 2uiop B apMUX. Apmust 000poHs! M3panis
HE JJaeT JaHHBIX O MPOUCXOXKACHUS CEMEN COJAT, MPOLICALIHNX 2UIOp.
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OnHOW W3 MPUYMH YMEHBIIEHHS YWCIa MPO3ETUTOB CTaJl POCT
HETaTHUBHOTO OTHOIIEHUS K TakOW CHCTEME IPOXOKICHUS euiopd
Cpean yJIbTPAOPTONOKCANBHBIX Kpyro HaceseHus. [locnennue
apryMEHTHUPOBaJIM NONOOHOE OTHOLICHHE TEeM, YTO CTPEMJICHHUE
rocyJapcTBa JOOUTHCS YBEIMYCHUS YUCIA MPO3CIUTOB MPHUBOIUT
K MOBEPXHOCTHOH MPOBEPKE COOTBETCTBUS MPO3EIUTOB TPEOOBAHU-
M PEJIUTUHU. YIIBTPAOPTOAOKCH YTBEPKIAIOT, YTO y MOJABIISIONIETO
OOJIBIIMHCTBA ITPO3EIUTOB HE OBLIO HCKPEHHETO CTPEMIICHHS IIPOUTH
2ulop ¥ HAMEPEHHS BECTH B JAJIbHEHILIEM PelIUrHO3HbIN 00pa3 Ku3-
Hu (XanwH, 2018; Oumep, 2018). OdcyxneHne nMpu3HaAHUS TPO3e-
JIUTOB BBIXOAMJIO 332 PAMKHU CPEACTB MaccoBoil nupopmanun. menun
MECTO MOMNBITKH PaBBUHOB OTKA3aThCsS MPU3HATH YK€ COBEPIICHHBIN
2uiop B OTHOUICHMH JIMI, MEPelIeNINX B HyAau3M B paMKax 3TOi
PacIIMPEHHON TOCYyAapCTBEHHOH HporpaMmbl. OTMEYAINCh TAKKE
Cllyyal HENpPHU3HAHUS NPUHAUIEKHOCTH HEKOTOPHIX IPO3EIUTOB
K €BPEHCTBY CO CTOPOHBI OTAEIBHBIX PEIUTHO3ZHBIX YUPEKICHUH.
Takast armocdepa mopnusiyia HA MOTUBALMIO TOTCHIUAIBHBIX MTPO3e-
JINTOB, BBI3BIBAsl y HUX COMHEHHS B TOM, YTO 3HAYUTENbHBIE YCHUITUS,
KOTOpBIE OHU TPUIIOXKAT JJIsl POXOXKIACHUS 2uropa, OymyT OTpaBIaHbl
B ClIyuae, €I UX euiop He OyneT NpU3HaH.

Pocty uncia npo3esnToB ciocoOCTBOBAIO CO3JaHNE IPOIPaMMBbL
MIPOXOXKACHUS 2Uopa B paMKax CIyKObI B M3PaMJIbCKON apMuH, KO-
TOpast MPUIIOKWIIA 3HAYUTEIIbHBIC YCHITUS IS TOTO, YTOOBI COJIAATHI-
HEeBpeH U3 PYCCKOA3BIYHBIX ceMel Moru npoitu rutop (Pdurrep,
2014). Apwmeiickas mporpamMma crajia OIHAM U3 PACTIPOCTPAHCHHBIX
MmyTel MpoxXoxJeHus europa B M3paure.

C 2002 nmo 2016 rr. B n3panabCKOl apMuu Npouuiu rurp 9535
conpar. Oxomno 80% 13 HUX ObUTH U3 PYCCKOSA3BIYHBIX CEMEH. ApMHUS

CO34acT OINTUMAJIbHBIC YCIIOBUS [JIA MPUHATUA PCIICHUA O IMPOXOK-
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NEHUH 2Utopd, 9TO TIOJIBUTAET MHOTHX COJI/IaT 3alMChIBATHCSA HA Kyp-
col europa. OTHAKO TTOBEPXHOCTHOE OTHOIIEHHME MHOTHX COJIIAT
K TAaKOMY PEIIeHUIO MPUBOAHUT K TOMY, YTO JIUIIH HEMHOTHE W3 HUX
3aBepLIaloT npouecc o0yueHHs. TOJIBKO TPEeTh BOCHHOCTYXKAIIHX,
Ha4yaBIIMX TOATOTOBKY Ha Kypcax THIopa, NpoxomsT ezo (Pumep,
2014). HecMoTps Ha pOCT YMCIIa MPO3ETUTOB, YUCICHHOCTh UX OCTa-
€TCsl He3HAYUTENBbHOM M0 CPABHEHUIO C OOIIEH YMCIEHHOCTHIO pyC-
CKOSI3BIYHBIX HEEBPEEB B CTPaHE.

HecMmotps Ha BhIIIIECKA3aHHOE, 2UfOp B U3PAMIIBLCKON apMUH SIBIISI-
eTcs OHOM M3 HauboJiee BaKHBIX M HHTEPECHBIX MPOrPaMM IPOXOXK-
JeHUs europa. ITa CUCTeMa MPeCTaBiIsIeT co00i YHUKaIbHYIO ecTe-
CTBEHHYIO «J1a00paToOpHIo», B KOTOPOH MPOUCXOIUT TPAHCHOPMAITHSI
STHOKOH(hECCHOHATFHOW TPUHAIIE)KHOCTH PYCCKOS3BIYHBIX HEEB-
pelickux rpaxaan Mzpawns. [Tostomy, udydass MOTHUBBI, YCTAaHOBKH
Y [IEHHOCTHBIC OPUEHTAINU MOTEHIMAIBLHBIX TIPO3EIUTOB B apMUH,
MOKHO OTBETUTH Ha MHOTHE U3 TIOCTaBJICHHBIX BOIIPOCOB Kak O (ax-
TOpax, MO3UTUBHO BIHUSIOMIMX HA MPHHATHE PELICHUS O TPOXOXKIe-
HUU 2uiopa, Tak U o MPENATCTBUAX, CTOSIINX Tepe]] IPeTeHIeHTaMH.
Hwxe mpencraBieHsl pe3ynbTaThl MCCIEIOBAHUS MPOIENYPHl 2uto-
pa B apMHH, BBIABISIONINE TICUXOJIOTHIECKHE (DAKTOPHI, BIHUSIOIINE
Ha TIPOXOXKJICHHE ITOTO PUTYyaIa.

[Ipumepno 80% nui, MpoOIENIINX 2urop B apMHUH, COCTABIISIOT
skermuabl (Karan u Cepu-JleBu, Ha caiite Mmum). 310 00CTOS-
TEJIBCTBO YacTO OOBACHSIETCS TEM, YTO, COIIACHO 3aKOHAM HyJan3Ma,
MIPUHAJUIEKHOCTh K €BPEeCTBY MepenaeTcs 0 MaTepUHCKOM JINHUY.
OnHOIM W3 MPHUYMH MPOXOXKICHUS 2uU0Opa CTAHOBUTCS CTPEMIICHHE
K TOMY, YTOOBI IETH CYUTAINCH €BPEIMHU. Y MYKINHBI-HEEBPES JETH
or Opaka ¢ eBpelkoi OymyT cuuTarbcs eBpesMH 0e3 HeoOXOIUMO-

CTHU AJId OTHa HpOﬁTH curop, Torja Kak KCHIIUHE JId 3TOr'0 KE€ HC-
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00X0IMMO TIPOUTH 2urop. ITO KETaHUE YaCTO UCXOTUT HE OT CaMHUX
KEHIIMH, a, KaK [IPaBUJIO, OT UX JKEHUXOB, B OCHOBHOM H3PauJIbTSIH
(Mop, 2018). B nobaBrneHue K 3TOMY pacrpoCTpaHEHHOMY MHEHHUIO
HCCIICIOBAHUS TIOKA3bIBAIOT, YTO CPEOd TEX, KTO MPOXOIHUT cuUwop,
y JKEHIIHMH eBpeicKas U M3panibCKasi HICHTUYHOCTh BBIpaXKeHa Ooree
SIPKO, HEXeNN y My>X4MH (XackuH, 2012). Tak kak cyImiecTByeT Kop-
pesus MEXly €BPEHCKOM U U3pamiIbCKON MJIEHTUYHOCTBIO U IIPO-
XOXJIEHUEM europa, Hannaue 0oiee MOTUBUPOBAHHON HAEHTUYHOCTH
MOXET SIBJISATHCS (PAKTOPOM, OKa3bIBAIOIINM BIUSHHE HA YUCIIO KEH-

LIMH, 3aBEPILUBIINX IPOLEAYPY U0pa.

Fulop U HACHTUYIHOCTDb

IIpuBeneHHbIE Pe3yabTaThl MOKA3bIBAIOT, YTO MPO3EIUTHI MPOXO-
ISIT euiop, PyKOBOJCTBYSCHh HE TOJIBKO JTUYHBIMU MHTEPECAMH; OHHU
MMOTYEPKUBAIOT 3HaYeHNE (PaKTOpa HISHTHYHOCTH B IPUHATHH pellle-
HUA caenarh ToT 1mar. Kak u 0xkuaanock, uccieqoBaHue, MPOBOAUB-
meecs CpeAu MPOLIEAINX 2Uop B apMUH, 110KA3aJ10, YTO €BpeHcKas
U U3pauiibCKasi UJIEHTUYHOCTh SBIISIOTCS Ba)KHBIM M MO3UTHUBHBIM
(hakTOpOM B TMPUHSATHU TAKOTO PEIICHWS, KaK W PEIICHUS HaJYaTh
3aHUMAaThCS Ha TIOATOTOBHUTENBHBIX KypcaX. OIHAKO MCCIeTOBaHIE
BBISIBUJIO U TO OOCTOSITENIBCTBO, YTO HE MEHEE Cephe3HOE BIHUSHIHE
Ha pelIeHNe TIOCTYMUTh Ha TaKUe KypChl OKa3bIBaeT PaKToOp, HE UMe-
IOIIUI MPSAMOTO OTHOINEHUS K CaMOUJCHTH(DUKAINU, — KeJIaHHEe
COOTBETCTBOBATh OKHUJIAHUSM OKPY>KAIOIICH cpelbl U (B TOM YHCTIC)
BOEHHOH CHUCTEMBI, KOTOPYIO COJIAAThl BBICOKO OLIEHUBAIOT BO BPEMsI
ciryx0b1. OTHaKo BIUSTHHUE 3TOTO (DaKTOpa CHIIKAETCS TIepes Herlo-
CPEIICTBEHHBIM MOMEHTOM MPHUHSTHS PEUICHUS TMOAAaTh 3asiBICHHE

Ha Cy[ cumopd, a 3HAYUMOCTb eBpCfICKOfI n H3paHJ'ILCKOI7[ CaMOuJaCH-
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TU(QUKAIMK BO3pacTaeT. Pe3yibrarhl MCCIENOBAaHHS TOKA3bIBAIOT,
YTO KOTJIa HACTYIMAeT BPEeMs OKOHYATEIHHOTO pEIIeHUs OQHUIIHaIb-
HO TIPUHSTH CTaTyC €Bpesi, YIaCTHUKU TPOTPAMMEBI euopd TPUHU-
MaloT €ro He B COOTBETCTBUHU C TPEOOBAHUSAMH U HOPMaMH OKpY-
JKarole cpenbl, a UCXOIs B MEPBYIO ouyepelb M3 CaMOOLIYIICHUH
n TeX L[CHHOCTeﬁ, Ha KOTOPLIC OIMUPACTCA UX CaMOI/II[CHTI/I(i)I/IKa]_[I/ISI
(Xackwun, 2012).

HccnenoBanue Taxke MOKa3ano, 4TO 3HAYUMOCTH (haKTopa «pyc-
CKOID» ACHTHYHOCTH TOXKE TIO3UTHBHO BITUSIET HA PELICHNE TIOCTYITUTh
Ha KypChbl MOATOTOBKU K euiopy. DTOT HEOKUIAHHBINA Pe3ysIbTaT 00b-
SICHSIETCSI «PYCCKOi» aTMocdepoid, co3maBaeMoii Ha TaKUX Kypcax, TIe
MO/IABIISIOIIEEe OOJIBIIMHCTBO COCTABIISIIOT CONJATHI M3 PYCCKOSI3bIU-
HBIX ceMei. OJTHaKO B KOHEYHOM CUETe BIHSHUE PYCCKOM CaMOHICHTH-
(buKarmy Ha peleHne IpeICTaBUTh CBOIO KaHIUIATypy Ha Cya euopa
1 3aBEPIINTH ATy MPOLENYPY Pe3Ko CHIKaeTcs. Takoi pe3yibTar mol-
TBEPKIACT CHICIAaHHBIN BBIBOJ O TOM, YTO PEILICHUE TIOCTYNUTh Ha MO/
TOTOBUTCJIbHBIC KYPChI curopa MPUHUMACTCA COJIlaTaMi B PE3YJIbLTATE
JOBOJIBHO TMOBEPXHOCTHBIX paSMLImHeHHﬁ, a TaKXKE H3-3a YI[OGHLIX
YCJIOBUH, CO3IaBaeMBIX Ha KypcaX, 10 CPaBHCHHIO C OOBIIHBIMHU
YCIIOBHAMH TIPOXOXKICHUS BOCHHOM CITYXOBI; KYpPCHI PaCIOIOKEHBI
JTAJIEKO OT OMACHBIX ¥ (PH3MUYECKH TSHKEIBIX MECT, TJIE MOTYT ITPOXOIUTh
0oeBble IEHCTBHS, BO BpeMsl y4eObl Ha HUX He TpeOyeTcs: BHIIOTHATD
00s13aTeNbHbIC B HANIPSHKEHHOM BOCHHOH 00cTaHOBKe 3a1anust. OHaKo
pellIeHUEe 3aBEepIIUTh MPOLEAYPY euiopa CONIATHI IPUHUMAIOT TIOCIIE
CEphE3HOTO PAa3MBIIUICHHS, HA KOTOpoe OoJblliee BIUSHHUE OKa3bIBa-
IOT CYIIHOCTHBIE (haKTOpPhI (POPMUPOBAHUS €BPEHCKON M M3PAFITHCKOM
WICHTUYHOCTH, HEXENN (aKTOPBI, 3aBUCSIINE OT OKPYXKAIOIIeH cpe-
JIbI; Ha 3TO PEILICHUE TAaKKe MOJIOKUTEIBHO BIUSIET 00IIasi MpUsITHAS

arMocdepa, 1apsinas Ha moo0HbIX Kypcax.
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Kak 0b110 cKa3aHo BbIIIIE, TPEBSBISIEMOE K ITPO3eInuTaM TpedoBa-
HHE BECTH PEITMTHO3HBINA 00pa3 KU3HU SBISETCS OJHUM M3 TIaBHBIX
MIPETSATCTBUN TIPU MPOXOKIEHUH 2uropa. OJHAKO MHOTHE YYaCTHUKH
MIPOLIEAYPHI europd, ONUPasICh HA CBOKO M3PAMIIBCKYIO U €BPEHCKYIO
caMOUJICHTH(DHUKAIINIO, HAUMHAIOT 3Ty MPOLEAYPY U3-3a CTPEMJICHHS
MPUHA/IJIC)KATh UIMEHHO K €BpPEeHCKOMY Hapoly, a He OBITh MOCIE0-
BatensiMu nynansma (Xackus, 2012). B mporecce o0yueHust 11t HUX
Bce Oosee 1 0oJiee BBISICHSACTCS PeTTUTHO3HBIN XapakTep uiopa N 00b-
€M TpeOOBaHUH, MPEIBIBISIEMBIX K YEIOBEKY, 00S3yIOIIEMYCsl BECTH
peNMUruo3HbI 00pa3 xu3HU. Kakum ke 00pa3oM BOEHHOCTYXAIIHUE,
JTAJICKHE OT €BPEUCKOM PETMTUO3HON TPaIUIUK, YCIISIIHO 3aBepIila-
10T TIPOXOXKIeHHE europa? bomblliasi MX 4acTh MpeKpalaeT mporesy-
py IO 3TOM WM KaKOM-ITMOO IPYroi NpUYMHE; JIMIIL Maas 4acTh
3aBepmaer nporecc (Xackun, 2012)’. HexoTopsie MPUTBOPSIOTCS
PENUTHO3HBIMH BO BpeMS TIPOXOXKIIEHUS 2uiopa W TIepe] PeTuruo3-
HBIM CY/IOM, CO3HaBasi IIPH STOM CBOW OOMaH, JIPyTHe e NCKPEHHE
MOTPYKAKTCA B penuruio. Ho y 3HAaUMTENBHOTO YHCIia YYaCTHUKOB
B Iporecce 00y4eHUs] OCHOBaM MyIau3Ma, a TaKkKe MO BIMSHUEM
o0II1el peMriuo3HOi arMocepbl, CO3aBaeMON BO BPEMs MTPOXOXK-
JICHUS 2uropd, BO3ZHUKAET HAMEPEHHE YaCTUYHO COONIONaTh eBpei-
CKHE PENUTHO3HBbIC TPaauIIui. MHOTHE TaK W JeNaloT, CoYeTas Co-
OmroneHue TPAAUIUKA CO CBETCKUM 00pa30M JKHU3HH, YTO XapaKTEPHO
u s MHorux wm3pawibTsiH (Arian and Keissar-Sugerman, 2009;
®opu, 2004).

7 U3 378 pyccKOSA3BIYHBIX CONNAT-HEEBPEEB — YYACTHHKOB HCCIIEIOBAHUS
61% mocTynuimm Ha Kypchl MOATOTOBKH curopa W mvib 11,2% 3aBepummm
MIPOXOXKAEHHE 2uropa Ha IPOTSHKEHUH MOy TOPA JIET TIOCIIE MPOBEIEHUS OIIPOCa.
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3akJrouenue

Wmmurpantei-aeeBpen u3  OwiBmiero CCCP  mHTErprpOBaHBI
B U3pamjbCcKoe OOIIECTBO, OTIMYAIOMICECS AYyalbHOH CTPYKTYpPOM:
OHO COCTOMT U3 eBpeiicKoil u apabos3bpIuHON yacTel. B 3Tux pamkax
PYCCKOSI3bIYHbIE HEEBPEH CTAM MHTETPaJIbHON YacThiO €BpPECKOro
«CEKTOpa», YaCTHYHO COXPAHSS KYJIBTYPY CTPaHbI HCX0/1a, 4TO XapaK-
TEPHO KaK Ul PYCCKOSI3BIYHBIX €BpeeB B M3pamie, Tak u A eBpe-
€B 13 JIPYTHX CTpaH, COXPAHAIOMNX KOMIOHEHTBI KyJIbTypbl CTPaHBI
MPOUCXOXKAEHUs. MIMEIoTCcs Takke HeOONbLINE TPYIIIbl, BIpaXKaro-
II1E CBOI PYCCKYIO 3THMYECKYIO HJIEHTHYHOCTHh Pa3HBIMU CIOCO-
0aMu, B TOM YHCIIE MOCPEICTBOM MPHUBEPKEHHOCTH XPUCTHAHCTBY.
CymiecTBYIOT TPyTITBI, HCTIBITHIBAIOIIHE OTHYKICHHIE TI0 OTHOIICHUO
K M3pamIbCKOMY OOLIECTBY BCIEICTBHE NMPU3HAHMS MX HEEBPESIMHU.
Ho nmaxe ¢ ydeToMm 5THX SIBIEHHH MOXHO IPUHTH K OXHO3HAYHOMY
BBIBOZLY: MOAABIISIONIEE OOJBIIMHCTBO PYCCKOS3BIYHBIX HEEBpPEEB
He 00NazaeT KaKUMHU-TMOO0 CIeHU(PHUECKUMH YepTaMHt, MO3BOJISIO-
IIMMH HICHTU(UIMPOBATh ce0sl B KauecTBE OTACIBHOM MOATPYIIIbI
B paMKaxX PYCCKOA3BIYHOTO HAceleHWs CTpaHbl. MHOTHE M3 HHUX
NpUOOIIMINCE K OCHOBaM HyJau3Ma M K €BPEHCKHUM TPagULUsM.
Onnako B UM3pawmsie onpeneneHne eBpeicTBa COOTBETCTBYET Tpebo-
BaHUSAM OPTOJOKCAIIBHOTO My/au3Ma. MHOTHE pyCCKOS3bIYHbIE HEEB-
peu 4yBCTBYIOT IIPOTUBOPEYUE MEKY CBOEH peabHOM HHTErpaluen
B €BPEHCKYIO 4acTh U3PamIbCKOTo 0o0IIecTBa U POpMaILHO COXPAaHs-
IOIITUMCS CTaTyCcOM HEEeBpPEEeB, YTO MOPOXKAAET OMpeAeTeHHBIE MPO-
OJIEMBI B pa3IMIHBIX chepax KU3HH.

EnnHCTBEHHBIM NMpPU3HAHHBIM B HyAau3Me CIoco0OM mpuoOrie-
HUS HeeBpesl K eBPEUCTBY ABIsIETCA 2utop. B paMkax MOMUTHKHU CO-

XpaHEHUs] JOMHUHUPYIOIIETO eBPEiCKOro OOIBIIMHCTBA TOCYAaPCTBO
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PaACIIMPHIIO TPOTPaMMy MPOXOKACHUS 2uiopa JUIsl PyCCKOS3bIYHBIX
HeeBpeeB. OHAKO CIIOKMBIIASCS B HAcTosIIee Bpemsi B M3pauie
cucTeMa TPOXOXKJICHHS euiopa 00eCIIeunBacT JIETUTUMHYIO BO3MOXK-
HOCTbh IPUCOCTUHEHHSI K €BPEHCKOMY HapOIy TOIBKO JUIS TE€X, KTO I'O-
TOB YCBOUTH WM MPHHATH PEIUTHO3HBIA 00pa3 xwu3Hu. Coramniasch
C 9TUM TPeOOBAHUEM, OHH BBIHYKJICHBI OTKa3bIBAThCS OT IIPUBBIYHO-
'O JIJIsl HUX CBETCKOTO 00pa3a jxu3HU. B mog00HBIX 00CTOSATEIbCTBAX
JIUIIIb MEHBIIMHCTBO FOTOBO MPOXOIUTH 2UIOp.

BMmecte ¢ TeM wuccremoBaHus TPOOJEM euiopa TIOKa3bIBAIOT,
YTO MHOTHE JIFO[TU, TIEPEXO0/Isl K YACTUIHOMY COONIOICHUIO NYIEHCKUX
TpaJUIUH, B IIEJIOM HE OTKA3bIBAKOTCS OT CBETCKOTO 00pa3a >KU3HHU.
HecMotpst Ha 3T0, HEJb3sI PACIIEHUBATH PEIICHUE O TPOXOKICHUH 2U-
jopa Kak UCKITFOYUTEILHO HeUCKPeHHEe. BONbIIMHCTBO JIMII, YCIeII-
HO MPOIICIIINX 2uiop, HE TOJIBKO H3HAYAIbHO 001411k YCTONYNBOM
EBPEHCKON MACHTHUYHOCTHIO — OHA YCHUJIMIACh BO BPEMS MPOXOXKIIE-
HUS europa. B 3TOT mepuoj MX CBETCKas eBpeicKasi HIIECHTHYHOCTh

«BOOpasa» B ceOsi 3EMEHThI €BPEHCKOI PEIUTMO3HOM TPaJIULIUH.
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I'naBa 8
OOmuHHBIE CTPYKTYPbI BBIXOALIEB U3 CTPAH
banatuun B U3panie: popmupoBanue
1 0COOCHHOCTH BBICTPAUBAHUS OTHOIICHHU I
¢ rocyiapcTBamMu ucxoaa’
Community organizations of Baltic States’ natives
in Israel: formation and peculiarities of relations
with the countries of origin™

BBenenue

CywecTByIOT pa3iuyHble TEOPHH, OTPaXKarollKue MpoLecc pas-
BUTHS OTHOILEHUI Mexay M3panieMm u eBpesMH, MPOKHUBAIOLIIMHU
3a ero npeneiramu. CorIacHO OJHOM M3 BEPCH, MOKHO BBIJICIUTH
TPHU MOJENIN X B3aMMOJAEHCTBUSA: CUE3HOBEHHE AUACTIOPHI IIPH Te-
peceNeHn  eBPEeeB B «HAIIMOHAIBHBIN I0M», HEUTO BPO/I€ BOILJIOIEH-
HOU HMaen «KyIbTypHOro cuoHm3Ma» Axan A-Ama, korna M3pannb
BOCIPUHUMAETCSI KaK JYXOBHBIA LIEHTP BCETr0 HApOAa, HE3aBUCUMO
OT MECTOXHTEJbCTBA €ro MPEACTABUTENEH, a TAKKE COCYILECTBO-
BaHUE Ha «MAPUTETHBIX Hayanax» Oe3 MEepPCIEeKTHB MCYC3HOBEHMS
JIUacropbl WM HaJACJCHHS EBPEHCKOro TOCYIapcTBa OCOOBIMH
JTyXOBHBIMHU cBoiicTBamu (Ommteitn, 2008). IIpu sTom B mocnen-
HEM cllydae 0COOCHHO OYEBHIHO, YTO peYb HAET yXKE€ HE O Juac-

mope, a o0 oOmuWHE, KOTOpas HE MBICIUT CBOE CYIICCTBOBAHHE

* Enuzasema Axumosa
" Elizaveta lakimova
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KaK «paccesHue» ¢ HEeu30eKHOW HEeoOXOJUMOCTHIO BEPHYTHCA
B Dper-Kcpasib.

NmMeHHO maHHBIM THN XapakTepeH aia W3pauns UM eBpercKux
o0muH Tpex rocyaapcts bantuu (Slxkumosa, 2018). YcraHnoBnenue
JUIMIIOMAaTHYECKUX OTHOLICHUH, Pa3BUTHUE TOPTOBBIX M KYJIBTYPHBIX
KOHTaKTOB, BO MHOTOM 0a3MpOBaBIIMXCS W HAa OOLIMHHBIX CBS3AX,
CO3JIAJTH OCHOBY JUTSI THAJIOTa MEX/Ty CBpPEsIMH MPHOAITHICKUAX pec-
myonuk u M3pamnem. OmgHako st caMAX OOITHH U X OpTaHU3aIiuit
€BpeiicKOoe TOCYJapCTBO HEKMM HE3bIOIIEMBIM KYIIETYPHBIM WIIN HIe-
OJIOTHYECKHM LIEHTPOM Tak M He crajno. Pasymeercs, eBpen JlatBuu,
JIuTBBI 1 DCTOHMM MOAJIEPKUBAIOT MpaBo M3pauns Ha cyliecTBOBa-
HHUE, HO BOT ¢ KypCOM KOHKPETHBIX MPABUTEIHCTB COMIACHBI JIATEKO
HE BCeraa, uyTo cOmmkaeT ux mpencrasineHus o [ocymapcrse M3pa-
Wb C OICHKOW, CBOMCTBEHHOW JHOCpaNbHON €BPOICHCKON HHTEII-
JIUTEHIIUN ¥ TIOJUTHKAM 1oo0Horo Tonka. [lomumo atoro, cuie-
TENbCTBOM HENPUMEHHUMOCTH MOJEIN «KYJIBTYPHOTO CHOHH3Ma»
K cTpaHaMm bantuu, K nmpumepy, sIBIS€TCS TO, UYTO JIAJIEKO HE BE3ZeC
OTMEYaIOTCs MaMATHBIE IS U3PAUIILCKON UCTOPUU U TOCYAapCTBEH-
HOCTH nathl. Tak, B Pure eBpeiickas oOnIiHA HE TPOBOANT MEPOTIPH-
stad 1o cimyvaro [[as wHezaBucumoctu M3panns. Ilo coocTBeHHOMY
YCMOTPEHHUIO MX MOXET OpraHu3oBbIBaTh mmikona uMm. L. JlyOHoBa.
[To-cBoeMy Ha mpuMepe eBpeiickux o0muH cTpan bantun u Uzpanis
MPOSIBIISIETCS. M TPOOeMa TBOWHON JIOSUTbHOCTH, TIPUCYILAST MOACIH
B3aMMOOTHOIIICHHH, TOCTPOCHHBIX Ha COCYIIECTBOBAHNHU (DTIITEIH,
2008). IlorpebHOCTH B HEH NPH NAaHHOM THUIIE B3aUMOICHCTBHS
JOJDKHA BO3HUKATH W TPOSBISITHCS B TAKUX BOIPOCAX, KaK ABOWHOE
rpaxaaHcTBO. Bmecte ¢ TeM Ha mpakTHke, Kak OyleT CKa3aHO HIIKE,
JTaHHasl ONILIMA BOJIHYET eBpeeB B JlatBum, JIuTBe 1 ICTOHUM ropasnio

MCHBUIC, YEM PYCCKUX B TCX KC rocyaapCrBax.
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C eBpesiMH, BbleXaBIIMMK U3 cTpaH bantuu B M3pawib, cioxu-
Jlach HECKOJIBbKO MHast cuTyauusi. C OHON CTOPOHBI, KaTalu3aTopaMu
nepecenenus: Ha bmwxanit BocTok 11 HUX cTanu Takue (axkTopsl,
Kak pacrpocTpaHeHue ujeil cnonnsma B konue XIX — Hauane XX B.,
a Takke XOJIOKOCT, TIOCJIe KOTOPOro MHOTHE BbDKUBINHME B KatacTpo-
(e MmompocTy He CUNTaTN BO3MOKHBIM MIPOXKHUBATh B T€X CTPaHAaX, I7Ie
MIPECTYTIICHNUS MTPOTUB HUX COBEPIIAIH KOJUIA0OPAMOHNCTHI U3 YHC-
Jla MecTHOTO HacenmeHus. [lo3gaee mpowcxommia 60prOa COBETCKHUX
eBpeeB 3a PABO BbIE3/1a, B KOTOPYIO BKIIOUMIUCH IPUOANTUHCKHUE pe-
cryOnuku. bonee Toro, HanpuMep, DCTOHUS CTajla CBOETO poja nepe-
BAJIOYHBIM IYHKTOM JUIA TeX, KT0 XoTen BblexaTh 3 CCCP (Jews in
Estonia, 1997) ue Tonbko B U3pannb, Ho u B CILA.

HampaBnenuss MUTpalioOHHBIX MOTOKOB MPETEPIEITH 3aMETHbIC
M3MCHEHWMS Tocie BCTyIuieHus JlaTtBuu, JIuTteBe 1 Dctonnu B EBpo-
nerickuil coro3 B 2004 . OTKphITHE TPaHULl COCEIHUX TOCYAapCTB
CIOCOOCTBOBAJIO TOMY, YTO OHM CTaJId BOCIIPMHUMATBCS Kak Oojee
MPEANOYTHTENILHBIC BAPHAHTHI HOBOT'O MECTOXKUTENBCTBA. HecMoTps
Ha TO, YTO OTJIENBbHOM CTaTUCTUKHU TI0 €BPEHCKOMY HACEJIEHUIO CPEaH
SMHTPAHTOB U3 CTpaH balTHi MECTHBIMU BIIACTSIMH HE BEICTCS, MOXK-
HO IPEAIOIOKUTb, YTO AaHHbIC TPAHC(HOPMALMK 3aTPOHYIN U ITOT
CerMeHT HaceseHus pecnyOnuk. Tak, cornacHo cBeneHusim Craru-
ctryeckoro Otopo JlarBum, M3pamis He monagaer B JIECATKY rocy-
JlapcTB, Hanbosee MONMyJsSIpHBIX Juist niepeesna (On current trends. ..,
2009). BmecTe ¢ TeM MUTPAIMOHHBIA MOTEHITMAN B ATUX CTpPaHaX
He OBUT OKOHYATEIHHO McuepnaH. Majo Toro: BeIXoa U3 EBpocorosa
BenukoOpuTtanuu, Kyaa B IpeablIyLye roapl Hacenenue bantuu no-
BOJIHO aKTMBHO CTPEMMJIOCH, CO3/1aeT MEPCIIEKTUBBI AJIs1 HOBBIX U3-
MEHEHHH, KOT1a Ha OCHOBE CYILIECTBYIOIIMX CBA3el B OM3HEce U B3a-

HMMHOT'O MHTEPECAa K KOHTAKTaM B BBICOKOTEXHOJIOTHYHOM UHAYCTpUU
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Wzpaunb craHeT HpuUBIIEKaTeieH JUisl crienuaiuctoB u3 IT-cdepsl,
co3/1aBasl yCIOBHS [UIS Nepee3ia, MOTUBUPOBAHHOTO DKOHOMUYECKH-
MU IpUYMHaMH. TakuM 00pa3oM, COBpEeMEHHbIE OOIIMHBI BBIXO/IICB
u3 crpald bantun B M3panne BrmovaoT B ce0st HECKOJIBKO BOJIH pe-
MaTPUAHTOB — OT MOTOMKOB NPEACTABUTEIEH alluM XaldylUM, KOTO-
pBIe CTajaM yXe KOPEHHBIMU H3pAWIbTSHAMHU, J0 YYaCTHHKOB T.H.
«OOIBIIONY aJNK W HOBBIX PEMaTpHaHTOB, MPUOBIBIINX B TOCYyAap-
CTBO MeHee JiecsiTu JieT Ha3aj. Beero xe ¢ 1989 mo 2016 rT. u3 ctpan
bantun B Uspawmnp Belexanu nopsaka 22600 yemoek (SkumoBa,
2016), 4TO ¢ y4eTOM €CTECTBEHHOW TMHAMUKU YUCICHHOCTH Hacele-
HUS TTO3BOJISIET CYIUTH O YMCIEHHOCTH eBpeeB U3 pernona B [ocynap-
cTBe M3paniib Ha COBPEMEHHOM JTarle.

Jna eBpeeB u3 cTpaH bantmm BaxHOW 3amadeil crajma HEOOXO-
JUMOCTb COXPAHEHUS KyJIBTYpHOTO HAcCJlEAMs TeX OOILIUH, KOTOpPbIE
CYIIECTBOBAIM /IO YHHYTOXCHHUS TOJABISIOIIEIO OOJIBIIMHCTBA
MECTHOTO €BPENCKOro HaceleHus BO BpeMs XonokocTta. Kpome Toro,
BBIXOZIAM U3 cTpaH bantuu He XoTenock Obl yTpaTuTh (GOpPMaIbHYIO
CBSI3b C TOCY/IapCTBAMH MCX0/a. B 3TOH cBs3M B OT caMuX pecyOnnk
OHH TpeOyIoT MaKCHMalbHOTO BBITIOJIHEHUS CBOMX O0S3aTebCTB,
YTO Ha NPAKTHKE JOJDKHO BBIPAXKaTbCs B COLMAIbLHOM oOecrede-
HUU pEenaTpuaHToB, y4eTe MX MHTEPECOB B IPOLECCE PECTUTYINH
eBPEHCKOM COOCTBEHHOCTH, a TAaKXKe B HAIMYMU MpaBa Ha CoXpa-
HEHUe TpPaXKJAAHCTBA CTpaHbl MCXOoAa MHpu mepee3ne B M3paums.
B denomen iepuder (uepum — cnyck;, mepmuH, npumMeHseMblll
6 Uspaune ons obosnauenus pesmuzpayuu) Taxkas HPUBI3aHHOCTb
HepepoXKAAeTCs KpalfHe PeKO, XOTSl HECKOJIBKO ITOJOOHBIX IPUMEPOB
3a MOCJHEIHUE TOABI MPENNOIOKUTEIPHO UMENIH MecTo. Brpouewm,
camu 1o cebe nnupbl, KOTOPHIMU ANEIUTUPYET CTATUCTHKA EBPEHCKO-

ro HacCeJICHUA CTpaH EaJITI/II/I, TAKOBBI, YTO HMCCJICAOBAHUEM BO3Bpa-
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IEHUA ABYX-TPEX YCJIOBCK HUKTO HE CHHUTACT HYXXHBIM 3aHUMATLCS
Bcepbe3. BmecTe ¢ TeM B TIOBEIEHUH pEMaTPHAHTOB U3 MPHOANTHIA-
CKUX PECIyOJIUK Topaszio Ooiee 3aMeTHa CKIIOHHOCTh K IBOMHOH J10-
SUTbHOCTH, HEXKEJIN Y WICHOB OOIIMH, IPOXKUBAIOIINX HA TEPPUTOPUHU
pEeruoHa, YUCICHHOCTh KOTOPBIX B CPEIHEM COCTaBIsIET OT 2 10 6,5

ThIC. yenoBek (SIkumona, 2016).

Hanpasienue ucciie1oBaHus
U OCHOBHbIE TEPMHHBI

Ilenpro HacTOAIIETO HWCCIEAOBAHUS SBJSCTCS BBISBICHUE CIie-
nu(pUKA MPOXKHUBAaHUS BbIXojleB u3 JlarBuu, JIuTBBI M DCTOHHH
B M3paumne, a Takke MX B3aUMOJEHCTBUS CO CTpaHaMU MCXOJaA.
AHamu3 TPOBOIUTCS IO JIBYM HAMpaBICHUSIM: 0coOeHHOCTH (op-
MHUpPOBaHUS OOUIMHHBIX CTPYKTYp B M3panie u 0CHOBHBIE BOIIPOCHI,
KOTOpBIE BO3HUKAIOT y 3TUX OOIIMH B MPOIIECCE BRICTPAaUBaHUS KOH-
TaKTOB C BIIACTSIMH TocyapcTB bantun. OCHOBY HCTOYHHKOBOW 0a3bl
COCTABJISIIOT MaTepUaJbl OOIUHHBIX CTPYKTYP, BKIHOUAIOIINE KHUTH,
OpolIfophl, MyONMKAMM Ha calTax OpraHu3alliii pernaTrpuaHToB
u3 ctpad bantuu B M3pauiie, a Takke MeIMAaTEKCThI, pa3MEIlEHHbIE
B CM, B KOTOPBIX JAETCS OLEHKA T'OCYIapCTBEHHOM MOJUTUKHU U Je-
STETHHOCTH eBpeiickux oOmmmH JlaTBun, JInTBEI U DcTOHNH B 00Ina-
CTH MEMOpPHAIIN3aIluU XO0JIOKOCTA, PEIICHUS TPOOJIEMbI PECTUTYIIHH
eBpeiCcKoii COOCTBEHHOCTH, IBOMHOTO TPa’kIaHCTBA U COLUAIBLHOTO
obecrieueHusI peraTpuaHTOB U3 ITHX CTPAH.

Tarokxe HeoOXOMMMO 00paTUTh BHUMaHHUE Ha HEKOTOPHIE KITFOUEBBIC
nousATHsl. [Ipeskae Bcero aTo Kacaercs COOTHOIIEHUSI TEPMUHOB «00-
IIMHAY U «auactiopay. [lociennuii, mo MHEHHIO OOJIBITMHCTBA HCCIIe-

HOBaTeHCﬁ, C Haquoﬁ TOYKHU 3PCHUS HE MPUMCHACTCA 10 OTHOIICHUTIO
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K COBpPEMEHHBIM €BpesiM, MPOKMUBAIOIIMM 3a TpexeraMu M3paws,
MTOCKOJIBKY yTpaThiia CBOIO aKTYaJbHOCThH TMPEXKHSSA MOJENh B3aUMO-
otHomenuit 3emna Cuona — eanym (Hocenxo-1lTeitH, 2018). Bmecte
C TEM TEPMHUH «JIMACIOPa» BCTPEYAeTCA B 3asBICHUAX IMOJUTHKOB,
HU3paMJIbCKOM 3aKOHOMNATENLCTBE, BKIIIOYAsl 3aKOH O HAI[MOHATBHOM
xapakxrepe ['ocynapctsa U3panns, npunsteiii B 2018 1, a Takxke pado-
Tax HEKOTOPbIX yueHbIX. [To 3TOl npuynHe B HACTOSIIECH TVIaBe MOHS-
THE «IacTIoOpay (HUTYpUPYET, HO TOJIBKO B TOM CIIydae, €CIIf €ro yIo-
MUHaHHE HEOOXOAUMO I Oojiee TOYHON XapaKTEePUCTUKU B3IVISIIOB
TEX WM WHBIX UCCIeqoBaTelell 1 MOIUTHKOB. B oTHOIIEHNN eBpees,
MPOKUBAIOIIUX HA TeppuTopuu JlarBum, JINTBEI 1 DCcTOHUU, KaK yiKe
TOBOPHJIOCH BBIIIE, IPUMEHSIETCS TEPMUH «OOIINHAY.

[TonsiTre «aBOIHASI JOSTTPHOCTEY 3a9acTyro mcmonb3yercs CMU
B HETaTWBHOM KOHTEKCTE, OJHAKO OHO BCTPEYAETCS M B HAyYHBIX
myonukanusix, damie Bcero B CIIIA. Havano maHHOM mpakTuke OBLIO
MOJIOXKEHO €I11e AMEPUKAHCKUM FOPUCTOM, CTOPOHHUKOM CHOHHCTCKO-
ro asuxkenus JI. bpangalicom, KOTOpPbIN ToJiarai, 4YTo JBOMHAS JIOSIIb-
HOCTh HE HeceT B ce0e Yrpo3bl B TOM CIIydae, €Ciii €€ MPOSBICHHS
HE BCTYIAIOT B MPOTHUBOpeUre Apyr ¢ apyroM (Sarna, 1992). Ceromgus
Yare BCero TepMHUH HCIOIb3yeTcs B paboTax, 3aTparnBaronX OTHO-
IIeHNs] aMepUKaHCKUX eBpeeB U M3pawmns. Kak ormedaer npodeccop
yumBepcuteta Tenb-ABuBa M. Illaiin, neficTBUTENbHAS MIIM CHMBO-
nnyeckast B3auMocBssb eBpeeB CLLA ¢ M3pannem, nogepxubaemast
MyTEM y4acTHs B )KU3HU OOIIMHBI UJIH TIOJINTHKE, MO YeM IToJjpazyMe-
BaeTcs, Cyas 10 BCEMY, aMePHKAHCKOe eBperickoe JT000H, COCTaBIIseT
OJIHY M3 OCHOB MYJIBTHKYIIBTypann3Ma (Shain, 2002). Kpome Toro, ecTb
MHEHHE, YTO BOKHOCTh HAJIMUUS IBOMHOTO TPAXKIAHCTBA TAKKE SBIISI-
eTcsl POSIBIICHHEM ABOHHON JosutbHOCTH (DmuureitH, 2008). MenHo

AKTyaJbHOCTh TOCTIETHETO BOMPOCA JJISl BBIXOALEB U3 CTpaH bantun
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B U3paune sBnsiercss TIaBHBIM OCHOBAHUEM [UIS MIPUMEHEHUS K HUM
TEPMHUHA «IBOWHAS JOSITEHOCTHY.

Haxonern, HecMOTpst Ha TO, 4TO JJIsi MHOTHX eBpeeB 3 JlaTBum,
JIutBBI M OCTOHMHM BO3BpallleHHME HAa «UCTOPUYECKYIO POIUHY»
He ObLJIO, KAK MUHIMYM, OCHOBHBIM (DAKTOPOM, MOBIIUSIBIIIMM HA TIPH-
HATHE pelleHns o Bble3sie B M3paunb, Ux npedbIBaHNE B CTPaHE Pery-
JUpyeTcst 3aKOHOM O BO3BpaIleHuu. [Ipy 3ToM Ha OCHOBAaHWU CTAaThU
4 maHHOTO 3aKOHA €T0 JEHCTBHE pPACIpPOCTpaHSICTCS HE TONBKO Ha
eBpeeB, NpUOBIBIIMX B M3pamis mocie ero o0pa3oBaHUs U BIPa3u-
BIIMX JKEJIAHUE MPOKUBATh B TOCYapCTBE, HO M YPOXKEHIEB CTPAHBI
WM TeX, KTO XU B Dpel Mcpasinb 10 mpoBo3MIaleH s TOCy1apcTBa.
4-s1 ctaThs 3aKkoHa, o3ariaBieHHAs «KUTeTn U yPOKEHIIbD, TIACUT:
«Kaxnaprit eBpeit, koTopslid penarpurpoBaics B CTpaHy 0 BCTyIIIe-
HUSI B CUJTY HACTOSIIIIETO 3aKOHA, M KaXK/IbIi eBpei, KOTOPBIA poAUIICA

B CTpaHe Kak J0 BCTYIUICHHUS B CHITy HACTOSIIETO 3aKOHA, TaK U I10-
cjle, paccMaTpHBaeTCsl KaK pPENaTpUUPOBABIIMIICS HAa OCHOBAaHHUH
HaCTOsIIero 3akoHay (3akoH o Bo3BpaieHuu, 1950). Takum oOpaszom,
B OTHOIIEHUH BBIXOIIEB U3 PETHOHA TPUMEHUM TEPMHUH «penaTpuaH-
TBI», B TO BpeMs KaK IMOHATHEM «HMMHWTPAHTBD XapaKTepU3YIOTCs Te,
KTO mprexain B V3panib 0 SKOHOMHUYECKUM PUYWHAM HITH B IIOMCKAX
yOexuIa, He TIoAmaas moj 3akoH 0 Bo3BpaiieHnn. Kpome Toro, mc-
MOJTb30BaHNE UMEHHO TEPMUHA «PENaTpUaHTb» B HACTOSILEH padoTe
MPOJMKTOBAHO TAKXK€ M TEM, YTO HECMOTPSl Ha ydacThue B OOJBLIOH
anme eBpeeB U3 cTpaH banTuu, Ui HUX OHA BCE JKe HE OblJIa OCHOBHBIM
9TAarlOM MaccoBOTO BbIe3fa B M3pamnp u co3maHus Tam OOMIMHHBIX
CTPYKTYP, B TO BpeMsI KaK psi/i UCCIeIoBaTesel CKIOHSETCS K IeIeco-
o0pa3HocTH npuMeHeHus K Beixoauam u3 OwiBiero CCCP/CHI Tep-
MHUHA «MMMHTPaHTBD, YKa3bIBasi HA TO, YTO JUISI HUX OBLT BAXKCH BBIC3]T

13 CTpaH POXACHNS, a HC BO3BpAlICHUC HA UICTOPUICCKYIO POANHY.
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O0mMHHBbIE OPraHU3alUM BHIXOALEB
u3 JlarBuu u dcronun B U3paunie

B Uzpawne 6bu10 chopMHUPOBAHO HECKOIBKO OpTraHU3aIuil, 00b-
SAUHSIONINX BBIXOMILIEB C TEPpUTOpUU coBpeMeHHOM JlaTBuu, JINTBBI
n Octonun. Haunnas ¢ 1930-x rr. nepBble nepecesneHnsl u3 Jlarsun
B [lamectune cramu co3maBaTh OpPTaHU3ALMU B3aMMOIIOMOIIH, CIIO-
COOCTBYIOITUE aManTallid B HOBBIX yCioBHsIX. B 1940-¢ rr. Onut0
royiokeHo Havano OObeIMHEHUIO BHIXOMIEB U3 JlarBun u DcToHNH
B M3pawiie, opopmiieHre KoToporo 3asepimiocs k 1981 r. perucrpa-
nueit B kauectBe HKO. [aBa opranuzanuu O. Bank o0bsSCHUI UACHO
co3JaHusl OOIIEeH accoluanuy Jjisl penaTpuaHTOB M3 JIBYX PECITy-
OJUK TECHBIMH HUCTOPHUYCCKUMH CBSI3SIMH M HAJTHMYAEM CMEIIaHHBIX
OpaxoB. 1o ero cioBam, «B Poccuiickoit UMITEpUN U B MEKBOCHHBIN
reproy eBpelickue oouHbl B JIaTBUM U DCTOHUN OBLTH OYEHB CBS-
3aHbl. Terepr y HaC €CTh CEMbU C MYXKEM U3 DCTOHUM U KEHOU U3
JlarBun wium keHOW W3 DCTOHMHM U MykeM u3 JlarBum» (Amolins,
2018). B kauectBe cBoell ocHOBHOH menn OObeAMHEHUE MPOBO3-
[JJACHJIO COXpaHEHWE MaMsATH 00 OOIMHAX ABYX CTpaH, Ui 4Yero
OBITM COOpaHBl apXWBHI TI0 WUCTOPHHU €BpeeB JlaTBUHM W DCTOHHMH
XIX-XX BB., 3aTparuBaroIiye MpoIecchl Pa3BUTHs OOIINHHON KH3-
HU, IoJuTH4Yeckue naptuu u Karacrpody eBporeiickoro eBpericTaa.
[ToMuUMO 3TOTO OCYIIECTBIACTCS COACHCTBHE MOUCKY MH(POPMAILUH
0 POACTBEHHUKAX U COCTABJICHUIO POJOCIOBHBIX.

Memopuanuzanus OOIIHH, Yb€ HACHeAre ObUIO B 3HAUYNTEIHHOU
CTETICHU YTPAIEHO B TOIBI X0JIOKOCTa, ToOyarmIo O0beInHEHNE K aK-
TUBHOW W3IaTeNbCKOU AestenbHOCTH. Cpean 3HAKOBBIX PadoT, Mo-
SIBUBIIIAXCS OJ1aroapsi acCoMaIuu, He0OX0IUMO OTMETUTH COOPHHK

acce «EBpen JlarBun» 1971 r. B npeancnoBun Kk KHUre cka3zaHo, 4TO
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TIPU €€ COCTABJICHUH 3a7a4ueii ObLIO MPUBIICYb aBTOPOB, TAK HIJIA MHA-
Ye WMEBIINX OTHOIICHWE K ONMMCAaHHBIM B HEH coOBITHSAM. OOBbsic-
HSJIOCh 9TO HEOOXOIMMOCTBIO COXPAHUTh XOTS OBl TUCHhMEHHBIE CBU-
JIeTeIbCTBA 00 OCHOBHBIX Bexax oOuMHHOW >xu3Hu JlarBum (Bobe
et al., 1971). B 2018 . OObeanHEeHNEe TPH TONACPKKE TOCONBCTBA
pecnyOnuku B M3pawuie noaroroBmwio coopHuk «From Latvia to the
Mediterranean. Prominent Jews from Latvia — Contributors to the
Creation and Development of the State of Isracl» (E. Valk ed., 2018).
B Hem coOpana uH(popmMarms o 29 Beixoanax u3 JlarBum, BHecImx
HauOoJiee 3HAYUTEIbHBIN BKIa B cTaHoBIeHHe M3panns. [To nanHbIM
OpraHu3alyy, paboTy Ha STOM HaNpaBlICHUU TUIAHUPYETCSI MPOAOII-
KHUTb, a 3aBEPIUINTHCS OHA JOJDKHA COCTABIEHHUEM OTAEIHHOIO CIpa-
BOYHHKA, TIOCBAMIEHHOTO HCTOPUICCKAM JIMIHOCTSIM (A. Bank, 2018).

[ToMrMO CHMBONMYECKOTO 3HAYEHHUS [IISI IBYCTOPOHHETO COTPY/-
HuyectBa Mexy Jlarsueit u U3paunem, koropsie B 2017 . oTMeTHIN
25-neTHull 100MIICH MUILTIOMAaTHYECKUX OTHOIICHHWH, NaHHBIA cOOp-
HUK HHTEPECEH €Il U C TOUKH 3pEHUs CPaBHEHUS C CUTYyallell BHY-
TpH caMOH pecnyOnuku. B kHHUre O0NBbIIMHCTBO MyOIHUKAIMA O PO
€BPEeNCKOi OOIIMHBI B MOTUTHYECKON YKM3HHU COCPETOTOUEHBI BOKPYT
BOTIPOCA O TOM, Ha YbEW CTOPOHE OKa3aJIMCh €BPEH TOCIE MPUXOAa
COBETCKOI BJIAaCTH, a B OoJlee MIUPOKOM CMBICIIE — O €BPEWCKOM Tia-
TPHOTH3ME Ha (OHE 3HAKOBBIX COOBITMII B UCTOPUH PECIYOIHKH.
TaxoBel, k mpumepy, kuuru «Espen JlarBuum u CoBeTckasi BIIacTh,
1928-1953: wnayunsiit ouepk» (dpubun, 2010) wmm «lcTtopus
JlatBun. XX Bex» (bneiiepe, 2005). B KopoTKoii 110 CpaBHEHHIO C Ha-
3BaHHBIMH BHIIIIe U3AaHUSIMU Opormrtope, n3nanHoi OO0beanHEeHnEM,
3aCIyTH B MOCTPOSHUH JBYX TOCYJIApCTB, a KaK CIEJICTBHE U MPOSB-
JIeHHE JBOWHOM JIOSIBHOCTH MMEIOT MOJIOKUTENIBHYIO OLEHKY, IpH-

3HAHHYIO HE TOJIbKO CAMHUMHU pElaTrpuaHTamMH, HO U B HEKOTOPOM
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CTEeTeHN BiacTAMU JlaTBum, O 4eM CBHJIETENBCTBYET MOJEPIKKa
paboTel Ham COOPHUKOM, OKa3aHHAs IIOCOJBCTBOM PECITyOIHKH
B Uzpamne. Crout oOparuth BHIMaHNE W Ha TIOAOOPKY OMorpadui,
BKJIIOUEHHBIX B COOPHUK. 3HAYNTENBHYIO YaCTh 0TOOPAaHHBIX HCTOPU-
YECKUX JUYHOCTEN COCTABIISIIOT aKTUBHBIE YHACTHUKHA CHOHUCTCKOTO
nwkenns. Cpean QUryp, OTIIMYMBIIMXCS B Pa3BUTHHU JIBYX TOCY-
JlapCTB, Ha3BaHbl, K NIpUMEpPY, poxkAcHHBIA B [IcKoBe M3pamyIbCKUil
ncropuk X. beitrmapt n skc-mnaBa 1lladak M. Xapamb, MOsSBUBIIHI-
csi Ha cBeT B Burebcke. B Ouorpadum nocieqHero BakHO, 4TO ce-
Mbsl €r0 CEpbEe3HO MOCTpajaia 0T KOMMYHHCTOB, YTO CTaJIO MOBO-
noM i nepee3na u3 Coserckoit Poccun B layrasnuiic. X. beitHapr,
oKa3zaBIIMCh B Pure B Bo3pacte 6 JeT, XOAni TaM B €BPEMCKYIO THM-
Ha3WIO, a TAKXKe CIYXKWJI B apMuu. Takum o0pa3oMm, 3aMETHO COBIIa-
JICHHE B OLICHKAX POJIM €BPEEB B UCTOPHUHU JIaTBHH, KOTOpBIE NAIOT BbI-
XOIIBI U3 pecnyOnuky B M3paune 1 MecTHbIE HICTOPHUKH, CBSI3aHHbIC
C OOLIMHOM.

[Momumo »toro OObenUMHEHHME 3aHMMAETCs MyOJIMKalUed Tie-
pUOAMYECKUX H3MaHui. B apxumBax opraHuzanu COXpaHMIICS BbI-
myck xypHana «Sa B3-Sam» (A. Bank, 2018), koTopsrit matupyercs
1977 . C 2003 1. opraHu3aus medaTaetr OrOJUIETEHb «DIJICHHY,
COCTOSIIIMI M3 CTAaTel Ha PyCCKOM W uBpHUTe. BTOpble, kak npaBu-
JI0, PEACTABISIOT COOOI COKpAIeHHBIH MepecKas pyCCKOSI3bIYHOM
BepcuM. B HEKOTOpBIX ciyyasx MPHUBEICHBI LIUTATHI HA JIATBHIIIICKOM
a3bike. OCHOBHOM MacCHB pa3MEIICHHbIX TaM MaTepHuajioB IMOCBS-
IICH MPEACTOSAIMM WM 3aBEPIIMBIIAMCSI MEPOIPUATUAM IO CIIy-
Yal €BPEHCKUX Mpa3gHUKOB WM MaMATHBIX HCTOPUYECKUX JaT,
TaKXe OMYOJMKOBAHBI CTaTbH O BBLAAIOLIMXCS WIEHAX OpPraHu3aluu
U MX POJCTBEHHMKAaX, OTIIMUYMBLINXCSA B O0ppOe 3a cBOOOLY BbIC3a

u3 CCCP uiu opraHu3aiuu OOIIMHHOW Xu3HY B JIaTBUM U DCTOHUH.
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bronmerens conmepkuT nHpoOpMaio 00 OTKPBHITHH €BPEHCKHX My-
3eeB B TamuHHe, JIuenae, my3ses rerto u myses JK. Jlunke B Pure,
CHHArOTH B 3CTOHCKOHW ctonmiie. [loMrMo 3Toro aBTOpaMu M3IaHUS
paccMaTpHuBalOTCsl OCHOBHBIE UTOT'M B3aUMHBIX BU3UTOB IEPBBIX JIUL]
JlarBuun, Dctonun u Uspawis. YacTe myOnukanuii mocBsieHa moJu-
TUYECKOW CHTyalliM B MPUOANTUHCKUX pECIyOIHMKax, a TakKe 0COo-
OeHHOCTSIM OOIIMHHOMN JKU3HU TaM.

B pamkax O0bearHEHSI BBIXOAIBI B3 DCTOHHH UMEIOT CBOIO CEK-
IO, MHOTAA YCTPaWBAIONIYI0 OTIeNbHbIe Meponpusatus. Kak yxe
YIOMHHAJIOCH BBILIE, y4acTHE €BPEEB M3 pPErMoHa B HECKOJIBKHX
BOJIHAX aJMM MpPHUBETO K TOoMy, 4To B M3pawmne y mpezacraBurenei
ceMell TepBbIX pPENaTpUaHTOB COXPAHWIMCH IOPOH YHUKaJIbHbIE
MPEIMETHl M CBHJETENHCTBA, XapaKTepU3yIOIIUe IOBOCHHBIN OBIT
o0muHeEl. B cimydae ¢ DcToHMeW MaHHBIN (DaKT IIOMOT CO3IaTh MY-
3ei ICTOHCKOTO €BPECcTBa, OCHOBOM ISl IKCIIO3UIIUHN KOTOPOTO CTal
YIOMHMHABIIMKICS Bblle apxuB. PaboTy Hax co3maHueM Mys3est Bel
M. Pribak, koTOphlii caM penarpuupoBaicsi B Hawaie 1970-x rr.
Hcropus co3nanHOro MM My3est Hadanach ¢ IHTepHeT-caiita, 3apabo-
tapmero B mapte 2006 ., ¢ TOMOIIBIO0 KOTOPOTO ObliIa MPEAIPUHSITA
TIOTIBITKA COOpaTh BOCITOMUHAHUS CTOHCKHX eBpeeB. [1o cioBam ca-
Moro M. Pribaka, OTKIIMK Ha 3TOT IMPHU3BIB IPEB30IIIEI BCE OXKHIAaHUS.
[ToMuMO cOOCTBEHHO BOCTIOMHHAHHI BBIXO/ILIEB U3 PECITYOJTUKH, TPHU-
exapmux B [Tanectuny B 1930-¢ — 1940-e rr., ynanoch HailTu u pen-
KM€ TPeIMETHl, YaCTh KOTOPHIX IMPHILIOCH «BBIIPAIIUBATh» Yy Ha-
cnenuukoB (Perbak, 2016). [Ipu 3ToM 17151 KOTO-TO BEIIb, K IPUMEDY,
IIaroYKa CTyICHYECKOH KOPITOPAIi, OTHOCHIIACHh K KATETOPHH «CTa-
poro xJiaMa», B TO BpeMsl Kak JIpyrue, kak roBopus M. Peibak B uH-
TEPBbIO, KHEOXOTHO paccTaBajiuch ¢ Bemamm» (Poidak, 2016). O0b-

eIMHEHUE aKTHBHO MOJICPKUBAJIO paOOTy HaJ apXMBOM U My3eeM
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JCTOHCKOTO €BpPEHCTBa, COMAEHCTBYS IMOWCKY HOBBIX CBHIETEIHCTB
U pacmpoCTpaHEHUI0 WHQPOPMAITUU depe3 OIIIICTEHD «IUICHHYY.
Myzseii Haxoautces B Tammnne Ha ynuie Kapy, 16, cocenctpys ¢ O6-
LWIUHHBIM LEHTpOoM U cuHarorod. Eme B 1924 r. mo stomy aapecy
ObUla OTKpBITa €BpelicKas IIKOoia, BO30OHOBMBIIAs CBOIO paboTy
B 1990 . (EBpeiickuii my3eit Octonuu, 2016).

OtnenpHasg opraHm3anus Oblla CO3/1aHA CIIACEHHBIMH BO BpEMS
XomnokocTa eBpesamu u3 Jluenau B M3paune. B cepeaune 1980-x rr.
Acconmanys u3nana asa HHQOPMaIMOHHBIX OyKIieTa, IepBbIid U3 KO-
TOPBIX BKJIIOYAJl JIMIIb UMEHA M ajpeca BeDkMBIIMX B Karactpode,
BTOPOI1 OBLT JJONIOIHEH BOCIOMHHAHUSIMH, HATUCAHHBIMU Ha UIUIIIE,
HEMEIIKOM M aHIIMHCKOM. AKTHBHOCTH JAHHOTO OOIIECTBAa TECHO
CBSI3aHa C JIEATEIBHOCTHIO OOIIMHHBIX CTPYKTYp JIATBHICKUX €Bpe-
eB B CIIIA. KpoMe Toro, peryiaspHo IPOBOAITCS CJICTHI JINCIaliuaH,
onnH u3 KoTopbix B 2007 1. Obw1 opranu3oBan B M3pawmne (Crers
eBpeeB Jluenau...). Bmecte ¢ Tem mo cBoeMy BimsiHHIO Accolua-
LU CyIIECTBEHHO ycrynaer OObeIMHEHUIO BBIXOAUEB u3 JlarBum

1 DCTOHUH.

OO0muHHbBIE CTPYKTYPHI eBpeeB
u3 Jlurebl B U3pauie

Bo mHOrOM cxX0Xuil MyTh B MPOIECCE HHCTUTYIIUOHAIH3AINH
OOIIMHHBIX CBsi3el mponum Beixoalsl u3 Jluteel B Uspawmie. OqHa-
KO €CTh Y HUX U CBOS OTJIHUYHUTENIbHAsS 0COOCHHOCTD, 3aKJII0YAIOIIa-
SCSI B CTPEMJICHUH OOBEIUHATHCS HE TOJBKO TIO MPUHITUITY BHIE3a
13 KOHKPETHOH CTpaHbl, HO W B 0ojee MMPOKUX paMKaxX OOIIHO-
CTH eBpeeB-IIMTBakoB (flkmmoBa, 2019). B nanHOM ciydae o mo-

CJICAHUMHU IMOHUMACTCA HE PCIMIHMO3HOC TCUCHHUC, a COBOKYIHOCTb
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TIOTOMKOB €BpeeB Bemmkoro kusbkecTBa JINTOBCKOTO, MMEIOIIHX HCTO-
PHUYECKYTO, IMHTBUCTUIECKYTO U Teorpadudeckyro cBs3b (Litvak...).
Accommanysi JTHTOBCKUX eBpeeB B I3pamne Oblta ocHOBaHa
emie B nepuoA umrysa — B 1932 ., 3areM B Hee BIMBAIUCH NpPECTa-
BUTEIM HOBBIX BOJH ayinu. llepBoHavyanbHOW CBOeH 3ajaveit 00b-
CIMHCHIE CTABUJIO OKa3aHWE TIOMOIIHM Tepecenenam B [lanectune.
B 1990-¢ rr. Ha (hoHE BOCCTAHOBJICHHUSI HE3aBUCUMOCTH peCIyOiiu-
KM, COIIPOBOXK/IABIIEHCS IEPEOCMBICIICHUEM €€ UCTOPUH, OPraHM3a-
IIUsl COCPEIOTOUMIIa CBO€ BHUMAaHNE Ha O0pb0OEe ¢ aHTHCEMHTHU3MOM
1 panscudukanueit ucropuyeckux paxros. HecMoTps Ha T0, 4TO 3T
mpo0JieMa B paBHOW CTEIICHU aKTyajbHa JIJIsl BCEX TPEeX MpHOaNThii-
CKUX pecrnyOlHK, MIMEHHO BbIXoAlsl u3 JIuTeel, rae norubmo 94 %
noBoeHHoro eBpeiickoro Hacenenusa (Katz, 2008), npennpuanmManu
HamOoJiee aKTUBHBIE JIEHCTBUS ISl TOTO, YTOOBI BOCTIPENSITCTBOBATh
peabunuranuy MoCOOHMUKOB HAIMCTOB. Ha HavanpHOM 3Tare mepBo-
CTEIICHHOE 3HAYCHUE COXPAHSJ BOMPOC O MPUBICUCHUH K OTBET-
CTBEHHOCTH JINTOBLICB, IPUHUMABIIUX Y4aCTUE B YOUHCTBAX €BPEEB.
Torna e Havan u3aaBarhesi HHGOPMAIIMOHHBIN OroJIeTeHb «JIuTBa.
[Ipecrymienne n HakazaHue. HanbombIy o n3BECTHOCTE PUOOpes
BblTycK Ne6 3a stHBapb 1999 r. B HeM nomuMo crareil, paccka3biBa-
IOIUX 00 0COOCHHOCTAX OTHOIIEHUH MEXy JIUTOBLAMHU U €BPESIMH
B rofiel BTopoil MupoBoit BoitHbI, X0J0OKOCTE HA TEPPUTOPUU PECITY-
OJIMKH, a TAaKXKE EBPEHCKOM BOIPOCE BO BPEMEHA COBETCKOM BIIACTH,
COJICPIKUTCS CIIUCOK W3 HECKONBKUX THICSY MMEH TEX, KTO MpHYa-
CTeH K YHHYTO)KEHHIO JINTOBCKHUX eBpeeB. OH COCTaBIIEH 110 TOPOAaM
C KpaTKOM XapaKTEepPUCTHKOM HACEIEHHOIO IYHKTA, BKJIIOYAIOILEH
YHUCIIEHHOCTh JOBOCHHON €BpEHCKOW OOIIMHBI TaM, BPEMEHHU IIpH-
X0/1a B TOPOJA HAIIUCTOB M PEAKIUU JUTOBCKOTO HACEJICHMsS Ha 3TO.

OTI[GJII)HO OIMUCBHIBAKOTCA CPOKHM YHUUTOXKCHUA €BPECB B KaXKIOM
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W3 MPHUBEACHHBIX HaceleHHbIX MyHKTOB (Melamed J.A. ed., 1999).
OcoOpr1it erT w3 117 YenoBek MepednciseT JIUI, COBEPITUBIITHX
HamOoJee cTpamHbie npecTyuieHus. B konme 1990-x rT. tuToBcKue
BJIACTH HE MHMLIMUPOBAJIM apeCTOB MEPEUNCIICHHBIX B U3AaHNUN KOJI-
nabopaunonuctoB. boree toro, B 2011 1. oduc penakropa u aBropa
MHOTHX MaTepualoB TOW MyONMKalWU, PyKOBOAUTENS ACCOLUAINH
1. Menamena cam moaseprest 06bicKy MHTepIona mo 3ampocy mpo-
Kyparypsl JINTBBI HA TOM OCHOBaHMH, YTO B CIIMCKAX, HAlleYaTaHHBIX
3a 12 jiet g0 3TOTO, PUrYypHUPOBAIM MMEHA HALMOHAJIBHBIX I€POCB
pecnyonuku (Ben-Moshe, 2011). Hecmotps Ha T0, 94TO 0 CyIIECTBO-
BaHUM W3JaHus B JIuTBe, OE3yCIOBHO, 3HAIM JTaBHO, MOBBIIICHHOE
BHUMaHHUE K HEMY ObLIO CBSI3aHO C MOSBICHUEM UMEH U3 HeTo Ha caii-
Te Acconmanuu.

Eme onHuM HampaBjeHHEM AEATEIIBHOCTH OpPraHU3alud CTa-
na Ooppba ¢ ypaBHHUBAHHEM COBETCKOTO W HALMCTCKOTO BIIMSHHS
Ha JIUTBY, B OTHOLIEHHH KOTOPBHIX MPUMEHSETCS TEPMUH «OKKYIIa-
umsi». B 1998 1. M. Menames nonbitancs oOpaTHTHCS K TOTAAITHEMY
pe3uIeHTy pecnyonuku B. AnamMkycy ¢ TeM, 4ToObI PEeAOTBPaTUTh
co3/laHue 0OIIel KOMUCCHH TI0 OIICHKE MPECTYIUIEHHH COBETCKOTO
1 HaIUCTCKOI'O PEKMMOB, OJHAKO HE CMOI' 3TOMY BOCIIPENATCTBO-
Barb. Komuccust Obuta co3mana, a B YHcCiie €€ YYaCTHUKOB OKa3aJics
9KC-IUpeKTOp MeMopuana « s Ba-Illem» U. Apan. Pabora komuccun
MIPO/IOJIKAJIaCh B TEUEHUE CEMH JIET, a €€ UTOIOM CTajo yTBepKJie-
HUe, 9T0 XOJOKOCT Ha TeppuUTOpHH JIMTBBI coBepiiancs Mpeumy-
LIECTBEHHO MECTHBIMU IIOCOOHHMKAaMH HaUMCTOB. Takoi BBIBOX cTall
OCHOBaHUeM A npecienosanust M. Apana, omHako (opMaiabHBIM
MIOBOJIOM JIJIsl paccieJOBaHUs MIPOTHUB HEro ObUIO TO, YTO BO BpEMs
Bropoii MUpoBOil BOHHBI OH COCTOSIJI B HAPTH3aHCKOM OTpsiae, 0o-

poBuiemcs ¢ HauucTaMmy B JIutse. B pesynbrare reHepaiibHas MpoKy-
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parypa JIUTBBI BBIJIBHHYJIA IPOTUB HETO OOBUHEHHS B IPHYACTHOCTH
K yOWiiCTBaM MHPHOTO JINTOBCKOTO HaceneHus (Mupocnasos, 2017).

CrouT OTMETHTh, UYTO CHUTyallusl TOJy4YWJIa HEOJHO3HAYHYIO
OIICHKY CO CTOPOHBI JINTOBCKOW €BpEWCKoW OOIIMHBI. Tak, BBIMYCK
Ne3—4 ee nmepuoamueckoro usganus «Jerusalem of Lithuaniay, BbI-
menmuii merom 2009 1., BechbMa HEONPEICICHHO OXapaKTepU30Bal
KOH(JIMKTHYIO CHUTYallMIO, CBSI3aHHYIO C ONYOJIMKOBaHHEM CITUCKA
M. Menamena. C OJHOI CTOPOHBI, TaM YTBEPIKIACTCSA, YTO, YUUTHI-
Basi HEJIOCTYITHOCTh JOKYMEHTOB, HEJIb3sl C YBEPEHHOCTHIO «yKa3aTh
Ha yOUHID), XOTA, 10 MHEHHIO aBTOPOB, «UX OBLIO JOCTATOYHO, YTOOBI
yarnutoxuth 200 ThIC. eBpeeB B JlutBe» (Chersonskij, 2009). He co-
IUTUCh BO MHEHHUSIX TMPEICTABUTENN OOIIMHBI M BBIXOMIBI U3 Hee
B M3pausie u 1o moBoay BO3MOXKHOCTH CPABHEHHS JIBYX PEKHMOB —
HAI[UCTCKOTO W COBETCKOro. Tak, 4ieH JHMTOBCKOTO IapiiaMeHTa
3. 3unrepuc, Bo3napisaBmii OOIMIECTBO KyJIbTyphl eBpeeB JINTBBI
[OCJIE €r0 yUPEeIUTENbHOTO che3fia B Mapre 1989 1., npuaepxusai-
Csl MHEHHSI O CIIPaBEAJIMBOCTH Takoi aHanoruu. OJHAKO HE TOJIBKO
1. Menamen GbUT He COITIACEH C TAKUM IOIXOI0M, HO U cama EBpeii-
ckas oOmmHa JINTBEI, CMEHHBIIIAast PyKOBOJICTBO. B ToM ke «Jerusalem
of Lithuania» yTBepkmaeTcs, 9TO TaKHe B3IVIAIBI SBISIOTCS CBHIC-
TEJIHCTBOM IOTIBITOK 3aCTaBUTh UCTOPHUIO CITY’)KUTh HHTEPECAM ITOJTH-
tuku (Chersonskij, 2009).

C TeueHreM BpeMEHH BHUMaHHE K MPOOIeMe UCTOPUYECKON TTaMsi-
1 1 Karactpods! co cTopoHbl Accolianii He CHU3UIIOCh, HO CTallo
nproOpeTars uHble popMbl. BeTyrienne B EBpocoro3, a Takke WHTe-
pechl coTpymHIYecTBa ¢ M3pamnem morpeboBanu oT BumbHroca yrie-
JISTH OOJBIIIE BHUMAHUS CITydasiM TPOSIBICHHUS aHTHCEMHTHU3MA, CJie-
JIaB IJIaBHOW apeHoil /i ero padkuranus MutepHer. B pesynbrare

1 o0beMHeHue BbIXo/leB 13 JIUTBbI B M3panse BbIIENsSET B KAYECTBE
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OTAETHHON 3a7a49u 00pHOY C TaK HA3BIBAEMBIM KPUNMOAHMUCEMUNU3-
mom (Grodzensky). [TomruMo 3TOTO OpraHU3aIvsl 3aHUMAETCSl COXpa-
HEHHWEM HaCJeNns W TPaJUINi JTUTOBCKUX €BpeeB. ACCOIHAIis 3Ha-
KOMUT CBOHMX YYaCTHHKOB C M3BECTHBIMH BBIXO/LIAMH U3 PECITYOINKH,
MpOoCTaBUBIIUMUCS B M3pamie, paccka3blBacT O TEUCHUHU JIMTBAKOB
B uympan3me. Kpome Toro, Kk COTpyIHUYECTBY MPUTIIAIIAIOTCS HE TOIBKO
BBIXOIIIBI U3 3TOTO TOCynapcTBa banTum, HO U TUTBAKH, TPOKUBAIOTITHE
1o BceMy Mupy. OTenbpHas BKIaIKa Ha caiiTe 00beIMHEHSI TTOCBSIIIIe-
Ha M3BECTHBIM eBpesiM-TuTBakaM (Association of Lithuanian Jews...).

Ouepennasi cMeHa PYKOBOJICTBA, Mpou3olIeanas B Accouuanuu
B 2014 r, mpuBena K CYIIECTBEHHBIM M3MEHEHHSIM B XapaKTepe ee
nestenbHOoCTH. C OHOM CTOPOHBI, IO TaHHBIM CaiiTa, yBEIMUNUIOCH
YUCJIO €€ yYaCTHUKOB, OIHAKO C JPYroi — (hMHAHCOBBIC TPYIHO-
CTH, TTOTpeOOBaBIIHEe PehOPMUPOBAHKS OPTaHU3AMMH U IIEPECMO-
Tpa OrOKeTa, MPUBEIH K 0TKa3y OT HEKOTOPHIX BUAOB aKTHBHOCTH,
BKJIFOYAsI U3/IaTeNbCKYIO0 JesaTenbHOCTh (Grodzensky). [Tomumo 3T0-
r'0, OTHOILIEHUE OOBEMHEHHUS K BJIACTAM PECIYOIUKHU CTaI0 HECKOJIb-
Ko josmbHee. Tak, eciu . Menamen HacTauBal Ha HEOOXOIUMOCTH
OOUKOTHPOBATh MEPOIPHUATHS C YIACTHEM TIOTUTHKOB W3 JIMTBBI
M3-3a UX OTHOIICHUS K MPU3HAHUIO OTBETCTBEHHOCTH 32 XOJIOKOCT,
TO B IOCJIEHEEe BpPeMs HAMETWIIMCH TCHICHIIMH K peaHn3alHu COo-
BMeCTHBIX MHUIMaTuB. Hampumep, B mapre 2018 1. B mocoiabcTBe
Jluteel B M3panie cocTodnoch MEpONpHUsTHE C ydacTHeM ACCOLU-
anuu U o0beTUHEHMS 0] Ha3BaHueM «beiit BuiibHay, Ha KOTOpOM
MIPEACTABUTENIN OpTaHU3alUN PETaTPUAHTOB IMONYUIA TPHUIIIAIIe-
HUE TIPUHSTH y4acTHe B COBMECTHOH AESITEThHOCTH B PECITYOJIHKE
(Representatives of Lithuanian..., 2018).

Haspannas Boiie «beit BunbHay, ocHoBaHHas B 1946 1., crana

elle OJHUM OOBEAMHECHHEM JIMTOBCKUX eBpeeB B M3pawmie, X0Ts ero
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AaKTUBHOCTH HalpaBjeHa Ha HECKOJbKO MHbIe 3a1adu. llenbio opra-
HU3AIUU SBISIETCS MEMOpHaH3aIys Haclenus eBpeeB BuibHIOca
(BuiibHA), KOTOPBIN B MPOIILIOM OBLT CTONHIIEH Bennkoro kHshkecTBa
JIutoBckoro u Peun IlocnonuTol, T.€. B LIMPOKOM CMBICIE UMEET
LENIBI0 COXpaHEeHUE HacieAus OOMIMHBI JHMTBAKOB. JlesTenbHOCTD
«beiir BunbHa» B OOJIbIICH CTEIIEHH OPUEHTHUPOBAHA Ha KYJBTYPY
n obOpasoBanue. OO0 ITOM CBHUJIETENLCTBYET MPOBEICHHE JIEKIINH,
BBICTYIUIEHUH apTHCTOB M CO3[aHWE COOCTBEHHOTO Xopa. CTOWT OT-
METHUTh, 4TO Accoruarnus OBIBIINX JKHATeNed BUibHA CTONKHYIACh
B IIPOLIECCE CBOETO CTAHOBIICHMS M Pa3BUTHUS C OONBIIMMU (GUHAHCO-
BBIMHU CIIOXHOCTSIMU, Oyy4H BBIHYKICHHOW B T€UEHHUE MPOIOIIKHU-
TEJIBHOTO BPEMEHHU COOMpPATh CPEJACTBa HAa OOUIMHHBIN oM. Kpome
TOT'0, HEIIPOCTO IPOUIEIT IPOLECC CMEHBI IOKOJIEHUN PyKOBOAUTEIEH
(The Association of Jews from Vilna...). B pe3ynbsrare, HecMOTps
Ha TIPOIOJDKUTENHFHYI0 HCTOPHIO CBOETO CYIIECTBOBAaHUS, OpPTaHU-
3alMs 3HAYUTENBHO YCTymaeT AcCCOIMalliU BBIXOALEB M3 JIMTBEI

B Uspauie.

IIpodsema pecTuTylIUM eBpeicKOM COOCTBEHHOCTH
B cTpaHax bajaTuu riazamu penarpuaHToB

Cpenu BOIIPOCOB, XapaKTEPU3YIOMINX OTHOIICHUS pernarpuaHToOB
C TOCYyZIapcTBaMHU UCXOfa, 0c000e MECTO 3aHMMAIOT Takue MpooIe-
MBI, KaK PECTUTYIUS €BpEHCKOW COOCTBEHHOCTH, JIBOMHOE TpaX/IaH-
CTBO W MEHCUOHHOE 00ECIICUCHUE BBIXO/IICB U3 PETHOHA, MPOKUBA-
romux B M3pame. HanGomnpimee BHnManne OObeIMHEHUS €BPECB U3
JlaTBUM M DCTOHHH COCPENOTOYECHO Ha IEPBON TeMe C TPHUBSI3KOMH
K TIOJUTHKE O(UIIHANBHON PUTH, TOCKOIBKY B DCTOHHH CUTYaIHs

BOKPYT BO3BpALICHUS WX KOMIICHCAIIUHU 3a UMYIICCTBO, YTPAYCHHOC

274



I'maBa 8
OOIIMHHBIC CTPYKTYPhI BEIXOALEB U3 cTpaH bantuu B M3panie

€BpesIMH B rojibl BTOpoit MUPOBOIi BOWHBI, ObLIIA B IIEJIOM YPETYJIUPO-
BaHa B 1990-¢ IT. 3manus BO MHOTHX CIIydasX apeHIOBAINCH OOIITH-
Hoii (Property restitution. .., 2007), a Bopoc 00 IMyIIecTBE YaCTHBIX
JiL OBUT pelIeH Ha OCHOBE 3akoHa 00 OCHOBHBIX (hopMax coOCTBEH-
HocTH 1991 1n

WHoit Obuta cutyanus B Jlateuu, rne OObeMHEHUE BECbMa 3MO-
LIMOHATIFHO oTpearupoBano Ha otka3 Ceiima JlarBum oT paccMmotpe-
HUS 3aKOHOTIPOEKTA O PECTUTYIINN eBPEHCKOH COOCTBEHHOCTH B HOSI-
ope 2006 1., 110 YCTIOBHSAM KOTOPOTO OOIIMHA JODKHA ObLIa IOTYYHUTh
KOMITEHCAIlUM 33 HEIBHKUMOCTb, NMPUHAIJIEKAIIYI0 OpraHu3alu-
SIM W YacTHBIM JIMIIaM, MMOTHOIIMM B XOJIOKOCTE M HE OCTABUBIIUM
HaclleJHUKOB. B crarbe, HanmmcanHoi D. Bankom miis OrouteTeHs
«O1IIeiiHy», OTMEYAeTCsI, YTO YACTHYHO OTBETCTBEHHOCTD 32 MIPOBAI
3aKOHOJIATEIbHOM MHUIMATUBBI JISKUT Ha pyKoBojcTBe EBpeiickoii
obmmas! JlatBun (EOJI), koTopoe, 10 ci1oBaM aBTOpa, «IIPOBENIO He-
JIOCTATOYHYIO TOATOTOBKY MMEHHO cpenu aenytaroB Ceiima, mpu-
HSIB Ha BEpYy 3aBEPEHMsI HEKOTOPBIX MOMUTHKOB» (. Bank, 2007).
OTnensHO B Marepuale Mmoq4epKUBaeTCsl, 4TO MPodIeMa peCTUTY I
“MeeT paBHOE 3HaueHHeE IS eBpeeB B JIaTBUM U BBIXO/IIEB U3 pPECITy-
Oomuku B V3pamse, MOCKOIBKY OHU TaK)Ke SBISIFOTCS HACIETHUKAMHE
atoit coocTBeHHOCTH (D. Baik, 2007).

B Boimycke «3Ouneiiny» 3a HOosIO0pb cieayromero roga 3. Bank
MMO3UTHUBHO OT3bIBAETCS O MOAKIIOYEHUHU K Ipoleccy BecemupHoi
eBpEeNCKON OpraHu3aIuy 10 PECTUTYLIHH, a TaKXKe OTMedaeT MpH-
BJICUCHHE K HEMY 3apyOeKHBIX MPECTaBUTENeH U ero cOOCTBEH-
Hele ieperoBopsl ¢ MU /I Jlareum (3. Bank, 2008). Hago ckazars,
YTO TaKas MO3UIINS PACXOIUTCS C TOHUMaHHUEM TIPOOIIeMbI, XapaK-
TEPHBIM Ul M3PAUIIbCKOIO BHEIIHENOJIUTUYECKOIO BEAOMCTBA.

ITocon Wzpaumns B JlarBum JI. Bap-Cams u ee 3kc-3amecTuTesh
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L. Mupkun B unTepBbio MecTHBIM CMI HEOAHOKPATHO MOJYEPKH-
BaJi, YTO CUTyalHs OJDKHA PEmIaTbCs HCKIIOUNTENHHO Ha YpPOB-
HE B3aMMOOTHOIIEHUH MEXIy BIACTSIMH M €BPEWCKOW OOIINHON
(Paiders, 2016; Mupxkun, 2015). [Ipencenarens CoBeta eBpelicKux
o6muH Jlareuu B 2010 1. mpennpuHUMaN MOMBITKY BO BpeMs Iepe-
TOBOPOB C TOTHAIIHUM MHUHUCTPOM HWHOCTpAaHHBIX el M3pawmms
A. JlubGepmanoM mOOyAWTH MPABUTEIHCTBO TOCYIAPCTBA OTKPHITO
3asiBUTH O CBOEH TOUKE 3pEHUs, UCTIONB3YS B KaueCTBE apTyMEHTa TOT
(bakT, 4TO YacCTh CpeNCTB OyAeT MepedrcieHa B MOJIb3y pernarpuaH-
TOB, OJJHAKO yCIEXOM 3Ta UHUIIMATHBA HE YBEHUAJIACh.

B centa6pe 2012 1. O. Bank BHOBb 0003HAUWII CBOIO TO3HIIUIO
o npodJieMe PeCTUTYLIMU Ha CTPaHHIIAX OKOJUIETEHS B CBSI3U C OT-
KazoM MuHHCTpa toctuimu JlarBum I. bep3uHbllia MOArOTOBUTH
CITUCOK OOBEKTOB, MPUHAIICIKABIINX OOIIMHE, C IENBI0 TOTYYCHHS
nocieAyronie komrnencanuu. I maBa O0benuHeHus eBpeeB Jlarpun
u OctoHuu B M3pawmie orMeTs1 6€3yCHeNHOCTh YCUITHHA, TIPEpH-
HATBIX Ul pelieHus npoodieMbl BecemupHo# eBpeiickoii opranusa-
1Mel o pecTUTYLINH, Yb€ BOBJIEUEHHE B IIPOLIECC PaHee paccMaTpu-
BaJ MO3UTHBHO. BMmecTe ¢ TeMm, Ha €ro B3IV, IEIECO00pPa3HOCTD
OTIOpPBl Ha aMEPUKAHCKYI0 aJIMUHUCTPAIUI0 W OOIIMHY BBIXOIEB
n3 Oantuiickux pecnyonuk B CIHIA coxpansutacs (2. Bank, 2012).
[Tomumo 3toro, OObegUHEHNE HE COMIACHIOCH C TIOAXOJOM K Op-
raHu3allid Tpolecca PECTUTYLUU, NPEUIOKCHHBIM JIATBUHCKUM
obmectBoMm «lllamup» Bo miaBe ¢ M. Bapkaxanom. C Touku 3pe-
HUS TIOCTIETHETO, CPEJCTBA JOKHBI HATPABIATHCS MCKIIOUNTEIBHO
TEeM eBpesiM, KTO MPOooiKaeT MpoknuBaTh B Jlateuu (3. Bank, 2012).
3areM KpUTHKA B aJpec opraHu3anuu co cTopoHbl OObeIHHEHUS
nponosskuiach usz-3a Beixoaa «amupy» uz CEOJL, uTo, o MHEHUIO

penarpuaHToOB, MOCTABUJIO 1104 COMHCHUEC ITPpaBO CoseTa BbIpaKaTb
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BceoOIMe MHTepech JATBUHCKUX OOIIMH B IMpOIEecce MOTydYeHUS
komrmeHcaruit (3. Bank, 2015).

B mae 2016 1. B OroiuieTeHe MPUBETCTBOBAIOCH PEIICHNE JIATBUI-
ckoro Ceiima o0 mepenadye OOLIMHE MSATH OOBEKTOB (31aHUS EBpeii-
CKOH HIKOJIBI, yUuIuIna U OoJbHUIBI B Pure, a Takxke IBYX CHHAror
B lOpmane n Kanzgage). Ilo MHeHHUIO aBTOPOB «O1IEHHY», 3TO JUIIIb
MIEPBBIN 3Tal B MpoIlecce MOMyUYSHHs] KOMIIEHCAINA, TIOCKOJIBKY 00-
IIMHA CHHCOK OOBEKTOB, MOIJIEKALIMX PECTUTYLMH, BKIIOYAET IIO-
psanxa 270 nosunmit (Ilepseiii aTam Bo3BpamieHus. .., 2016). B camoit
JlatBun DOHI pPECTUTYLHMH TaKXKe HaMepeH MPONOJDKUTH PadoTy,
OJTHaKO MPHOPUTETOM, Cy/s MO BCEMY, CTAHOBUTCS HE BO3BPAILEHHE
caMHX OOBEKTOB, 8 KOMIICHCAIIHS 32 HUX, YTO OOBSCHSIETCS, TOMUMO
IIPOYET0, BBICOKOH CTOMMOCTBIO paboT 10 BOCCTAHOBIICHHUIO yXKe 10~
Jy4eHHBbIX 30aHui. Kpome Toro, He BcenseT Hafex 1 Ha NepCIeKTUB-
HOCTh pelleHHus NpoOJieMbl U CUTYalsi B IPaBUTEIbCTBE CTPAHbI,
IJIE BOIIPOC PECTUTYLIMU MBITAIOTCS CHATH C MMOBECTKH JIHA, PyKOBOI-
CTBYSCh HEBO3MOXKHOCTBIO MPOSIBISITH 0c000€ OTHOLICHHE K TMpe.-
CTaBUTEISAM OJHOM 3THUYECKOM I'PYyMIbl B IPOTUBOBEC OCTAJIBHBIM.
CHOXHBIMH OCTalOTCS W B3aWMOOTHOIICHHWS BHYTPH OOITMHHBIX
opranuszauuii, rae «lllamup» mo-npexHeMy BbIpa)kaeT HecoIvlache
C paHee yTBEP)KICHHBIM IIPOLIECCOM, HACTauBasi HA TOM, YTO KOM-
MEHCAUN 32 COOCTBEHHOCTb, COBOKYITHYIO CTOMMOCTH KOTOPOH
M. bapkaxan onenuBaeTr B 200 MJIH €BpO, TOJIKHBI paclpeneisThes
MeXy eBpelickiumu opranmzanusivu (Bindere, 2019).

Brixoaries m3 JIMTBBI mpollecC PECTUTYLHH EBPEHCKOW COO-
CTBEHHOCTH TAaKXX€ 3aTPOHYJ, OAHAKO AMCKYCCHS MEXIy HHUMH
1 opuuMaIbHBIM BUIBHIOCOM B MEHBILICH CTENEHH OKa3ajlach OT-
pakeHa B OTKPBITHIX UCTOUHHUKAX. YacTHyHOE perieHue npoodaeMbl

KOMIICHCAIIMI 3a HMMYIIECTBO, MPUHAIJICKABIIEE EBPEsIM, OBLIO
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nocturayto B uioHe 2011 r., xorna CeiiMm pecnyOnuku npuHsa 3a-
KOH 0 10OpOBOJILHOM KOMIIEHCHPOBAaHMHM 33 HEABMKUMOE HMYILe-
CTBO €BPEUCKUX PeNMTHO3HBIX 00MH JIuTBE (CeiiM MpUHSI 3aKOH
0 KOMITeHCANHUsX..., 2011), Mo ycIoBUsSM KOTOPOTO OBLIO PEIIECHO
JenaTh eXeroaHble Beliatel B mepuon ¢ 2013 mo 2023 rr., pas-
Mep KOTOPBIX YCTAHABIIMBAETCS MMAPIIaAMEHTOM B XOZI€ YTBEPKICHUA
OrO/KETa, OCHOBBIBASICH HAa (DMHAHCOBBIX BO3MOXKHOCTSIX PECITy-
Onmuku. MecTHast eBpeiickas OOIWHA W TPHUBJICUCHHBIC 3apyOexk-
HBIE €BpPEHCKHUE CTPYKTYPHI, CPEAHN KOTOPhIX BecemupHas eBpeiickas
OpraHu3alMs M0 PECTUTYLNHU, B LEJIOM MOJOKUTEIBHO OTHECIHCH
K JaHHOMY pelleHnto BuibpHIoca. Bmecre ¢ TeM y HEKOTOpBIX BO3-
pakeHUS BBI3BAN TOT (akT, YTO K CPEICTBAM, MOIYYCHHBIM B Ka-
YeCcTBE KOMIIEHCAIINHU, UMEIOT J0CTYI WHOCTPAHHBIE OpPTaHU3aIlIH,
YTO 03HAYaeT BO3MOXKHOCTb UX PACXOJOBAaHUS B CBOMX HHTEpECax,
a HE HCXOAS M3 HYXJ HCKIIOUMTEIbHO €BPEHCKON OOLIMHBI pe-
cnyomuku. Ilo MHeHHMio camux BwIxoaueB u3 Jluteel B M3panie,
CYLIECTBEHHO 3aHMKEHO OBIJIO KOJMYECTBO OOBEKTOB, 38 KOTOPHIC
roJiaraeTcsi KOMIIEHCallns, MOCKOJIbKYy BMecTo Oomee 400 Takux
00BEKTOB cTIMCOK uX BKJItodaeT b 110. [Tomumo 3toro, kputrke
[IOJBEPIVIACh OLICHKA HEABM)KUMOCTH, 3aMETHO 3aHU3UBIIAS €€ CTO-

nmocTh (Pemenue JIMTBEL.., 2011).

BOHPOCLI COXpaHCHUS JBOMHOIO rpa;xaiaHncrea

Hnsa Beixoaues u3 crpan bantuu, npoxuBaromnx B M3pawuie,
KpaliHe 4yBCTBUTEJBbHBIM CTajl BOINPOC O BO3MOYKHOCTH HAJIUYUs
BTOPOTO IpaXkJIaHCTBA, KOTOPOE B UX IOHUMAaHUHU 03HA4aJI0 U JOMOJ-
HUTEJIBHYIO BO3MOXHOCTb COXPAHEHUS CBSI3U CO CTpaHaAMU MCXOJa.

HpI/I O9TOM HX IMO3UIHA OKa3ajJdaCh 3HAYUTCIIBHO bonee NPpUHIOHUIIA-
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ATBHOMN, HEXEIN y eBPEHCKOTO HACEICHUSI CaMUX MPUOATTHHCKIX
pecnyonmuk. B JlaTBUM B COOTBETCTBHH C 3aKOHOM OT 22 WO
1994 1. mpaBo Ha ABOIHOE T'Pa)KJAHCTBO UMEJIH HCKIIOYUTEIBHO
JIMLIA, pPaHee BBIHYXICHHbIC TOKUHYTh €€ TePPUTOPUIO BCICACTBUE
OKKYTaIluu, K KOTOPOW MNpUpaBHUBAIACH U MOJUTHUKA COBETCKOU
Brnactu. Hauunas ¢ 2011 1., mo MHHUIIMATHUBE TOTJAIIHETO IMPE3H-
neHTa pecnyonuku B. 3atnepca Hauanack paboTa Hal OMPaBKaMH,
HEOOXOINMOCTh KOTOPBIX OOBSCHSIIACH BAXXHOCTHIO TpaHCchopMa-
LMY 3aKOHOJIATENIbCTBA C YYETOM BCTyIIeHUs B EBpocoro3. B okTs-
Ope 2013 1. monmpaBKM K 3aKOHY O rpakJaHcTBe JIaTBUM BCTYNUIH
B cwiy. [1o ux ycnoBusiM rpaxxjane pecryOiIuKd MOTJIIH COXPAHHUTh
TpaXIaHCTBO B CiIydae IMOJYYEHHUS BTOPOTO B CTpaHE, BXOMSIICH
B EC, HATO, EBpomneiickyio accomuamuio CBOOOTHONW TOPTOBIH,
ABcTpanuiickuii coro3. Takke Ha 3TO UMEJIM MPABO T€, KTO UMEI
rpaxxaancTBo bpaszunuu, HoBolt 3enaninuu nuiam HHOro rocyaapcTaa,
3akitouuBIIero ¢ JlarBued COOTBETCTBYIONIMM NBYCTOPOHHHM [TO-
roBop (3akoH o rpakaancTse..., 2013).

N3paunb u Poccust octanuch BHE JAAaHHOIO CIMCKAa, HECMOTPA
Ha TO, 4TO JUIsl HAX 3TOT BOMPOC MMeJ ocoboe 3HaueHwe. bomee
TOTO, KypC Ha3BaHHBIX CTPAaH B OTHOUICHUH JIaTBUU CyIIECTBEHHO
orTn4daercs. Tak, U3pamsIbCKOe MPABUTEIHCTBO CTAJO C OOJIBIINM
BHHUMaHHEM OTHOCHUTBCS K PETHOHY, BUAS B TPeX pecIyOnuKax
npoBOAHUKOB cBoux uHTepecoB B EC. Takxke MOXHO OTMETHUTH
CXOJICTBO HallMOHAJbHBIX MOJAWUTUK JlarBuu u U3paund. [Ipu stom
MIPEICTaBUTENN PYCCKOM oOmumHK B JlaTBUHM MHUIIMKMPOBAIN OOPB-
Oy 3a cBom mpaBa 4epe3 oObennHeHne «L{eHTp cormacus» BO TiiaBe
¢ ObBIMM M3poM Purm H. YmakoBbiM. 3a penkuM HCKIIOUEHHEM
JIATBUMCKHUE €BPEH 3aMETHOM aKTUBHOCTH Ha 3TOM HaIpaBiICHUU

He mposiBisuiH. B M3paunne ke mpeAcTaBUTENH OOIIMHBI MOMBITA-
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JIUCh Pa3IUYHBIMU CIIOCO0AMHU JOOUTHCS UCIIPABICHMS TOKYMEHTA,
BKJTIOYAsT HamNpaBiIeHUe meTuImid B aapec CeliMa u cOop moamucei
B nHTepHeTe (SIkumoBa, 2016).

Kaxk coobmmino O0beaquHenne BEIXOALEB U3 JlaTBun U DCTOHUNA
B WM3pawune, mocie MmoiaydyeHHUs: KOMMEHTApUEB OT MPEICTaBUTE-
neit FOpuanyeckoll KOMHUCCUM JAaTBUICKOTO IMapiiaMeHTa aKTyallb-
HOH OCTajach BO3MOXXHOCTH ITOJYYEHHUS TBOWHOTO TPaKIaHCTBA
B WHIUBUIYaTbHOM IIOPSIIKE Ha OCHOBE 3asBJICHHS CaMOTO JIMIIA
WM €T0 IMTOTOMKOB, B KOTOPOM OBI YKa3bIBAJIOCH, YTO YEIIOBEK I10-
KUHYJA pecyonuky 1o 17 utonsa 1940 1. B pe3ynbrare mpeciieaoBa-
HUSI HAIIUCTCKUM HJIM COBETCKUM PEKUMOM U HE BEPHYICS A0 4 Mast
1990 r. (3. Bank, 2013). Ilpu stom riaBa O0benunenus O. Bank
IOBOJTBHO CKETITHYCCKH OTO3BAJICS O TOTOBHOCTH JIATBUHCKUX BIla-
cTell paccMaTpUBaTh 3asBIICHUS U3PAWIBTSH, a TAKXKE CUel Helele-
coo0pa3HbIM o0OpalleHne B HHANBUAYAILHOM TOPSIKE, TOCKOIBKY,
10 €r0 COOCTBEHHBIM CBUJICTEIBCTBAM, JIOBOJLHO MHOTO BBIXO/IIICB
u3 JlarBuu B M3pawnie ObLIN 3aMHTEPECOBAHBI B HAJUYUU BTOPOTO
rpaxknancTsa (2. Bank, 2013).

B JlutBe mMena MecTo MPOTHUBOIONIIOKHAS cuTyarus. B 2016 t.
npe3uieHT pecnyonukn /. [pubayckaiite mommucaa monpaBKH K 3a-
KOHY O TPaKIaHCTBE, ITO3BOJISIOININE EBPESIM-TTUTBAKAM, TOKHHYBIITHM
TEPPUTOPHIO COBPEMEHHOW pecIyOIHKH B MEKBOSHHBIN TIEPUOJ, 00-
paTUTHCS 3a MPEJOCTABICHUEM TPAKIAHCTBA, XOTS paHee B CTpaHE
JIEHCTBOBAJ TOT XK€, UTO U B JIaTBUU, PUHITUI HEOOXOTUMOCTH JTOKa-
3aTh (PaKT MpeciieTOBaHIi OKKYTIaIMOHHBIME BIacTsAMU. boiee Toro,
MUHHUCTEPCTBO BHYTPEHHUX JIel PECITyOIHKH J1a)Ke BBIIBHHYJIO WHHU-
[MATHBY O PACCBHUIKE paHee OOPaTHBIINMCS 32 TPAXKIAHCTBOM U I10-
JIYYUBIIMM OTKa3 JIMI[AM YBEIOMIICHH, B KOTOPBIX COO0INAIOCh ObI

00 U3MEHEHUAX B 3akoHomareabcTBe. 1o cTaTucTHke I[enapTaMeHTa
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murpanuu JINTBEI, TakoBBIX TONbKO 32 2015-2016 1. 6pUTO GOJIEe
160 genoBek (Ceitm mpuHSI mompaBkd..., 2018). MectHas eBpeit-
CKasi OOLIMHA JJOBOJIBHO CIIOKOHHO BCTPETHJIa HOBOCTH 00 M3MEHE-
HUSIX — BO MHOTOM IO TOH NpHYMHE, YTO OJOOpEHHAs MHULMATUBA
HUKaK HE 3aTPOHYJa BOIPOC O PECTUTYLIMH €BPEHCKON COOCTBEHHO-
ctu. Kpome Toro, cama o cebe EBpetickast o0muna JInTBbI Kak opra-
HU3aIUs HE CIMIIKOM 3aHHTEPECOBAHHO OTHOCUTCS K MOIEPKAHHIO
OTHOUICHUH C OBIBIIMMM COOTEYECTBEHHHKAMH, Ha YTO MOCIECIHHUE
HEPEJIKO KAITYIOTCS TIPH MOCEIIeHNH peciyonukn (Skumosa, 2019).

Haunmenee nomynsipHbIM BOIPOC O TPaIaHCTBE ABJISIETCS B cpelie
BBIXO/1IEB U3 DcToHuU B M3pansne. CormacHO 3CTOHCKOMY 3aKOHOJ1a-
TEJILCTBY, JIMIA, TIOJIyYUBIINE IPAXKIAHCTBO IO POXKIICHHIO, HE TIOJI-
JIeKaT ero JIMIICHWIO, 4To rapantupoBaHo Koncrurynwmei. OmnHako
€CJIN YEJIOBEK IIPUHSUII IT'PasKAAHCTBO JIPYroro rocyiapcrsa, KOTopoe
TpeOyeT OTKaza OT WHBIX, TO U3 3CTOHCKOTO €My NPHUIETCS BBIMTH.
Ecnu rpakaaHCTBO MOJIydeHO MyTeM HaTypalu3aldH, TO MPOLEIy-
pa BbIBOJA HAYMHACTCS ABTOMAaTHMYECKH TPU BBISABICHUM HaUUUS
rpaxaancTBa uHoH crpanbl (Kodakondsuse...). B mocieanue rojs
MTOJTUTHKHU aKTHUBHO 00CYKTAal0T BO3MOYKHOCTbH 3aKpEIICHHS Ha 3aK0-
HOZATEJIbHOM YPOBHE JABOMHOTIO rpak1aHCTBA, YTO [I03BOJINIO ObI CO-
XpaHWUTh SMUTPAHTaM CBS3b C JCTOHMEH Mmocie oTbe3na. Ha mpumepe
HOBOTIPUOBIBIINX B M3panse ganHasi MpakTHKa HE paccMaTpHuBaiach,
a BOIIPOC KacaeTcs IPerMYIIeCTBEHHO TeX, KTO yeXaJ B IpyTrue cTpa-
bl — uineHsl EC. Taxoke mpobiema akTyalbHa IS PYCCKOS3BIYHOM
oOwmuHbl. Penarpuantel u3 OcroHun B M3pause, cyds 1O IaHHBIM
nx OObeawHEHNs, He O0CYXTaiu 3Ty NpoOJIeMy Tak K€ aKTHBHO,
Kak, K IpuMepy, BeIXoaus! u3 JlarBuu. Bo3MoxHO, 00bsCHSETCS 9Ta
TeHJeHIMA TeM, 4yTo V3panib He TpeOyeT 0TKa3a OT BTOPOIO Ipaxk-

AaHCTBa, €CJIM YCJIOBCK IIpUEXall Croda B COOTBETCTBUU C 3aKOHOM
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0 BO3BpaIeHnu. B TakoM cirydae pemarpuaHT UMeeT MpaBo Ha 3CTOH-
CKO€ TPaKITAHCTBO IO POXICHHWIO, COOTBETCTBEHHO, HE JIMIIACTCS
ero. [1o craructuke, ¢ 2000 o 2016 IT. U3BECTHBI TOJIBKO ABa CIydas
MIPHOOPETEHHSI ICTOHCKOTO TPaKIAHCTBA M3PAMIIBTIHAME ITyTEM Ha-

typanuzanun — B 2005 u 2006 rr. (Naturalisatsiooni kors Esti...).

IIpobaema 3aK/II09eHUsA 10TOBOPOB
0 COLMAJILHOM O0eclie4eHUH PenaTpUuaHTOB U3 CTPaH
baaruu B Uspanie

Takoxe 4yBCTBUTEIBbHBIM JJIsI peaTpUaHToB U3 cTpad bantuu B 13-
pauie sIBJISIeTCS BOIPOC O COIMAIBLHOM 00€CTIeYeHUH TPakIaH IIeHCH-
OHHOTO Bo3pacra. JlarBus npusHaet uzpamibckue Tpedosanus. B 2006
u 2008 rT. 6BUTO TIPOBENEHO NIBA PayHIa KOHCYIBTAIMN 0 JTaHHOMY
BOIIPOCY, OJHAKO K aKTUBHOM (ha3e pabOThl HAJl COMIAIIEHUEM CTOPOHBI
tak 1 He npuctynn (Koran, 2010). Ha cragun neperosopos O0b-
enuHeHue BbIxonues u3 JlarBum um Dctonuu B M3paune noanepskano
9Ty WHHIMATHUBY, OXKHJasl, YTO OHA OyAeT 0J00peHa B KOPOTKHE Cpo-
ku. Bromierenp «Oiieiiny» B BbITycke 3a HOs10ps 2008 T., cChUIasCh
Ha MHEHME IpeicTaBuTesedl MHCTUTyTa HAlMOHAIBHOIO CTPaxoBa-
HUSI, YYaCTBOBABIIMX B OOCYKAEHWMHM, Ha3Bajl HO3ULMIO Purn «Hau-
6onee nporpeccuBHOi» (Ilomydnm am M1 ieHcH1O. . ., 2008). Bmecte
C TeM OpraHu3auus BbIpakajia OECIOKOMCTBO B CBSI3H C TEM, YTO 3a-
TATHBaHME MPOIIECcCa CONIACOBAaHMS JOTOBOPA HEMpHEMIIEMO JUIs ca-
MHUX TICHCHOHEPOB, T.K. MHOTUM W3 HHX, [0 JAHHBIM OOBETHMHEHHS,
y’ke Ha TOT MOMEHT ObuT0 O0sbiie 80 yieT. B manbHeleM, B OTIHnIne
OT TIpoIiecca PECTUTYIIMH €BPelcKol coOCTBeHHOCTH, OOBeTMHEHNE
MPOSIBUIIO MEHBLINI HHTEpEeC K npobieme. He3HaunTenbHbIH BCIJIECK

Juckyccuit uMen mecto B 2016 . Bo BpeMs MOAMMCAHUS POCCHHCKO-
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M3PanIbCKOTO COIVIAIICHUSI O TIEHCHOHHBIX BhIIIaTax. Toraa ObLIo
MOAYEPKHYTO, 4TO JIaTBUS «CONPOTUBIAETCSY NPUHIATUIO TOKYMEHTA,
4eM OTIIMYaeTcs OT OOJbITMHCTBA cTpaH EBpomnsl (Zieve, 2016).

JIutBa M DCTOHHUS OTBEPraloOT HAJIMUME 00s3aTEIbCTB Mepes ObIB-
IIMMH  cooTeuecTBeHHUKaMHU. [Ipn sToM TanmnuuH npeamouuTaeT
HE pearupoBaTh Ha 3arpochl U3PAUIBCKOTO MPABUTEIHCTBA, KOTOPHIC
TaKke MOCTymaroT B ero aapec ¢ cepeauasl 2000-x rr. (Koran, 2010).
JIuTBa Ha YpOBHE OTHEIBHBIX MOJUTHUECKUX (DUTYP JEMOHCTPUPYET
BpaXk1eOHBI HACTPOW OTHOCHUTENIFHO MEPCIEKTUB 3aKIIOUEHHS CO-
IJIAlleHUs O MEHCHOHHBIX BhIIIaTax. Tak, B 2013 . gemyrar Ceiima
ot Couman-nemokparndeckoid maptuu b. Bpagayckac mpemmoxmn
Wzpanmo camomy Jienath BBIIIIATH JTUTOBIAM, CHACABIIMM B TOJBI
Bropoii mupoBoii BoiHbl eBpeeB (Lithuanian lawmaker..., 2013).
OnHaxo 00JBIIOE 3HAUCHHUE B KOHTEKCTE NEHCMOHHOIO 00eCIIeUeHHs
BBIXO1EB U3 JIMTBBI UrPaeT 3aKOHONATENBCTBO B cdepe MpeaocTaB-
nenust rpakaanctsa. [1o 3akony JIutsa nenaet neHCHOHHBIE BBITUIATHI
rpakaaHaM CTPaHbl, MOCTOSHHO MPOYKUBAIOIINM 32 PyOeKOM, a Tak-
Ke JINIAM, BBIIIEANINM U3 €€ TPaXKIaHCTBa, HO YeXaBIIMM B TOCynap-
CTBa, C KOTOPBIMU BHWIIBHIOC MOJIHCAN COIalIeHHe O MIEHCHOHHBIX
BhlmIaTax. [lociieiHee TMTOBCKUE BIACTH OTBEPIalOT, OAHAKO BHECEH-
HBIC B 3aKOH O TPXJAHCTBE IONPAaBKH OTHOCHTENILHO €BPEEB-JIHUT-
BaKOB MOTEHLIHUAIBLHO MOTYT CIIOCOOCTBOBaTh M3MEHEHHSM Ha 3TOM
HarpasieHudn. B nenom ke, mo manabiM DoHJa TOCYIApCTBEHHOTO
COLMANIBHOTO cTpaxoBaHus Sodra, B M3pawmne mpoxuBaeT mopsijika
1800 4enoBeK, MOIMYYAIOMIMX COIHAIBHEIC BHITUIATH U3 JIMTBEI, OfI-
HAaKO CTaTUCTHKAa OCHOBaHMH U IIEPEBOAA CPEICTB OTCYTCTBYET
(Zilionis, 2017).
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Takum 00pa3oM, MO’KHO TOBOPHTH O TOM, YTO BRIXOAIBI U3 JlaTBuy,
Jluteel 1 DcToHMM, MpokUBaroIye B V3pawuse, CKIOHHBI K COXpaHe-
HHIO CBsI3e CO CTpaHAMM MCXO1a, KOTOPBIE ISl HUX UMEIOT HE TOJIBKO
KYJIBTYPHO-UCTOPHYECKOE, HO U TPKAaHCKO-IIPABOBOE 3HAYCHUE — Ha-
IIPUMED, TBOMHOE I'PAKAAHCTBO M COLMAIIBHBIE BBIILIATHL. bosee Toro,
B OTHONICHWSAX ¢ oQuIaIbHbIMU BiacTsMu JlarBum, JInTBeI 11 DcTO-
HUH OHHU HEPEJIKO 3aHIMAIOT O0Jiee HEMPUMHUPUMYIO TIO3HIINTO, HEYKEITH
MPEICTaBUTENN MECTHBIX €BPEHCKUX OOLIMH U opraHuzauuii. Bo MHo-
TOM 9TO OOBSCHSETCSI TEM, YTO EBPEHCKOE HACEICHNE TPHOATTHHCKHUX
peciyOirK, B TIOIABISIFOLIEM OOJIBIIIMHCTBE YXKE HE pacCMaTpPHUBAOIIEe
Tt ceOst BOBMOYKHOCTh penarpraiii B M3pamis, paccykiaer B Iyxe
€BPOIEHCKON MOJIUTUKH, B TO BPEMsI KaK BBIXOAIBI U3 cTpaH bantuwu,
npoxuBaromue B M3pause, mo pa3HbIM MPUYHUHAM BCE €IIle OITYIIAoT
CBsI3b CO cTpaHaMu ucxona. Kpome Toro, HecMOTps Ha HATMYKE NPETeH-
3Wi K BIACTSIM MPUOANTHHCKUX TOCYAapCTB, B TIPABOBOM OTHOIICHUH
pernaTpraHThl B Topasio OOJIbIIeH cTerneHn cBsi3anbl ¢ M3paunneM, koto-
PpBIit OTBeuaeT 3a obecrieuenne nx 6a30BBIX OTpedHOCTEH. Maso Toro:
MIPU3BIBAs K CKOPEHIIIEMY PEIICHHIO TaKuX MPOOIeM, KaK COIMAIbHbBIE
BBIIDIATHI M PECTUTYIIUS, OHH 3a00TATCS PEUMYIIIECTBEHHO 00 obecrre-
YEeHHUH JyYIIUX YCIOBUH ku3HU B M3panse, oMHOBpEMEHHO IpeIpH-
HHUMas IOIIBbITKU HO6YI[I/ITI) K 60)166 IleﬂTCHI:HOﬁ 3alluTe UX MHTCPCCOB
[IPABUTENLCTBO. Tak MpOSBIAETCS MX JBOMHASL JIOSUIBHOCTB, KOTOpast
TIOYTH HE CBOMCTBEHHA €BPEHCKHUM OOIIMHAM, OCTABIIMMCS B TIpHOa-
THICKHX peciyonrkax. bomee Toro, ee opMbl IPaKTHYECKH HE CO3/Ia-
FOT KOH(DTUKTHBIX CUTYaIWi, TIO3BOJISS M JIAJTbIlle OObEINHEHHUSM BBI-
xoxues u3 JlarBun, JINTBBI 1 DCTOHUM HE U3MEHSTH CBOUM TpPaJIHLIUsIM,

MpOoaoJDKasA CyIECTBOBATL U UHTETPUPOBATLCA B U3PAUIIBCKHC PCATIN.
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I'maBa 9
Kuth u padorars B U3paunsie: onbIT ObIBIINX
COBETCKHX I'PaKIaH
C HAPYIIEHUSIMH 3PEHHS
To live and to work in Israel: experiences
of Ex-Soviets with visual impairments™

BBenenue

Lenb 3TOTO HCCNENOBaHUS — TOKa3aTh OCHOBHBIC MPOOJIEMBI,
CBSI3aHHBIE C TPYAOYCTPONCTBOM M 3aHATOCTHIO OJHOW M3 TPYIII HU3-
pPamIIbCKOTO OOIIECTBA, — PYCCKOS3BIYHBIX UMMHUTPAHTOB C OTPaHU-
YEHHBIMH BO3MOXHOCTSIMU 3710poBhs (OB3), mpuexaBmmx B CTpaHy
nocie 1989 . Otu npolieMbl MpoaHANIN3UPOBAHbI HA OCHOBAHUH
KH3HEHHBIX HCTOPUH OBIBIIMX COBETCKUX I'PaXKJIaH C HAPYLUICHUSIMH
3pEHHMSI, UCTIBITABIINX PAa3JIMYHbIC TPYJHOCTH aJIAITAl[iH K HOBOH pe-
AITBHOCTH.

Bo Bcem mupe monn ¢ OB3 cocrasmstor mpumepro 1/10 gactpb
HaceleHus (T.e. B HACTOsIIee BpeMs MpuMepHO 750 MITH. 4elloBeK)
(BcemupHnsiii goknan 06 uaBanmaHocty 2011). CormacHo nokmary
Bcemupnoti Opranusanuu 3npaBooxpanenusi (BO3) o6 uHBanmu-
HOCTH, OK0JIO 15% HaceneHust B MUpe UMEET pa3iInyHbIe OrpaHuye-
HUS, CBA3aHHBIE CO 3710pOBbheM (MekIyHapoaHasi CTaTHUCTHKA WHBA-

mugHOoCcTH 2018). DTH MaHHBIE SIBHO HETIONHBI M3-32 IJIOXOTO ydYeTa

* Enena Hocenxo-Ilmetin
** Elena Nosenko-Stein
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B cTpaHax «modanpHoro FOra» BeiaeacTBre BOOPYKEHHBIX KOHIUK-
TOB ¥ T.11. [locTapenne 9acTu HaceNneHMs 3eMIIH, yCTIEXH METUIIHBI
Y 3/[paBOOXPAHEHUS B CTpaHaX «mtodampHOT0 CeBepay Toxke Criocoo-
CTBYIOT POCTY 4HMCIA JIOAEH, UMEIOIIUX PA3NIUYHbIC OTPaHUYEHUS
10 3/I0POBBIO (BBIX&XKUBAHHUE JETEH ¢ CHIBHOM HEAOHOIICHHOCTHIO;
JieueHHUE 3a00JICBAHMIM, PEK/IC CUMTABIIUXCS HEU3JICUMMBIMU; YCIIe-
XU TEPOHTOJIOTHUH U Jp.).

OueBuHO, uTO JTFOMH ¢ OB3 COCTABIAIOT OTPOMHBIN «CETMEHTY Ye-
JIOBEYECKOTO OOIIECTBa, UMEIONINH Creu(rIecKkrne 0COOEHHOCTH TO-
BEJICHUS, TIOTPEOHOCTH, YHUKAJIBHBIN OITBIT, >)KU3HEHHBIE CTUIIA H MHO-
roe Jpyroe, 4To TpedyeT N3yHUeHUs U OCMBICIICHHUSI.

[ToMuMO OOBIYHBIX TIPUYUH, BEIYIIMX K MHBAJIMTHOCTH (pa3InIHbIC
TpaBMBI, 3a00JIeBaHMSI, HEMIPABUIIBHOE JIeUeHHe ), B V3paniie 3ToMy crio-
COOCTBYIOT BOCHHBIE JEUCTBUS M TEPPOPHUCTHUYECKHE akThl. [loaTomy
peadHIUTAINK U aaNTalluy JIFOEeH ¢ MHBAJIMIHOCTHIO (OCOOSHHO BO-
SHHBIX (4eMy CIIOCOOCTBYET CBOSOOPA3HBIH KyJIBT apPMHH) B TOH CTpaHe
yaensiercst Oonbioe BHUMaHue. locynaperBo M3panis u Poccuiickas
®denepanus B 2012 1. paruduipposaiiu Konpenipro OOH o npaBax uH-
BaymoB (KonBeHtus o nmpaax uHBamuaoB 2012). W3pawmns moammcan
ee B 2007 1., Poccus — B 2008 . OgHako 3TO HE MCKITFOYACT HAJTMUIHS

psina cepbesHbIX MPobIIeM, O KOTOPBIX 31eCh OyAET PaccKa3aHo.

N CcTOYHUKH U METOAbI

B ocHOBy 3TOT0 HCCIE10BaHMS TOJI0KEHBI YEThIPE U3 JBEHAILIATH
WCTOpHIA, pacckazanHbIXx MHe B M3paune B 2013 r. nTepBhio OBLIH
0TOOpaHbI UCXOJIS U3 TOTO, YTO JFOAM MBITAJINCh — YCHEIIHO WIN HEeT —
HalTH paboTy B HOBOHM cTpaHe. DTO OBUIM WHTEPBHIO C JIFOIb-

MH, UMCIOUIMMU HAPYHICHHUA 3pCHUS, BCAYIIUC K HMHBAJIUMAHOCTHU.
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Bce mHbOpMaHTHI paccka3piBalid O CBOCH KXKU3HHU U «HMHBAIHIHOM
ompiTe» B CCCP mam mMOCTCOBETCKUX cTpaHaX (€CIM WHBATUIHOCTD
Yy HHX y)ke ObLTa Ha MOMEHT DMUTPAIIH ), B TOM YHCIIE O CBOeH pabo-
T€, a TAK)KE 00 OIBITE KHU3HU C HHBAIMAHOCTHIO B M3panie. 3anucan-
HBIC Ha AUKTO(OH U paclIn(ppoBaHHBIE HHTEPBBIO aHAIN3UPOBAIUCH
B MCPCIICKTUBE BCC TOI'O K€ «MHBAJIUAHOI'O OIIbITa» U €TI0 BIMUAHUSA
Ha TIOTBITKY HAWTH paboTy. Takum 00pazom, s HCTIOIh30BaIa (aBTO)
ouorpaduueckuii Meron (Life History), mmpoko mpuMeHSIEMBIA IT-
HOJIOTAaMH M COIIMOKYJIBTYPHBIMU aHTPOIIOJIOTaMHU.

3TO HCTOPUH OAHOTO MYKYUHBI M TpeX *eHuH u3 Poccnn, Ykpa-
uHBl 1 MonjoBsl (HenpusHaHHOH [IpumHecTpoBckoil MosaBcKoi
pecnyO/IMKK) C Pa3HOH CTEIEeHbI0 MHBATUAMU3ALUU (OT TOTAIBHOMN
CJIETIOTHI JI0 Pa3Nu4HOil crernenu Toro, uto B CCCP ompenensnoch
KaK «ciaboBusmmey). HTepBhIO MPOBOAMINCH Ha ceBepe M3pau-
ns: B Xailide u ee OKpeCTHOCTSIX, AoMa Y HHPOPMAHTOB (B TPEX CITy-
Yasix) ¥ B OpraHu3alH ISl He3ps4uX (OHO HHTEPBBIO).

OTH KU3HEHHBIE NCTOPUU PACCMATPUBAIUCH B KOHTEKCTE IIMPO-
KOTO CIEKTpa MpoOJIeM, CBA3aHHBIX C MHBAJIUJIHOCTHIO B OBIBIIEM
CCCP u l'ocymapcte U3panis. [103TOMYy BaKHBIMHU JOTIOJIHUTEITh-
HBIMH WCTOYHHKAMU MHE TOCITY)KWJIM pa3jIMYHbIe CTaTHCTUYECKUE
MaTepuanbl, onmyOnukoBaHHBIe LleHTpambHBIM OIOPO CTaTHUCTHKH,
MUHHCTEPCTBOM 3paBOOXPAHEHHS U APYTHMHU OpraHU3alMsIMU, HC-

CJICAOBATCIbCKUMU HEHTPAaMU U OTACIIbHBIMUA ClICIUAJIMCTAMMU.

KonuenTyanmaunﬂ HHBAJIUJIHOCTH

OOmenprHATOE ONpEETIeHNEe WHBAJIMTIHOCTH KaK COIMOKYIBTYp-
HOTO (heHOMEHa OTCYTCTBYeT M B HAYYHOH JIMTEpaType, U B MEXKITyHa-

ponubIx 1okymenTax. Hanpumep, BO3 Boinensier impairment (motepro
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KaKoro-Jimbo opraHa, HapyieHus (pU3nIeCKUX UK MEHTAIbHBIX (DYHK-
i), handicap (TpPyOIHOCTH B OCYIIIECTBIICHUH KAaKOH-TTHOO e TeTHHO-
CTH YenoBeka) u disability (T.e. OyKB. He-CnOCOOHOCMb, NITU OTpaHUYe-
HUE BO3MOYKHOCTEH, BO3HUKAIOIIIEE B PE3YJIBTATe PA3HBIX BPOXKICHHBIX
WM TPUOOPETEHHBIX HapyIeHui (BeemupHas opranusanus 3paBoox-
paHeHus).

Cornacao Konsernrun OOH o npaBax HHBAIMIOB, HHBAIHTHOCTh
(disability) sensercs ciencTBueM (U3HOIOTHICCKUX WIN (YHKITH-
OHAJLHBIX J1e(PEKTOB, BO3HUKIIMX B pe3yibrare 3a0oiieBaHUs, He-
cuacTHoro ciyd4as u np. (BcemupHslii mgoknan o0 WHBaJIWIHOCTH
2011). Orcrona u pa3HHIlA B CTATUCTHYCCKUX JIAHHBIX, IIPUBOJMMBIX
pa3HBIMU OpPraHU3aIUsIMK U B pa3HbIx cTpaHax. C aTUMu onpesere-
HUSMH CBSI3aHBI, B CBOIO OU€PE/Ib, HAJIMYME MM OTCYTCTBUE COIHU-
AIBHBIX MMOCOOWH, Pa3NIWYHBIX JILTOT WM, HAIPOTUB, OTPaHUYCHHH
B T€X WJIA UHBIX cpepax KHU3HHU.

B waydHO#l nmTeparype B paMKax HW3yYEHUS WHBaJIUIHOCTH
(disability studies) cyiecTByeT HECKOJIbKO MOJIEJIe MHBAIUIHOCTH.
Hutepec k mpobiemam mroneit ¢ OB3 pe3ko Bo3poc mocie Bropoit
MHPOBOU BOWHBI U 0cOOcHHO B 1960-¢ TT., KOTJ]a BO BCEM MHUpE pa3-
BepHYyIIach 00pb0a Pa3IMYHBIX MEHBIIMHCTB, B TOM YHCIIE MHBAJH-
JIOB, 32 CBOH ITpaBa.

Opnoli U3 Mofenel, MOTyYUBLICH B MPOLUIOM IIUPOKOE PacIpo-
CTpaHEHUE U COXPAHSIOUICH CBOU IMO3UIUU B PSJC TMOCTCOBETCKUX
CTpaH, siBjiseTcs MenuiuHckas. COorlacHO €M, HHBAJIMIHOCTh TIPEe/-
CTaBJISIET COOOM METUITMHCKYIO TIpodiieMy (pe3ynbTar 3aboeBaHms,
(DYHKIIMOHAIEHOTO HapyIIEHUS, THIHYTO ICUXOCOMATHYECKYIO TPaB-
My U TIp.), €¢ HaJ0 pelaTh MEAWIMHCKAMH K& Crocodamu (Jiede-
HUE U MEJULIMHCKAs peaOuInTaIus); €CIIU e YCTPAHUTh MPOOIIeMy

HE yAacTCsA, TO O YCJIOBEKE C MHBAJIUAHOCTBHIO CJICAYCT HPOABIIATH
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3a00Ty (OTCIONA MMPOUCTEKAET KOHIIETIT coyuanvhol 3abomut). iHBa-
JUTHOCTH, COTIIACHO ATON MOJIEIH — 3TO YeJIOBeUeCcKas Tpareaus, Ts-
JKelask TICUXOJIoTHYecKast TpaBMa (ITOCIIe0BaTeN! 3TON MOIeTH yiie-
JISIFOT 3HAYUTEFHOE BHUMAaHKE H3YYCHUIO PA3IIUYHBIX BHIAM TPaBM),
JIFOJIA C UHBAJIMHOCTHIO — TIACCUBHBIN OOBEKT COLMAIBHON PadOThI
W OTCTPAHCHBI OT MPUHATHS PEIICHUH (B TOM 4YMcie B 00NacTu 3a-
LIUTHI CBOMX TIpaB, 00pa3oBaHMs, TPYAOYCTPOHCTBA U Tp.) (CM., Ha-
npumep: Siebers 2008; Jonston 2005; Watson et al. 2012; Bolt 2014).
B HacTosmee Bpems 3a pyOeskoM HamOojee pacrpocTpaHeHa Co-
LUabHAS MOJIEh, COTNIACHO KOTOPOM HMHBAJIMIBI — HauOoJee Juc-
KpUMUHHpYeMasi 4acTh 0OIIecTBa, KOTOPOE HECET OTBETCTBEHHOCTD
3a Takoe noyioxkenue e, Cama e MHBAIUIHOCTh, TAKUM 00pa3oMm,
TIPEICTaBISET COO0H CONMAIbHBIA KOHCTPYKT, CO3IMaHHBIN YCIIOBHO
3/I0OPOBBIMH JIFOJIEMU B TIEJISX COIMAIBLHOTO KOHTPOJIS U MOJYNHEHHS
(Oliver 1996; Shakespeare and Watson 2001; Tregaskis 2002; Jonston
2005; Bolt 2014). OTa Moaens noaBEpraeTcsi KPUTHKE 32 HEBHUMAHUE
K ipobniemMaM uznosnoruu (BKiIrodast 00Jb, ICUHXOIOTUIECKUI U OMO-
IUOHAIIBHBIN AUCKOM(OPT U T.11.), @ TAKXKE 32 HEOCTATOYHOE BHUMA-
HUE K UCTOPHUUECKOMY KOHTEKCTY M KYJIBTYPHBIM OCOOCHHOCTSIM TOTO
i wHOTOo obmrectBa (Siebers 2008; Hocenxko-11ITeitn 2018).
[Tomumo ATHX HanboJee PacIpOCTPAHEHHBIX MOJIEIIEH CYIIIECTBY-
0T Japyrue: Hanpumep, apdupmaruBHas (TIO3UTUBHAS), UCXOMSIIAS
W3 YHUKAIBHOCTH OIBITA JIIONEH ¢ MHBAIUIHOCTBIO, HX JTOCTHKECHUH
B pa3HBIX 007aCTsIX (0COOCHHO B TBOPUECTRBE); IOPUAMUCCKAS MOJICTb,
CTaBsIIas BO IVIaBy yIVIa PaBEHCTBO BCEX JIIONEH, BKIIIOYAs MHBAJIH-
JIOB, €€ CTOPOHHUKH BUJIAT CBOIO 33]]a4y B OTCTAMBAaHWU HX IPaB; CO-
[MOKYIIBTYPHAS, HITH HCTOPUKO-KYJIBTYpHAsI MOJIENb, pacCMaTpUBATO-
11asi UHBAJIMJIHOCTh KaK KOHCTPYKT, CYIIECTBYIOIINN B KOHKPETHBIX

HCTOPUYECKUX, COLUANIBHBIX U KYJIBTYPHBIX KOHTEKCTAX, U Pl ApY-
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rux (Jonston 2005; Goodley 2011; Hocenxko-1Teitn 2018a; Ennains-
reBa 2018; Kypnenkoa 2018).

B cBomx wmccienoBaHWSX S TMPUAEPKUBAIOCH TOYKH 3PEHHS,
COIVIACHO KOTOPOH HMHBAIMAHOCTH MPEICTAaBISET CO00i Ouocouu-
aIbHBIA (DEHOMEH, CYIIECTBYIOIIMH B KOHKPETHBIX HCTOPHUYECKUX
YCJIOBUSIX M KYJIBTYPHOM KOHTEKcTe. B JaHHOM ciiyyae peub Mou-
netr o0 uHBanmaHocty U ee npobiemax B CCCP u mocTcoBeTCKUX
CTpaHaX, a TaKK€ O HOBOM OIIBITE PYCCKOA3BIYHBIX MMMHUTPAHTOB

B U3paure.

OrpanuyeHue BO3MOKHOCTEH
¢ y4eToM norpedHocTei?

B M3paune, kak 1 BO MHOTHX cTpaHax «miobampHOro CeBepay,
pa3nuyaroT OrpaHWYEeHHBIE BO3MOKHOCTH W WHBAIWAHOCTH (3TO
B psifie CIIy4yaeB TBITAOTCA J1enaTh U B Poccnu, XoTs U Hemocienosa-
TenbHO). Tak, Jmoneil ¢ orpaHUYEeHHBIMU BO3MOXKHOCTSAMU (aHauium
um myeabanym) B 2013 r. B U3panse nacuutbiBasioch 1 MiH. 360 ThIC.
genoBek. B 2016 r. ux gucio Bo3pocio n10 1 muH 450 Thic. yenoBek
(Report 2016). 13 aux mromeii TpyaocImocoOHOTo Bo3pacTa (T. €. B BO3-
pacte oT 18 10 67 ;meT) ObII0, IO pPa3HBIM oneHKaM, oT 800 ThIC. 10
1 MJIH. YeJoBeK.

WuBanunos xe (kaxum) B 2012 1. HacuuTeiBamoch okosio 600 ThIC.
yenoBek (People with Disabilities 2012; Persons registered 2013).
B 2018 1. 9T0 YKCIO BO3POCTO: TOJNBKO JIONEH B Bo3pacte OT 18
70 67 neT, UMEIONINX Pa3INYHbIe OTPAaHUYCHHS, CBSI3aHHBIE CO 3710-
poBbeM, ctasio 6oiee 704 ThIC. YenoBek, a 6onee 420 THIC. YETOBEK
nmerot naBanuaHocth (Facts and Figures 2018). 9to nmpumepHo 6%

TPYAOCIIOCOOHOTO HACEICHUS CTPAHBI.
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OrpaHWYeHUsIMH BO3MOXKHOCTEH CUHTAIOTCS «IIPOOJIEMBI  CO
3I0OPOBBEM, BIHSIONIMNE HA TOBCETHEBHYIO AKTHBHOCTBY JIFONEH.
WHBanuIHOCTH OIpenensieTcs Kak CIEeICTBUE MPOoOJIeM cO 370po-
BbEM, CEPhE3HO BIHUSIOIIMX HAa MX MOBCEAHEBHYIO >KU3Hb. llencun
10 MHBAJIMIHOCTH B V3pansie Ha3HA4aIOT JIIOASM, Y KOTOPBIX COCO0-
HOCTB paboTarh cokpaiieHa 10 50% (u3-3a OrpaHuuEHHBIX BO3MOXK-
HOCTEH 37I0POBb), @ TAKKE JOMOXO3SHKaM, Y KOTOPBIX BO3MOXXHOCTh
(hyHKIIMOHMPOBAHHS B IOMOX03siicTBe cokpariena 10 50%. YpoBeHb
9TOH paboTOCIIOCOOHOCTH WK (PYHKITMOHUPOBAHUS OIPENEISIeTCS
B bumyax Jleymu (MHCTUTYT HAlIMOHATILHOTO CTpaxoBaHus M3paniis)
(People with Disability in Israel 2012: 6; Persons registered 2013).
OTH KPUTEPHHU, XOTS M KaXyIIUecs JOBOJBHO PAaCIUIBIBYATHIMH,
OTIPENEIISIOT CTaTyc MHBAMUAA B M3paniie, 4To 1MO3BOJISET YETOBEKY
[IOJTy4YaTh MEHCHIO, Pa3IMYHBIC JIBIOTHI.

Heckonpko wmHaye obcrout aenmo B Poccum, B KOTOpoW WHBa-
JUIHOCTH (B TOM YHCIE €€ CTENEHH, TaK Has3bIBAEMbIC TPYIIIb),
kak u B CCCP, Gornee xecTko, 4eM B 3alaJiHbIX cTpaHax u M3pamuie,
CBsI3aHa C BOBMOKHOCTBIO/ HEBO3ZMOXKHOCTBIO Pad0TaTh. DTH IPYIIIEI
WHBAJIMTHOCTH OIpEnesieT OIpO MEIHKO-COMATBLHON JKCTIePTH-
3bl, KOTOPOE YCTaHABJIMBAET IPYIITY HHBAIMAHOCTH (OT 3-if — caMoif
JIeTKOM, 1o 1-if — HamboJee TKENoil), 4To BiedeT 3a co0oil mpaBo
WIN 3arpeT paboThl (TOXKE C PsIIOM OrpaHUYCHUI), a TaKKe pa3Mep
MEHCHUU U PA3ITUYHBIX JIBIOT.

CornacHO JTaHHBIM, TIPUBOAUMBIM LleHTpOM M3y4YeHUs] WHBAJIH/I-
Hoctu B Uucturyre bpykneiin (Disability Research Center, Myers —
JDC — Brookdale Institute), B nadane 2000-x 1. B M3pamne cpenn
moneir ¢ OB3 TpynocnocoOHoro Bo3pacra (18—67 ner) 17,8% co-
CTaBJSUIM JIIOAM C HapylICHUEM (H3HOJIOTHUECKUX (QYHKIMN; MM0Y-

™ 10% — ;monu ¢ ceHCopHbIMU HapylieHusIMH (4,2 % — Hespsuue u
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cmaboBumsmme; 3,7% — moyxue u cimabocasimammue); v 2,1 % un-
BaJIMIHOCTh HACTYNHJIA B pe3yjibTaTe XPOHWYECKUX 3a00IeBaHUil.
Oxono 16% wHBaMUIOB PabOTOCIIOCOOHOTO BO3pacTa — ATO JIOAH
C NCUXMYECKMMU M YMCTBEHHBIMH 3a00J€BaHUSIMHU. Y OCTaJIbHBIX
(oxono 47%) uMeroTcs Tak Ha3bIBaeMbIe MHOKECTBEHHBIC HapyIlie-
HUS, T.€. COUYCTAHWE HECKOJBbKHX HA3BAaHHBIX BbIIIE 3a00JCBaHUM
i nedekros (Shemesh, Nacamulli-Levi 2009: 31).

B «eBpeiickom cekxtope» monsa mromneit ¢ OB3 cocrasmser 13%
TPYAOCIIOCOOHOrO HaceneHus, B «apadckom» — 22%» (Facts and
Figures, 2018). [Ipuuewm, 3a npomeaniue 10 geT pa3pbiB MKy «CEK-
TOpaMm» yBEIUUWICS (IecsITUiIeTHe Ha3aa eBpeeB u apaboB ¢ OB3
obut0 21 1 24% COOTBETCTBEHHO), XOTs jaoiis apabo ¢ OB3 craina
HECKOJILKO MeHbIne. Jloys ke HHBATUIOB (Haxum), T.e. JToeH, nMe-
IOIIUX CepbEe3HbIe 3aTPYAHEHHS B IIOBCETHEBHON aKTUBHOCTH (Severe
disabilities, interfered with daily life), B «apabckom cexTope» moutu
B JIBa pasa BbILIE, 4eM B eBpeiickoM (8,8 % u 4,5% coOTBETCTBEHHO)
(Shemesh, Nacamulli-Levi 2009; Persons registered at Social Service
2014; Facts and Figures 2018). B mociennue rojasl B cTpaHe pac-
TET JIOJS JIFOIel ¢ TICUXMYECKUMH M MEHTAILHBIMH PaccTpONCTBa-
MH, OCOOCHHO Cpelnu YIBTPaoOpTOAOKCAJIBHBIX €BpeeB (xapedum)
n B «OemynHckoMm cektope» (Persons registered at Social Service
2014). Bo3M0XHO, 3TO 00BSICHSETCSI pAHHUM U 00JIee TIOJIHBIM BBISIB-
JICHWEM TOI0OHBIX 3a00JIeBaHMIf; KpOME TOTO, IMEHHO B Ha3BaHHBIX
rpylmnax B CHIy MX 3aMKHYTOCTH Opakud MEXIy pOJCTBEHHUKAMH
(XOTs ¥ TATbHUMU) BEAYT K TIepeiave «HeKelaTeIbHBIX)» TeHOB.

B P® Her TOYHOH CTAaTHUCTUKU OTHOCUTEIBHO YMCICHHOCTH WHBA-
JUJIOB (pa3IMYHbIE BEIOMCTBA MPEACTaBIsoT oT 11 mo 13 muH. yeno-
BEK, 4TO B JIOOOM cityyae MeHble 10% HaceneHus — OObIYHOM YwC-

JIGHHOCTH B cTpaHax «mobanpHoro CeBepa»). Poccrar mpencraBuin
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YUCJIEHHOCTh MHBaaug0B Ha Hadano 2020 r. xak 11,87 mMiH yeso-
BEK, TIPUYEM B TIOCIETHHE TOABI YWCIIO WHBAJHIOB COKpPAIIAeTCS
Ha 150-300 ThIC. Y€IOBEK B IO/, OCOOECHHO 3a CUET HAMOOJIEE «Ts-
xenbix» 1-i u 2-it rpynn (Konnuectso unsanunos B Poccun 2020).
3T0 0OBICHSACTCS y)KECTOUCHUEM COLMABLHON monuTuku B Poccun,
B TOM YHCIIe 3a c4eT (popMaIIbHOTO «IIePEeBOaY JIHII C TSHKEIOW HHBA-
JTUAHOCTBIO B KOTOPTY 0OJIee «JICTKOI, UTO BIICUET 32 COOOM YMEHbB-
IIEHWE pa3Mepa MeHCHUH, yncia JbroT U mnp. IIpakruuecku nepecra-
JIU NIPUCBAUBATh UHBAIMIHOCTD JtosaM 3a 70 net, koropsie B CCCP
ITOYTH aBTOMATHYECKH IIEPEXOIMIN» B Pa3ps MHBAIUIOB. 3a IO-
CJIC/IHUE TOJIIBI CPEAN POCCUHCKUX MHBAJIHIOB BO3POCIIO YHCIO JIIO-
JIei ¢ OHKOJIOTHUECKUMH, & TAaK)Ke MEHTAIBHBIMU M MCHXUUECKUMHU
Hapymenusamu (Konmngectso unBanmaos B Poccun 2020). ITostomy
momu ¢ OB3 u3 Poccnn 1 IpyTrux MOCTCOBETCKUX CTPaH (BO MHOTHX
MTOJIOKEHHNE TaKUX JIFOIEH 3HAUYUTENBHO XyKe), Torazas B M3pamis,
OTMEYAaIoT, YTO B IIEJIOM HX MOJOKEHHE CYIIECTBEHHO YIIyUIIAeTCs
(Hocenxo-IllTteti 2015).

Hons moneit ¢ OB3 B o0enx cTpaHax pacTeT € BO3pPacTOM
(duTo BIOJTHE €CTECTBEHHO): B M3pamiie B Bo3pacTHOM rpymme 18—
25 ner moneit ¢ OB3 12%; B rpynme crapire 64 et ux mouta 50 %.
Kpowme toro, okono 80% Bcex uzpaunstsaH ¢ OB3 nomyunnu craryc
WHBaIUAa B Bo3pacte Mexay 18 u 65 rogamu (Shemesh, Nacamulli-
Levi 2009; Persons registered at Social Service 2014; Facts and
Figures 2018). Dto Tak Ha3piBaeMasi «BHE3aITHO HACTYINHWBIIAs MH-
BaUIHOCTEY (sudden disability), XOTs OHa HE BCerJa HACTyIaeT
MT'HOBEHHO (B pe3yibTare TPaBMbI), a TAK)Ke MHBAJIUIAHOCTh, Pa3BH-
BaIOIIAsCs TOCTENIEHHO M3-3a TPOTPECCUPYIOIIEro 3a00eBaHusl, 1mo-
CJICICTBUM TOW e TPaBMbl U MP. DTO HECKOJIBKO HHMKE CPEIHEMHU-

pOBOTO YpOBHSL: cornacHO AaHHbIM BO3, momst Takux Jroiei B Mupe
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coctaBisieT okoo 85% Beex monelt ¢ OB3 (B manHOM cirydae 3TO
MOXXET OOBSCHATBHCSA BBICOKUM YPOBHEM H3PAMIbCKOM MEIUIINHBI

1 peaOUIINTOIOTHH).

3aKOHbI M1 OTBETCTBEHHOCTD

Wzpanip cuntaercs OJHON M3 CTpaH, OJMarompHUsTHBIX JIJISI JKU3-
Hu sroneit ¢ OB3. B arToit cTpane, Kak U psie TOCymTapcTB 3ama-
Ho#t EBpormter 1 CIHA, ¢ korma 1960-x — 1970-x rT. Haganmack 6oprda
WHBAJIHJIOB 3a cBOM TipaBa. Tak, B 1972 1. KHecceTom Oblia BHECEHA
IOTIpaBKa B 3aKOH O MPOSKTUPOBAHUU CTPOUTEIHCTBA, B KOTOPOI CIie-
IUAIBHO MPeAyCMaTpUBallach HEOOXOIUMOCTh YIOOHOTO JUTS JIFOIEH
¢ OB3 pocrymna B 00mecTBeHHBIE YUpexKAeHUs (TOT/Ia MOJ JIIOAbMHU
¢ OB3 u nHBanMmIaMu mMoapasyMeBaINCh B OCHOBHOM JIFOIH ¢ 3a00-
JIEBaHUSAMHM OIOPHO-ABUrarenbHoro ammapara — OJA, npeumyiie-
CTBEHHO «KOJIICOYHMKHN»). HO OCHOBHBIE M3MEHEHHUS B IOJIOKEHHUH
Takux Jofeil Havanuch ¢ konue 1990-x u B 2000-e rr. Hampumep,
B 1998 . ObUT PHUHAT 3aKOH O PAaBEHCTBE IpaB, B KOTOPOM 3aKO-
HOJATEIHHO OIpe/esieHbl TpeOOBaHUS IJIs JOCTH)KEHUS PaBEHCTBA
MIpaB JIIOAEH C Pa3IMYHBIMU OTPAHWYCHHSIMH 3I0POBBS (HAIIPHMED,
3aKOH 00SI3BIBAET MYHHUITUTIAIUTETH 000PYIOBAThH BCE OOIIECTBEHHBIE
3MIaHUS ¥ IPOCTPAHCTBA — CY/Ibl, yUEOHbIC U JICUeOHbBIC YUPEXKICHUS,
KHHOTEATPbI, PECTOPAHBI, TAPKH, U JIP. TAKUM 00pa3oM, 4TOObI OHH
ObUTH HOCTYNHBI BceM JitonsM ¢ OB3 (a He TOMbKO UMEIOIM Hapy-
menust OJA). CnegoBarenpHO, TOPOACKHE BIACTH HE JODKHBI OTpa-
HUYHMBATHCS CHEIMATFHBIMU JTHU(PTAMH U TTaHIyCaMH, HO TaKKe ydu-
THIBAaTh TIOTPEOHOCTH HE3PSUUX, TIIYXHUX U psAa JPYyTUX KaTeropuil.
CkaxxeMm, Uil HE3pSYMX BO MHOTHX OOIIECTBEHHBIX MecTax (OcTa-

HOBKH TPaHCTIOPTa, OaHKOMAThl, JIU(PTHI U TP.) YCTAaHOBJIECHBI TalIIo
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C HAJIMUCSAMH TO cucTeMe bpaiiis (BBIMTYKIO-TOYEYHBIH IIPUPT);
Ul DIyXUX U cIa0OoCIbIIIAINX BO MHOTUX YUPEXICHHUAX U oOIe-
CTBEHHOM TPAaHCHOPTE — MPaB/Ja, He BE31€ — UMEIOTCS CBETOBBIE Ta0-
7o uim «Oerymasy cpetsmasics crpoka. B 2000-e rr. 0but0 Taxke
MPUHSATO MHOXKECTBO 3aKOHOB M MOA3aKOHHBIX aKTOB OTHOCHTEIBHO
TPYAOYCTPOWCTBA MHBAJIH/IOB (B TOM YHCJIE JIIOICH C YMCTBEHHBIMH
Y TICUXUYECKUMH HAPYIICHUSIMH), TOCOOUH ISl HUX, JIOCTYyIa K HH-
KJIIO3UBHOMY 00pa30BaHMIO; ObUIO MPHUHATO TAKXKE MHOXKECTBO APY-
IUX 3aKOHOB W TomnpaBok K HUM (Ben Moshe, Roffman and Haber
2011: 4; Commission on Equal Right 2012; nepeueHb OCHOBHBIX
3aKOHOB M TOMPAaBOK K HHUM COAEPKUTCS Takxke B: People with
Disability in Israel 2013: 5).

N3 6sBIrero CCCP B Uzpamns npuexano Hemaro Jyroneit ¢ OB3,
W3 HUX 3apETHCTPHUPOBAHHBIX KaK HHBATUABI (naxum) B 2013 1. Op110
160 TbICc. 4yen (T.e. Oonee 4YETBEPTH BCEX WHBAJIUAOB IO CTPAHE)
(Persons registered at Social Service 2013). Kpome Toro, HekoTOpbIe
CTaJu MHBaNMUIaMu Win Joasmu ¢ OB3 yke Ha HOBOM MecCTe.

B WUspaune ynensiercsd 3HAYUTEILHOE BHUMAaHHME BCECTOPOHHEU
peabunmuranmu mrofe ¢ OB3. Hanpumep, Takux roneit (BHe 3aBU-
CHUMOCTH OT 3a00JIeBaHNs1) B MyHHLUIIAJILHOM KHJIOM CEKTOpE Ioce-
JSIFOT Ha MEPBOM 3Ta)ke, BXOJ B 371aHUE HEPEAKO 000pynoBaH NaHIy-
COM, CHeIHaNbHBIMU JTUPTaMHU (IIpaBaa, 3TO OTHOCUTCS K 3AaHUSIM,
noctpoeHHbIM 3a mociegnue 10 mer). [lanmycamu 000pymoBaHBI
yueOHbIC YUPEKICHUSI U UX TEPPUTOPHH, IJie 00YUatOTCs CTYICHTHI
¢ OB3. [laxe sronu ¢ HEKOTOPBIMU MEHTAJIbHBIMU U ICUXUYECKUMU
paccTpoiicTBaMK UMEIOT BO3MOXKHOCTb IIOJIy4UTh BhICLIEe 00pa3oBa-
ane (Hocenko-1lteitn 2015).

Takum o0Opaszom, 3akoHOnaTenscTBO [ocymapcTBa M3paunb npu-

3BaHO HE TOJIKO 3alIUTUTH MpaBa jJrofeil ¢ OB3, HO U ymydmuTh
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KA4eCTBO MKMU3HU TAKUX JIIOJEH, T.€. CHENaTh €€ IOJHOLICHHOM.
OTOMY CIOCOOCTBYET CONHMOKYIBTYpHAs, ICHXOJOTHYeCKass U ObI-
ToBas peabunuranus Jronaeit ¢ OB3. OcHoBHas paboTa 1o TiepBHY-
HOW peadWInTAIlMK TPOBOAMTCS B PEaOMIMTAIMOHHBIX IIEHTpPAaX.
Bonbiioe BHUMaHuE oOpaliaeTcsi Ha Tak Ha3bIBACMYHO MEPBHYHYIO
IICUXOJIOTHYECKYI0 ¥ OBITOBYIO peabOuiuranuio jirogeid ¢ OB3, uro
0COOCHHO Ba)KHO JUIsl TEX U3 HUX, KTO CTaj MHBAJIUIOM BO B3POCIIOM
Bo3pacTte (people with sudden disability) n He TOTYYIWIT CTICTTHATBHBIX
HABBIKOB M TIOAATOTOBKH B IeTCTBE. FiIM HE0OXOAMMO OCBOHTD, Ha TIEp-
BB B3MIISAJ], TPOCTEHININE HABBIKU: OCIICTIINM JIFOISAM (M JTEOJISIM,
Yhe 3PCHHE PE3KO YXYIIIMIOCh) HaJI0O IOMOYb HAYYUTHCS OPHCHTH-
pOBaThCsl B TPOCTPAHCTBE, XOAUThH C OEIOH TPOCThIO MIIM COOAKOM-
MOBOZIBIPEM, TI0JIH30BATHCS 3BYKOBBIMHU MPOTrpaMMaMi KOMIIbIOTEpa,
3Q)KUTATh Ta3, HAIMBATh B YAIIKy TOPSIYYIO BOAY U TIp.; JJIS JIFOACH
c 3aboneBanmsiMu OJIA — 3aHOBO JIBUTaThCs, B TOM YHCIIE B MHBAJIU/I-
HOM KpecJie, C XOIyHKaMH, 00CITy)KUBaTh ce0sl U T.I. BONbIIMHCTBY
M3 HUX HEOOXOIUMO IPEOJIOJIETh COCTOSIHUE TIIyOOKOH JerpeccHu
1 4yBCTBO ()PYCTPAIINH, a TAKKE MTOHITH IIEPCICKTUBBI CBOETO TPYI0-
YCTPOMCTBA U — IIMPE — CBOETO MECTA B KU3HHU.

B xonme 2013 1. MHE q0BENIOCH MOOBIBATH B TAKOM peadMIIHTA-
IIMOHHOM LEHTPE U He3psunx u ciuaboBumsnmx moj Xaidoii.
On HazbiBaercs «Murnans Opy» (bawns ceema, masik — uBpUT). Ero
JIeSTeIIbHOCTh HAaIPaBJicHa HAa Pa3HOOOPa3HYH PeaOWIIMTAIIUIO JIHO-
JICH, IOTEPSBIINX 3pEHUE BO B3pOCIOoM Bo3pacTe. Cpe/iu HUX HeMalio
npuexaBmux u3 crpad CHI. OHM ToXe MOTydaroT TaM Mog00HbIC Ha-
BBIKM. AHAJIOTUYHBIX YCIYyT OYeHb MaJo B CTpaHax mcxona. Tak, B
osiBiieMm CCCP cymiecTBoBaso /1Ba EHTpa PeaOMIIMTAIIIU CIIETIBIX:
B Bosokonamcke (MockoBckast o0i1.) u buiicke (Anradickuii kpaii);

00a (yHKIMOHHUPYIOT U celvac, HO UX JIEATEIbHOCTD SIBHO HE MOXKET
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YJOBJACTBOPHUTD 3aPOChI MMOAABJISIOIICTO OOJBIIMHCTBA WHBAIH/IOB
I10 3pEHUI0, KOTOPBIX B Poccuu, o oneHKkaM 3KCIepTOB, HACUUTHIBA-

etcs oxoiio 1 muma 200 TEIC. YEJIOBEK.

KH3Hb ¢ HHBAJIUIHOCTLIO

B 1o xe Bpems B M3pause y moneit ¢ OB3, B Tom uucne y Jjro-
Jell ¢ HapyIISHHSIMH 3PEHUSI CYIIECTBYET Psiji IPoOIeM, CBA3aHHBIX

C TPYAOYCTPOICTBOM, O KOTOPBIX MHE paccKa3and HHPOPMAHTHI.

Pagaun

[lepBbIM U3 TeX, ¢ KeM MHE yNalIOCh BCTPETUTHCS, ObLT Padan;
Ha MOMEHT Hallei BcTpeun eMmy Obuto 63 rona. Mbl ¢ MykeM Tpu-
exaJu K HEMY B OIMH M3 HOBBIX pailoHOB Xai(bl, I71e OH ¢ ceMbei
KHUBET B MHOT'O3TA)XHOM J0Me (HO HE Ha IIEPBOM 3Ta)e, TAK KaK MH-
BAJIMJHOCTb IMOJNYYMJI CIYCTA Oojiee ACCATH JIET MOCIe HUMMHIpa-
LUK, OH CO CBOCH ceMbeil He cTai mepees3xkars). Padaun BcTpeTnn
Hac ojiuH (3TO ObUI pabouMii JICHb) U POBOIMI B CBOH HEOOJBIION
KaOWHEeT, TJie CTOST KoMIlbtoTep, Obuto MHoOro kuur. Ha Padanie
ObUIN CHIIBHBIC, TAK Ha3bIBAEMbIC «MUHYCOBBIE» OUKH, KOTOpPbIE HO-
CAT TPpU OIM30PYKOCTH.

Pagaun ponuncs B Onecce, mpodieMsl co 3peHUEM Y HEro ObUTH
c poxxaeHusi (MUONHs/OIM30PYKOCTh BBICOKOM crenenu, -10D, mo-
clle OKOHYaHUS By3a ONM30pYyKOCTh BhIpocia 10 -14D). OH yumics
B 0OBIYHOM (MaccoBOIf) MIKOJIE U, TIO €ro CIIOBaM, OOJBIINX TPYIHO-
cTeit Bo BpeMst 00ydeHus He UCTIBITEIBA. CII0KHOCTH OBLITH ¢ TeoTpa-
(uueckuMH KapTaMH, a TAKKe C TE€M, YTO OH HE BUJEJ HAIMCaHHO-
ro Ha JIOCKe (XOTS M cujiel Ha nepBoii mapre). Kak on pacckasbiBai,

yuuTeisd noMorajam cEmy, NOACKasbiBas, 4YTO HAIMCAHO Ha JOCKE,
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TO e JeJIalld U OJJHOKJIACCHUKH, CHJICBILIUE PSIJIOM; HEKOTOPbIE Y4H-
TeJs MO3BOJISUIN €My HOJONTH K Aocke. HUKTo, 1o BOCIIOMUHAHUAM
Pagauna, He npasHui u He oOmwxai ero. Ilocne OKOHYaHUS IIKOJIBI
Pagaun meuran noctynuts Ha Ouodak, HO B MIPUEMHOH KOMHCCHH
eMy OOBSICHUIIM, YTO C TAKMM 3PEHHEM OH HE CMOYKET TaM YUUTHCS;
TOTJIAa OH IOJaJ 3asBicHUE Ha (Quiidak, OHAKO HE MPOIIENT 0 KOH-
Kkypcy. Ha cnenyromuii rof OH mojaasl 3asiBI€HHE B TMEIUHCTUTYT
(Ha MaTeMaTH4ecKoe OTAEJIEHHE) U MOCTynuiI. Tam, 1o ero ciosam,
y HETro ToXxe He ObIJI0 0co0bIX podieM, eMy nomoranu: «Koraa st no-
CTYNHJI B UHCTUTYT, Y MEHs1 ObUTH 0ukH -10, a Korna 3akoHuun — -14.
... Ha, yuuTbcsl Memano, KOHEYHO, HO sl K ATOMY NPHUBBIK, B 00IIEM,
BCC 6I)IJIO HOPMaJIbHO. TOFI[a 0 KHUTraM YYWJIHMCb, @ YUTATb 1 MOTI'
HOPMAaJIBHO C OJTU3KOTO PACCTOSHUS, B OOIIEM CIIPABIISIICS.

To ectp Padam He ObLT MHBAIMIOM AETCTBA, HECMOTPS HA IJIO-
xoe 3peHue. IlepBbIM Cepbe3HBIM UCTBITAHHBIM UM 3HAUYUTEIbHBIM
OrpaHMYCHHEM ObljIa HEBO3MOXXHOCTH ITOCTYNIUTh U YYUTHCS HAa OHO-
(ake. O1HAKO OH CyMeJI peaju30BaTh CBOM MMOTEHIUAI B JIPYTOi CIie-
UATEHOCTH.

[Mocne okoHYaHWsI HMHCTHTYTa Padaun 1o pacmipeneneHuro
rmoexail B CelbcKyto mkoiny B HukomaeBckyto obmacts (B CCCP BoI-
IIyCKHUKHU BY30B 00513aHBI ObLIM OTPabOTaTh TPU rojia Mo TaK Has3bl-
BACMOMY «paclpeelICHHIO», T.€. UX MOCHUIAIM Ha OINpPEICICHHYIO
paboTy, MHOINA OYeHb JAJIeKO OT MEeCTa MPOKWBAHMS; CUUTAIOCH,
YTO OHM TaKMM 00pa3oM OTpabarhiBaJid CBOE OecIiaTHOE 00pa3oBa-
Hue). Ho tam BbsicHMIIOCH, uTO Padamny oueHp TpyaHO IpOBEpATH
YU4EHHUYECKUE TeTpaju; OH CBs3aics ¢ MHMHHCTEPCTBOM 00pa3oBa-
HUSl YKpauHbI U MOJYYHII CIPABKY, YTO MOXKET TPYAOYCTPauBaThCs
CaMOCTOSITEIBHO (TaK HA3bIBAEMOE «CBOOOJHOE DPACHpE/ICICHHUEN).

Padaun BepHyncs B Opeccy u crajd paboTarh MPOrpaMMHCTOM
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B ACY (aBToMaTM3MpOBAHHOH CHCTEME YIIpaBIIEHUS) HWHCTHUTY-
Ta, CBSI3AHHOTO C NHUIIEBOM W KOHCEPBHOW MPOMBIILIEHHOCTHIO.
WuBanumHoCTh 0OPMUTH €My He Mpenjiarajin, Tak Kak OH, TI0 €ro
CJIOBaM, BHJIEJ HETUIOXO, CIIPABIISLIICS, HECMOTPS Ha TPYIHOCTH.

3atem Padaunn xenmscs na neBymke nz Tupacnons (MongoBa;
HenpusHanHas [IpunHectpoBckas Momnnasckast PecniyOmnuka), riae o
TOXe padoTai mporpaMMuUcToM. Torna e MOSBHIUCH YepHO-0eIibie
MOHHTOPHI KOMITEIOTEPOB, Ha KOTOPBIX OH BHJIEIN BCE ¢ OIM3KOTO pac-
crostHUs. TakuM 00pazoM, OTCYTCTBHE MHBAJIUAHOCTH TIPU TLIOXOM
3peHnu 1Mo3BossIo Padaniny peannzoBaTts CBOH nmoTeHIHaN B padore,
CEeMEWHOM JKM3HH, a TAK)KE YCTICHIHO CIPABIATHCS ¢ OBITOBBIMH MPO-
onemamu. OH He 00J1a1aT K AHBAJIMIHBIM CTaTyCOM», KOTOPBIH B ObIB-
meM CCCP m mocTCOBETCKMX CTpaHaxX OdeHb HHM30K (IIpaBHUIIbHEE
B JIJAHHOM CJIy4ae TOBOPHUTH O Pa3IMYHBIX CTATyCaX: SKOHOMHYECKOM,
COIIMAJIbHOM, CEMEHHOM | JIp.).

B 1990 r. Padann c xeHOH W JByMsI CHIHOBBSIMH IIepeexai
B M3panib. HeckonbKo J1eT OH Mpoosikai padboTarh NpOrpaMMECTOM.
OpnHako yepe3 HEKOTOPOE BPEMsI Y HETO CTaJIO CEPhe3HO YXyAIIaThCs
3peHne (KaK y BCEX JIIOACH ¢ BBICOKOW OIM30pYKOCThIO): «l a3 Bean
PAaCTSHYT, TUIOXOH TPUTOK KPOBH, M pacTeT KaTtapakTa. B obmiem, cra-
JI0 SICHO, YTO S HE MOTYy pa0oTaTh, HE MOTY YHTaTh. ... CTajo sICHO,
YTO HY)KHO JIeNaTh omnepanuio. M s cienan onepanuro Ha o0a riasa.
MHe crano jyudiie, s CTajl BUAETh HAMHOTO JIydlle, YeM 10 IpHues-
Ja ctoga. Ho 310 mpooikanoch HEoNro. Y MeHsl CTalld HaXOJdUTh
JereHepanuio cetyarku. [lorom maykomy. ... MHe npuIuioch yuTu
¢ pabotsl, s 11 ;e pabotan TyT MPOrpPaMMHUCTOM B AIIEKTPUYECKOM
KOMITaHUH. ... B oOmieM, ObLIO BHUIHO, 4TO s ciabo3psumii. U oHH
He 3aX0TeJId HMeTh €O MHOIi 1ejia (BeyieneHo mMHou — E. H.-I11.),

HECMOTps1 Ha MOH ombIT». Koraa crano sicho, uto Padawnn He MoxeT
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HaiiTH paboTy, )KeHa TpemIoKWIa eMy O(OPMHUTh WHBAIUIHOCTS,
XOTs JIeualllue Bpauy HUUero eMy He mpeasaranu: « MHe HUKTO HU4ero
He npetarai. M xorna s 00paTuiicst B COOTBETCTBYIOLIYIO KOMHCCHIO,
MHE NPOBEPUJIM 3pEHHE, U CTaJIO SICHO, YTO 3PEHHE OYEHb ILIOXOE.
TyT MHBaTMIHOCTH — 3TO MATUACCATHUIPOLECHTHAS MOTEps TPYHO-
crocobHocT. M MHe Ha3HaumiM... 51 ObUT 3aCTpaxoBaH, UMEI CTpa-
XOBKY, I MHE CTaJll HAYHCISITh COOTBETCTBYIONIME CYMMBI... A BOT
Ta CTPaxoOBKa, KOTOpasl CBSI3aHa C IMOTEpPEH TPYyHOCIOCOOHOCTH, OHA
rcyesna... ITO rocyJapcTBeHHAas CTpaxoBka, oT butyax Jleymu. bo-
Jiee TOro, KOra sl JOCTUTHY IEHCHOHHOTO BO3pacTa, TyT OH B 65 JIeT,
nocobue 3To Oyaer nepecMoTpeHo. B cropony yBenuuenus. To ecTb
y MeHs OyJIeT He [T0COOUe MO CTapOCTH, a IOCOOUE 10 HHBAJIMIIHOCTHY.

Taxum oOpazom, y Padanna, xak y OONbIIMHCTBA JIONEH, CTaB-
IIMX MHBAIWAAMH BO B3POCIOM BO3pacTe, MPOM30ILIO H3MEHe-
HHUE psla cTaTycoB. B naHHOM ciydae peub MAET O MOTEpE MPex-
HUX COLHMAIbHOTO M HKOHOMHYECKOTO CTAaTycOB Ha OoJiee HHU3KHE.
Takoe u3MeHEeHUe CTaTyCOB MOKHO paccMaTpuBaTh Kak oOpsi mepe-
X0Jla «HA000pOT»; T.€. B OTINYHE OT KIACCHYECKOro o0psiaa rmepe-
X0Jla, OMMCAHHOTO B dTHOorpaduyeckoi jureparype (Ban lennem,
Tepnep), xoraa B pesynprare oOpsia WHUITUMAIIMKA FOHOIIA TPHOO-
peraeT Oosiee BBICOKUH CTATYC, CTAHOBSCH IOJHONPABHBIM WICHOM
KOJIJICKTHBA, B CITy4ae ¢ 00pETEeHUEM MHBAJIHIHOTO CTAaTyCca CUTYaLHs
MPSMO MPOTHUBOIIONIOKHAS: YEJIOBEK MOTy4aeT 0ojee HU3KHE CTaTy-
Chl, CTAHOBSCh 3aBUCHUMBIM OT TOCYAapCTBa, ONM3KHX, OIaroTBOpH-
TensHBIX opranu3anuii u np. (Hocenko-1lteitn 20186).

B pesynbrare Padamn nomyunn ynocrosepenne MHBaIUa U yI0-
CTOBEPEHHE HE3PsUero, YTo Aajl0 €My IPaBo Ha Psil JIBIOT, O KOTOPBIX
OH pacckasaj: «3HauuT, JiekapcTB OecruiaTHeIX HeT. EcTp Oecruar-

HBIH Tpoe3]] B aBro0ycax. JTO B TOPOJCKHX, & B MEKIAYTOPOAHUX

306



I'maBa 9
JKuth 1 paboTars B M3paniie: OIbIT OBIBIINX COBETCKUX I'PaXkKIaH

50% ckunka. Kpome Toro, ropoackue Hanord, s wiaday 10% ropoa-
CKMX HAJIOTOB, HE TOJIBKO 5, HO BCA CEMbsI. DTO 3HAYNTENbHAS CyMMa,
st Bam ckaxy. Kpome Toro, y MEHs €CTh CyMMa Ha COITPOBOXKAAFOTIIE-
ro. S momy4ui TOKyMEHTHI, UTO 5l He3psUMid, ¥ IpaBo Ha 3T0. Kpome
TOTO, 3TO JIBTOTHI Ha JEKTPUUYECTBO. MBI celiyac STHM 3aHUMaeM-
Cs1, MbI HEAABHO 06 9TOM Yy3HAJIM U 3aHUMACMCH. Bot 5T0 0CcHOBHBIE
JIBI'OTBI, KOTOPBIC A IMOJIy4aro. KpOMe TOT'0, TaK KaK y MEHA €CThb Y10~
CTOBEpEHNE WHBAJIH/IA, TO S MOJyJal0 pa3HbIe IbIOTH — Ha TIOCeTe-
HHUE My3€eeB, 3001apKa, Hy ele He 3Hato yero. Onu ObiBatot 110 60 %.
[To pa3HbIM ymocToBepeHHUsIM. Y MEHS €CTh YIOCTOBEPEHUE HE3psi-
Yero M yA0CTOBEpEHHE MHBAIH/A, IO HUM MOXKHO MO-Pa3HOMY ITOJy-
yuTh. HO OCHOBHOE, KOHEYHO, 3TO TOpoJCKoN Hajor. 1 GecruiaTHbie
rmoe3nku. S ceiiaac e3Ky Majo, HO €CIH ey, TO OeCIuIaTHO MHE ¥ MO-
€My COTPOBOXKAIOIIEMY — 3TO Ha Toe3/1e, a B aBTooyce emy 50 %o».
Padann taxke BcTynmuin B Tak HaszpiBaemoe OOmiectBo / ToBa-
PHILECTBO HE3PSYMX, IJe, KaK OH pacCKasblBaj, MMOCTOSHHO Opra-
HHU3YIOTCA JIEKLIMH, BCTPEYM, KPYKKH, CIELHATIbHBIE DKCKYpCHHU
I HE3PAYUX. Tam xe MMPOUCXOUT NEpBHUYHAA IICHUXOJIOTMYCCKaA
peabumuramms («Kypce mis rpynn He3psuux. M He Tombko T Hac,
HO U JJI1 MYy»eH-)KEH, YJICHOB CEMbH, UM OOBSCHSIIHN, YTO HY>KHO JIe-
JIaTh B TaKWX ciyd4asx. [J1aBHOE, TOBOPHUIIN, YTO KU3Hb HE KOHYCHA,
YTO KUTb MOXKHO U C 3TUM»). 37€Ch HaJl0 3aMETHTh, YTO TICUXOJIOTU-
yeckasi peaduiuTanus Jisl mo3aHeocsenmux B Poccuu cymecTByer
TOJIBKO B ABYX YK€ YIIOMHWHABIINXCHA pea6I/IJ'II/ITa]_II/IOHHLIX LECHTpax;
MHOTOYHCIICHHBIE OT/AeJIeHn Bcepoccuiickoro oOIecTBa CIEmbIX
(BOC) momoOHo# yciyrn He mpenocTaBisitoT. [lcuxomormdeckoit
peabunmuTanuu IS YIEHOB CeMed mo3xHeocinenmux (paBHO
KaK U JIJIsl POJUTENCH JeTel C BU3yaIbHBIMH HapyIICHUSIMH ) TIPaKTH-

YECKH HE CYIIECTBYET (3a KpailHe PEAKUMHU UCKITIOUCHUSIMHU ).
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B menmom Takwe ToBapWIECTBa MPEICTABISIOT COOO# aHamoOTH
COBETCKHX M TTOCTCOBETCKUX OOIMIECTB clemnbiX (Bcecoro3noro obme-
CTBa clenbix, Beepoccuiickoro obmectsa cienbix). B CCCP BOC
pacronaran TpeANpUSTHSIMEH, Ha KOTOPBIX padOTalld HHBAIUJIBI
IO 3PEHUIO; 3T MPEIIPUITUS OBUIA OPHEHTUPOBAHBI Ha HECIIOXKHBIMH
pyuHOU Tpya (cOOpKa 3JICKTPUYSCKUX PO3ETOK M BBIKIIIOYATEIICH,
M3TOTOBJICHHUE KPBIMICK MJISI KOHCEPBHBIX OAHOK W JIp.), HO BCE XKE
JaBaJii BO3MOXHOCTH 3apabareiBarh. Kpome TOro, 3TH TIpeamnpu-
SITASL IMEJTU OYeHb CYIIIECTBEHHBIE HAIOTOBBIC JILIOTHI (MHOT/Ia BOBCE
HE TUIATHIM HAJOTH), YTO JaBall0 UM BO3MOXKHOCTH 00ECIIeunBaTh
CBOMX Pa0OTHUKOB COIMAIILHBIMU JIbIOTAMU (IIyTEBKH B JOMa OT/bIXa
Y CAHATOPHHU, KOHIIEPThI, SKCKYPCHH, HHOTIJIA TPEI0CTABICHUE KUIIbS
u 11p.) (moapobHee o MpennpusATUsIX Bcecor3Horo 001mecTBa CIemnbix
cM.: buproukoB 1990). B nactosmmiee Bpemst oTneneHust Beepoccuii-
CKOTO OOIIIECTBA CIIETIBIX MPAKTUYECKU HE BIAJICIOT COOCTBEHHOCTHIO
U pecypcamu, yTpaThB TOCYIapCTBEHHYIO MMOJICPXKKY, OHHU, KaK U 13-
pawIbCKHE TOBAPHIIECTBA, MPEBPATHIUCH B JOCYTOBBIE IICHTPBHI,
HE UMes BO3MOXKHOCTH TPYIAOyCTpOUTH cBoux uieHOB (Hocenxo-
Llreitr 20188). Ognako B ommmune oT Poccuu B M3pamie B Takux
TOBApUIIIECTBAX WMeEETCS HaJaKeHHas CHUCTeMa TCHXOJIOTHYECKHUX
KOHCYJIBTAIUH, KOTOPhIE HEOOXOAUMBI TaK HAa3bIBAEMBIM «ITO3HEOC-
JISTIIIAMY, & TAKXKE POIUTEIISIM HE3PSIUUX JICTCH.

B nux, no cinosam Padanina, MokHO puoOpecTy pasinyHbIC 10-
MOTAIOIIHE yCTPOICTBA (TOBOPAIINE YACKI, TEPMOMETPHI, BECHI, DJICK-
TPOHHBIE YBEITMUUTEIH U JIp.). TaM ke MOKHO TOJTYUIHUTh ayIHOKHUTH,
KOTOpBIE TIPUBO3AT HE3PSYMM JOMOU BOJIOHTEPHI, KOTOPBIX BOOOIIE
MHOTO B TaKuX TOBapuiiecTBax. Padawnn pacckazan u o peaduimra-
LIMOHHOM IICHTpE JJIs He3psuux: «Kpome Toro, TyT ecTh Takas mTy-

Ka, oHa Ha3biBaeTcs «baminsa cBetay, Ha uBpute «Murnaas Op». 310
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TaKo€ TOBAPHUINECTBO, TaM €CTh BPad, IPUIEM, Bpadl-IIEHCHOHEPEHI.
Oto ObIBIIHE TTpOodeccopa, 0(PTaTEMOIOTH, OTIBITHEIE OKYJIUCTBI, OHH
KOHCYJBTUPYIOT. [loTOM, TaM ecThb MHOTO pa3HBIX TPUCIIOCOOICHHHA
Ut cnado3psiunx. Harmpumep, crieraibHbIe OYKH, OHU KEJITOro I[Be-
Ta, HAJEBAIOTCS HA TBOM OYKH. OHM MOIVIOMIAIOT paccessHHBIN CBET,
MPOILYCKAIOT TOJIBKO IOJISIPU30BAHHbIN CBET. TyT BeJb sIPKOE COJIHIIE,
¥ C HUMH HaMHOTO JIydmie... Sl TaMm Kynui ceGe Takoii MOHOKYIISIp-
YHK: IPUCTABIISEIb €T0 K TJIa3y ¥ BUAMIIE B Mara3uHe IIeHbI BIaJleke.
Ceiiyac OH MHE YK€ He TIOMOTaeT, HO OH MHE XOPOIIIO ITOMOTaJl TOT-
na». TaM Toxke MOXKHO MPHOOPECTH MTOMOTAIOIUE YCTPOHCTBA, B TOM
Yrciie KOMIBIOTEPHBIE IPOTrPaMMBbl (CO CKHIKOM) — YBETMUUBAIOLINE
(ZoomText), a Taxke 3ByKOBbIC (Tak Ha3biBacMas «bamabomnkay).

(ITompobree o nienTpe «Murmams Op» cM.: https://www.google.com/
maps/dir/PaBna,+8238/aytner+Bo3ne+bypraca/@42.5223857,2
7.2253588,10z/data=!4m13!4m12!'1m5!1m1!1s0x40a698cc7ee
48469:0xa00a014cd0ec6e0!2m?!1d27.6781395!2d42.6442881
'Tm5!1Tm1!1s0x40a693e6bab52afd:0x4ee8f6d094f0282a!2m?!-
1d27.4744635!2d42.5497867)

Pacdann ncrnonb3yer 3TH MOMOTraroye TeXHOJIOTHH, HO He /IS pa-
60Th1. PaboTy OH HaiiTH He cMoT, XOTS | mbITancs. LlenTpsl peadu-
JUTAMA W TOBApHIIECTBA NI HE3PAUYUX TaKOW BO3MOKHOCTH
He npenocraBisioT. OH pacckasbBall: «IT0 B MHHHCTEPCTBE TPY-
na. Tam ecTh Takue BO3MOXXHOCTH, €CIIM YEJIOBEK TPYHAOCHOCOOCH
K ueMy-To. EcTb Takue Kypchl nepekBannuKanmm, X mpeaiararor.
Wut — Bam npeanaranu? — P. — [leno B ToM, 4TO KOrjia st 00paTHIics,
MHE OBLITIO TIO3/THO YTO-TO TpeyIaraTb. MHE y)kKe ObLITO TIO3IHO TPe/I-
Jarath 4yTo-1n60. Ho s ¢ HUMU He OTepsI CBA3H, s CKasall, 4TO MOTY
o TenedoHy aBaTh KOHCYJIbTAIlMH 10 KoMmIbtorepy. Ho nmeno Bce

B TOM, 4YTO JIFOAW A0Ma HE pa60Ta10T 3a TaKMMHU KOMIIBKOTCpaMU.
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A Te, 32 KOTOPBIMU PabOTAIOT JOMA, IT0 TE€M sI HE CITeHAIHCT. Sl MoTy
JlaBaTh KOHCYJBTAIIH HAa YPOBHE MOJB30BATENs. A TI0 TEM S Clienra-
mucT. Ho Takme KOMITBIOTEpBhI — OHH CTOST B OaHKaX, KOPIIOPAITHSIX, OHU
MPEIOYUTAIOT TUIATHBIX KOHCYJIBTAHTOB, Y HUX €CTh Ha 3TO JCHBTH.
Orto UM He HyxkHO. [I03TOMy OHM HE MOIJIM MEHSI TO-HACTOSIIEMY
MCII0NIb30BaTh. [IpoCTO OBLTIO HEMOHSITHO, YTO OHU MHE MOTYT Tpe-
JIOXKHUTB».

B pesynprare Padamn moma gmraer 37eKTPOHHYIO TOUTY, HOBO-
ctu B MHTEpHETE, IOMOTaeT 3HAKOMBIM C KOHCYJBTAIUSAMHU U YCTa-
HOBKOH KOMIIBIOTEPHBIX MPOTrpaMM, HO padoTaTh JOJTO C YBEIHYH-
Balole mporpamMmoii He Mor (0e3 Hee oH Mor paborarb 10 MUHYT,
¢ Hel — JBa yaca; MHOTO(YHKIMOHAIbHBIE 3BYKOBBIE MPOTPaMMBI
Bpore JAWS, NVDA, a taxxe Oojee COBEpIIEHHBIE MPOrPaMMBI
MagicEye) B To BpeMsi ObIITH HE CTOJIb YAOOHBI JUIS TTOJb30BaTeNeH,
KaK ceifyac, a, KpOMe TOTO, O4Y€Hb JOPOTH, W WX OBLIO CIIOXKHO HC-
MOJIb30BaTh B paboTe. AyTMOKHUTH (B TO BpeMsl Ha KOMITAKT-HCKAX )
u HHTCpHCT 6I)IJ'II/I €r0 OCHOBHBIMHU 3aHATUSIMH. VICcTOUHMKH J0xXoaa
Padanna — mocoOue, a Takxke 3apabOTHAsI IJ1aTa )KEHBI.

Eme omauMm ¢akTopoMm, NPEnsTCTBYIOMIMM TPYI0YCTPOWCTBY
Padamta, sBisiiicss ero He OYeHb XOPOITWH MBPUT. B KoHIE Hamiei
BCTPEYH OH PaccKaszall HCTOPHUIO CBOETO Jpyra Meupa, peluruno3Horo
eBpesi, y KOTOporo B Bo3pacte okoio 40 et Ha 000MX T1azax Mpou3o-
[UIA OTCJIOMKA CETUATKU U, XOTsI €T0 JICUWIIN, 3pEHUE PE3KO YXYILIU-
Joch. Meup uckan paboty u Hamien (pabora Ha teiedone) B Tenb-
ABmuBe, a TOTOM HeuTo mogoOHoe B Xaiide. Padamr momuepkusan,
YTO caM OH HE CIpaBHIICS ObI ¢ 3TOW pabOTOM M3-3a cI1ab0T0 3HAHUS
UBpHTa, a ero apyr Mewup, cabpa, y KOTOpOTO UBPHUT POIHOH SI3BIK,
cupasuics. Kpome toro, mo cioBam Pacdawmna, penurnosssie espeu

MOJICP)KUBAIOT TEX, KTO IMOMal B O€dy, OTACIBLHO OT IOCY/IapCTBa;
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«Y peNMruo3HBIX CBOM BHABI HOAAEpkKm»». O0a »tux (axropa,
TIOMOTAIOIINE PEIUTHO3HBIM YPOKCHIIAM CTpPAHBI, «HE PaboTaroT
B CIIy4ae C KHOBBIMHU peraTpuaHTaMm».

Takum 006pa3oM, TOMUMO PE3KO YXYIIIUBIIETOCS 3PSHUS 1 MHBAIN/I-
HOT'O CTaTyca, a TAKIKE He3aWHTEPECOBAHHOCTU PabOTO/IaTeNIcH B HaliMe
MHBAJIMJIOB TPYIOYCTPOUCTBY OBIBIINX COBETCKHUX IpakiaH B M3pawue
MIPETIATCTBYIOT BO3PACT, TUIOXOE 3HAHNE UBPUTA M OTCYTCTBUE CHCTEMBI
BHYTpeHHEH momaep k. Y Padarnia nepexon K MHBATHIHOMY CTaTy-
Cy OBLT HE CTOJIb BHE3AITHBIM M OOJIE3HEHHBIM, KaK Y MHOTHX JPYTHX:
3pEHUE YXYIIIAI0Ch MMOCTENEHHO, OH MMEIN OIBIT PadoThl B M3pamie
Y COOTBETCTBYIOIIIUEC HAKOIUICHUS M HAYHMCIICHUS; 3apa0oTHAas IiiaTa
JKCHBI, @ TAKXKE TOT (PaKT, YTO CHIHOBbSI ObLUTH B3POCIBIMHU U 3apadarhi-
BaJld CaMHM, HE OUYEHb CHJIbHO M3MEHMJIM €r0 SKOHOMHUYECKOE TOJI0XKe-
are. CoxpaHeHHe CEMEHHOTO CTaTyca, a TAKKE HaJMYHEe CBOCTO poa
«TPYTIIBI TIOMACPKKI» B TOBAPHUILIECTBE JIJIsl HE3PSIUMX CJIENIAI CMEHY

€0 HACHTUYHOCTH MCHEC TpaBMaTH‘lHOfI.

Ceemnana

K Cgernane mbl moexanu B mpuropon Xai@wl, rie oHa KHUBET
C MyXXeM W JByMsI MaJIeHbKMMH JIeThbMH. Hac BcTpeTuiia mpuBeTIu-
Bast MOJIOZ[ast KEHINMHA C TPYIHBIM peOCHKOM Ha pyKaX W COBEpPIIICH-
HO HEIMPHUHYKJEHHO MPUIIIACHIa HAC B CBOIO MAJICHBKYIO KBapTHPY
Ha repBoM dTaxke. Bo Bpems Hameii Bctpeun Cetiiane 0bu10 36 e,
ona yxe 10 et npoxxuBana B M3paune. Jlo npuesna crona xujia B
r. Knunner (Bpsinckast 00611.), paboTtana mencectpoid ¥ Oblia 3amy-
keM. Ho korma et Obut0 24 TOMa, OHA TOTHOCTHIO TIOTEPsUIa 3pEHUE
(ToTanpHAs CIIEOTa) B pe3yiIbTaTe OBICTPO MPOTPECCHPOBABIIETO Ca-
xapHoro nuabera. CBeTiiaHa He cMoryIa padoTaTh MEICECTPON U TOJ

MMOYTH O€3BBIIA3HO mnpocuacia noMa, Tak Kak, 1o €¢ ¢jJioBamM, pOAHLIC
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OOSUTUCH, YTO HA YJIUIE C HEHW YTO-TO CIYUYHTCS, a «MYyKa yCTpanBa-
JI0, YTO JKE€Ha A0Ma CUAMUTY (BO3MOXKHO TAK)KE, YTO OHHM CTECHSUINCH
BBIXOJIUTH «HA JIIOAU C MHBAJIMIOM» — JJOBOJIBHO PACHpOCTpaHEHHas
Monens moBeacHus B ObiBiieM CCCP). Ilociae Takoro «CuacHUs
Caetnana cka3ana JOMaIIHUM: «S1 Xouy JKUTh, a HE CYyIIECTBOBATHY.
Ona pennwia yexars B M3pamiib, HO MOCKOJIBKY POIUTENIN U MYK HE
XOTEJIM SMUTPUPOBATh, OHA yexaja OHa.

Crydaii co CBeTiaHOW — XapaKTepHBIM MPUMEpP TaK Has3bIBae-
Mo#t sudden disability, korma 4enoBeK NPaKTUYECKH MTHOBEHHO
WM OYCHb OBICTPO JIMINAETCS KaKoH-TMOO0 (DYHKLUH, MEpeKUBacT
TSDKEJICHIIYIO TICUXOJIOTHYECKYIO TPaBMy, TIOYTH MIHOBEHHO Tepsi-
€T MpEeXHUE CcTarychl (B ciydae co CBETIaHOW — IKOHOMHUYECKH,
a TaxKe COIMaNbHbIN). Hukakoil mepBUYHON peabunuTanuy — NCH-
XOJIOTMYECKOM 1 OBITOBOM OHa HE MOJIYyYMiIa, YTO TOXKE XaPAKTEPHO
JUIs OOJNIBIIMHCTBA JIFONEH ¢ BHE3aITHOW MHBAIMIHOCTBIO B OBIBILIEM
Cosetrckom Coro3e, 0COOCHHO B HEOOJBINIUX TOPOAAX M TOCETKaX
(peaOmiMTallMOHHBIE IEHTPHI TaM, KaK YK€ TOBOPHJIOCH, KpaiiHe
HEMHOTOYHCIICHHBI, OOJBIIMHCTBO JIIOAEH C IMO3AHEH HHBAJIUIAHO-
CTBIO OOBIYHO TPOCTO HE 3HAIOT 00 MX cymecTBoBaHMM). [losTOoMy
«T1€peXo B HUKHUNA MUP» Y HUX IIPOMCXOIUT Hanbosee 00JIE3HEHHO
(Hocenxko-1Tetin 2020).

CaeTniana pacckasblBajia, YTO BCKOpE MOCJE TpUe3a K Hell Ipu-
1u1a peaduIUTONOT (KYYUTENFHUIA 10 peadUIUTAN» ), U 00ydYeHue
HayajoCch UMEHHO ¢ OBITOBOI peabunuranuu. Ee yunnu, mo cioBam
CBeTnaHbl, KaK 3a)KUIraTh ra3, HaJIMBaTh BOJY B YAIIKy U IPOYUM Ky-
XOHHBIM «OHepalusiIM», a TAKXKe M10Jb30BaThCsl 3BYKOBBIMH KOMIIBIO-
TepHBIMU nporpamMMamu (CBeTiaHa Mokasaja MHE, KaKk OHa OBICTPO
U JIeTKo paboTaeT ¢ mporpaMmoit Jaws, 03By4MBaloLIeld MPaKTHIECKH

BCE, YTO HAXOIUTCs Ha dKpaHe). Kpome Toro, peaOuiuToNor yumia
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€€ XOIUTh C COOAKOW-TIOBONIBIPEM; C dTOW CHMITATUIHOU COOAKO-
mabpasopoM MbI TO3HAKOMHITUCH B TO BpeMsi, kak CBeTiaHa nenana
HaM 4ai.

«Bce, uTo0 51 Teneps ymero, — 910 Onarogaps eil. CMoTpure, 5 CHo-
KOWHO 3a)KUraro ras (IOKa3bIBaeT), — a S Beb K IUTUTE Oostach MO-
noiitu. Kak HamuTh KUMSITOK M HE 0OXKEUbCs, KaK HOXKOM MPaBUIILHO
TIOJTE30BaThCS — Bee Bepa (MHCTpyKTOp) MHE TToKa3biBaia. OHa ydmia,
KaK XOIWTh ¢ cOOaKol Bce Habllle U JAJIbIIIE, CIIOKOMHO-CIIOKOMHO.
W s Terieps Be3ze cama XOKy».

[Mockonmpky CBemnana He Moria Oosble paboTaTh MeACecTpoid,
OHa pelInia CMEHUTH CrielnaibHOCTh, OHa mocTynmwia B Xanpckuii
YHUBEPCUTET Ha OTACICHHE HCKYCCTB (MY3BIKOBEICHHE) U YCIIEIITHO
okoHuUMJIa ero. CBemiaHa MmompoOHO paccKa3biBajia, Kak OHA YUWIIACK,
JKUJIA B YHUBEPCUTETCKOM OOIIEKHUTHH, KaK YCIICIITHO CO BCEM CITPaB-
JSIach BO BpeMs y4ueOs! («MHe BooOIIIe-T0 MHOTO IIOMOTaJIH, HO 5 XO-
Tena ObITh CAaMOCTOSTEIILHOM, BCE JIeNIaTh caMa — U 'y MEHS TIOYTH BCE
nony4vainock!»). Kpome Toro, B 3T0M yHUBEpcUTeTE cyiiecTByeT LIleHTp
MOMOIIM HE3PSYMM U CIa0OBUISIIMM CTyAeHTaM, 1 CBeTiiaHa MOoIJia
paboTarhk TaM, B TOM YHCIIE Ha KOMITEIOTEPE C TaK HAa3bIBaeMbIM «bpaii-
JIEBCKUM TIPUHTEPOM» (TIPUHTEP pacriedarsiBaeT TEKCT C BHITYKIIO-TO-
YeYHBIM IpU(TOM TI0 cucteMe bpaiins), moms30BaThes ycIyraMmu J0-
OpoBOITBIIEB-UTEIOB U Jp. CBeTIaHa MeuTala paborarh B OMOIHOTEKE,
TouHee, B poHoTeke Xal(ckoro yHuBepcuteta (Wi JIpyrod KpymHOM
O6ubMMoTEeKE), TIC XPAHUTCSI MHOTO ayIHO3aIMHICEH.

Bcekope mociie oxoHuanusi yHuBepcutera CBeTiaHa BhINLIA 3a-
MYK 32 PYCCKOSI3BIYHOTO 3psiuero Myxxunny (u3 [Ipubantuxu) u po-
JIAIIa IBOWX JIeTel (cTapiias JeBoYka Ha MOMEHT HAIIero IMocelle-
HUs ObUTAa B JISTCKOM cajy. A MallbdMK, KOTOPOMY OBLIO HECKOJIEKO

MecsIeB, ObUT Y Hee Ha pyKax WM CHall B KPOBaTKe). DTO MpPUMEP
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OUYCHBb YCTENTHONH OBITOBOM, MCUXOJOTHYCCKOW M OTYACTH COIUATh-
HOH peabmnuranuy; Kpome Toro, CBeTiaHe yaaioch cO3IaTh HOBYIO
CEMbIO, TIPUYEM, XOTs OHa He OblIa TpUBEp)KeHa Hiee HEMPEeMEHHO
«BBIUTH 3aMYXK 32 3JI0POBOTO» (CHHAPOM 30JIYIIKH, CTOIb XapaKTep-
HBIH JJ1 JKEHIIUH ¢ HU3KUMU CTaTyCaMH, B TOM YHUCJIC AJIS SKEHIITUH
¢ uaBanuAHOCTHIO B Poccun: Hocenxko-11ITeiin, 2018r), ona BcTymnu-
J1a B Opak MIMEHHO C TaKUM MY>KYHHOH (OH, XOTS M M€ BBICIIIEe 00-
pasoBaHue 70 npuesna B M3pannb, padoTan Ha CTPOHKE).

Opnnako CBemiiaHe Ha MOMEHT Halel Oecelbl He YIaloch HalTh
Ty paboTy, KOTOpYIO el xorenock. OHa paccKasbIBalia, YTO BBICTYIIA-
Jla C JISKIUSIMHU B Pa3HbBIX Kiy0axX, B TOM 4Yucie OSCIUIaTHO; JaBajia
ypokH (hpaHIiry3cKoro si3bika U ap. B orimune ot Padanna, Ceetnana
CBOOOIHO TOBOPUT HAa MBPHUTE, BO3PACT TOXE HE OBLT MPEISITCTBU-
eM; Ho Oe3paboTHIa U CTaTyC WHBAJKIA, IO €€ CJIOBaM, MEIIIAIu €€
Tpynoyctpoiicty. Bripouem, CBeTiana ToBOpHIIa, 4TO Takasi CUTya-
Ul — TIOKA JISTH MaJICHbKHE — €€ OTYaCTH yCTpauBaeT; OHa coOmpa-
Jach Ha4YaTh MOUCKHU MOCTOSIHHOM paboThl OoJiee MHTEHCHBHO Yepes
TPHU-YEeThIpe rojia (OJHAKO B XOJIC HAIIErO JaJbHEHINEro OOIeHHS
BBISICHAJIOCH, UTO ITOCTOSTHHON paOOTHI OHA TaK W HE HAIIUIA).

OTO TOXKE XapaKTEpHBIA MPUMEP HEYJAUHOI'O TPYAOYyCTPOMCTBA
(wmmu ero otrcyteTBHA) y Jrofeit ¢ OB3; eMy npensTcTBYeT Kak BBICO-

KW YpOBEHb 0e3paboTHIbl, TAaK U CTAaTyC MHBAIHIA.

Hamanwvs

C Haranbeit Mbl BerpeTmiinch B OOIIecTBe cienbix Xaidwl, riue
CHavaJia HaC BOJWJIM MO 3/IaHHIO, MTOKA3bIBAJIU Pa3JIUYHbIE MPHUCIIO-
COOJICHMS JIs1 HE3PSTIUX U TAE S moOeceoBaa ¢ IpHUIeAINIMA Tyaa
JObMU, a TakXKe COTpyaHHKamu. Harampst — cama paboTHHK 3TOi

OpraHu3alnuu — IpuHdiIa HaC B CBOEM KaOHuHETE U HO,Z[pO6HO paccka-
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3aJla 0 MHOTHX acIleKTax MOJTy4YeHHs CTaTyca NHBAJIN/IA U CTaTyca He-
3psaero B M3pamie, 0 pa3iuyHBIX MPEIIIECTBYIOMNX dTOMY IIarax,
MTOCJIEAYIONTNX JIBTOTaX W BBHITNIATaX U MHOTOM JIPYTOM; €€ pacckas
YTOUHSUT U JOTOJHSIT IPEIbIAYIINE UHTEPBbIO.

Haranbst (Ha MOMEHT Haieil BcTpeun eif Obi1 51 Tom) poswiachk
B PocroBe-na-/{ony. Ona 6bu1a MHBANKIOM JETCTBA IO 3pEHHUIO (HU-
CTarM — HENPOW3BOJILHOE KoJieOarellbHOe JIBHIKEHHE TJIa3 BBICOKOM
YaCTOTHI; HEPEAKO BENET K 3HAYNTETFHOMY CHIDKEHHIO 3PEHUS), YIu-
nachk B mikose-uHTepHare s ciaadoBusmux (B CCCP B kpymHBIX
ropozax, rae paboTarolM POAUTEISIM HM3-32 OOJIBIINX PAcCTOSHUH
OBIIO CIIOKHO OTBO3UTH U 3a0HMpaTh peOCHKA B IIKOTY M U3 IIKOJBI
€XKEeTHEBHO, OOBIYHO CYIECTBOBAIIU IIKOJIBI-MHTEPHATHI ISl CIICTIBIX
1 CIabOBUISIINX, TIE METH YUWINCh C TIOHEACTBHIKA 10 CyO0oTy).
ITo ee cmoBaM, y Hee He OBUIO OCOOBIX TPYIHOCTEH BO BpeMs OO0y-
yenns. OHa TaKke paccKasblBajia O TE€X «3a» U «IIPOTHB» OOyUEHHS
B KOPPEKIMOHHBIX IIKOJIaX, KOTOPBIE B MOCIETHUE JBA JECATUIETHS
cTanyu 00BEKTOM KPHUTHKH. [OBOpS O MperMyIIecTBaX WHKIFO3UBHBIX
mkon, Haramest momuepkuBana: «OH <peOCHOK™> Yy4WTCS OOMIATHCS
C JIFOZIbMH, ¥ OH BOCIIPUHHIMAET Ce0sI He KaK MHBAJIU/, 2 KaK 4YeJio-
Bek <bljesieHo MHOM — E. H-III.>, y koToporo ectb orpaHuueHUsI.
W oH yuuTcs, KaK HaJlaIUTh CBSA3U C OCTAILHBIMH, OOIIATHCS B MHUPE, OH
IIOTOM BO3BpallaeTcs B MUp, MoHnMmaeTe?». OnHoBpeMeHHO Haranbs
OIMKCHIBaJIa ¥ JIOCTOMHCTBA TaK Ha3bIBAEMBIX KOPPEKIIMOHHBIX IIKOM:
«Ho ¢ npyroii cropoHsl, kKakast OblIa Mob3a, BeIb s camMa Oblia B Ta-
KOM TITKOJIE, ST BUJIENA — IIOCKOJIBKY ATO OBLITH HEOOBIITNE KITACChI, OBLITH
MTOATOTOBJICHHBIE YUUTENs, U Bce ObUIO CKOHIIEHTpHpOoBaHO. Cucrema
oOydeHwus OblTa Ha Ooliee BHICOKOM ypoBHe. [loHumaete, pedeHoK 1mo-
JIy4yajn Ha ypoBHe Kiacca u3 40 yenosek u kiacca u3 10 yenosexk, riue

YUHUTENb MOT MOJOUTH K KaxIoMy pebeHKy». To ecTh 3aMKHYTOCTb,
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oO0rIeHne TOIBEKO B KpyTy aereit ¢ OB3, a Takke TPYIHOCTH HaXOXKIIe-
HUA B uHTepHate (0 yem Haranbst Toxke roBopuia) U, Kak CIEICTBHE,
HEyMEHHUE B JTaJIbHEHIIIEM «00IaThCcst B MUpe» (T.€. BBIMTHU 3a Tpeze-
JIbI «UHBAJIUTHOTO» COLMOKYJIBTYPHOTO T€TTO) OTYACTH BOCHOJIHSIINCE
WHIMBUAYaTbHBIM TOIXOOM OoJiee MOATOTOBICHHBIX y4YHTeseH, Ha-
JIMYMEM CIICIMATIBHBIX TTOCOOMI M MPUCTIOCOONICHHI, YTO MO3BOJISLIO
TIOJTyYHUTh OOJiee KadeCTBEHHOE 00pa30BaHue, HEXKEITN B HHKITIO3UBHOMN
HIKose. JTH ke JOCTOMHCTBA M HEIOCTAaTKH B LieJIoM, 1o ciioBaM Ha-
TaJIbH, XapaKTepHbI ¥ JUIsl Ko V3pausist, HecMOTpsl Ha ux Oosee BbICO-
KU TEXHUYECKUH YPOBEHb (HAJIMYKE KOMITBIOTEPOB CO CIIEHUATIbHBIMU
MporpaMMaMH ), MOATOTOBJICHHBIX IICHXOJIOTOB U PEaOUINTOIOTOB.

Haranbst moctynuia Ha uctopudeckuid GaxynsreT PocTtoBckoro
YHUBEPCUTETA, T1I€ YCTIEITHO YUMIACh, HECMOTPS HAa WHBAJIUIHOCTb.
Bo MHorom eif momoria nojaepxka poJauTeseit; oHa He pa3 moa4ep-
KuBaJa, 4yTo B Poccun n M3pamne st Toro, utoOs yenosek ¢ OB3
CTall yCIEeIHbIM, HeOOX0AUMAa O4YeHb 3HAYUTENIbHAs TIOMOIIb CEMBH.
[Tocne oxonuanust ynuBepcureta Harasbs kakoe-To Bpems padboraina
B IIIKOJIE-MHTEPHATE JJIs CIa00BUASAIINX, HO HE YUHUTENEM, a BOCIIHU-
TaTeyeM, TaK KaKk YCTPOHUTHCA Ha JOJDKHOCTHh YUHTENS ObUIO OYCHb
CJIO’KHO. 3aTeM OHa yIIIJIa U3 STOM IIIKOJIBI ¥ JIBa Tofla paboTasa JacT-
HBbIM 00pa3oM (aBana ypoku uctopun). [locne atoro crana padorars
Ha CIEIUaJIbHOM MPEANPHUITHH JUIsl HE3PSUUX B JODKHOCTH COLHU-
aIbHOTO pabOTHHUKA, BBILIIIA 3aMY’K M POANIIA JA0Yb.

B koHI1IE COBETCKOW 3MOXU M MEPBbIE IOl MEPECTPONKUA CUCTE-
Ma TOCYZIapCTBEHHOU MONIEPKKHU CIEIUAIbHBIX PEANPUATHI Hada-
J1a PYLIUTHCS, a JIIOAU MAacCOBO JIMIIAINCH Pa0OTHI. B KOHIIE KOHLIOB
Haranbs ¢ cembeit B 2000 . MurpupoBana B M3pauss.

Tam ona m0BONBHO OBICTPO cTana padboTaTh (ere A0 SMUTPALUH

u3 Poccun yuujia UBpUT, MOTOM YIIOPHO 3aHMMaJlaCb UM, MNpUCXaB
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B cTpaHy). bonee Toro, ee OmBIT COMMAILHON PaOOTHI C HE3PSTINMHU
1 CTa0OBHUIANIAMH TIPUTOIUIICS: «MHE ObUTO 37 JIET, U S ele ycrena
B 3TOT MOTONOK 110 40 JeT, MHe Iaju BO3MOKHOCTh TOIYYUTH JO-
MIOJTHUTENILHOE BhICIIee 00pa3oBaHue 31ech. U s 3akoHUMIIAa yHUBED-
CUTET, YeThIPE rojia — COIMalibHOU paboThl <HaTaybs uMeeT B BULLY,
YTO OHA MOYYHIIa JUIJIOM O0aKajiaBpa Kak COLUAIbHBIA PA0OTHUK>Y.
B nanbHeiitiem Haranbsi crajga pa0oTarh Kak COIMAbHBIA padoT-
HUK B OOIIecTBe I HE3PSIUX U CIAO0OBHIANINX: «ITO OOIIECTBO
s cnenbix. OHO He Kak B Poccum, rae ciernbie oM COpraHn3o-
Banuch <¢popMaibHO Bce obOmectBa it nHBanuaoB B CCCP u co-
BpeMeHHOUN Poccuu cumTaroTcst 0OIEeCTBEHHBIMU OpTaHU3AIMSIME —
E. H.-II1.>, a rocyapcTBO €ro nojJIepAK1UBajio MaTepuaibHo. TyT ero
OPTaHM30BAIN JIFOJM JIJISI CIETbIX. DTO amyma, YacTHask OpraHu3a-
s, € Ieb — NMPEIOCTaBUTh Pa3HbBIE YCIIYTH CIIETBIM, OpTaHU3aIHs
He JUId 3apaboTKa, ATO 5 IEPEBOXKY C UBPHUTA <T. €. HEKOMMepUecKas
opranmzanus>. OHa He MoIy4aeT MPUOBLIH, OONIECTBEHHAS OpPTraHU-
3aI[Us, DTO OOIIECTBO IS CIENBIX U claboBuaamux. OOIECTBO, IIe
KYJBTYPHBIC MEPOIIPHUSITHS, B 3TOM OOIIIECTBE €CTh J[Ba COLPaOOTHH-
Ka. S conpabOTHHK JIJIsl PyCCKOTOBOPSIIIMX, Y MEHS Ha y4eTe COCTO-
ST okosio 450 denmoBek... Dto obmecTBo B Xaide, B M3panie ectsb
Takue OOIIeCTBa M €CTh IEHTPHI U HE3PSYUX WU CIa0OBHIAIINX,
y Hac 3a HUX OTBETCTBEHEH MyHHIIUTIAIHUTET Xai(nl. Mbl paboTaem
COBMECTHO».

IToMuMO KyNBTYpHBIX MEPOINPUSATUIH, O KOTOPBIX TAKKE FOBOPHUII
Pacann, m mOMHMO TICHXOJIOTHYECKOW MOMOIIN HE3PSIYUM U diie-
HaM HUX CeMeH, connaabHbIi paboTHHK (B MaHHOM ciydae Harambs)
OKa3bIBa€T OYEHb 3HAYUTEIHHYIO TIOMOIh B OPOPMIICHIHH WHBAIU/I-
HOCTH, TOJIYYCHUU COOTBETCTBYIOIIMX JIOKYMEHTOB, a 3aT€M JIbI'OT

u Beiiat. Kpome toro, Hartanbs paboraer Kak cOIMalbHBIN padoOT-
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HUK B OosbHHIe Pambam (odrambmosioruueckoe OTAEICHHE), TIE
OKa3bIBa€T aHAJIOTHYHYIO MTOMOIIb B MOJyYeHUH CTaTyca MHBAINIA,
HO — M 3TO OY€Hb BaXXHO (M 4ero HeT B Poccum) — HampasisieT oclen-
LIEr0 YeJIOBEeKa MJIM YeJIOBEKA, YCIIBIIIABIIETO «POKOBOI» AMArHO3,
oOpeKaromuii ero Ha WHBAJHIHOCTb, K NCUXOJIOTY U PEaOHIUTO-
nory. [Tomomrs Haranbu Tem Oosee BaykHa, 4TO OHA 3HAET PYCCKUH
SI3bIK, U €€ B3auMoAeicTBUE ¢ MHUHHUCTEPCTBOM 31PABOOXPAHEHUS
1 THCTUTYTOM COIMABHOTO CTpaxoBaHus (TIPaBUIHHO MOTOTOBIICH-
HBIE JJOKYMEHTHI) JJII PYCCKOS3bIYHBIX HIMMHUTPAHTOB OYEHb BaYKHBI.
Haranbst MHOTO 1 mOpoOHO pacckasbiBajia O CHCTEME MPEJOCTaB-
JICHUs cTaTyca WHBAJIU/A JUTS Pa3HBIX TPYII HacelIeHus (A1l ONUHO-
KHX, U CEMBH, [T peOSHKa | I1p. ), 0 BO3MOKHOCTSIX MOy4YeHust 00-
pazoBanus. [opasno cioxHee, 0 ee CI0BaMm, aXke MOIyIHB XOpoIee
oOpaszoBaHHe, yCTPOUTHCS Ha padoty. [Ipy 3ToM oHAa MMena B BHIY
He paboTy B MACTEPCKUX peaOdMIUTAIIMOHHOTO TIeHTpa « Murnans Op»
(oHa ymoMuHasa 0 Hel Kak 0 KpaiiHe IPUMHUTHUBHOH, XOTS M Jar0LeH
HeOO0JIBIIO0N TPUPAOOTOK), HO O PabOTE MO CIEIUATLHOCTH WIIH O Tie-
pekBanupUKannu. B mepByro odepens STO KacaeTcs MOJIOJCHKU:
«IToTom, KTO MOOZIBIE, 5T X OTIIPABIISIO B CIYKOY MyHUITUIIATUTETA,
TaM €CTh CIEeNHaJIbHBIN YeNOBEK, KOTOPHIH OTBETCTBEHEH 3a Tepe-
KkBanuuKauo. Eciu 4emoBek BUAET XOPOIOo, MTOTOM YTO-TO CIIY-
YHUJIOCh, TO €MY AalOT BO3MOKHOCTB HOIYYUTh JPYTYIO TPO(ECCHIo.
Emy nago nmubo y4utThes, MO0 YTO elle, U OHA YKe 3aHHUMaeTCs
¢ HuMH. [IpoBepsieT ero cocTosiHME C TOYKU 3pEHHs 00pa3oBaHUS,
¢ (U3NYECKON TOYKM 3PECHHS, C SMOITMOHAIBLHON TOYKH 3PCHUS,
C MCUXOJOrMYeCcKor Touku 3peHus. U coBmectHo ¢ HCTUTYTOM Ha-
[MOHATILHOTO CTPAaXOBaHUS CTPOST JJIS HErO MporpamMmy peadwiiu-
TalUM, PELIAOT, €CJIM ATO MOJIOJION YeI0BeK, eMy 10 30 JeT, OH BbI-

Y4ui1 A3bIK, BUAAT, YTO Y HETO €CTh IOTCHIIMAJI, OH MOXKET paGOTaTI)».
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3TO OMSTH K& BO3MOYKHOCTH, KOTOPBIE MPAKTUIECKN HE MPEO0CTaB-
nsrorest B Poccun (Hocenko-11ITeitn 20188). OgHako, # BOCIIONB30-
BaBIITUCh ATHUMHU YCIyTaMU U MPOTpaMMaMH, He BCE MOJIOJbIE JIFOITH,
KaK MBI YK€ BUIeNu Ha nipuMepe CBETIaHbl, MOTYT HAWTH padoTy.

JIromsim 3a 60 JeT HUKAKUX BO3MOXXHOCTEW paboThHI HE mpesia-
rafT; UM MPEIOCTABISIOTCS Pa3IMYHbIC KYIBTYPHBIC MPOIPaMMBI
(JIeKIH, SKCKYpCHH, KOHIEPTHI M T.I.), KPOME TOTO, HEKOTOPHIC
U3 HUX pabOoTarOT BOJOHTEpAaMH, O YeM yromMuHan u Padann. Mue
MIPUXOAUIIOCH BU/IETh TAKHX BOJIOHTEPOB (KaK HBPHUTO-, TAK U PYCCKO-
SI3BIYHBIX ), TOMOTAIONINX B OPraHU3AIUH Pa3IUYHBIX MEPOIPUITHH,
003BaHMBAIOLINX KIUEHTOB, TIPOCTO MOMOTAIOIIHMX Pa3IUTh U OAATH
yail ¥ T.11.).

Xy’Ke BCETO, U 3TO BIOJHE €CTECTBEHHO, OOCTOUT JIENIO C TPYIO-
YCTPOMCTBOM Yy JItojiel cpelHero Bo3pacta. Hartanbs pacckasbpiBaia:
«3nmech 310 IpobnemarnyHo. Ecnu panbire B 40 et eMy, Hanpumep,
MOIJIM JaTh BbICIIee 0Opa3oBaHME MM YTO-TO, TO ceidyac OoJblIne
cokpameHus. EMy MoryTt nparb, Hampumep, Kypc, TYT 3TO OUYCHb
TMOOST, HANPABISIOT Ha KypChl, Ha KypChl Maccaka, 4To-TO elle,
HO paboratoT o4deHb Mmano. [logemy? IloToMy 49TO OTKpPBHITH YacT-
HOE JIeJI0 TSDKEJIO 3pSUMM JIIOAsIM, a padoTarh depe3 OOJHHHYHYIO
Kaccy — 9TO OY€Hb MaJlo, €CIIM Yepe3 YaCTHYIO WU TOCYIapCTBEH-
HYI0 — 3TO OYeHb THKeJI0, YTOObI MPUHSIN WHBAJIHIA <BBIJCIIC-
HOo MHOU — E. H.-III.>. DT0 BOT TO, 4YTO KacaeTcs ATUX JIOACH, €CTh
BO3MOKHOCTB, €CJIH YeJIOBEK MOKET paboTarbh CaMOCTOSITEIILHO, OH
MOXKET paboTaTh Ha MPOCTOH pabOTE B ITOM..., €TO 3aBOJHKOM TI-
JKEJI0 Ha3BaTh (J1ajee cieayeT pacckas 0 MacTepCeKuX mpu «Muraanb
Op»: «EcTp Takume, Kak TOBOPAT, MacCTepCKUE, MOMHUTE, BbI ObLIH
tam? Urto nenaror Tam? OHU MOJIY4YalOT KAKOM-TO TaM, Hampumep,

MEIMIMHCKUN MaTepuall, pyKaBa WIX IIATIOYKHA MaKyIoT, Tele(OHBI
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MIPOMBIBAIOT, IPUMUTHBHAS O4eHb pabora. Jla, mpocreiimas, o4eHb
mpocras. Ml OHM MOoy4aroT, 3T0 MaKCUMYM, MAaKCUMYM, €CITH €CTh TO,
YTO JeJaTh, Hy, mekeneld 800».

B wTore nroqu Tak M HE HAXOAAT pabOTy, HHOTNA peaau3ys ceos
KaK BOJIOHTEPHI, BBICTYIass OSCIUIATHO C JICKIUSIMH B Pa3HBIX KIIy-
0ax u mp.

Haranbs npencrasisier co00i TOT JOBOJIBHO PEIKUH CIydaii, KOr-
na genoBek ¢ OB3 3a 40 (Bmo6aBok HeaBHUN HMMUTPAHT) YCIICTITHO
TMIPOIIIEIT COIMANTU3AIIUI0 B pean3yeT ce0si B IpoQeccun. ITOMY CIIo-
cOOCTBOBAJIO HECKOJIBKO (PAKTOPOB: XOpollIee 3HAHUE WBPHUTA, OIBIT
COLIMANIbHOM paboTHI (B TAaHHOM CITydae C He3pSYMMHU JIFOIbMH ), a TaK-
KE TOT (1)3KT, 4yTo ei YAaJI0Ch NOJYYHUTHh JOIOJIHUTEIIBHOC BBICIICC
oOpaszoBanue B Bo3pacte moj 40 neT (Temeph TakoW BO3MOKHOCTH
HET), KOTOPOE ITO3BOJIIIIO el padoTaTh IO CIIenaabHOCTH. Enne ogmH
(hakTOp — OTHOCHTENBHO XOpoliee (s YeloBeKa C BU3YaJIbHBIMH
HapyLIEHUSMH) 3pEHHE, KOTOPOE MO3BOJISET € CaMOCTOSATENILHO J0-
Ouparbcst 10 paboThl, YUTATh JOKYMEHTHI U T. 1. Byayun naBanumzom
JIETCTBA U HE UCTIBITAB PE3KOT0 YXYIIICHUS 3pEHHUS BO B3POCIIOM BO3-
pacte, Hatanbsa Takke HE HCHbITalda U TSKEIOW MCUXOJIOTHYECKON
TpaBMBbI, Kak mo3aHeocnernme. O0ydeHne B KOPPEKIIMOHHON IITKO-
JIe, XOTS Ha KaKOe-TO BPEeMsI U TOMEIIANI0 €€ «OOIEHHIO C MUPOM,
0 KOTOPOM OHa YIOMHHAaJa, U OIBIT PadOTHI B IIKOJIE U HA MPEINpH-
ATANU U HE3PAYUX TTIOMOITIN en YCHICUIHO «BCTPOUTLCA) B aHAJIOT'MY-
HyI0 chepy — paboTy ¢ He3psSUUMU ¥ cIaboBUSIIUME — B V3pane.
Ee naeHTHYHOCTH HE TIpeTepIiena CToNb ITyOOKUX TpaHcpOopMaluni,
KaK WISHTUIHOCTH MPOYNX WH(HOPMAHTOB (C KOTOPBIMH s OecemoBa-
J1a, HO UHTEPBBIO C KOTOPBIMU 3/IECh HE aHATTU3UPYIOTCS ), U ATO TaK-

e croco0CTBOBAIIO €€ YCIICITHOM COIHaTn3aliu.
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Puma

K Pute mbl moexanu B MmasieHbKUH roponiok B CeBepHoii 'anunee,
e OHAa NPOXKMBaJa B HEOOJBIIOM JIOME BMECTE C MY>KEM (Ha MOMEHT
Haiueil Bcrpeun et 0b110 64 roga). OHa oTKazajachk OT 3amucu Oece-
Ibl HA JUKTO(OH, TO3TOMY MPUXOAUTCS] BOCIIPOU3BOANTE €€ BhICKa-
3BIBAHUS 110 CAEAHHBIM ITOCJIe BCTPEUH 3alUCsIM B OJ0KHOTE. Puta
ponunack B Kuese, y Hee H3HauaIbHO ObLIO HEBAXKHOE 3PEHNUE, OIHA-
KO OHA HE UMeJa HHBAJIMIHOCTU U yYHJIaCh B OOBIYHOM LIKOJIE, XOTH,
0 €€ CJIOBAaM, HEPEeIKO UCTIBIThIBAIA TPYIHOCTH B 00y4YE€HHUH (IUIOXO
BUJETA C JIOCKH, HO CTECHsIach 00 9TOM cKa3arh). Brmocneactsun
Purta moctynuia B TEXHUYECKUH BY3, XOTS YUYUTHCS TaM C IJIOXUM
3peHueM ObuTo HerpocTo. OHa BBIIIUIA 3aMY’K, HO BCKOpPE pa3Belach,
KakK OHa CUMTAaJIa, €€ 3pCHHUE ChIrPAJI0 B yXYAIINBIINXCS OTHOLICHUAX
C MY’XEM He MOCJIEAHIO ponb. CllaceHueM OT TSKEJION Aerpeccui,
10 €€ CJIOBaM, €i MOCIYKHUIO YBIEUEHHE )KUBOIICHIO, KOTOPOH OHa
Hauaja 3aHUMaTbcs CHavdasla CaMOCTOSTENIbHO, TOTOM YUHIIach B pas-
HbIX cTyausax. B 1992 r. Pura ummurpuposana B M3pauns, HO HaliTH
paboTy Kak WHXEHEp HEe CMOIJIa M3-3a y)Ke He MOJIOJ0TO BO3pacTa,
¢J1a00T0 UBPHUTA U IIOXOTO 3PEHHsI, KOTOPOE, K TOMY XK€, BCKOpE CTa-
JI0 YXyALIaThCsl.

Pura mpormna cooTBETCTBYIOUIYI0O KOMHCCHIO M TOJTy4HJIa Y/O-
CTOBEpEHHE HE3pSYEro M YAOCTOBEpEHHE HHBAIHIA (CO BCEMH
MIEPEYHCICHHBIMU JIBTOTAMUA U TOCOOHMEM, KOTOpOE€, OIHAKO, MEHb-
me, 4eM y yxe paboraBmiero B M3pamne Padamma). B ormmmume
OT YNOMSHYTHIX BbllIe MH(GOpMaHTOB PuTa He BCTymasna B 00LIECTBO
JUISL He3pSUnX, HE TO0JIb30BANIACh YCIyTraMH PeaOMINTalMOHHBIX [EH-
TPOB, IICUXOJIOTOB U TIp. «Sl Bcerga Jepxkanach OT 3TOr0 B CTOPOHE,

KaK-TO s 4YyBCTBOBajla, YTO MHE 3TO HE HYKHO», — I'OBOpHJIa OHA.
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B TO ke Bpems, HECMOTpPsI Ha pE3KO yXy[LIMBIIEEeCs 3peHue, Pura
HE TOJIBKO TPOAOIDKANA 3aHUMAThCs KUBOIMCHIO, HO M CTaja BbI-
CTaBIIATH CBOM Pa0OTHI — Kak B MHTepHEeTe, Tak U B HEOOBIINX BbI-
CTaBOYHBIX 3asiaX (03HAKOMUTHCS ¢ padoTamu Putel u nmpuoOpectu
UX MOXHO Ha caite: https://artnow.ru/ru/gallery/0/3308.html).
Bonee toro, ee pabOThl HEPEIKO HEILIOXO IMPOAABAIKCH, UYTO OBLIO
JUTST Hee cepbe3HbIM ToacnopbeM. CTeHBI ee JoMa ObUTH YBEIIaHbI
KapTUHAMH, Ha HUX OBUTH M300pa)KeHBI OYKETHI IIBETOB M OKPECTHEIC
neif3aku; BO BpeMs Hallledl BcTpeun Pura mokaspiBajga MHE IIBETHI
B CBOEM CajIy, OTMeYast, KaKhe M3 HUX MMOCITYKIITU «MOJIEIISIMI JIJISI €€
KapTuH (I03TOMY CrpaBe/iiuBee ObUIO Obl Ha3BaTh €€ HE «HE3ps-
Yel XyIOKHUIICH», KaK Ha HEKOTOPBIX CalTax, a «CiIadoBUASIICH ).
Uepes HECKONBKO JIET NMpoxkuBaHus B M3pawne Pura BbluIa 3amMyxk
3a PYCCKOSI3BIYHOTO OPTOIOKCAITLHOTO €Bpesi M cTajia COOMIoNaTh BCe
MpEeINUCaHus WyJan3Ma JUIsl JKEHIIUHBI (BKIII0Yast COOMIOIEHNE pH-
TyallbHOW YHCTOTHI, KaIIPyT | Jp.): «51 cama Hepenuruo3Has, HO pas
YK TaK BBIIIUIO, HAJI0 3TOMY CJICJIOBATHY.

OmneiT Puthl HECKOIBKO MHOW. Kak MHOTHE JTIOAM ¢ TUIOXUM 3pe-
HUEM, HO HEe WMeBIIHMe craryca mHBamumaHOocTH B ObBieM CCCP,
OHa HE MOTJIAa PACCUMTHIBATH HU Ha TICHCHIO IO WHBAJIUIAHOCTH,
HU Ha JIBTOTHI W COIMANIbHBIC YCIIyTH, TOJaraBIINecs WHBAIUIAM
B CCCP. Kpome Toro, Purta B oTiimune OT OOJBIIMHCTBA COBETCKUX
WMHBAJIMJIOB HE HAXOAMUJIACHh B CUTYAIlMH «UHBAJIAHOTO» COI[UOKYJIb-
TypHOTO TeTTo, Koraa aoau ¢ OB3 yumnucs, paboTanu, TpOBOAWIN
JOCYT TIPEUMYIINECTBEHHO Cpeau ceOe MomoOHBIX, HEPENKO B UX XKe
cpene 3aKiTodainch Opakd M T.1. HO M TOMHOCTRIO «BIHCATHCS
B JKHM3HB YCJIOBHO 3[IOPOBBIX JIFOfiel PuTa TOke HE MoIvia 1O TpH-
YIHE TOTO XK€ ITUIOXOT0 3PEHUs, OTPAHUYMBABIIICTO €€ BO3MOXKHOCTH

BO MHOT'UX C(bean JKM3HU, a TAKKC MO0 NPUIUHE CTUTMAaTHU3allul UH-
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BamnnoB B CCCP m moctcoBeTckux crpaHax. CUTyanus 9acTHYHO
HU3MEHUJIach nociie ee nepeesna B M3pauip, ruoe Puta nonyuuna cra-
TyC MHBAJIU/Ia CO BCEMH TIOJIAraBIIMMHUCS €i BHITIJIATAMH U JIbTOTaMH;
€e JKHMBOIUCH, TIOJNB3YIOMIAsICSI OIPEIEICHHBIM KOMMEPYECKHM
yCIEXOM, HE MPOCTO MOAACPKUBAET PUTy U ee My»ka MaTepHUaibHO,
HO M JaeT el HeMajoe YyBCTBO YJOBJIETBOPEHHSA. DTO TOT Clydail
peanmm3anmu yenoeka ¢ OB3 yepe3 TBOpYeCTBO, O KOTOPOM TakK JIFO-
osiT ucate CMU, a Taxoke cTopoHHUKY ad(GUPMATHBHOTO (TIO3UTHB-
HOTO) MTOJIX0/1a K MHBAJUHOCTH, TIOYEPKUBAIOIINE IEHHOCTh U YHU-
KallbHOCTh JIMYHOTO OIbITa HWHBanmuaa (cM. moapoOHee: Jonstone
2005). B curyanuu, xorga yenoBexk ¢ OB3 mpakTH4ecKy HE MOXKET
paccuuThiBaTh Ha TPYAOYCTPOHCTBO (OTCYTCTBHE BOCTPEOOBAHHOM
CHEMATFHOCTH, BO3PACT, cllaboe 3HAaHNE UBPUTA), peaTn3alis CBOe-
'O TIOTeHIIHaJIa Yepe3 XyJ0’KECTBEHHOE TBOPYECTBO CTAHOBUTCS CBO-
eoOpaznabM BeixonoM (Hocernko-1lTeitn 2018).

Hexenanue Puthl BCTynmarth B KOHTaKT C TOBApPHUIIIECTBAMU IS
aoneit ¢ OB3 1 ¢ caMUMU dTUMU JTIOIBMU OOBICHSAETCS HEXella-
HHUEM «BOUTH» B «MHBAIUIHOE» TETTO, WICHBI KOTOPOTO O0NIaIaroT
HHU3KUMH CTaTyCaMH U K TOMY e cl1a00 CBSI3aHBI ¢ MUPOM 3a TIpe-
JIeIaMH TeTTO, T. €. C TEM MUPOM, C KOTOPBIM PuTe XoTenmoch coxpa-
HUTH CBS3H.

Takum oOpa3omM, PuTta B mpoIioM U B HACTOSIIEM CTPEMHIIACH
n30erarh MUpa MHBAJIKMJIOB U JINCTAHIIUPOBATHCS OT Hero (XoTs B 13-
paunsie cTaTyc MHBAJIUIA IOMOT € MaTepHaIbHO) — CUTYyaIlus, Xapak-
TepHas JIJIi MHOTUX OOIIECTB, B KOTOPBIX OT JIFOZIEH M IENBIX TPy,
CHJTHHO CTUTMATHU3MPOBAHHBIX M 00JIaa0NINX KpaliHe HU3KUMHU CTa-
Tycamu, OOJBITUHCTBO CTPEMHUTCS AUCTAHITUPOBATHCS U IO BO3MOXK-
HOCTH MX n30erarb (0 CTUTME IPYIII, 00JaJar0IIX HU3KUM COLIUATb-

HBIM CTaTycoM, ucai B Hadaje 1960-x rr. U. ['odMmaH, a eiie paHbIie
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0 MEXaHW3Me HU30eranus u JUCTaHIUPOBAHUSA 11O OTHOUICHUIO K €B-
pesm B HarmucTckod ['epmanmm mumcan I. Ommopt (Allport 1954;
Goffman 1963).

3aKioueHue

Yenoseky ¢ OB3/unBanuny B M3pamie TpynHO HaiiTH padory,
ke MMesl XOopoIlee oOpa3oBaHHEe M BOCTPEOOBAHHYIO CITCITHATh-
HOCTh. OQUIHMATFHO AUCKPUMHUHALIMK TIPU TIPpHEMEe JTUX JIFOIeH
Ha paboTy He cymectByeT. Ho Ha npakTuke paboTonareis He 3aHHTe-
pEeCcOBaH B TOM, 4TOOBI PUHSATH Ha paboTy yesoBeka ¢ OB3, mockolb-
Ky 00sI3aH CO3/1aTh €My CIICI[UAJIbHBIC YCIOBUS: 000PyI0BaTh pado-
Yyee MeCTo, 00eCIeUUTh €ro TPAHCIIOPTOM JI0 paboTHI K 0OPaTHO U TIp.
B pesynsrare Tombpko 5,4% paboTomareneli BBIpa3WiId TOTOBHOCTH
npeaocTaBuTh padoty rofsaM ¢ OB3. Kak ciencreue, b 50% Ta-
KHX JIIOfIe TPyAOyCTPOEHBI; il cpaBHEHUA: 72 % yCIOBHO 3/10pO-
BBIX JIFO7Iei paboTaroT. 3apaboTHas mara Jirozeit ¢ OB3 B cpenHeM
Ha 1400 mekeneil B MecCsIl HUXKE, 9YeM Y YCIOBHO 30POBBIX JIOCH.
BrnosnHe ecrectBeHHO, uTo 51% paboTaronux HWHBAIMIOB U JIHO-
neit ¢ OB3 B M3pawnie BeIpakacT HEYAOBICTBOPEHHOCTh YPOBHEM
ceoux aoxonoB (People with Disabilities in Israel 2013: 11). [Tpu-
4yem, ecnu panble Jroau ¢ OB3 omacanuck myOnuYHO BhIpaXkarhb
MPOTECT MPOTUB HU3KOTO YPOBHS KU3HU U3 OMACEHUSs, 0 CIOBaM
Padawia, motepsiTh TO, 4YTO UMEIOT, TO B IMOCJCJHHUE T'OJIbI OHU BCE
Yalie CTajld BhIpaKaTh CBOEC HEIOBOJLCTBO, B TOM YHCJIE MyOIny-
HBIMH aKIHSIMHA:

https://www.vesty.co.il/articles/0,7340,L.-5324352,00.html;

http://mignews.com/mobile/article.html?id=170917 123114 29126;

https://www.vesty.co.il/articles/0,7340, L-5438226,00.html.
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MHorue, 0COOCHHO PYCCKOSA3BIYHbBIC HHBAIU/IBI, Y KOTOPBIX IPO-
OrmeMa ycyTyOmseTcss S3BIKOBBIM OaphepoM WM TUIOXUM 3HAHHEM
WBpHUTa, TOIaMH HE MOTYT HAaWTH Kakyro-TnOOo padoTy, HE TOBO-
ps yke o pabote mo crenuainbHOoCcTH. OO0 3TOM MHE HEOIHOKPATHO
TOBOpWJIM WH(OPMAHTHI M COTPYIHUKH OpTaHU3aluil JUisi WHBa-
JIUJIOB, & TAKXKE PeaOWIIMTAIMOHHBIX IICHTPOB, CHOBA M CHOBA IOJI-
TBEpKIas cjioBa Haraibu OTHOCHTENBHO TPYHOYCTPOMCTBA JIFOICH
¢ OB3, ocobenno Tex, komy 3a 40. U oTmenmpHBIC «BIOXHOBIISIO-
[IMe» MPUMEPHl BPOZAE MPUHSATHUS MOJIOIOTO HE3PSUYero Ha CIryKOy
B LHAXAJI (oH 00BSCHHI B IPUEMHON KOMUCCHH, YTO B aDMHUH MOXK-
HO paboTaTh HE TOJBKO CHAMIEpPOM, a, CKaKeM, MPOTrPAMMUCTOM )
HE MEHSIOT CUTYAIIUIO B IIEJIOM ([aXKe TPYU MacCOBOM MOAAEPKKE Ta-
KHX TIOMBITOK, BKJIFOUAs 3asBJICHUE MPEeMbep-MUHUCTpA M3panis —
https://stmegi.com/posts/50395/slepoy-soldat-pristupil-k-sluzhbe-
v-tsakhale/).

To ke caMoe MOKHO CKa3aTh M O TPYIAOYCTPOHCTBE JIFONCH ¢ Ha-
pyuenusiMu 3penust (1 mupe — moaeit ¢ OB3) B Poccun. Mue He pa3
YK€ MPHUXOAUIOCH [IMTUPOBATh CJIOBA OJHOTO M3 MOUX HH(OpMaH-
TOB, He3psUuero Om3HecmeHa AHtoHa (MoCKBa), KOTOPBIA TOBOPHI:
«Crenoro B Hamieil cTpaHe MOXKHO JTHOO IOXKaleTh, TUOO MM BOC-
XUTHTBCsD. CIpaBeIMBOCTH Pagyl HAIO 3aMETHUTh, YTO TOAOOHAS
CUTYaIHsl CKIIJbIBACTCs He TOIbKO B Poccuu u M3panie, HO B 00ib-
IIMHCTBE CTPaH, JIake B TeX, KOTOPhIC CYUTAOTCS OJIaronpUsTHEIMH
st ronei ¢ OB3 (BoT mpumep TOro, Kak MOMOOHBIE «BIOXHOBIIS-
IOIEe UCTOPUM» W3 JKM3HW WHBAJHMIOB BOCIPUHUMAIOTCS B 0OOIIe-
ctBe — http://slon.ru/calendar/event/ 1115043 /). Kommeprinamuzanus
MHOTHX BOIIPOCOB, CBS3aHHBIX C MHBAJIUAHOCTHIO, TIPUBOUT K TOMY,
yro CMMU noHOCAT 10 00IIECTBEHHOCTH JIU00 ITOLOOHBIE «BIOXHOB-

JISFOLIMEY» MPUMEPBI, JUO00 TParuueCKHe HCTOPUU O OEJCTBEHHBIX
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CUTyalllsiX, B KOTOPBIX OKasbiBarorcs jonu ¢ OB3. B pesynsrare
MHOYKECTBO TIOBCEHEBHBIX MPOOJIEM, B X YHCIIE BOMPOCH 00pa3o-
BaHUS, TPYAOYCTPOICTBA, PA3INIHBIX ACIIEKTOB pEaOWIIUTAIINH, Ce-
MEHHOW M CEKCYaJIbHOH JKM3HH, JIOCYra U MHOTOE€ JPyroe OCTaeTcs
«3a KaJIpomM» MyOJIMYHOTO TUCKypCa.

JlnurenpHOE HUYETOHEAENaHue BeACT K yTpare MOTHBALMK K TPYAY.
Ecnu ke ydecTs, 4TO CpefiHUIl pazMep MOCOOUSI 110 MHBAIHHOCTH
XOTA M HWKE CpelHEeH 3apIuraThl 10 CTpaHe, HO BCE K€ BHIIIE IT0-
COOHS TI0 CTapOCTH, TO TO HEPEAKO MPUBOIUT K HEXKEJTAHHIO pa-
00TaTh W WXKIUBEHYECTBY. 3aMedy, UTO HECMOTPSI Ha HU3KHUE TOCO-
Ousl 10 MHBAIMIHOCTUA (OCOOCHHO B PETMOHAX), TAKOE JKE SIBICHHE
Habmonaercst U B Poccun (Hocenko-llreitn 20186). Ilo cnoBam
Muxauna, coTpyanrka [leHTpa moMoIiy He3pssYuM U CITa00BHISAIIMM
CTyZeHTaM B Xai()CKOM YHHUBEPCUTETE, TAKHE JIFOIH, «ITOTHIKABIINCH
TyAa-ciona, yacamu cuaar B DelicOyke W Opyrux COIMAaIbHBIX Ce-
TAX W OOJBIIIE HUYETO U He Jenatory». Habnromaercst cBoeoOpas3HbIil
«3a30p» MEXJYy XOpOLIO OPraHM30BAaHHOM CHUCTEMOW INCHUXOJIOrHYe-
CKOH 1 OBITOBOH peaOmiMTanny, CO3MaHHEM KOM(OPTHBIX YCIOBHUHA
JUTST TIOJy4deHUsT 00pa3oBaHUs, B TOM YHCIIE BBICIIETO, TSI JIFONCH
¢ OB3 u camoycTpaHEHHEM TOCyIapCTBa OT pEIIeHUs JalbHEi-
el cyap0bl ATHX JIFOJIEH B TOM, YTO KacaeTcs X TPYAOyCTPOKCTBA.
[MoaTomy moOcne psiga HEyTaYHBIX MOMBITOK HAWUTH paboTy JIHOAH
¢ OB3 mpekpamaror noucku. B M3paune HacUUTHIBACTCS OKOJIO
60 ThICSY MOJIOIBIX JIFO/ICH C OTPAHUYCHHBIMY BO3MOXKHOCTSIMH B BO3-
pacte ot 23 10 26 JeT, KOTOpble HUKOTa He pad0TaIu 1 HE YIHIIUCH.
Oto 14% Bcex monmeit 3Tol Bo3pacTHOW rpynmsl B crpaHe (People
with Disabilities in Israel 2013: 14). C kaxapIM TOJIOM IIAHCHI HA TPY-
JOYCTPOMCTBO M YCHEIIHYIO COLIMAIN3ALUIO TAKUX JIIONeH, 0COOCHHO

PYCCKOA3BIYHBIX UMMUT'PAHTOB, MaJAar0T.
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[IpaBna, mpu HEKOTOPHIX PEAOMIINTAIIMOHHBIX IIEHTpax, HarpH-
Mep, npu nenrpe «Murnans Op», Kak y>ke yIOMHHAIOCh, CYIIECTBY-
0T crienuanpHble MacTtepckue (Haranbst ¢ HEKOTOPBIMH OrOBOPKaMH
Ha3bIBajla UX «3aBOJAMKAaMU»), rie padoraror moau ¢ OB3, B yact-
HOCTH, JIIOAM C HApYIICHUSIMHU 3PEHUs, 3a OUYEHb HU3KYIO IUIATy BbI-
MIOJTHSIONINE KpaiiHe IPUMUTHBHYIO 1 MOHOTOHHY0 padoty. CoTpya-
HUKA «Murgane Op» pacckasblBalid, 4TO MOAOOHBIE MacTEPCKHe
CO3JAI0TCS VISl TeX, KTO HE CTPEMUTCS Yero-TO JOOUTHCSL. DTO CBOETO
pona yXy[IICHHBIA aHaJIOT MMOJOOHBIX MACTEPCKUX AJISl MHBAJINIOB,
cymectBoBaBux B CCCP B 1920-e — 1930-¢ rr. (HanpumMep, MacTep-
CKHE TI0 M3TOTOBIICHHIO IETOK, KOP3UH, O0YEK M T.1I., [Je padoTaiu
WHBAJTUIBI TIO 3PCHHUIO).

Ouenp moOKazaTenbHBI cl0oBa HaTaapbu OTHOCHUTENBHO TPYHO-
YCTpOMCTBa JIOJIe ¢ HapylleHUsAMHU 3peHusi: «Eciau B3ATb OIbBIT
Poccun, koropsiii pansiue, 1o nepectpoiku <B CCCP>, u OmbIT,
KOTOpBI ecTb B M3pauie, COBMECTHTb HX, 3TO OyAeT MpPOCTO
naean.

Haranpsg nmena B BUy co3/1aHNE BBICOKOIOXOIHBIX MIPEAIPUATHH,
Ha Kotopbix B CCCP pabotanm nromu ¢ OTpaHUYCHHBIMUA BO3MOXK-
HOCTSIMH; Takue Npeanpustua co3gaBainuch B 1960-e — 1970-e rr,
UMEJIH, KaK Y>K€ TOBOPUIIOCH, PSiA HAJIOTOBBIX JBIOT M MOIJIM II03BO-
TUTH ce0e cepbe3Hble COLUANbHBIC BBIILIATHI CBOMM COTPYIHHKAM,
0 yeM Haraibs Toxke roBopmia: ««5 paborana kak ObI B CHCTEME He-
3psunx B Poccun, st Buzena 3aBojbl, s BUJIENA Ty CUCTEMY, U I CUH-
Taro, 4To OHa ObUTa onTUManbHOU! Jla, TO OBLT 3aBOA, KOTOPHIN OBLIT
CBsI3aH C TOCYAApPCTBOM, KOTOPBIN IOJIydall 3aKa3, 3aBOA, HA KOTOPOM
o611 51% nHBanmunoB 1 49 % 3pA4nx roae, npodeccuoHaNoB, 1 OHU
JaBajii MPOAYKIHIO, KOTOpas Oblia BOCTpeOOBaHA, YEIOBEK MOT

3apabarbiBaTh. OH paboTan § 4acoB W MOTydYald 3apIuiaTy MOUYTH
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TaKyl, KaKylo IoiIy4aeT OOBIKHOBEHHBIH YENIOBEK Ha CBOOOIHOM
pbiHke Tpyna. B U3pause Takux 3aBOJIOB HETY».

[IpaBna, Haranse n3BecTHO, 4TO TOJ00HBIE MpennpusTus B Poc-
CHM AaBHO Ju00 He (DYHKUMOHHUPYET, JU00 padoTaroT MO «CepbIM
cxemam»: «5 yexana B 2000-m rogy. IToatomy Bce st 10 et nepe-
CTPOMKHM 5 Kak pa3 nepexxkuisia tTaM. [IoToMy s U CpaBHUBAIO C TEM,
4TO OBLIO 10 IepecTporiku. S 3Har0, 4TO OBLIO, Sl 3HAIO, YTO 3aKPbI-
JIMCh 3aBOABI. Sl 3HAKO, YTO OHM MONPOAABAIUCH, S 3HAKO, YTO y JIIO-
NIl MPaKTUYeCKU HET 3apIuiaThl. S 3HAIO, YTO CyIIeCTBYeT 0e300-
pasue taxkoe. Hanpumep, uto monel yBonbHAOT B Poccun n motom
JIeNaloT BUJ, YTO MX Ha3aj NMPUHMMAIOT, OJIy4aroT OT roCyAapcTBa
Cpe/ICTBA HAa WHBAJIHUJIOB, JCHBTU OT CIIYKOBI 3aHSTOCTH. A TIOTOM
WHBAJIH/Bl TIPUXOAAT TOJyYaTh 3apIiiary, a IOJydYarloT MSATh ThI-
CSI4, OHM CTOSIT Ha OMpIKe Tpya. IMONyYaroT 3apIuiaTy IO TOITOPHI,
T10 JIBE THICSUM.

B U3spawie paboraromiye B yIOMSHYTBIX BBILIE MAaCTEPCKUX JIFOIU
¢ OB3 (cpenu Hux Hemano nMMHurpanToB u3 osiBiero CCCP) nepen-
Ko 1100 BOBCE HE aal THPOBAHbI, JINOO alanTHPOBaHEI 10X0. Kpome
TOTO, Cpely HAIIMX OBIBIINX COOTEYECTBEHHHWKOB HEMaJl0 MHBAJIH-
JIOB, KOTOpPbIE COBCEM HE B3aMMOJEHCTBYIOT C PeaOMINTAIlMOHHBIMH
uentpamu i moneid ¢ OB3. Ho u cpenu HUX BCTpedaroTcst yau-
BUTENBHBIE JIFOJIM, HE IPOCTO HAIIEIIINE CBOIO «HHUIIY» B M3pauie,
HO Y peajn30BaBIINE TaM CBOM TBOPUECKUI MOTEHIUAIL.

B menom, xors pycckos3pruHble uMMmurpantsl ¢ OB3 momana-
10T B M3pame B Oonee KoMpOPTHBIC yCIOBUSA, YeM B CTpaHaX HC-
X0/1a, OHU HCHBITHIBAIOT HEMaJble TPYIHOCTU B COLMOKYJIBTYpPHOU
peabuIUTaMd ¥ MHTETPAlliU B TPUHUMAIOIIEM OOIIEeCTBE. DTOMY
CIOCOOCTBYIOT Hapsy € OOLIMMHU Uil BCEX HM3PAWIBTSH TPYAHO-

CTAMHU SI3BIKOBOM Oapbep, B psifie clydaeB colMajibHas MacCUBHOCTD
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U HETaTUBHBIC CTEPEOTHUITBI OTHOCHTEIHFHO WHBAIUIOB, OBITYIOIIHE
B MaccoBOM cO3HaHUH. Ho B IepByT0 ouepeb 3TH TPYAHOCTH CBSI3aHBI
C OTCYTCTBHEM YETKO OPHEHTHPOBAHHON TrOCYAapCTBEHHOHN MOIUTH-
KW, HAIPaBJICHHOW HA MHTETPAIUI0 TAKUX JIFOJCH, IPeyCcMaTpUBaO-
1IeH, HapuMep, CyIIECTBEHHBIC HAJIOTOBBIC JBIOTHI ISl MPEANPU-
SITUH, T7Ie paboTaeT ONpe/eCHHbIN MPOIIEHT WHBAINIOB, CO3/IaHUE

COLIMAJIBHBIX OM3HECOB U APYTHE MEPHI.
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I'naBa 10
The Phenomenon of the New Barbizon
in Israeli Art
«HoBb1ii bapou3zon»: peHOMEH M3PAUITBCKOTO
ncKyccTBa™

Introduction

The New Barbizon is the name of an Israeli art group created in
2011 by five artists: Zoya Cherkassky-Nnadi, Anna Lukashevsky,
Olga Kundina, Asya Lukin and Natalia Zourabova. All five artists
had studied at art schools in the former Soviet Union (FSU), where
they learned the concepts of academic art. Most of them immigrated
to Israel during the 1990s' as a part of the great emigration wave
from the FSU at that time.? Later, all except Kundina abandoned the
concepts of academic painting and moved in diverse artistic directions.
After years of working in «contemporary» techniques and media,
including animation, performances, installations and sculpture, each
of them experienced a sense of artistic loss. This led them back to
painting from observation, a technique they had learned as art students
in the USSR.

* Liliya Dashevski

* Junus Jawesckast

! Except Natalia Zourabova, who immigrated to Israel in 2004.

2 I find the term immigration more appropriate for the 1990s wave than the
term repatriation. In this I follow many other social scientists (e.g. Fialkova
and Yelenevskaya 2007: 2).
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In 2011 Cherkassky® sought out the others and they formed
a group. Together they started painting from observation outdoors —
en plein air* — for the next five years (fig. 1). The exhibition, entitled
New Barbizon: Back to Life, held at the Ein Harod museum (located
in Kibbutz Ein Harod in northern Israel), was the culmination of the
group’s activity since it incorporated most of their body of work.
For the last four years (2017-2020) the artists have not worked
as a group.’ This makes the years 2011-2016 the group’s «classical
period.»

The group’s name New Barbizon clearly points to their affinity
with the 19"-century French Barbizon school, while their distinct
style recalls Matisse and the early Modernists. In many interviews the
painters argued that in their mutual painting practice they had returned
to Soviet art. Years of study, work and exhibiting in Israel also left
their mark on these artists’ manner. How may we interpret them? Is
theirs a postmodern pastiche, which takes pieces from everything and
combines them with a touch of irony? Can it be a genuine attempt to
return to Modernist values of pure painting? Alternatively, does the
attempt to create an abundance of artistic lineages relate to the trauma
of the painters’ emigration?

In this essay | examine the formation of the New Barbizon group in
relation to its Soviet and Russian background, and to Israeli art. I also

analyze the New Barbizon phenomenon in the context of immigration

? After her marriage Zoya Cherkassky added her husband’s surname, Nnadi,
to her own. Thus I refer to her as either Cherkassky or Cherkassky-Nnadi,
depending on her marital status at the given time.

* This term closely relates to the works of 19"-century artists in France.

> Nevertheless, they often collaborate on different projects. For example,
four of them taught together at the New Barbizon Academy, which they
established together. Furthermore, they regularly consult each other, profiting
from a supportive environment, and from time to time paint in pairs.
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studies. Since these artists’ works represent Israeli society of
a certain historical period, the theoretical background for this paper
is Hayden White’s literary approach to history. White proposed
examining history according to four literary genres: comedy,
tragedy, romance, and satire. The New Barbizon painters represent
Israeli’s contemporary society — that is, a current historical moment.
Thus I believe that White’s approach to history is also appropriate for
an analysis of the works of the New Barbizon. This study seeks which
of the four proposed narratives predominates in their paintings.

I believe that the New Barbizon combines Soviet realistic
painting®, the Russian tradition of representing socially challenging
subjects and the satirical view of society prominent in Israeli art
of the 1990s. I would also argue that the feeling of displacement,
caused by emigration, created the need to unite in a group as well as
to work within many artistic traditions. The material for my paper
comprises the New Barbizon paintings, interviews with the painters
held by myself and others (published online), newspaper articles, and

scholarly sources in art history and immigration studies.

Paths to the New Barbizon

As stated, four of the five painters abandoned painting from
observation but later returned to it. I shall briefly describe these
paths as they appear in the interviews I held. Zoya Cherkassky
emigrated with her family from Kiev to Israel at the age of fourteen.
In Israel she attended the prestigious Thelma Yellin art high school

in Giv’atayim, a town located in the greater Tel Aviv district.

¢ use the expression «realistic painting» in the sense of figurative, narrative
and depicting scenes from everyday life.
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There Cherkassky discovered that her teachers and peers «did not
know how to paint,» and perceived realistic painting as redundant
and outdated (Cherkassky-Nnadi, 2018). In many interviews she
relates the same episode illustrating this local attitude to realistic
«Russian» art: after seeing her realistic works, one of her teachers
at Thelma Yellin commented: «How does a punk girl like you
paint like a grandmother?!» (Cherkassky 2012; 2018).” In her
own words, «It was embarrassing to know how to paint, but
even more embarrassing to know how to paint like a Russian»
(Shapira 2017).

In her first years in Israel Cherkassky-Nnadi continued to paint
realistically at home until the age of seventeen. However, lacking
professional support and interest in her work, she turned to other
artistic practices (Cherkassky, 2012). Since graduating from
Hamidrasha Art College® (in 1999), she has become a very successful
artist on the Israeli art scene.

In 2011 Cherkassky decided to resume painting from observation.
This decision derived from a sense of stalemate in her work, which
fueled her search for new artistic subjects and forms. This coincided
with her meeting the Russian artist and art activist Avdey Ter-Oganyan,
in Germany.” He advised her to resume painting from observation,
which Soviet art academies considered the ultimate way to «reset»

one’s work and to find solutions for artistic problems (Cherkassky-

" Unless stated otherwise the translations from Russian and Hebrew are mine.
8 Hamidrasha is a prominent art school in Israel, renowned for its focus on
conceptualism, which «corresponds with the spirit of the time.» Hamidrasha
is considered more progressive than the supposedly more traditional Bezalel
Academy.

? In 2007 Cherkassky and Ter-Oganyan prepared a scandalous exhibition
that was presented in Prague and in Moscow, but a discussion of it is beyond
the scope of the current study.
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Nnadi 2018). Cherkassky realized that she had lost her technique and
had to start practicing anew.

Cherkassky would wander around with a sketchbook and paint
whatever she saw (Cherkassky-Nnadi 2018). She also decided to
examine her childhood drawings, in which she captured scenes
from Soviet life, and later, scenes of immigrant life in Israel.
All these circumstances led her to the decision to create a large
painterly project, dedicated to the FSU immigration of the 1990s
to Israel.'® But to accomplish this she still needed to master her
technique. Looking for a suitable artistic milieu, Cherkassky first
joined forces with Kundina, and later with the three other artists, most
of whom she found through social media.

Asya Lukin’s story is quite similar to Cherkassky’s. As a child
she had studied art in Leningrad. She immigrated with her family to
Jerusalem as a teenager, and was dismayed by the dearth of painterly
knowledge in Israel (Lukin 2018). After her military service she
studied at the Bezalel Academy of Arts and Design,!" where she
was encouraged to pursue contemporary and innovative paths that
had nothing to do with «old-fashioned» painting from observation.
In 1999, on a students’ exchange program at the Paris Académie
des Beaux Arts, the sculptor Richard Deacon advised her to copy
old masters’ paintings at the Louvre. This experience led her back
to painting from observation. She started to paint en plein air in
France, England and Russia (Shapira 2017, Lukin 2018). In Israel,
however, Lukin found it challenging to paint on big canvases, outside

and alone. She explained that people in Israel were unaccustomed to

10 This project was exhibited in 2018 at the Israel Museum in Jerusalem
under the title Pravda.
" A leading art institute in Israel.
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seeing painters in the open, and routinely approached and disturbed
her (Lukin 2018).!? Thus, painting outside in a group provided her
with the confidence and support she felt she had missed in Israel.

As a child Anna Lukashevsky studied painting, but did not intend to
become an artist. After the collapse of the USSR, Lukashevsky’s family
made plans to immigrate to Israel but for various reasons they postponed
this decision until 1997. Thus Lukashevsky witnessed the collapse of the
Soviet Union, and experienced the «reckless 90s» first hand. Her being
ateenager at the time added to her sense of madness, the lack of boundaries
and the feeling that nothing mattered any more. She studied in the Slavic
department at the University of Vilna because that was an easy way to
«kill time» before immigration (Lukashevsky 2018). In Israel, she studied
graphic design at the Bezalel Academy. After graduation she successfully
worked in prestigious firms, but at some point realized that she had
reached the glass ceiling."® This understanding made Lukashevsky quit
her job and begin working as a freelancer. Later, after realizing she was
«sick of the lies and pretentiousness» in her life and work, she resolved
to abandon her designer career for art (Lukashevsky 2018).

In 2002 she began her M. A. studies at Hamidrasha, where she
discovered conceptual art (the school’s main approach). She tried to
do readymade and digital art but the feeling of pretentiousness still
lingered. When Lukashevsky’s mother suggested she should paint
realistically, as she had as a girl, she indignantly rejected the idea. At
the same time Cherkassky, Lukashevsky’s friend, resumed painting
from observation. Lukashevsky joined the others in their painting

sessions, and finally she felt she had found her truth.

12 T will return later to the point of painting outside in Israel.
13 Remennick in her 2013 study discusses the working patterns of FSU
Immigrants in Israel, as well as the notion of the glass ceiling.
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Natalia Zourabova was born in 1975. She began painting at a very
young age, and after studying at various evening art schools she went
to the Moscow Lyceum of Fine Art - MSKHSH (MCXIII). Although
she could not envisage engaging in anything other than art she did not
apply to the Surikov Art Institute. Extremely frustrated at the collapse
of the USSR, she felt there was no need for her skills and knowledge;
soon she stopped painting. She studied stage decoration at the
Russian Academy of Theatre Arts (GITIS) — and enjoyed success,
working in Moscow and later Berlin. In 2004 she immigrated to Israel
and settled in Be’er Sheva, where her first years proved a complete
shock and caused her a personal crisis. Isolated from cultural life,
with poor language skills and overburdened with a baby, she felt
isolated. This made her return to painting. Her first projects included
big, figurative canvases with scenes from her everyday reality. At this
time Zourabova did not paint from observation but created figurative
digital sketches, which she would later enlarge on big canvases.
In 2009 she exhibited them for the first time and even sold several
of her works. This success made it possible for Zourabova and her
daughter to move to Tel Aviv, where she found her artistic environment
by joining Cherkassky and Kundina.

Olga Kundina immigrated to Israel as a young but mature artist.
Unlike the others, she had never stopped painting from observation.
Living in Rosh Pina, a remote town in northern Israel, she was unaware
of the generally negative attitude of the Israeli art world to realist paint-
ing in general and to painting from observation in particular (Kundina
2018, Shapira 2017). Kundina recalls that during one of her visits to
Cherkassky’s studio in Tel Aviv she suggested that she and Cherkassky
go to paint outside. Cherkassky would draw in her sketchbook, so this

was her first Israeli experience painting en plein air on canvas.
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The coincidence of historical and personal crises, the dissolution
of the USSR and the subsequent immigration resulted in four of
the five artists sensing the futility of realistic painting. At the same
time, they became better acquainted with the Israeli preference for
contemporary Western conceptual art.'* Only Kundina, who was
older at the time of her immigration and more familiar with Western
art through her tutor Yurii Zlotnikov, continued to paint realistically.
She did not study in Israel and lived far from the Israeli artistic scene.
This isolation helped her to continue in her artistic tradition.'s

Another important characteristic of the New Barbizon group is
that most of its members also studied conceptual art, popular in Israel.
The 1990s was a hopeful decade for a «<new and calm Middle East,»
and also a decade of great disillusion. The postmodern discourse
became dominant in all aspects of Israeli art and culture and remains so
to this day. Since then the foremost genres in the Israeli art scene have
been photography, video and installation, dealing with the politics
of self-identity, such as feminist identity, Oriental and Mizrahi
identity, homosexuality, and so on (Rabina 2008: 258).

The New Barbizon artists had to cope with two problems
simultaneously: overcoming general Israeli skepticism about realistic
painting and dismay at painting en plein air in particular. In various
interviews Lukin, Cherkassky-Nnadi and Zourabova mention the

difficulty of painting outside in Israel, due to the rude Israeli crowd

4 Some underground artists were aware of the changes that had occurred in
Western art and were inspired by them (Scammell, 1995: 50). According to
Kundina, her teacher Yurii Zlotnikov was one such artist, who was familiar
with and inspired by contemporary Western art (Kundina, 2018).

15 Both Kundina and Lukashevsky claimed in their interviews that realistic
painting was more acceptable on the periphery of the art world (Kundina
2018; Lukashevsky 2018).
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that likes to comment on everything and to intervene in the process
(Cherkassky-Nnadi 2018, Guilat 2017: p. 265). One might imagine
that this discomfort working outside is associated with gender, as all
five artists are women, hence more susceptible to harassment.

The artists themselves refuse to discuss the group as an essentially
female union, and their challenges in painting outside as gender-
related. Both Kundina and Cherkassky-Nnadi ridiculed critics who
interpreted their group in feminist terms. Both explained that they
invited male artists to join the group, but it just «didn’t work out.» The
refusal of the New Barbizon painters to discuss their gender as part of
their work is compatible with the general attitude of ex-Soviet women-
emigrants to gender-related questions. For example, the scholar Larisa
Fialkova, who herself is an FSU immigrant to Israel, highlights this
in her article dedicated to the personal stories of ex-Soviet women
immigrants in Israel. She even writes that she herself was not aware
of the additional challenges posed to female emigrants before Israeli
scholars pointed this out to her (®uankosa 2005: 44). Fialkova, like
many other ex-Soviet women, ascribed their challenges to general
immigration problems rather than matters of gender. The unwillingness
to differentiate between men and women derives most probably, from
the way gender was understood in the USSR. According to Elena
Gapova the USSR created gender equality, at least to some extent.
This occurred because Soviet socialism treated similarly productive
(paid) and reproductive (unpaid) work: both «could not be sold,» but
both provided benefits to the producers from the father-state. After the
collapse of the Soviet Union, and the return to a capitalist market, the
question of gender equality «resurrected itself» (Gapova 2016: 11).

Nevertheless, critics and audiences immediately observed that

the New Barbizon group consisted only of women, and they reacted

341



Yacte 2
«Pycckuit» U3pannb cerofts U B UCTOPUUECKOM MePCIeKTUBE

to it in different ways. For example, in 2014 the Israeli curator Ruti
Director exhibited the women portraits painted by the New Barbizon
painters. This feminist exhibition, held at the Haifa Museum of Art,
paid homage to Judy Chicago’s The Dinner Party (1974) in displaying
female artists paying tribute to other women (Haifa Museum of Art,
2018).

However, the New Barbizon painters’ gender also entailed less
favorable attention. When the artists first exhibited together in Be’er
Sheva in 2013, some critics and visitors called them the «Barbio-
Zonot,» Hebrew for «Barbio-whores.» Cherkassky immediately
associated this reaction with the general Israeli attitude to «Russian»
women (Guilat 2017: 267): ex-Soviet women and prostitution are
commonly associated in Israel. Scholars such as Dafna Lemish, Alisa
Tolstokorova, and Larisa Fialkova discuss this in their studies of female
FSU immigrants in Israel. For example, Lemish (2000: 339) writes,
«...the most dominant image associated with newspaper coverage of
female immigrants from the former Soviet Union is that of a supplier
of sexual services.» The fact that the New Barbizon painters are five
women, who work in public spaces, traditionally perceived as male,
stresses even further the negative attitude to them of traditional Israeli
society.'® At the same time, working outside allows the painters to
absorb and master these foreign spaces.

But not only women experience unease by painting outside in
Israel. For example, the painter Evgenii L. says the following in

an interview published in the 2005 book by Maria Yelenevskaya

'6 This association between painting outside and sex is evinced daily. In
a personal talk with Anna Lukashevsky, she recounted how she asked a
Mizrachi man (meaning a Jew from an Arab country, often considered by
FSU immigrants as traditional and somewhat ignorant) to pose for a portrait.
He gladly agreed, being quite sure that «painting» was a euphemism for sex.
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and Larisa Fialkova: «... And for me, as a painter, it was especially
appealing [to arrive in Israel], since I was thinking: ‘Here, I will
stand in this old city (Jerusalem), how I will paint it, how amazing
it will be.” And later [after immigrating] it turned out that it is just
dangerous to stand in it; you never know who is behind [your] back»
(EneneBckas u @uankona, 2005: 140-141).

This extract is part of Evgenii’s answer regarding his ideas about
Israel before immigration. One can see that Evgenii, just like Lukin,
Zourabova and Cherkassky-Nnadi, is reluctant to paint outdoors in
Israel. However, one can also see a different motive for this reaction.
While Evgenii refers to the unstable state of security brought on by
terror attacks, the New Barbizon members indicate the local Israeli
crowd that simply does not respect personal space. In addition,
Cherkassky-Nnadi mentioned logistics as an additional problem. One
has to think about such mundane issues as how to leave paints and
canvases unguarded during bathroom breaks; how to get big canvases
to the chosen location; and so on.

In addition to the insecurity of painting outside, one sees an
additional similarity between Evgenii L. and the New Barbizon
artists: all of them believe a painter should paint outside. However, for
Evgenii this practice was a logical continuation of his previous work,
while for four out of the five Barbizon painters this practice had to be
«re-gained» and re-confirmed. Cherkassky-Nnadi joked that it was
easier for viewers to accept an artist defecating in an art gallery than
to accept a realist painting. Similarly, Kundina averred that their «old-
fashioned» and modernistic approach had become highly conceptual
and post-modern (Shapira 2017). The anti-realist attitude has its roots

in Israeli art history and deserves some additional explanation.
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The anti-realist attitude in Israeli art history

It is common practice to begin the historiography of Israeli art
with the establishment of the Bezalel Academy of Arts and Design'’
in Jerusalem in 1906 (Zalmona 2010: 27; Manor 2010: 68). Over the
next 50 years or so, the Israeli art scene experienced various stages,
styles, and ideologies with one thing in common: the wish to create
an authentic Israeli art that would also «speak the international
language of modern art» (Manor 2010: 68; 74). This aspiration,
to combine local qualities, such as the Mediterranean light, with the
international art language, greatly influenced Israeli art. Some artists
wished to create an «educational» art that would express the Zionist
ethos combined with Jewish history and tradition. Others sought
to create a new «Hebraic» art, leaving behind its Galut (Diaspora)
history, which would produce a local culture rooted in the remote past
of ancient Israel. Many artists aspired to connect Israeli art to «light»
modernistic art, like that of the School of Paris, while others wanted
to create Zionist art influenced by Soviet socialist realism (Zalmona
2010: 13; 19; 94; 118; 145). These stages, important as they were
for the formation of Israeli art, and discussed as often as they are in
the professional literature, exceed the scope of this study. Still, it is
important to emphasize that before the 1950s Israeli art (specifically
painting) was figurative, and mostly realistic.

In 1948 abstract art, more specifically works by the New Horizons

group, began to take over the Israeli art scene. By 1959 it had become

'7 Boris Schatz, Mark Antakolsky’s pupil, who founded the original academy,
hoped to create a space for an original Jewish art. He hoped it would unite
Western European traditions with Jewish traditions (Western, Eastern and
local). Throughout the years, Bezalel Academy changed its goals and course,
remaining however, a leading art institution in Israel.
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the hegemonic trend in Israel. Artists like Joseph Zaritsky, Avigdor
Stematsky and Yehezkel Streichman were inspired by Parisian
Modernist art and focused on inter-artistic questions such as light,
composition, flatness of the background, etc. (Zalmona 2010:163;
169; 201). In their wish to create international Modern art, Israeli
artists ignored the reality around them. Still, realist and figurative
art continued to exist in Isracl among social-realists'® like Avraham
Ofek, Naftali Bezem, Ruth Schloss, Gershon Knispel, and others
(Bartosh 2014: 6). Their grim and severe painting expressed the harsh
reality of the first decade of the state of Israel. Their subjects include
the difficult daily life in the Ma abarot (Jewish refugee absorption
camps), deserted Arab villages, the life of the struggling working
class and the unemployed (Ballas 1998: 177—175). In the early 1950s
the two artistic approaches were engaged in a struggle. For various
reasons the realists lost, and the modernistic approach of abstraction
became dominant (Ballas 1998: 173).

The cult painter Raffi Lavie dramatically changed Israeli art.
He became famous for his highly modernistic approach, which denied
the existence of a narrative. His works included child-like painting,
collages with non-traditional materials and flat abstract works.
Lavie’s influence was even more significant for he became a famous
art teacher of more than three artist generations in Israel. His artistic
vision became central in Hamidrasha College, where Cherkassky
and Lukashevsky were to study many years later. He was also an

art entrepreneur, who organized the second influential artistic group

'8 «Social realism» is deliberately meant to differ from the term «socialist
realism» in order to distinguish them, and to remove the «unpleasant» Soviet
label from Israeli artists (Ballas 1998: 178). This wish, to separate the two, is
rooted in the generally negative attitude to Soviet art. Nevertheless, many of
the works created by the Israeli Social realists are explicitly socialist-realist.
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entitled «10+» (Zalmona 2010: 244; 250). Lavie died in 2007, but his
presence continues to influence the Israeli art scene and the discourse
around it. Thus, while looking for potential names for their groups,
the future New Barbizon artists discussed the possibility of calling
it «5+» signifying objection to Lavie’s approach (Guilat 2017:266).
In her interview Zourabova (2018) referred to Lavie as the reason for
the lack of realist painting in Israeli art.

The art critic Shaul Seter compared Cherkassky-Nnadi to Lavie:
«After all, it is strange to call her Cherkassky. She is Zoya, as Raffi
Lavie is Raffi. These are the two first-name bearers of Israeli art,
which perhaps stretches between Raffi and Zoya, between the Yekke
Tzabar” and the oh-so Israeli immigrant from Ukraine (...) and
between Lavie the modernist, behind whose paintings is a wall,
and Cherkassky, who paints a whole social world» (Seter 2018).
Cherkassky came to represent the opposition to Lavie’s approach and
the living spirit behind the formation of the New Barbizon. Moreover,
she made possible the return of social and realistic painting to Israel.

The disappearance of realist painting from the mainstream Israeli
art scene coincided with claims throughout the international art world
of «the death of painting.» In the 1980s these claims applied only to
painting produced under modernist «circumstances,» but soon enough
they became a cliché eulogizing painting as a whole (Hudson 2015: 23).

Ironically, precisely then realist-figurative painting began slowly to

19 Yekke is the nickname in Israel for German-speaking Jews. Israelis often
use it for a pedantic person too attentive to detail and punctuality. 7zabar
(or sabra) is a term for a Jew born in Israel. The allusion to the prickly pear
plant symbolizes Israelis’ tough and thorny outside shell, and its sweet
and delicate heart. Thus the term Yekke Tzabar defines Lavie as a crude
Israeli of pedantic German origin.

2 Lavie’s famous saying.
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return to Israel. Israel Hershberg, Elie Shamir, and their many disciples
work closely from observation and produce almost hyperrealist works
(Zalmona 2010: 412). In Cherkassky’s words, «It [Hershberg’s hyper-
realist style] has a somewhat ancestral quality about it — nu... it sort
of... [chuckles] looks like a photo» (Cherkassky 2018).

Artistic influences of New Barbizon

The formation of New Barbizon provided all five artists a suitable
milieu of people with similar experience and training. In Israel this
allowed them to return to painting outside in the «Soviet» tradition.?!
As described above, all five artists had started their artistic training
in the Soviet Union. However, it did not end in the formal, official,
academic style. At least three of them were exposed to alternative
paths in Soviet and international art, through their teachers and
tutors. Kundina studied with Yurii Zlotnikov from the age of ten.
Zlotnikov is an abstract painter, who explored the physical effects
of his abstract works on the human body (KpaBuosa u J{psikoHOB
2016). Kundina recalls that Zlotnikov positioned his art in a broad
international context, inspired by Old Masters as well as modern
international painters such as Jackson Pollock and Piet Mondrian
(Kundina 2018). Lukin, on the other hand, studied with Leningrad’s
underground painter Solomon Rossin, who was more interested
in exposing the harsh realities of everyday Soviet life. He also exposed

his young disciples to early modernists such as Matisse and Picasso

2l In this case, the term «Soviet art» refers to both socialist realism and
underground movements. Like Chudakova’s term iumepamypnuiii npoyecc
cosemcrozo spemenu (The literary process of the Soviet time: Uynaxoa, no
date) here one may speak about the Artistic Process of the Soviet Time that
influenced the style of the New Barbizon group.
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(Lukin 2018). Zourabova had no underground tutor. However, her
art teacher, Nikolai Kondrashin, also exposed his students to modern
art, since he did not like official Soviet art. Zourabova remembers
him urging his students to paint «a little bit better» than the socialist-
realist painters (Zourabova 2018).

But could the mere fact of studying with Soviet teachers have
produced this «Soviet» quality in their art? A visual comparison
with official Soviet artists or the unofficial Moscow conceptualism
reveals no apparent connections. Yurii Zlotnikov’s abstract paintings
also differ greatly from the New Barbizon’s pronounced figurative
approach. This emphasis on the importance of painting suggests that
one must search for a possible Soviet predecessor within groups of
artists who especially valued painting. I believe that the New Barbizon
painters share many affinities with the first-generation Leningrad
painters (painters of the Gaza-nevskaya Kul’tura) and with some of
the second generation (the Mit’ki).

The New Barbizon style evokes such painters as Aleksandr
Arefiev, Vladimir Shagin, Sholom Schwarts, Richard Vasmi, and
Aleksandr Florensky. Kundina relates that she met Florensky and the
future Mit’ki in Ferapontovo, and for several years, until 1989, visited
the Leningrad painters such as Shagin, Vladimir Yashke, and others
(Kundina 2018). Asya Lukin, who grew up in Leningrad, must also
have known these artists and their work. Stylistically her landscapes of
Saint Petersburg conjure up works by Shagin and Vasmi in her applying
paint, the color palette, and the schematic portrayal of the objects (see
Asya Lukin, https://asyalukin.wixsite.com/asyalukin/2000-2002-st-
perersburg; accessed July 23, 2019).

Once the New Barbizon artists began working together they
developed an identifiable style (fig. 2). They created a series of works
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dedicated to a specific location (e.g. the old bus station and the Neve
Sha’anan neighborhood?? in Tel Aviv, etc.). Thus, each of their works,
created in their joint painting sessions, is independent but also part of a
bigger collective series. Because the New Barbizon painters returned
to this painterly style in the 21% century, it is less important to know
which of the Leningrad painters they met personally. For example,
four of the five New Barbizon artists (the exception is Cherkassky-
Nnadi) follow Aleksandr Florensky on Facebook. Thus, many of the
New Barbizon paintings show similarities with Florensky’s works in
terms of subjects, the position of the painter in relation to the subject,
the manner of applying colors, schematic figure representation,
and the inclusion of texts in the paintings. A major departure from
Florensky’s work is their colorful and more Fauvist color-palette.
Interestingly, all five artists mention Picasso and Matisse as
important Western artists, as they saw them in their youth in the
USSR. This repetitious manifestation of the importance of modernist
painters may reflect the history of their perception in the Soviet Union.
Under Stalin’s rule the party banned modernist and avant-garde artists
as «formalists.» However, even in those years some artists and art
historians privately revered paintings by the early modernists (Reid
2015: 1). With the beginning of the thaw and the gradual rehabilitation
of the avant-garde artists, the Soviet intelligentsia, who saw itself as
the preserver of intellectual autonomy, largely identified with the
tradition of 20"-century modernism (Reid 1997: 180-181). By the
time the future New Barbizon artists were studying art in the USSR
the early modernists were regularly being exhibited and discussed.

However, their art teachers apparently still largely identified «good»

22 Poor neighborhoods in southern Tel Aviv, heavily populated with refugees
and emigrants from Africa.
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art with early modernism. So when the New Barbizon painters renewed
their painterly practice, they returned to those very artists they had
admired in their youth. However, although the New Barbizon’s style
was inspired by modernists of the early 20" century, the name of the
group, New Barbizon, recalls the realist 19"-century Barbizon school
(Bartosh 2014: 5). Let us turn to it briefly, now.

From 1830 to 1870 the painters Theodore Rousseau, Jules Dupré,
Camille Corot, Narcisse Diaz, Constant Troyon, Jean Frangois Millet
and others worked near the French village of Barbizon. These artists
were the first to paint outside their studios en plein air. They avoided
the classical conventions of landscape painting and broke away from
the idealized view of rural life. Some, especially Millet, focused on
the peasants’ hard life. Thus their approach is closely associated with
French Realism, which presented life’s hardships, usually ignored
by the art world (Beard 2003; Finocchio 2004). Bartosh and Guilat
suggested that the group’s name, The New Barbizon, manifests the
artists’ will to represent realistically the complex Israeli society and
thus to re-establish contemporary social-realism (Bartosh 2014: 5-6;
Guilat 2017: 267). But even more so, this title symbolizes the artists’
wish to mark their group as international and realistic, and a group in
which the artists do not sit back in their studios but paint the outside

world.

New Barbizon’s subjects and style

The New Barbizon artists show unpleasant aspects of Israeli
reality in their paintings. Some of their projects are paintings of
the Bedouin village Hura and its dwellers (e.g. fig. 3), the Bedouin
Market in Be’er Sheba (fig.1), IDF bases, occupied territories, urban
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and kibbutz’s scenes and landscapes (e.g. fig. 4), and so on. One of
their more frequent and identified subjects is the «African» theme. In
many works and projects the painters depict areas near Levinsky Park
and the Neve Sha’anan neighborhood in Tel Aviv (fig.4), presently
heavily populated with asylum seekers from Sudan and Eritrea.
These paintings capture scenes from everyday life of local Jewish
communities (many originating from Arab countries), asylum seekers,
and illegal foreign workers from Africa (fig. 5, 6). Their subjects
include mothers with children, cafés, shops, and street views. On the
one hand, the artists do not pick special or extraordinary moments
that will present a certain ideological viewpoint of this problematic
place. On the other hand, their choice of scenes usually neglected
makes them visible to viewers. The color palette in these works is
often bright and colorful (Lukin’s works are sometimes darker than
the others are — fig. 5). The figures and objects have defined contours
and the color fills their internal space. Even when the subjects of the
paintings are gloomy, the storng colors create a light and humorous
air. In a public interview Lukin said that the bright colors usually
manifest happiness so one can see that the artists are happy (Shapira
2017).

The severe subjects depicted in modernist colors have caused critics
to address the New Barbizon’s works in two contrasting ways. The art
critic Galia Yahav referred to painting in bright Matisse-like colors as
a modernistic and arrogant approach of depicting «exotic others» in
an old-fashioned way (Yahav 2015). On the other hand, Guilat and
Bartosh believe that the five artists’ return to social painting shows
some hidden and unpleasant realities of contemporary Israeli life.
The time-consuming painting process obliges the artists to familiarize

themselves with their subjects and to establish a connection with them.
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The New Barbizon’s interest in underprivileged groups stems from
their being immigrants themselves and living in a so-called «alliance
among others» (Bartosh 2014: 6; Guilat 2017: 272-273). However,
the New Barbizon paintings invite an additional interpretation. The
dissonance between the subjects and the style produces a grotesque
caricaturist effect, which creates «realistic caricatures» of Israel’s life
and society.

These strong Fauvistic colors applied to severely socially
complicated subjects add a childish aspect to the works. «Childishness»
is an important characteristic of Israeli’s culture in general and art in
particular. It allows the artist to present fresh ideas, to be rude, critical
and honest, but at the same time to hide behind the childish lack of
responsibility (Zalmona 2010: 241-242). The childlike, or more
accurately adolescent-like, bold attitude exists in many New Barbizon
works. This attitude is especially focal in Cherkassky’s paintings.
A good example is her 2013 painting They Eat Russian Lard® (a cano
pycckoe eoum) (fig. 7): one sees a realistically painted supermarket
shelf with cheeses and sausages together. This is a recognizable
scene of Russian supermarkets in Israel. On synthetic grass, meant to
convey pastoral feelings, one can see many Russian products. Above
each product is a label giving its name in Russian and Hebrew and

its price. Two white hands with polished red nails pick up a sausage

2 This painting is not a part of the New Barbizon production. However, |
believe it is a good example of Cherkassky’s approach, which profoundly
influences other group members. Notably, the translation of the painting is
not mine. Interestingly, on her Facebook page Cherkassky-Nnadi entitled
the work in English «We eat Russian Lard», while its title in the Rosenfeld
Gallery, which represents the artist, is «They Eat Russian Lard». This
difference in the pronoun manifests different attitudes: Cherkassky’s title
includes her in the action of eating with the «Russians,» while the gallery’s
title means that the painter refrains from eating lard.
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to slice for a customer (i.e. the viewer). The painting is very colorful,
with a distinct contour. The seller’s red figure behind the shelf looks
flat, while her hands look round and three-dimensional. The scene is
familiar and commonplace, but at the same time heavily sarcastic.

In this painting inscriptions, typical of Cherkassky-Nnadi, form
an integral part of the work. Furthermore, the interplay between the
Russian brand names and their problematic Hebrew translations is
clearly evident. For example, the round pink sausage at the front of
the painting is labeled a milk sausage (Monounas xonbaca), a familiar
type. Similarly, it lies close to the cheeses as if it were a real «milk»
product. The Hebrew translation, naknik halavi, is an oxymoron for
an Israeli Jewish viewer: a milk sausage cannot be, since these are
two opposites in kosher food rules.

Another example is the Cherkasskaya sausage (xombaca
Uepkacckasi) — again a real brand that puns with the artist’s
surname. Some of the Russian labels carry — or are meant to
carry — rich-living connotations. Examples are xyneueckast kondaca
(merchant’s sausage), aenukarecHas (delicacy sausage), and so on.
The labels’ translations or transliterations into Hebrew leave them
incomprehensible to Israeli viewers. This actual practice creates an
alienation effect (Oduankosa 1999).

The title of the painting «a cano pycckoe enum» (we eat Russian
lard) is a paraphrase of Sergei Mikhalkov’s notorious verse «a caino
pycckoe enst» (they eat Russian lard), explicitly used in the USSR
against political dissidents and implicitly against Jews. Unlike its
original pro-state meaning, in Cherkassky’s work it becomes an
impudently dissident declaration against the Jewish state. The saying
takes the pejorative nickname of the FSU immigrants’ svinoedy

(cBunoenpl; pork eaters) and turns it into an identity statement.
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The title of the painting, written in Russian on the canvas’s lower
right corner, becomes an integral part of the picture. Since its
main viewing public are Hebrew-speaking, the title becomes
incomprehensible. Even the Hebrew or English translations lose
the title’s reference to Mikhalkov’s verse and its explicit anti-state
meaning.”* The deliberate and impudent use of an incomprehensible
language is similar to adolescent audacity on the one hand, and to
a practice in contemporary Russian postmodernist fiction on the other
(Uffelmann 2013: 181, 184).

Most authors who have written about the New Barbizon group
refer to their subjects, but the painters prefer to speak mainly about
their style and painterly practices. After working together for a long
period they have created an identifiable style of colorful works that
capture mundane and familiar scenes. Yet the painters also differ:
Cherkassky’s works, as discussed above, are narrative and humorous.
Lukashevsky focuses on portraiture as well as on the scenes’ mood,
which is mostly gloomy and melancholic. Lukin’s works are more
abstract and less colorful.

Most of the artists do not agree with their critics labeling them
social artists who set out to create awareness of injustice by choosing
socially and politically challenging places and subjects. They say that
they were just looking for «interesting» themes, or as Cherkassky-
Nnadi puts it, «blood, shit and sperm are our natural environment»
(Cherkassky-Nnadi 2018). However, at least some of their recent
projects definitely have a social agenda. In 2018 Anna Lukashevsky
presented her project Realistic View which exposes Israeli capitalist

society. It depicts an Israeli bourgeoisie, sitting in offices, training

¢ This reference was absent from the picture’s interpretation in the catalogue
of Cherkassky’s Pravda exhibition at the Israel Museum (Lapidot 2018: 34).
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on treadmills, and buying goods. Lukashevsky indeed called it
Capitalist-Realism, as opposed to Socialist Realism (Frenkel Tene
2018). Cherkassky’s project, dedicated to the Big Aliyah (repatriation)
of 1991 (presented in the Israel Museum as Pravda), is another
example of this tendency. This preference for socially challenging

themes and views is deeply rooted in Russian and Soviet art.

The New Barbizon painters
in the context of immigration

The New Barbizon group is a very interesting case. On the one
hand it is almost impossible to see them as a genuine part of a specific
artistic movement. On the other, the artists themselves emphasize
their connection to Russian and Soviet art, modernist «Matisse-like»
art, and the French realist Barbizon school. It seems that their need to
ingrain their art with different artistic traditions has much to do with a
sense of displacement caused by immigration and the collapse of the
Soviet Union.

Various studies on the integration patterns of the generation
1.5% from the FSU in Israel show that their assimilation process
in Israeli culture is only partial. Many members of that generation
have become globalized and bi-cultured, while at the same time they
continue to live in their own culturally isolated space (Remennick
2003, Niznik 2011, Rozovsky and Almog 2011). Tal Dekel studied
the work of female immigrant artists of the generation 1.5 from the

FSU, Ethiopia and the Philippines in Israel from social, political

2 The term 1.5 generation refers to immigrants who arrived to their new
countries as children or adolescents after spending some of their formative
years in the countries of origin (Remennick 2003: 40).
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and feminist viewpoints. Dekel’s findings for the «Russian» artists
accord with the general approach to the generation 1.5. Some of
them «erase» their past; others live in limbo between past and
present. Many abandon their «Soviet» past but refuse to accept
the new Israeli present. Others refer to the past in contemporary
artistic language, for example, Anna Yam and Tamara Brodinsky
(Dekel 2013: 13, 94).° The New Barbizon group offers a reverse
situation: a choice of traditional artistic language that manifests
their otherness, combined with contemporary «Israeli» subjects.
To my mind, this difference does not result from the fact that only
two of the New Barbizon members belong to the generation 1.5.
Zourabova and Lukashevsky immigrated to Israel as young adults,
yet they too experienced an identity crisis in the 1990s with the
collapse of the USSR. Together with millions of others, they rapidly
lost their familiar reality and values and became exposed to the
West head-on. Like immigrants, they watched their parents become
incompetent, deeply disoriented in the new realities (I'yakos, youn
u 3opkas 2011: 26-29).%7

Integration into the new reality allowed the artists to resume their
youthful style. I believe that the group gave them the possibility to
dive into the exploration of the lost painterly technique, associated
with a problematic past. In addition, it allowed them to focus on style
and technique, not just the subjects.

Yael Guilat studied the appearance of the New Barbizon group in
Israel in relation to the social and economic crisis of the precariat.

She suggests that the precarious status of contemporary artists causes

26 The Barbizon painters were not part of this study.

27 Olga Kundina, who grew up before the USSR’s disintegration, differs
from the others. Her artistic manner and worldview did not suffer dramatic
changes.
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them to organize in groups, thereby overcoming financial instability
(Guilat 2017). This does not seem to apply to the New Barbizon artists
since at first they did not perceive themselves as a group. However,
it did help them gain financial stability and acquire a more recognized
status in the Israeli art world. As previously mentioned, four of the
five artists teach painting at various institutions in Israel. All of them
said that today they earn money from art sales and/or teaching. After
participating in many exhibitions in commercial galleries, at art
events, and in museum exhibitions, each of them won more fame.?®
Nonetheless, the artists barely spoke about the amelioration of their
financial status; they preferred to speak about finding their truth.

As mentioned above, Hayden White (1973) suggested that every
historian present historical events according to one of the four
genres: comedy, tragedy, romance and satire. Following this theory,
the historian Boaz Neumann offered four narratives of the Israeli
1990s (Neumann 2008). The comic narrative presents those years as
the decade of normalization of Israeli life when Israeli society became
civil instead of recruited to the Zionist ideal. According to the tragic
narrative, Israel lost its Zionist dream, gave up on its people and
became cynical and rough, while its nation broke up into mutually
hating tribes. The romantic narrative tells the story of the 1990s
as that of Israeli individuals, who against all odds became highly
successful. Finally, the satirical narrative tells the story of ordinary
people. These are the stories of the contract workers, the unemployed,
the single mothers, the immigrants, the poor artists, the elderly, and
the physically disabled — people who pay the price of the capitalist

system. These are the narratives that populate the New Barbizon’s

B For example, the Tel Aviv Museum has purchased Kundina’s and Cherkassky’s
works, and the Israel Museum has purchased Cherkassky’s work.
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paintings. Yet this division into four genres seems too rigid and needs
something more. I am aware of the term tragicomedy, but I prefer
to coin an additional term: tragisatire. For example, in the works
by Lukin and Zourabova (figs. 5, 6) we see African asylum seekers
sitting in cafés in almost impressionistic mundane scenes. These are
in fact White’s satirical protagonists. The pictures’ dark bluish tones,
as well as the figures with self-absorbed facial expressions, convey
gloom. Nevertheless, the execution of the works does not call for
social resistance (unlike, for example, German expressionists, who
tried to convey tragedy by artistic means to shock the viewers and
make them revolt). Lukin’s and Zourabova’s works are not tragedies

and not satires; they are a combination of the two.

Conclusion

In 2011-2016 Cherkassky, Kundina, Lukashevsky, Lukin and
Zourabova formed the New Barbizon group. This allowed them to
introduce a new approach to realistic art in Israel: the tragisatire. The
return to realistic «Soviet» practice provoked at least some of them
to return to Soviet subjects. Cherkassky-Nnadi has recently complet-
ed her project, dedicated to the Great Russian Aliyah, and to Sovi-
et Childhood, exhibited in 2019, in Fort Gansevoort Gallery in New
York. Anna Lukashevsky painted «Soviet Haifa,» portraits and scenes
from the life of the Hadar neighborhood in Haifa, where many FSU
immigrants reside. Zourabova and Lukin paint the Israeli shikunim —
cooperative houses that are very similar to the Soviet houses of their
youth, the so-called khrushchievki.

For the last three years the New Barbizon has ceased to exist in

its original form, namely as a group of five painters who paint togeth-
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er en plein air. Officially this happened after Cherkassky-Nnadi, the
group’s living spirit, gave birth and ceased participating in the joint
sessions. This coincided with her being busy with the preparation of
her solo exhibition Pravda at the Israel Museum. At the same time,
Kundina, Lukin and Zourabova explained that they wanted to return
to their own subjects, which they did not see as part of the New Bar-
bizon approach (Kundina 2018, Lukin 2018, Zourabova 2018). It is
quite hard to analyze ongoing artistic events, but it seems that each
of the artists had become more independent. At this point activity as
a group may prove more restricting than inspiring.

The group had fulfilled its main purpose: it provided the artists a
safe environment that allowed them to overcome artistic crises and to
return to the long abandoned realistic painting. The artists exchanged
ideas and techniques, and created their own approach to painting re-
alistically (quickly identifying an interesting scene, on which they
could later elaborate in their studios). Additionally, Cherkassky-Nna-
di’s fame helped to establish painterly style in Israel as a valuable
artistic approach. As this old-new realistic style re-enters the Israeli
art world, it influences more Israeli painters, who absorb it in their
works (e.g. Boaz Noy in Haifa, where Lukashevsky lives). It would
be interesting to compare the New Barbizon’s approach to art with
that of other artists who immigrated from the FSU to Western coun-
tries as adolescents or young adults. But that theme exceeds the scope

of this paper.
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3aKiIrouyeHne

3akiroueHue

Tenepb, KOIa YUTATEb 3aKOHYMII YTCHUE ITOW KHHUTH, B KOTOPYIO
BOIIUTH Pa3HOOOPA3HBIC TI0 CTUITIO, HAYYHOH METOOJIOTHHU U TTO3UILIUSIM
aBTOPOB pa6OTLI, HaM, KaK OTBETCTBCHHBIM PCAAKTOPaM-COCTABUTCIISAM,
XOTEJNOCh OBl T00aBUTH HECKOIBKO CJIOB. DTH UCCIEAOBAHMUS OOBETHS-
€T TO, YTO BCE OHM TOCBSIIEHBI COBPEeMEHHBIM 1pobiiemam [ ocynapcTsa
Wzpanib: QyHKIIMOHHPOBAHUIO SI3BIKOB, MEXITHUYECKUM U MEXK0O0-
IIMHHBIM OTHOIICHUSIM, PA3JIMYHBIM aCIIEKTaM HOBOW PEIMTHO3HOCTH
" pCIIMT'MO3HbIX MHCTUTYTOB, BOIIPpOCaM I/IHHOB&HI/IOHHOﬁ OKOHOMMUKH,
ajanTainy pyCCKOA3SBIYHBIX MMMUIPAHTOB, UX OTHOLICHUAM CO CTpa-
HaM{ HWCXOZa, MpoOiIeMaM KOHCTPYHWPOBAaHHSA HOBBIX HICHTHIHOCTEH
Y caMOpealTu3aIiy ObIBIIX COBETCKUX HMMUTPAHTOB HA HOBOM MECTE.

MeI cTapanuck 0TOOpaTh AJIsl KHUTH HE TOJIBKO IJIABbI, YOSIUTEIh-
HO HCCJICIYIOIINE OJTUH M3 aCIIEKTOB CYIIICCTBOBAHUS COBPEMEHHOTO
Wspawuns — acniekt Oosee oOwmumid win 0oJiee YaCTHBIN, HO U SIBJISHO-
IIFecs: CBoero pona case-studies, B KOTOPBIX BBICBEUHBAETCs Oojee
obmiast mpoOiieMaTHka W DIIEMEHTHI Ooyiee OOIIeld KapTHUHBI, OTO-
OpaTh Te Karui BOJBI, IO KOTOPHIM MOXKHO MHOTO€ Y3HATh 00 OKeaHe.
B Takom ToskoBaHWU 3TO —HE COOPHUK CTaTel, 8 MIMEHHO KOJJIEKTUB-
Hasi MOHOTpadusi, U Mbl HaJICEMCSI, YTO B CBOCH CMBICIIOBOU U UCCIIe-
JIOBATEJIbCKOM COBOKYITHOCTH OHA OOJIbIIIE COCTABUBIIUX €€ YacTeH.

Bo BBeageHmnm MBI moobemany (M YATATENh B OTOM YOETHIICH),
YTO HE CTaHeM YHH(HUIIMPOBATh TEPMHHOJOTHIO B Pa3HBIX TJIaBaxX
aTol kHHUTH. Hammpumep, B OONBITMHCTBE TEKCTOB TOBOPHUTCS 00 UM-
MUTpaHTaX, IpUOBIBIINX B M3pauis B pasHOE BpeMs, HO B HEKOTO-

PbIX U3 HUX Mbl OCTaBUJIM TEPMUH «PCIIATPHUAHTHD). U xots MBI 1o1a-
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3akiroyeHue

YepKHYJIH, 9TO JTaJeKO HE BCETAa paszelisieM TOYKH 3PEHHs aBTOPOB,
BCE K€ COWIH BO3MOKHBIM O0OHTHCEH 0€3 YHHU(PHUKAIIUN C TEM, YTOOBI
MPEJICTaBUTh pa3Hble HAaydHBIC MO3UIIMH W TOAXONbl. boiee Toro:
KaK HaM Ka)XeTCs, COXPAaHEHHE TAKOW MCCIIE0BaTeNIbCKON «monudo-
HUW» B TJaHHOM CITy4ae HE TOJIKO BO3MOXKHO, HO U B&KHO B CHUITy €€
MMMaHEHTHOT'O0 COOTBETCTBHUSI CAMOMY HCCIIElyeMOMY OOBEKTY: MHO-
rOrpaHHOM, MHOTOT0JIOCOM, MHOTOCJIOMHOM, YacTO MPOTUBOPEUMBOM
COIIMOKYJIETYPHOM peaqbHOCTH COBpeMeHHOTO M3paniis.

Ecnu aTa xHUTA TIpeACTaBIsSeT JUIIb HEOOIBIIYIO YacTh U3 TOTO
CHEKTpa MpoOJieM, KOTOPbIE OXBATHIBACT HM3PAUJICBEHUE B CaMOM
Wzpaunse u 3a ero mpeaenaMu B 00JacTH COIMAIBHBIX M KYJIBTYPO-
JIOTUYECKUX JUCIUIUIUH (COLMOJIOTHH, COLHUAIbHON aHTPOMOIOo-
T, COOMOJIMHIBUCTUKHU, KYJIBTYPOJIOI'UU B Y3KOM CMBICJIC, HCTOPUU
HCKYCCTBa), TO DPOCCHIICKOE HU3pamiieBelIeHNe Ha ee CTpaHHIaX,
MTOXOJKE, MPEICTABUIIO 3HAYNUTENBHYIO YaCTh TOTO, YTO OBLIO UM Clie-
JIAHO 32 TIOCII/THUE JIBa-TPHU JCCITUIICTHS B TEX JK€ OOJIACTSIX 3HAHUS
(32 UCKIIIOYEHHEM TTOJTUTOJIOTHH, B KOTOPOH POCCUICKUE U3pansieBe-
JIBI TPAIUITIOHHO CTICITHATH3UPYIOTCS).

HexoTtopeie mpoOnmemMbl B 3TOM KOJJIEKTWBHOW MOHOTpaduu
3aTPOHYTHI JIUIIb YaCTHYHO, B TOM YHUCIIE MPOOJIEMbI TPaIUIIMOHHON
U HOBOW PEUTHO3HOCTH, PAa3HBIX (POPM PEIUTHO3HON M CBETCKOM
UJICHTUYHOCTH, STHUYECKUX B3aUMOACUCTBUH, aJanTallll PYCCKO-
SI3BIYHBIX MMMHUTPAHTOB, KOHCTPYMPOBAHUS HM3pauiIbCKOW (BIpoUYEM,
CKOpee, eBPEeHCKO-U3PaNIILCKON) UJICHTHYHOCTH, HOBBIX (DOPM HCKYC-
CTBa, APYTHE HE 3aTPOHYTHI BoBce. Cpean HUX STHOKYIBTYPHBIE TIPO-
OneMbl (BKJIFOYAass ATHUYHOCTD M COIMOKYJIBTYPHYIO HJIEHTUYHOCTD
Pa3NMYHBIX MTPOKUBAOIIUX B V3panie rpymir), MHOTHE BOTIPOCH JIU-
TepaTyphl U UCKYCCTBA, KOHCTPYUPOBAHUE COLIUATBHON U KYIBTYPHOU

naMATH U OAPYTUC. DTOro U He MOIIO OBLITh KaK B CUJIy OrpaHUYCH-
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3aKiIrouyeHne

HOCTH 00beMa KHWTH, TaK U ITOTOMY, YTO HE BCE YKa3aHHBIE mpolie-
MbI TOIYYHJIM JOCTATOYHO MCYEPIBIBAIOIIEE OCBEILEHUE B UCCIIEAO-
BaHUSIX u3paneBenoB. OCOOSHHO 3TO KacaeTcs, KaK y»Ke TOBOPHIIOCH
BBIIIE, POCCUICKOTO U3panIeBeIeHNs. B 9ToM cMbIciie KHUTa — cKopee
HA4aj10 HOBOI'O IyTH, HEXKEIIH IIOIBEJCHUE UTOIOB IIPOMIEHHOIO U 3a-
BEpIIEHHOTO. YacTo OHa CTaBUT OOJIBIIIE BOIIPOCOB, YEM J1a€T OTBETOB.

OTa KOJUIEKTHBHAsT MOHOTpadusi — JHIIb OJHA U3 HEMHOT'HX II0-
BITOK, MPEANPUHATHIX HA PYCCKOM SI3bIKE U B COTPYITHUYECTBE C UC-
CJIEZIOBATENSIMU, MHUIIYIIAMHU IO-aHIJIMICKH, XOTS OBl YaCTHYHO
BOCIIOJIHUTB T€ JIAKyHbI, KOTOPBIE JO CUX IIOpP OCTAKTCS B U3paAUIIE-
BEIYECKOM Hay4yHOM «1ojie». CpaBesTMBOCTH pajl Hal0 OTMETHUTD,
YTO U Ha pycckoM si3bike (B U3pauine, Poccun u CILIA) nenanuck no-
MIBITKH 3TH JIAKYHBI 3aIIOJIHUTH (B OCHOBHOM 3TO Kacajioch IpooiIeM
PYCCKOSI3BIYHBIX UMMHTPaHTOB B M3pamine). [lepeunciautsd xe 31ech
PpaboThI H3PAMITBCKHX CIIEITUAIUCTOB (M HE TOJBKO HX ), KOTOPHIE TLIO-
JOTBOPHO M3YYaJH M M3Y4alOT U3PAWIbCKUE peajud (B TOM YHCIC
U peanun «pycckoro» M3panis), mompocTy HEBO3MOXKHO: Takoe Iie-
peuuncienue 3aHsu10 Obl HE OAMH JECSATOK CTPAHUII.

Tem He MEHee Mbl, PEAAKTOPbl U COCTABUTEIM ATOW KHUIH, Ha-
JIeeMCsl, YTO OHA BHECET CYLIECTBEHHBIN BKIIAJl B MUPOBOE HU3pauJe-
BeJIcHHE M OyJIeT WHTepEeCHA He TOJIBKO YYEHBIM U CTYIEHTaM COOT-
BETCTBYIOIINX CIICIMAIBHOCTEH, HO M O0JIee IIMPOKOH YUTATEIBCKOM
ay[IMTOPUU, UHTEPECYIOIIEUCS UCTOPUEN U KYJIBTYpO ITOU CTPaHBI.
Mpbl Hajieemcs, 4TO U CIIENUAIIACT, TOCBATUBIIUHN U3ydeHuto M3panns
3HAUUTEJIbHYIO YaCTh CBOEM Hay4YHOU Kapbephl, U IPOCTO JyMarolrni
YEJIOBEK, NPOYUTABIIMMA 3Ty KHUTY, BBIXOIS M3 a3pOIOpTa UMEHU
ben-T'ypuona, cMOXeT MOCMOTPETh HA OKPYKAIOIIUKA €ro MUp He-
MHOTO MHBIM B3[JISAIOM M JIy4IlIE €r0 MOHSTb.

Enena Hocenko-IlImetin, /lenuc Cobones
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AHHOTAIUHA

I'masa 1.

S3bIk, pesaurus u rpaxkaanctso B U3paunie B XX B.

['maBa mocBsIeHa H3YUSHUIO B3aUMOCBSI3eH MKy OMOIeHCKIM
HUBPUTOM, UJUIIEM U COBPEMEHHBIM A3bIKOM [ocynapcrBa M3pauib.
OcHOBHOH ymnop pnenaercd Ha B3aUMOJEMCTBHE S3bIKA, PEJIUTHH
u rpaxxaaHcTBa B M3pauiie B XX Beke.

Knroueswvie cnosa: 3panib, UBPUT, WU, UACHTUYHOCTD.

I'naBa 2.

IpenonaBanue u uzyyenne uppura B CCCP u coBpemeHHo#
Poccun

B ritaBe paccmaTpuBaeTcs mperoiaBaHue UBPUTA B TOCIEBOCHHOM
CCCP u coBpemennoii Poccun. OCHOBHOM T€3UC 3aKIIOYAETCS B TOM,
YTO TOJl «IPETOlaBaHUEM HBPHUTA» TOAPA3yMEBAIOTCS HECKOJIBKO
CMEXHBIX TporieccoB. M3ydatoTcsi pa3Hble H3BOABI SA3bIKa, B PA3HBIX
ayIUTOPUSAX U C PaA3HOM LEJBIO: OT IeKIapaliy CBOEN HallMOHAJIbHO-
KYJBTYPHOU MPUHAJISKHOCTH IO YMEHHUS IIEPEXBaThIBATh COOOIIIe-
HUS U3parIbCKOW apMHU, OT MOJTOTOBKHY K penarpuanuu B M3panib
JI0 BOBMOKHOCTH MPOUYNTaTh brnomuto (Tounee, Berxwmii 3aBeT — pedb
UJeT 0 XpUcTHaHax) B opuruHaie. [IpuBonuTcs kpaTkas XpOHOIOTHUA
HCTOpUHU TMPENOAaBaHUs UBPUTA, aHATU3UPYIOTCSI OCHOBHBIC HJICO-
JIOTUYECKHE TIOAXOABI K TIPEIOIaBaHII0 UBPUTA U WX TIPAKTUYECKUE
MTOCIJIEZICTBHS, PACCMATPUBAIOTCS TEPCIEKTHBHl MBPUTA B KadeCTBE
sI3bIKa €BPEMCKOM KyJIbTYypbl B COBpeMeHHON Poccun.

Krouegvle cnosa: uBpUT, TeOpaUCTHKA, MPETOJaBaHUE UBPHUTA,
nenaroruka, CCCP, Poccust, cuOHU3M, €BpelcKasl KylIbTypa, COBET-
CKOE €BPEICTBO, POCCUICKOE €BPENUCTBO, OTKa3HUKU, MI'Y, yJIbIaHbl,

«CoxnyT», «Hatusy.
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I'naBa 3.

M3panibekast KyJbTypa HHHOBALMOHHOIO MpeINPUHUMA-
TeJbCTBA: NPEANOCHIIKH (DOPMUPOBAHUSI, COBPEMEHHAs MO/eJIb

B nocneanue gecaruneTvis MHHOBAMU — OJUH U3 CAMBIX MOITYJISP-
HBIX IPEIMETOB MCCIIEAOBAHUI B SKOHOMUYECKON Hayke. CyllleCTBEH-
HBIM SIBJISICTCSI BOTIPOC O TOM, KaK Ha HAIIOHAJILHOM YPOBHE CO3/1aTh OC-
HOBaHHYIO Ha MHHOBAIIMOHHOM Pa3BUTHH SKOHOMUKY. B mmorckax orBera
yUYeHbIe UCCIEAYIOT PO TOCYAapPCTBa B 3TOM IIPOIIECCe, POIlb 00pa3o-
BaTe/IbHBIX U HAy4YHO-UCCJIEIOBATEIbCKUX CTPYKTYpP, POJb MPOMBILLI-
JICHHOCTH M OW3Heca U crielu(uKy ux B3aumonercTBus. OYeBUJIHO,
YTO HEMAaJOBAXHBIM (DaKTOPOM ycriexa B (DOPMUPOBAHHU U Pa3BUTUH
HAIMOHAJILHOW SKOHOMHUKH MHHOBAIIUIA sBIIsICTCS KyIbTypa. [IpeneOpe-
JKCHHE FIM HE TTO3BOJISICT CO3/IaTh IEJIOCTHYIO KapTHHY HHHOBAITIOHHOMN
SKOHOMMKH KaK siBJeHUS. [103TOMy B SKOHOMHMYECKOW JMTEpaType Ha-
OJTFOIaeTcsl TEHASHIIMS POCTA MYOIHMKAIMH 110 MPOOIIEMaTHKe, CBsI3aH-
HOU C KyNbTypoil MHHOBalUi. [71aBa MOCBSILIEHAa UCCIEAOBAHUIO KYIIb-
Typbl UHHOBaLU M3pamis — cTpaHsbl, SIBJSIFOIIEHCS OJHUM M3 CaMbIX
SIPKUX MPUMEPOB YCIIEITHOTO MTOCTPOSHIS HHHOBAITMOHHON YKOHOMHUKH.
Omna coctouT u3 AByX dacteid. [lepBast 9acTh OCBSAIIEHA PACCMOTPEHHUIO
HCTOKOB KyJIBTYpbl HHHOBaUMi M3panna. Bo Bropoii npoaHanusuposa-
HBI 0COOEHHOCTH COBPEMEHHOH KYJIBTYpPhl HHHOBAITHIA 3TOM CTPAHBL.

Knroueguvie crnosa: I3pannb, NHHOBallMHU, KYJIBETYpa, SKOHOMHUKA.

I'nasa 4.

HoBble 00ps/10BbIe MPOCTPAHCTBA: HCKATEIHN Yyaec, MecTa 3a-
XOPOHEHHUsI 1 BHEMHCTUTYLHOHAJIbHbIE PeJIUTHO3HbIE JUAePbl

B XXI cromernn Bce Oonbliiee YUCIO M3PAMIBTSIH HIIYT YYJI0-
JNEHCTBEHHBIE CPECTBA ISl YAYUIICHUS! COCTOSHUS 340POBbs, 00-

peTeHus A0CTONHHOM pabOThl U XOPOIIEro 3apadoTKa, MOIXOISIICH
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CYNpYr'H WIH cynpyra. MaeanbHbIM pelieHHeM BceX Mpodiem,
He TpeOyIOUIMM BPEMEHU WM 3HAYNTEIBHBIX YCHIINH, UM KaXeTCs
MAJIOMHUYECTBO K HCTOPUYECKHM 3aXOPOHEHHSM EBPEHCKUX MY-
npenoB. Hexotopsle o0uenpru3HanHble PEIUTHi03HbIe aBTOPUTETHI,
HE SIBJISIIOIIMECS YacThio O(UIMANBHBIX PEIUTHO3HBIX CTPYKTYP,
OBICTPO OLIEHHWJIN MOTEHIIMAJ 3TOr0 PEIUTHO3HOT0 aKHOTaXka U Ha-
YaJii 00ecreurBaTh BEPYIONINX TOTOBBIMH PEIICHHUSIMH, HE TPEOyIo-
IIAMU TPAKTHYECKH HUKAKUX YCHINH. JlaHHAs Ti1aBa paccMaTpuBa-
eT ¥ aHAIM3HUPYET ATOT COLUANBHBIN (heHOMEeH. ABTOP €€ IPUXOAUT
K BBIBOJY, UTO MOJOOHBIE JIENbLbI OT PEIMTMH HAKAIUIMBAIOT MOJIHU-
TUYECKOE BIJIMSHUE, BBHICOKHME MOKa3aTeld COLMAaJbHOIO peHTHHTa
W MarepuaibHble IEHHOCTH IyTEeM KOHTPOJIS JIOMyCcKa K TOYHTae-
MBIM 9Y/10/ICHICTBEHHBIM 3aXOPOHEHHSIM U KYJIbTHBAIINN COOOIICCTB
M3PAWIBTSH, 0XKHUIAOIINX TyJ0ACHCTBEHHOTO PEIIEHHs HACYIIIHBIX
npooeM.

Knouesvie cnosa: I3panib, u3panibCcKue €Bper, pelUrus, puTya-

JIbl, ACJIbLBI OT PCIIUTUU.

I'nasa 5.

MexkKyJbTYpHbIE OTHOLIEHUSI MEXAYy eBpesiMHM M apada-
MH B COLHAJBHBIX CeTHAX: Kak jAajexko mMoryt 3aitu Facebook
u Twitter?

B nanHOM MccnenoBaHUU aBTOP aHANM3UPYET, KOPPEIUPYIOT JIK
KOHTaKThI H3PAMIbCKUX €BPEEB U apaboB B COMMUAIBHBIX CETAX C CO-
nMaibHOM auctanuueil. MccnenoBanue MpoOBOAUIOCH MPU TTOMOIIA
OHJIaH OIpOca M3PamIbCKUX €BpeeB (BBIOOpKA cocTaBmia 458 de-
JIOBEK), KOTOPBIE HCIOIB3YIOT COIMANIbHBIE CETH HE peXe Tpex pas
B He/lento. B 11ermoM, XoTsl IpUYMHHEIE CBS3M HE MOTYT OBIThH JIOKa-

3aHbl HU3-3a KOPPEIALINOHHOI'O I[I/I3al\/'IHa HCCJICAOBAaHUA, PE3YJIbTAThI

370



AHHOTAIHA

IIOKAa3bIBAIOT, YTO YACTOTA OHJIAMH-KOHTAKTOB MOXKET ITOJIOKHUTEIIb-
HO TIOBJIUATH HAa CONMANbHYIO ONIM30CTh K apabam. Mcmomp3oBaHue
Facebook u Twitter He KOppeTUpPOBAIO C CONMATBHON JAUCTAHITHEH
HanpsMy WIA C HCIOJIb30BAHUEM OHJIAHH KOHTAKTOB C apadamu
B KauecTBe MocpeAHuka. HampoTuB, mogydeHHbIC pe3ylbTaThl IMO-
Ka3bIBAIOT, YTO BIMSHHE IMOJUTUYCCKOTO y4YaCTHs Ha COIHAIBHOE
JUCTAHIIMPOBAaHUE OT apaboB MOJHOCTHIO OMOCPEIOBAHO KOHTAKTa-
MM B COIIMAJIBHBIX CETSAX. BIMSHME MOJUTUYCCKUX B3MISIIOB Ha CO-
IUATBHYIO0 JUCTAHIIMIO YACTHYHO OIIOCPEOBajIOCh KOHTAKTaMH
B COLIMAJIBHBIX CeTAX. Takum oOpa3oM, Ooliee ITyOOKOE€ TTIOHUMaHHE
MIPOIIECCOB, MPOUCXOASIIUX BO BpEMs B3aUMOJICHCTBUS MEXKIY €Bpe-
sIMH U apabaMM B COIMAJIBHBIX CETSIX, HMEET PEIIaloliee 3HaueHHe
JUTSI TIPEMOTBPAIICHUS dCKATANH KOHPIUKTA U MOXKET OBITH BaYKHBIM
MIPEAMETOM OYIYIITIX UCCIICTOBAHUH.

Knoueswie cnosa: counanbHas nuctanius, Facebook; Twitter; co-

MUAJIbHBIC CCTU, MCIKTPYIIIIOBLIC KOHTAKTHI.

I'nasa 6.

Pycckue u3pawiibTsiHe U PeJIUTHUS: YTO U3MEHWJIOCH 32 Ba/I-
nath Jiet B U3panse?

BonbmmHCTBO OBIBIIMX COBETCKMX HMMHIPAHTOB (permarphaH-
TOB) IpUOBLTH B M3pamip areuctamu cO CBETCKHM 00pa3oM KHU3HH,
Y JUIIb HEMHOTHE W3 HUX MPUOOIIMIUCH J0 OThe3/la K UY/Ianu3Mmy,
MPABOCJIABUIO M JIPYTUM peiaurusM. YTtoObl MOHSATH, KaK IOBJIUS-
i OoJiee ABAIIATH JICT KU3HU B U3PAMIIECKOM ITHO-PEITUTHO3HOM
TOCYIapCTBE HA WX PEIUTHO3HBIC TPEICTABICHUS M MPAKTUKH, aB-
TOPBI IPOBEJH OMPOC B PENPE3EHTATUBHON BRIOOPKE HMMHUTPAHTOB
1990-x ronoB. Pe3ynprarsl €ro CBUAETENCTBYIOT O TOM, UTO 32 TOJBI

KU3HHU B HOBOH cTpaHe OOJBIIMHCTBO PECIOHACHTOB MPHOOLIMINCH
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K CHMBOJIMYECKUM 1 TIPAaKTUYECKUM aCIIEKTaM €BPEHCKHUX TPaIUuIni,
oOmenpuHAThIX B M3panmne. OHU OTMEYAOT OCHOBHBIE PEIIUTHO3-
Hele npazaauky (Pom a-1llana, Cenep Ilecax, Xanyka), 4acTo B T'u-
OpuAHBIX (PYCCKO-U3PaUIBbCKUX) GOPMax, U MHOTHE MHTEPECYIOTCS
eBPEHCKON MCTOpHEH U KyJAbTYpol. DTH (OpPMBI MOBEJCHUS paclie-
HEHBI aBTOpaMH KakK MPOSBICHHE COLMAIBHON aJanTaluu — CTpeM-
JIEHUS! BKJIIOYUTHCS B MPUHUMAIOIIEE OOIIECTBO M «HUTPATh IO €T0
[IPaBUJIaAM», @ HE KaK IPU3HAK YCUJICHHUS UX PEJINTHO3HOTO CO3HAHUSL.
BriBox nmoarsepkaaercs TeM (GakToM, 4TO 00pa3 KU3HU OOJBIINH-
CTBa PECIOHJCHTOB OCTAJICSI CBETCKUM: OY€Hb HEOONBIION UX MPO-
LEHT COOIOAeT CTPOruil KampyT u ipaBuina CyO00O0THI, U elIe H1Ke
JIOJIS1 T€X, KTO PETYJSAPHO MOCEIIaeT CHHATOTY M COCTOUT B PEJIMTH-
03HOH o0muHe. B3mmambl pecrioHICHTOB HA OTHOIICHUS PEITUTUH
n rocygapctBa B M3panie orpakaroT 0COOCHHOCTH HX JIMYHOIO
cTaryca B €BPEHCKOM COOOLIECTBE U OTIMYAIOTCS y TalaxHueCKuX
€BpEEB, YACTUYHBIX EBPEEB U HEEBPEEB, IPUEXABIINX B COCTABE CMe-
LIAHHBIX CEMEM.

Knrouesvle cnosa: IMMUTpaHThl, peiurusi, eBpeiickas MaeHTHY-

HOCTb, TpaAulIuK, COIMUaJIbHAA aanTamnus.

I'maBa 7.

Crarb CBOMMH: MHTErpanusi PYyCCKOSI3bIYHBIX «HeeBpPeeB»
B eBpeiickoe o0mecTBo U3panns

Oxono 400 ThICSY PYCCKOS3BIYHBIX HWMMUIPAHTOB, KOTOpPBIE
ompezenensl B M3panse kak HeeBper, IpUObUIN Ty/la B paMKax Mac-
coBo¥t mmMurparuu u3 crpan oeBero CCCP mo 3akoHy 0 Bo3Bpa-
meHnd. OCHOBBIBASCH HAa Pa3IMUYHBIX MCCIEIOBAHUAX, aBTOP IJIABBI
aHAJIM3UPYET OCHOBHBIE ACIIEKTHI COLMATIBLHON MHTErpallii HEeBpe-

eB 1 (OPMHUPOBAHUS UX MICHTUYHOCTH B M3PaUIbCKOM OOIIECTBE,
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B TOM YHCJI€ B pe3yJibTaTe MPOXOKIeHUs ruropa (o0psiaa obpaie-
HUSI B UyJAU3M).

Kniouesvie cnosa: eBpeiickasi WIACHTHYHOCTh, U3PAUIILCKAs UJICH-
TUYHOCTh, MHTETPAIS UMMHUTPAHTOB, UMMHUTPAIINS, €BPEU OBIBILIETO

CCCP, rutop, penurusi, pycckos3bluHble HeeBpeU, V3pauisb.

I'naBa 8.

O01mMHHbIE CTPYKTYPBI BbIXoA1eB 13 crpan baaruu B U3pa-
wie: popMupoBaHNe U 0COOEHHOCTH BbICTPAUBAHMS OTHOLLEHUH
€ roCyIapCcTBaMHM MCX0/A

[maBa mocesilieHa pacCMOTPEHUIO OOLIMHHBIX CTPYKTYP BBIXOJI-
ueB u3 crpad bantuu B M3paumne. AHAIU3UPYIOTCS KIIOYEBBIE Op-
raam3anun eBpeeB JlatBuu, JINTBBI 1 DCTOHHH, OCHOBHBIE JTaIlbI
X (OpPMHPOBaHUS, a TAKXKE IPOOIEMBI, KOTOPbIE OHU CYUTAIOT BaXK-
HBIMH B OTHOIICHHSX C MPHOANTUHCKUMHU pectyonukamu. OTaens-
HOE BHUMaHHMeE YJIeNsIeTCs 3HaYeHUIO BOIIPOCca O COXpaHEHHUH JIBOMHO-
rO TPaKJAHCTBA, YTO SBISCTCS DJIEMEHTOM MPOSIBICHUS UX TBOHHOMN
JIOATBHOCTHU B OTHOILIeHUH M3pauniisa u cTpaH ucxosa.

Knrouesvle crosa: I3pauiib, crpanbl bantuu, 1BoitHas TOSUTBHOCTD,

PECTUTYITHS €BPEHCKOI COOCTBEHHOCTH, TBOMHOE TPasKIAHCTBO.

I'naBa 9.

Kutp n pabdorars B M3pamie: onbpIT OBIBIIMX COBETCKHMX
rpaskAaH ¢ HAPYIIEHUsIMHU 3peHUsl

B mmaBe paccmarpuBaeTCs OMBIT JIONEH C HApYUIICHUSMH 3pe-
Hus, mpuexaBmmx B M3pamis u3 6pBmero CCCP B 1990-2000-¢ 1T
ABTOp IPUBOJIUT PA3JINYHBIE 3aKOHO/ATEIFHBIC aKThl M CTAaTUCTHYE-
CKH€ JaHHbIE, KacaloIInecs NON0KeHNs TakuX Jrofeid. Ha ocHoBanuu

TMMOJICBBIX MAaTCPUAJIOB: TCKCTOB FJ'IYGI/IHHI)IX HWHTCPBBIO U PE3YJIILTATOB
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BKJTFOUEHHOTO HAOJIONCHUS aBTOP aHAJIM3UPYET OCHOBHBIC MPOOIIe-
MBI TPYAOYCTPOMCTBA PYCCKOSI3BIYHBIX UMMHUTPAHTOB ¢ HAPYIICHHS-
MU 3penns B Mzpamue.

Krouesvie cnosa: N3panns, Poccus, MHBAIMAHOCTB, JIFOAU C Orpa-

HUYCHHBIMU BO3MOXKHOCTSMU 310POBbs, afalTalusd, prHOYCTpOﬁCTBO.

I'nasa 10.

«HoBbI1ii Bapouszon»: ¢peHoMeH N3PanIbLCKOr0 HCKYCCTBA

B rmaBe pacckaspiBaeTcsi 00 U3pAMIIECKOM XyIT0KECTBEHHOM 00B-
enuHeHnn «Hoblii bapOu30H», CO3MaHHOM TSATHIO XYIOKHUIIAMH,
smurpupoBasimumu 13 ObiBiiero CCCP B Uspawnb. Oto Haranbs
3ypadora, Onbra Kynauna, Auna JlykamieBckas, Acst Jlykuna u 30st
UYepkacckas. [log BIusSHHEM H3paMIbCKOTO XYIOKECTBEHHOTO HC-
TEONMUIIMEHTAa YeThIpe W3 IATH XYIOXKHHII, 3a UCKIoueHneM KyH-
JTMHOH, OPOCHIIN PEaTMCTUYECKYIO )KHBONHCH, HO B 2011 romy, 00b-
€IMHMBILINCH, BO30OHOBHJIM TPaIULIMIO PabOTHI Ha IIeHspe. B mase
00CYKIar0TCsl MPUYMHBL, TPUBEIIINE K OCHOBAHHUIO IPYIIIIHI, 8 TAKKE
cBs3b «HoBoro bapOuzona» ¢ pycckuM, COBETCKUM U M3ParIbCKUM
ncKyccTBOM. Mcmomp3yst muTepaTypHBIi MOAXON K OMHUCAHUIO UCTO-
puH, BBeIEHHBIN XoiiIeHOM BaillToM, aBTOp MHTEPIIPETUPYET KUBO-
nucHble poboThl «HoBoro bapOu3oHa» kak TparucaTupy W3pamiib-
CKOM YKU3HH.

Kniouesvie cnosa: «HoBbiii bapOu3oH», MIeHIp, pyCCKO-U3pariib-

CKO€ UCKYCCTBO, ITOJIYTOPHOC MMOKOJICHUEC, Tparucarupa.
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Abstracts

Chapter 1.

Language, Religion and Nationhood in 20th-Century Israel

This paper explores the relations between Biblical Hebrew, Yid-
dish and the modern Israeli language, focussing on the interaction
between Language, Religion and Nationhood in the land of Israel
in the modern era.

Keywords: Israel, Hebrew language, Israeli language, Yiddish,

identities

Chapter 2.

Teaching and Learning Hebrew in the USSR and Contempo-
rary Russia

The paper at hand focuses on teaching Hebrew in the USSR after
WWII and in contemporary Russia. My central thesis is: there are sev-
eral processes which are usually meant under «teaching Hebrewy. Dif-
ferent varieties of Hebrew are taught, organizations teaching Hebrew try
to reach for different audiences, teachers and their students have various
goals: from declaring their national and cultural identity to being able to
intercept messages of IDF, from preparation to aliyah to Israel to being
able to read the Bible (or the Old Testament, since this situation usually
involves Christians) in the original. The paper includes a brief chrono-
logical survey of the history of teaching Hebrew; the most important
ideological approaches to teaching Hebrew are analyzed, as well as their
practical consequences. I also speculate upon perspectives Hebrew as
the language of Jewish culture in contemporary Russia.

Keywords: Hebrew, study of the Hebrew language, teaching
Hebrew, education, USSR, Russia, Zionism, Jewish culture, Soviet

Jewry, Russian Jewry, refuseniks, MSU, ulpanim, JAFI, Nativ.
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Chapter 3.

Israeli Culture of Innovative Entrepreneurship: Formation
and Modern Model

In recent decades, innovations have become one of the most
popular subjects of research in economic science. Essential is
the question of how to create an economy based on innovative
development at the national level. In search of an answer, scientists
explore the role of the state in this process, the role of educational
and research structures, the role of industry and business
and the specifics of their interaction. It is obvious that culture is
an important factor of success in the formation and development
of the national economy of innovations. Neglect of it does not
allow creating an integrated picture of the innovation economy
as a phenomenon. Therefore, in the economic literature there is
a tendency of growth of publications on the issues related to the
culture of innovation.

Israel is a young state (gained independence in 1948), but the
socio-cultural models formed in it are a consequence of a combi-
nation of a number of factors, some of which have deep historical
and religious roots. In this regard, the factors that influenced the
formation of the Israeli culture of innovation include: Judaism, the
peculiarities of Jewish history after the destruction of the second
Temple (70 AD), Zionism, the settlers’ character of the state, the
specific geographic location of the country, the specifics of the army
service. All of them are discussed in a more detailed way in the first
part of the paper.

In its second part modern patterns of Israeli socio-economic
culture are discussed. The discussion is based on on the analysis of

the following cultural patterns: «Management or Harmony» — the
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paradigm of the relationship with the environment; «Individualism
or Collectivism»; «Hierarchy or egalitarianism»; «Rules or
Relationships»; «Monochronicity or Polychronicity» — the relations
with time paradigm; «Private or General» — the logics paradigm.

Based on the analysis, we can say that Israel has a high
innovative culture that has provided the country with a favorable
ecosystem for the development of new technologies, which
in turn has enabled Israel to become one of the world leaders
in the knowledge economy of the 21st century. This does not
automatically mean that the country will be able to maintain its
positions in the long run — culture is not a thing in itself. A number
of other factors, including those related to culture, can prevent
Israelis from being successful in innovation and beyond. However,
all the same, the existence of a stimulating innovation culture is
the foundation that will allow the national economy to survive
even with significant shocks.

At the same time, it should be noted that, at least as of 2016,
Israelis tend to take for granted the type of the culture that they have
formed. The educational process practically does not promote the
formation of awareness among the young members of society of the
specifics of the national culture of innovation. And without awareness
it is impossible to follow the path of effective development. It is still
too early to talk about the prospect of Israel losing a high innovative
culture. However, this may well happen in the long term, if in the
near future do not conduct systematic work on its maintenance and
development.

Keywords: Israel, innovations, culture, economy.
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Chapter 4.

New Sites for Rituals: Miracle Seekers, Burial Sites, and Ex-
tra-Institutional Religious Leaders — Israel’s Popular Culture

The twenty-first century has seen Jews in Israel increasingly
searching for miraculous cures for people lacking good health,
a livelihood, or a marriage partner. They discovered a quick solution
that does not require great lifestyle changes — pilgrimages to ancient
Jewish graves.

Charismatic extra-institutional religion entrepreneurs identi-
fied this faith-related excitement and began to supply the believers
with solutions that did not demand great changes to their lifestyle.
In this article, I will describe this social phenomenon and argue that
the religion entrepreneurs amass political power, high social standing,
and wealth, by controlling the graves, and nurturing communities of
miracle-seeking Jews.

Keywords: Israel, Israeli Jews, religion, religious entrepreneurs,

rituals.

Chapter 5.

Intercultural Relations Between Jews and Arabs in the Social
Media: How far Can Facebook and Twitter Go?

The current study analyzes whether the online contact of Israeli
Jews with Arabs in social media correlates with self-perceived
social distance. The study also deals with online contact as
a mediator of the impact of Facebook and Twitter use and political
views and participation on social distance from Arabs. The research
was conducted through an online survey of a representative sample
of 458 Israeli Jews who use the social media at least three times

a week. Overall, although causation cannot be inferred because of
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the correlational design of our study, results suggest that frequency
of online contacts may positively affect closeness to Arabs.
Facebook and Twitter use did not correlate with social distance
either directly or using online contact with Arabs as a mediator.
In contrast, the findings show that the impact of political participation
on social distance from Arabs was fully mediated by online contact
in the social media. The impact of political views on social distance
was partially mediated by online contact.

Keywords: social distances; Facebook; Twitter; social media; in-

tergroup contact.

Chapter 6.

Russian Israelis and Religion: What Has Changed arter
Twenty Years in Israel

Most former Soviet immigrants who arrived in Israel had a secular or
atheistic outlook, with only a small minority leaning toward Orthodox
Judaism or Christianity. To understand how 20 years of life in the
ethno-religious polity of Israel have influenced their religious beliefs
and practices, we conducted a survey of a national sample of post-1990
immigrants. The findings suggest that most immigrants have adopted
the signs and symbols of the Jewish lifestyle. They celebrate the major
religious holidays in some form, and many are interested in learning
more about Jewish culture and history. We interpret these changes mainly
as an adaptive response aiming at social inclusion in the Israeli Jewish
mainstream rather than actually emerging religiosity. Few immigrants
observe the demanding laws of kashrut and Shabbat, and even fewer
attend synagogues and belong to religious communities. Their expressed
attitudes toward state-religion matters reflect their ethno-nationalist

stance, which is more typical for ethnic Jews than for partial or non-Jews.
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Keywords: ethnicity, immigrants, Jewish identity, religiosity, ritu-

als, Russian Israelis.

Chapter 7.

Beconing Israelis: Integration of Russian-Speaking «Non-
Jewsy in Jewish Sosiety of Israel

The article describes integration in Israel of approximately 400
thousand immigrants from the FSU, defined in Israel as non-Jews.
These immigrants came to Israel under the provisions of the Law
of Return, as part of the mass Jewish emigration from the FSU.
This article describes their integration into the Jewish-Israeli society
and culture and the formation of their identity, through sociological
non-formal processes and through the more formal process of giyyur:
conversion to join the Jewish people and religion.

Keywords: Jewish identity, Israeli identity, integration of immi-
grants, immigration, FSU Jews, giyyur, religion, Russian-speaking
non-Jews, Israel.

Chapter 8.

Community Organizations of Baltic States’ Natives in Israel: For-
mation and Peculiarities of Relations with the Countries of Origin

The article is dedicated to the analysis of communal structures
of Jews from Baltic states in Israel. The article deals with the key
organizations of Jews from Latvia, Lithuania and Estonia, main
stages of their formation and problems that they consider as important
in relations with Baltic republics. Special emphasis is laid on the
importance of dual citizenship, which is an element of manifestation
of their dual loyalty towards Israel and the countries of birth.

Keywords: Israel, Baltic States, dual loyalty, Jewish property res-
titution, dual citizenship.
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Chapter 9.

To Live and To Work in Israel: Experiences of Ex-Soviets with
Visual Impairments

On these pages the author considers some aspects of experienc-
es of people with visual impairments who immigrated to Israel in
1990s — 2000s from the FSU. Author presents some laws and sta-
tistical data regarding the field. Drawing on the field materials —
texts of in-depth interviews and results of participant observation —
she examines the problems of employments of ex-Soviet immigrants
with visual impairments in Israel.

Keywords: State of Israel, Russia, disability, disabled people,

adaptation, employment.

Chapter 10.

The Phenomenon of the New Barbizon in Israeli Art

The «New Barbizon» is the name of an Israeli art group created
in 2011 by five artists: Zoya Cherkassky-Nnadi, Anna Lukashevsky,
Olga Kundina, Asya Lukin and Natalia Zourabova. All of them im-
migrated to Israel from the Former Soviet Union and except for Kun-
dina, abandoned the realist painting. In 2011 the artists joined forces
and started painting together from observation outdoors — en plein air.
This article examines the formation of the «New Barbizon» group in
relation to its Soviet and Russian background, as well as to Israeli art.
In accordance with Hayden White’s literary approach to history, the
paper proposes that the group’s mutual works create an artistic tragi
satire of Israeli reality.

Keywords: The «New Barbizon», painting en-plein-air,

Russian-Israeli art, immigrant generation 1.5, tragisatire.
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